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Bringing Down the Divine Presence

Harav Yosef Carmel

 

In our parasha we reach the climax of the process that began with the commandment, "You shall make for Me a sanctuary, and I will dwell among them" (Shemot 25:8). The latter part of Sefer Shemot deal with the commandment to build the Mishkan (Tabernacle) and its utensils and its fulfillment. The first two parshiyot of Sefer Vayikra lay out the fundamentals of the sacrifices that are the basis of the service in the Mishkan. We are now up to the eighth day of the inauguration of the Mishkan, when Aharon embarked upon his calling to offer sacrifices. This is in contrast to the first seven days, when Moshe performed the service himself. The Torah describes how Aharon "came down from doing the sin-offering, the burnt-offering, and the peace-offering" (Vayikra 9:22).

However, at this point, we are in for a surprise, for the next pasuk says: "Moshe and Aharon came to the Tent of Meeting and went out and blessed the nation, and the glory of Hashem appeared before the entire nation." Why did Moshe have to intervene at this point, when the service had already been given over to Aharon? The midrash (Sifra, Shemini 1) explains what transpired. It was expected that after the sacrifices, the Divine Presence would appear; yet It failed to. Aharon sensed that this was because Hashem was angry with him and complained to Moshe for putting him in the situation where he would be publicly shamed. Moshe went in with Aharon and prayed that the Divine Presence would descend, and It did. What did Moshe provide that Aharon was not able to?

Rav Tzadok of Lublin, in Pri Tzadik on our parasha, cites the Zohar, saying that Moshe had a special relationship with "the King" and was able to lower the Divine Presence to the earth. In contrast, Aharon had a special relationship with the matrunita (roughly, the princess) and was able to bring the sanctity into the hearts of the Jewish people. Now we need to explain the explanation.

We look forward to and pray for the rebuilding of the Beit Hamikdash. However, if we just concentrate on the building or the sacrifices, we are missing the main point. The restoration of the service in the Beit Hamikdash is the means to reach a double goal of bringing down the Divine Presence to the "lower world" and rooting its sanctity in Bnei Yisrael's heart. That was the original, stated goal of making a Sanctuary so that "I can dwell in their midst." Moshe, who had spent 40 days in the heaven, was the one who knew how to accomplish the first part of the goal, bringing the Presence down. Aharon, who had the gift of being able to relate to every person, was the one who could incorporate the sanctity into the people's hearts.

Let us pray for the fulfillment, not only of "return the service to the sanctum of Your house" but also, "sanctify us with your mitzvot and place our portion in Your Torah and purify our hearts that we shall serve you honestly."

*********************

 

P'ninat Mishpat –

Mishpat V'halacha B'Yisrael- Part V- The Document of Arbitration (III)

 

We continue our series on the guiding principles behind our recently formed beit din.

We have been discussing our arbitration agreement, particularly paragraph 4, regarding choice of approach to the ruling, which we will now restate:

"Possibility 1: Beit din will rule in the matter based on Torah law: according to the strict law or a compromise which is close to the law. If the sides agree, even orally, beit din will be permitted to render a ruling that is based on a full compromise. 

"Possibility 2: Beit din will rule in the matter according to its best judgment, [based on informal criteria] based on the evidence before it."

The source of the concept that beit din can and should employ a compromise which is close to the law stems from the gemara in Bava Metzia (42b). This complex gemara deals with a guardian who entrusted an animal of orphans to a shepherd, and the animal subsequently died of malnutrition because it was missing teeth it needed to graze. There was give and take as to who was responsible for the lack of special care the animal needed. The gemara concludes that the shepherd should pay according to the cheap rate of the value of such an animal's meat.

We saw last time that Rashi (ad loc.) explains that since there was not one clearly negligent person and another clearly flawless person, we apply a compromise between them. Rashi says that the cheap price for meat, upon which we base the compromise, is two thirds of the normal value. We see from here that even if the compromise is off by a third from the strict law, the settlement can still be considered a "compromise that is close to the law."

Let us start to introduce the concept of a ruling that is based on beit din's best judgment (possibility 2). The Rambam (Sanhedrin 24:1) writes as follows: "A dayan is to judge in monetary matters based on things that his mind "leans" to believe are true and the matter is strong in his heart that it is the case, even though there is no a clear proof. It goes without saying that this is so when the matter is known to him, that he should judge based on what he knows. For example, if someone is obligated to swear, and someone who is believed and upon whose words the dayan relies says that that person is suspect of swearing falsely, the dayan should reverse the oath onto the other litigant... and so in similar cases ... for the matter is given over to the heart of the dayan, according to what seems to him as the true ruling. If so, why did the Torah require two witnesses? [That is so that] whenever two witnesses will come before the dayan, he will rule according to their testimony even though he does not know if they testified truly or falsely."

 

Next week we will continue discussing the matter of that which appears to the dayan to be true.   

 

*****************

Moreshet Shaul

(from the works of Hagaon Harav Shaul Yisraeli zt"l)

The Essence and Purpose of Creation

(from Perakim B'machshvet Yisrael, pp. 128-9)

 

We learn much about the essence of creation and its relationship with the Creator from the writings of the Rambam and R. Yehuda Halevi. The Rambam strongly rejects any attempt to understand why Hashem wanted to create the existence we know of, and simply said, "that is what Hashem wanted" or "that is what was decreed by His wisdom." Yet he makes us aware of creation's nature and internal content. As Hashem is the source of the world, we can learn about the Creator from the world he created and about the creation and its direction from the Creator. As he says, "The imprint of the source should be found in that which was formed from the source." The concept that we "should be similar to Him" now takes on a deeper meaning. Man is a spark of Divine light and contains "a piece of Divinity from above." The reason to be similar to Him is that in fact we are indeed similar to Him, and are asked to take the ingrained potential and actualize it.

