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This edition of Hemdat Yamim is dedicated to the memory of
R' Meir ben Yechezkel Shraga Brachfeld o.b.m.
****************************************************************************
Eretz Hemdah is the premier institution for training young rabbis to take the Israeli Rabbinate's rigorous Yadin Yadin examinations. Eretz Hemdah, with its distinctive blend of Religious Zionist philosophy and scholarship combined with community service, ensures that its graduates emerge with the finest training, the noblest motivations resulting in an exceptionally strong connection to Jewish communities worldwide.
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Eating it While it's Still Red
Harav Yosef Carmel
 
Before selling his birthright, Eisav came from the field tired and requested from his brother, Yaakov, to give him to eat. Chazal (Bava Batra 16b) derive that on that day, Eisav committed five serious sins. These were adultery, murder, denying Hashem, denying resurrection of the dead, and despising the birthright. They also tell us that on that day, Avraham Avinu died and that the food that Yaakov was preparing (lentils) was symbolic of the mourning process. Eisav's request is peculiar in a few ways. He said: "Na (usually translated as "please") pour into me from that very red food" (Bereishit 25:29). Why would Eisav, who was at a spiritual low (even for him) say "please"? It's also strange that Eisav should make a point of stressing the red color of the food (a fact for which he was given the nickname "Edom").
It is possible that one question answers the other. Although the word "na" can mean, "please," it also has other meanings. We are commanded (Shemot 12:9) not to eat the Korban Pesach in a state of "na." That means that one must roast the Pesach until it is ready and not eat it underdone. The Targum often translates na as "k'an," meaning, "now." Those two translations are related, as someone who eats food that is not yet fully cooked is eating it now, often because he lacks the patience to wait until it is complete. This is particularly noticeable if the food in question is lentils. They start out red, but by the end of the cooking process they have more of a yellow color. Eisav was saying that he was not willing to wait until the lentils were done, but wanted them now, when they were not properly cooked, and were therefore red.
There are times when we too use na to express the urgency of our request. The famous prayer that we say in Hallel, "Ana Hashem hoshi'ah na" (Tehillim 118:25) is indeed a request for salvation now. But it is tempered by a second use of na (actually "ana") to mean, "please." So too was Moshe's request to heal his sister ("Kel na r'fah na la"- Bamidbar 12:13) both urgent but tempered by a second use of na. It was Eisav's use of speech, with the demand for instant action standing alone and stressed over and over again, which was indicative of his personality. He wanted instant gratification and was not willing to invest in things where the reward would be received further down the road. It is telling that one of the things he sinned in was in denying the resurrection of the dead. A person like Eisav was not interested in a reward that is so far in the future. Yaakov knew better. Eisav's coarse language and eating habits were indicative of a general shortsightedness.
As descendants of Yaakov and those who believe in the resurrection of the dead, we have the foresight to wait for the future. Hopefully that finds expression in the politeness of our speech as well.
________________________________________________
 
P'ninat Mishpat –
Altering Criteria For Distributing Funds of a Charitable Foundation
(from B'sha'arei Beit Hadin, vol. I, pp. 277-279)
 
Case: A woman left money in her will to be distributed to poor students (of Torah or secular studies) from families from her city of origin in the Diaspora, who live in Yerushalayim or Tel Aviv. The trustees of the fund note that there are presently few people who fit all the categories. Instead of giving large sums to the few, they want to be able to aid students who live in other Israeli cities and also to give money to synagogues and other public buildings of that ethnic group.
 
