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Hemdat Yamim is dedicated to the memory of

R' Meir ben Yechezkel Shraga Brachfeld o.b.m.

 

Hemdat Yamim is also dedicated by Les & Ethel Sutker of Chicago, Illinois

in loving memory of Max and Mary Sutker and Louis and Lillian Klein,z"l.

May their memory be a blessing!
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Eretz Hemdah is the premier institution for training young rabbis to take the Israeli Rabbinate's rigorous Yadin Yadin examinations. Eretz Hemdah, with its distinctive blend of Religious Zionist philosophy and scholarship combined with community service, ensures that its graduates emerge with the finest training, the noblest motivations resulting in an exceptionally strong connection to Jewish communities worldwide.

 

Selective Destruction
Harav Yosef Carmel

 

     As Bnei Yisrael prepared to enter Eretz Yisrael, they were commanded: “Destroy all of the places that the nations worshipped their gods … You shall smash their altars and break their monuments, and the idols of their gods you shall destroy and erase their name from that place. Do not do so to Hashem, your G-d” (Devarim 11:31,12: 2-4). What is the meaning of this last command not to do so to Hashem, and why would one think to do so?

     Unkelos translates the verse: “Do not worship so before Hashem.” In other words, Bnei Yisrael were told not to implement pagan practices in serving Hashem, which is certainly a logical command. The textual problem is, though, that “do not do so” follows the command to destroy the pagan gods, not the description of their worship. 

     Rashi brings three explanations. The first is, do not bring sacrifices to Hashem any place you desire, as it says in the following pasuk. The difficulty with this explanation is that the phrase in question implies strongly that it refers to that which precedes, not that which follows (see Ibn Ezra and Rashbam). 

     Another explanation, brought in R. Yishmael’s name, is that we should not cause our altars and Temple to be destroyed, which could happen if we act like the pagans. This is not the pasuk’s simple meaning,  but let us mention a beautiful idea of the S’fat Emet in this regard. The Torah continues, “you shall seek His Presence.” The inverse of R. Yishmael’s warning is that by seeking out the Mikdash even when it is destroyed, one causes it to be more speedily rebuilt. 

     Rashi’s third explanation is that while destroying the signs of worship, we should not destroy articles used for worship of Hashem or that include His Name. This fits the wording and sequence of the p’sukim, but it is still difficult to explain why one would think to destroy that which is Hashem’s.

     Let us describe the background whereby one might think to destroy a Jewish altar. Upon returning to the Land of the Forefathers and their followers, Bnei Yisrael would encounter altars from the patriarchs’ time. Paradoxically, it was forbidden to use some of them and, at certain times, any of them. That is because matzeivot (monuments) became forbidden at Sinai and because all altars were forbidden when there was a central place of worship in Shilo and later in Yerushalayim. So what were Bnei Yisrael to do with the unusable, sacred altars and monuments? One might have thought to destroy them. Therefore, the Torah tells us that since they were associated with service of Hashem, one would have to dismantle them, while preserving their sanctity, and bury their components. The fact that this was a difficult undertaking would explain why it is was so hard to root out the forbidden use of extra-mikdash altars throughout the time of the first Beit Hamikdash. Indeed the bamot were a major problem until King Yoshiyahu took steps against them. 

Ask the Rabbi
 

Question: At the last day of Sheva Berachot, we ate most of the meal in the daytime but got up to Birkat Hamazone and the Sheva Berachot after sunset. Could we still make the berachot?

 

Answer: At first glance, this is the same as one who starts a meal on Shabbat and does not finish it until afterward, with the question being about reciting R’tzei in Birkat Hamazone. The Beit Yosef (Orach Chayim 188) brings differing opinions on the matter. The Shulchan Aruch (188:10) rules that we follow the beginning of the meal and recite R’tzei even after Shabbat has ended.