We can take a step forward through the writings of R. Yehuda Halevi. He stresses that the world was not just created once upon a time but is constantly being renewed on a daily basis. We are not like a stone that was quarried from its source but we continue to be a part of the source.

The "Tanya," following the Ba'al Shem Tov, explains this concept in his own particular style. From the perspective of absolute truth, there is no creation. Everything is godliness. "It is You before the world was created, and it is You after the world was created" (from the morning prayers). Creation did not really change that. What we know as creation is the hiding and limiting of the Divine light to the point that we can imagine that the world is an independently existing entity. "If the eye were given permission to see and to perceive the life essence and the spirituality of every created thing ... the physicality of the created and its actuality would not be seen to us at all."

Rav Moshe Chayim Luzzato (Ramchal), as opposed to the Rambam, does put a stress on the purpose of the creation. He says that it was Hashem's desire to provide, for others, good from the Divine good. This outlook turns out to be a cornerstone of the Ramchal's philosophical picture of man's place and task within the world.

Rav Shimshon Raphael Hirsch has an approach that is characteristic of the believer within the modern world. The worldview of heresy espouses an outlook that the world is in a constant battle between different species and powers, where one mercilessly forces another into extinction and is built at the expense of another. Rav Hirsch looks at the same cosmic phenomena with the outlook of a believer, seeing one Hand overseeing all activity, and comes to an opposite conclusion. The world is not characterized by a cruel fight to destroy but by a doctrine of mutual support, "a cycle of endless love ... where all receive and give, and none of them exist for its own sake alone." This outlook serves as the cornerstone of Rav Hirsch's worldview that man's role is to make his contribution to the building of the world.

****************

Ask the Rabbi

 

Question: Can one use a birdfeeder on Shabbat? 

 

Answer: The mishna in Shabbat 155b assumes that one may feed animals and discusses which systems are permitted and which are not. The gemara (ad loc.) presents sources that indicate that it is forbidden to feed animals in any manner and provides two distinctions to resolve the apparent discrepancy. The main one is that one can feed only those animals whose food is his responsibility. The gemara also distinguishes between those animals which are dependent on man for food and those which can find food independently. The Shulchan Aruch (Orach Chayim 324:11-12) accepts both distinctions and says that only if one has responsibility for an animal, and it needs to be fed, is it permitted. (When the owner can feed, others can do so on his behalf (Shemirat Shabbat K'hilchata (= SSK) 27:21). Otherwise it is forbidden as unwarranted toil on matters not related to Shabbat (see Mishna Berura 324:29). (As is normal for rabbinic prohibitions of this type, it is forbidden even for one who enjoys feeding animals.)

The main determining factor of whether one has a responsibility to feed animals is whether he owns/controls the animals. If he takes them to his home, barn, etc. for his benefit, then he has a strong responsibility to provide for them properly. (See Yalkut Yosef 324,1 who compiles several sources to show that this is a very serious responsibility). Apparently, members of the animal kingdom that are out of the human domain are in the Divine domain, and Hashem looks out for their needs. Thus, it is forbidden to fill a birdfeeder to feed wild birds on Shabbat.

Under certain circumstances, some poskim allow feeding an animal that one does not own. The Shulchan Aruch (324:11) mentions that one can feed a dog. While some explain that this refers to a one's own dog, the Magen Avraham (ad loc.:7) says that it refers to a dog that one does not own, and that it is a special dispensation based on the gemara (ibid.) that mentions Hashem's concern for dogs' difficulty finding food. Some prominent poskim (Aruch Hashulchan 324:2; SSK 27:23; Yalkut Yosef 324:4) extend this concept to any animal that we know is hungry and suffering. The same might apply to birds at certain times of the year, if one knows that they have difficulty finding food elsewhere. This would especially be the case if he made them accustomed to frequenting the area of his home, and the surrounding area does not have sufficient food opportunities. (We cannot offer a zoological opinion, and certainly not about circumstances that we have not observed.)

Since the problem on Shabbat has to do with unwarranted toil, many say that if one needs to shake out his tablecloth for his own purposes, he can purposely do so in a place where animals will benefit (see SSK 27:21 and Yalkut Yosef, ibid.). An interesting, longstanding machloket is whether the minhag of some to throw breadcrumbs to birds on Shabbat Shira (to recognize the birds' assistance in glorifying the miracle of the man that fell before Shabbat) is permissible. The Magen Avraham (ibid.) and Mishna Berura (324:31) object, because one is feeding birds that he does not own. The Aruch Hashulchan (324:3) and others justify the minhag by claiming that we are throwing them food for our sake, not theirs.

On Yom Tov, it is permissible to slaughter animals in order to eat the meat that day, but it is forbidden to trap them. In order to distance us from the possibility of trapping free animals, the Rabbis forbade on Yom Tov throwing food to an animal that it would be forbidden to trap (Beitza 23b; see Tosafot, ad loc.). In such cases, Yom Tov is more stringent than Shabbat.
In general, the logical suggestion is to fill the birdfeeder before Shabbat (or Yom Tov). If one forgot to do so, he should not, under normal circumstances, do so on Shabbat, in which case he can assume that the birds' Maker will provide for their welfare.
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