Ruling: In general, one cannot change the recipient of money set aside for a certain charitable need from the one for which the donor earmarked the money. However, regarding the change in the city where the recipients live, one can raise the following precedent. The gemara in Bava Batra (8b) states: "The tamchuy collection is given to poor people from all over; the kupah collection is only for the poor of the city. The people of the city are allowed to take kupah money and use it for the tamchuy or tamchuy money and use it for the kupah." Apparently, we see that the money collected for the poor in one place can be given to the poor from a different place.
However, we can deflect that proof. The gemara is discussing a case where the recipients from a different city are now found in the city dispersing the funds. In such a case, if the money is not distributed to them from the tamchuy, they would collect money from the city's population by collecting from door to door. More significantly, one gives to the municipal tzedaka funds with the assumption that they will follow halacha, and if the halacha is that one can switch, then that is included in their intention. However, in this case, where an individual specified her intentions, we cannot change the recipient at our own discretion.
On the other hand, we are allowed to rule based on the clear intention of a donor, even if it contradicts the words or specifics she used (Shulchan Aruch, Choshen Mishpat 246:1). In this case, when the donor left the money, almost all members of her ethnic group lived in the stated cities. Now that new communities of the group have arisen elsewhere, we can assume that she would have wanted the disadvantaged in those communities to be helped as well. However, to avoid a situation where there might not be enough funds for the needy in the original communities, no more than 30% should be given to those from other cities.
Regarding giving to other institutions, since this is against what the will states, we cannot make such a change, since we lack the same level of confidence of knowing her intentions that existed in the geographical issue. It is possible that she would have preferred giving generous donations to students, including their clothing and other needs, to enable them to succeed in their studies, and not have the money given to public needs of a different sort.
_____________________________________________________
 
Moreshet Shaul
(from the works of Hagaon Harav Shaul Yisraeli zt"l)
Redemption - part II (from Perakim B'machshevet Yisrael, pp. 467-471)
 
[Last time, we mentioned the approach of R. Yehuda Halevi, who saw the yearning and steps toward settling Eretz Yisrael as cardinally important even during times of exile. At the other extreme, R. S.R. Hirsch found the existence of the Diaspora as a situation, which could be quite positive, especially in regard to the ability to educate the nations of the world. We also mentioned those who theoretically deemed it important to return to Eretz Yisrael but viewed the Zionist movement and the State of Israel negatively because of the secular orientation of its leaders and their dreams and implementation of the Zionist ideal.]
 
Rav A.Y. Kook viewed involvement of "secular Jews" in a very different light. Seeing the return of the Nation of Israel to Eretz Yisrael as a condition and an early stage in the nation's full redemption (geula), he saw the involvement and leadership of those who stood on the threshold of assimilation as the hidden Hand of Hashem in the unfolding of history. From one perspective, involvement in the national goals was a way to bring these people closer to the nation's holy roots. Furthermore, because these people were closer to the material world, they were able to renew the elements of life that Bnei Yisrael as a whole were separated from because of the conditions of their life in exile. They helped return the nation to a normal national life, where lives of the body and of the soul are complementary, not contradictory. Rav Kook saw this national reawakening and the developing of an appreciation for a life of justice as a beacon of light, through which a full repentance toward a life of Torah and mitzvot could come.
It is not surprising that those who dreamt the traditional dream of geula did not recognize such people as the ones who carried out this part of the geula. They saw the secular Zionists as leading a rebellion of physicality and did not realize that so much time had transpired since we had the need and the opportunity to deal with physicality. "We forgot that we have holy flesh as much as we have a holy spirit." Although in its first stages the national reawakening concentrated on the physical, the time will come when all will see that the strength of the nation is in the spiritual world, where the true power exists. But first, we will have to return to ourselves. Those who are loyal to the Torah will have to explain to others and to themselves that Jewish nationalism, despite its facade, is actually, in content, fully holy.
Rav Y.D. Soloveitchik heard and poetically expressed the knocking of the Beloved on the door of the "woman" He loved (Bnei Yisrael). He spelled out the wonderful expressions of Divine Providence in the establishment of the State after the nightmare of the Holocaust. These events include the bizarre consensus of the Eastern and Western blocs to adopt the Partition Plan; the impossible triumph of our weak forces against the Arab world's combined forces; the rekindling of a light of Judaism in the heart of a previously assimilating youth; the shaking of the Christian theological tenet that the Jewish nation was cursed to fail in its national life.
Rav Soloveitchik saw the "knocking" as a double message, urging changes in both the community of observant and non-observant Jews. Observant Jews were being Divinely beckoned to "jump with jubilation and excitement into the heart of the holy work, the rebuilding and inhabitation of the Land." The secular Jewish community was being urged not to suffice by seeing themselves as forced into a covenant along with the rest of the Jewish people from which they cannot extricate themselves, a lot which caused many to undergo horrors like the Holocaust.  Rather, they should willfully embrace the covenant of choice, which began with the acceptance of the Torah at Har Sinai, in which the nation chose to find the fulfillment of the purpose of its historical existence. 
______________________________________________________
 