    However, in our case, the Acharonim rule differently. Many (including Shaarei Teshuva 188:7 and Birkei Yosef 188:13) cite the Ginat Veradim, who says that that which we recite things that do not seem to apply anymore  because they applied in the beginning of the meal is only by hazkarot. That is, R’tzei and the similar Ya’aleh V’yavoh are not full berachot but are additions to the existing text of Birkat Hamazone. However, we do not make individual berachot, like Sheva Berachot, after the week of festivities are over, just based on the beginning or even the end of the meal. (We should note that there are other questions that arise in regard to counting the seven days. We rule that it follows the time of the chupa (Rama, Even Haezer 62:6; see Acharonim). When there are multiple reasons to allow the berachot, it may be possible to accept a combination of opinions. Thus, for example, Rav O. Yosef (Yabia Omer V, EH 7) allows making Sheva Berachot at bein hashemashot (twilight) of the eighth night when the couple had not entered the yichud room until the night of their wedding.)  

    The Pitchei Teshuva (Even Haezer 62:12), after citing this Ginat Veradim, seems to be bothered by the following question. When a man and woman who were both previously married get married, there is only one day of Sheva Berachot (Shulchan Aruch, EH 62:6). There is a major dispute on what one day means (see Chelkat Mechokek and Beit Shmuel, ad loc.).  Some say the first day refers to all the meals the couple partakes in on the halachic day of their marriage. Others say it applies to the first, festive meal that the couple partakes in, even if it is on the night after the marriage, which is very common in summer weddings. While it is questionable whether to make a beracha at the wedding meal that was held at night, the Ba’er Heitev (62:5) says that one makes Sheva Berachot that night if the meal began in the daytime. The Pitchei Teshuva apparently expected that the same thing should be true for a meal that began on the seventh day of normal Sheva Berachot and ended on the night of the eighth. 

    The China V’chisda (on Ketubot 7a) makes the following distinction. Even though there is only one day of Sheva Berachot for the previously married couple, there are three days of simcha. Therefore, the second night is not a totally inappropriate time to recite the Sheva Berachot. In contrast, after the seven days of a normal Sheva Berachot period, there is no place for the berachot, and the fact that the meal was begun (or even finished) during the day is not enough to enable berachot to be made after their time.

    There is a difference between your question of reciting Sheva Berachot on the eighth night and that of reciting “Shehasimcha Bim’ono” in the zimun of (introduction to) Birkat Hamazone. The Ezer Mikodesh (on Shulchan Aruch ibid.:13) says that one does recite “Shehasimcha Bim’ono” in this case. His main reason is that the gemara (Ketubot 8a) says that when one makes a meal in honor of a wedding up to twelve months later one may recite this addition. Although we do not do this in practice, in a case like ours, where there are serious reasons to consider this a continuation of the Sheva Berachot period, it is appropriate to do so. Recent Acharonim caution that this is true only when people outside the household take part in the meal (see Nisuim K’hilchatam 14: 128).

 
P’ninat Mishpat

The Renewal of Semicha  /  Harav Yedidya Kahane

 

     We have been discussing how batei din (rabbinical courts) can operate without authentic semicha (ordination). After all, such semicha requires an unbroken chain from Moshe Rabbeinu, and this chain was broken some 1600 years ago. We now would like to ask: is it possible in our days to renew the institution of authentic semicha?

     Basically, semicha can only be given by one who himself has semicha, as the Rambam writes (Sanhedrin 4:1). Yet it is the Rambam (ibid.:11) who opens the door to renewing semicha. “It seems to me that if all of the wise men of Eretz Yisrael agreed to appoint dayanim and to give them semicha, they will become semuchim, and they can judge penalty payments. If so, why were the sages sad about [the loss of] semicha so that penalty payments would not be stopped in Israel? It is because Bnei Yisrael are dispersed, and it is impossible for all of them to agree. If there is one with uninterrupted semicha, you do not require everyone’s agreement … and the matter needs to be decided.”

     The idea that the opinion of the Rabbis of Eretz Yisrael has specific impact is used elsewhere. The Rambam (Sefer Hamitzvot 153) discusses how we can sanctify the months in our days. The Rambam says that all of the calculations about the sighting of the new moon would not help if there would not be a beit din in Eretz Yisrael. Only they can pronounce the new month. The justification is the famous pasuk: “For from Zion shall emerge Torah, and the word of Hashem from Yerushalayim” (Yeshaya 2:3). In other words, it is the populace of Eretz Yisrael that is needed in order to enable Bnei Yisrael to set the months.

     The Meshech Chuchma (on Shemot 12:1) explains that the two matters are related. He explains that when the Beit Din Hagadol (Grand, Central Beit Din) is not functioning, then Bnei Yisrael living in Eretz Yisrael have a standing of Beit Din Hagadol. For the same reason, the scholars of Eretz Yisrael have the authority to renew the semicha under those circumstances. Similarly they represent the fully authorized beit din in regard to the ability to set the months.

     Next week we deal with the difficulties with the Rambam’s opinion. We will also discuss the controversy between the rabbis of Tzefat and those of Yerushalayim in regard to the renewal of semicha.

 
 
Moreshet Shaul

(from the works of Hagaon Harav Shaul Yisraeli zt”l)

Inter-Generational Tradition on the Principles of Faith

(from Perakim B’Machshsevet Yisrael, pp. 37-38)

     The feeling of belief in the principles of our faith must be worked on carefully in its early stages so that it will be well rooted in the cognitive part of a person’s mind. In addition, this feeling must be checked so that it should not be a case of a “fool will believe anything.” It is important that there be a guarantee that the natural inclination toward belief is substantiated in a serious manner. In order to do so, the ongoing tradition of generation to generation of believing Jews is of great use. This tradition is also related to trust (which shares a Hebrew root and much content with belief). Specifically, it is built on the trust in one’s parents and the forefathers of the nation as a whole.

     We are not the first ones to believe in Hashem and His Torah. We have many generations of predecessors in this regard. Each member in the chain of believers saw himself as a continuation, who, through his example, illustrated that that which was passed on to him was something that his forebears believed in. Each link in the chain testifies, in effect, that it has confidence in the words of the previous one, knowing that they passed on only that which they knew is true. Why should one question the veracity of such a tradition? One can also extend the concept of forefathers to the spiritual realm to refer to the great men of each generation, who are included in the pasuk, “Ask your father and he will tell you, your elders and they will say to you” (Devarim 32:7). Is it possible that such great men would believe one thing and say another?

     The chain of tradition takes us back to the early days of the nation’s history, to the exodus from Egypt and the giving of the Torah at Mt. Sinai. The vivid traditions make it as if we saw the events with our own eyes. Which of these miraculous events is the main one in this regard? The “Kuzari” says that it was the miracles at the exodus. 

     The non-believers say that the accounts of miracles of one religion undermine those of other religions. They explain away the accounts either as planned deception or as fertile imagination of those predisposed to belief in miracles. However, the Kuzari points out that in this regard, Judaism is different from every other religion. We do not believe because of the beliefs of a handful of people led blindly, but because of the testimony of great masses. The very beginning of the nation as a nation was focused around a miracle of unprecedented proportions that all saw and could not be explained in any other way than Divine Omnipotence and Providence. The miracles enabled a pack of slaves to be freed from the grips of a great world power. Such historic events could not be explained as a passing curiosity. This is a historical fact. Therefore, all of the mitzvot that revolve around the exodus should be whole-heartedly accepted.

     The Rambam, on the other hand, stresses the centrality of the events at Mt. Sinai as the pillar around which belief revolves. This is in accordance with his view that one should not depend on the miraculous as the determining factor of one’s religious frame of mind. That which was special about Mt. Sinai was that it turned everyone into a participant in the experience of revelation, in which case one does not need to rely on another. Rather everyone is a witness himself, along with the myriads of other witnesses. This experience is transferred as a birthright and is reinvigorated by an education that relives the palpable greatness revealed at that time. This must have an influence on a person and whoever remains unmoved must not be the offspring of the people who were there.  
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