Ask the Rabbi
 
Clarification: During our discussion of doorknockers, we did not mention the practice of a knocker or bell that is specially put up for Shabbat. Indeed the Mishna Berura (338:7) mentions the practice, which the Shemirat Shabbat K’hilchata (23:46) also justifies. As we had no recollection of ever seeing one, we concentrated on what we considered more common applications of the halacha. Our apologies to anyone who has such an apparatus or remembers one from their youth (and thanks to those who brought the matter to our attention). 
*************************************************************
 
Question: Many people have a special, pareve bread knife. Is that halachically required?
 
Answer: The application of the halacha in this matter has developed over time. After seeing relevant halachic sources, we can discuss the phenomenon of which this practice is a part.
A knife creates special kashrut concerns for two reasons. 1) The action of cutting involves friction, which aids in transferring taste between foods and utensils (see Chulin 8b). 2) It often has grease residue that is hard to detect and clean (see Avoda Zara 76b & Rashi, Chulin 112a). One or both factors are responsible for the need for a butcher to use three knives (Chulin 8b) and for the following passage in the Shulchan Aruch (Yoreh Deah 89:4): "It is forbidden to cut cheese (even if cold) with a knife that is usually used to cut meat. Furthermore, even bread that is eaten with cheese, you should not cut with a knife used for cutting meat. Rama: ...However, by plunging [the knife] into hard earth it is permitted, but all of Israel already has the practice to have two knives and to mark one of them..."
What is halachically important is that one not cut the bread with a knife of the opposite type from that of the meal he is eating. One may cut bread for a dairy meal with a dairy knife and vice versa. (It is generally forbidden to bake milchig or fleishig bread (Shulchan Aruch, YD 97:1). However, in addition to several exceptions mentioned ad loc., there is generally no requirement that bread remain pareve until eaten.) However, more recent Acharonim, starting with the Pri Chadash 89:24 (300 years ago) and picking up steam since, cite and praise the practice of "those who are careful" to have three knives, including a pareve one to cut bread. Few sources discuss the exact reason, but we can mention a sampling among several, practical advantages. One does not have to remember what knife he used to cut the bread. There is no fear that after cutting off half a loaf at a dairy meal, he may eat the soiled other half at a meat meal. The exact reason can affect our application of the practice of using a pareve knife. While there is logic to trying to answer specific questions like whether one needs to use the pareve knife if he plans to finish the loaf in one sitting (as Badei Hashulchan on 89:4 attempts), it almost misses the point, as we will explain.
Our Rabbis throughout the ages have tried to create halachot to reduce chances that people will sin wantonly or accidentally. Their binding g'zeirot (injunctions) take on many forms. Yet there are areas of potential pitfalls in which, for various reasons, they decided not to legislate prohibitions. On the other hand, punctilious individuals or groups may develop practices and arrangements to avoid certain situations as a matter of policy, not halacha. This is the case with the pareve knife, which at this point in history, in our communities, is rabbinical encouraged but not mandated. In fact, it is possible that the practice developed from wise housewives rather than poskim. In general, the concept of pareve utensils is rarely mentioned in classical halachic literature. It is a logical kashrut convenience and precaution that developed, aided by changing socio-economic factors. A similar thing can be said about switching all utensils for Pesach, rather than kashering. In kitchens that have every imaginable convenience, doesn't it make sense to have pareve knives to make careful compliance to the laws of kashrut easier?
The practical difference of viewing the issue of a pareve knife as policy rather than halacha is that it is up to the individual and that he also should use common sense to fit his situation. For example, it would be counterproductive to be "machmir" to keep a "pareve" knife in the middle of a fleishig table to make sure that no one cuts bread with a flesihig knife when children with grimy, fleishig fingers will make it dirty. More importantly, one should not look askance at someone who does not have or use a pareve bread knife. Apparently, the Rama didn't use one either.
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