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9b Any judge (dayan) who takes a bribe brings fierce wrath on the world.


Bribes to gentile judges





We are all familiar with the prohibition on a judge to accept a bribe, from the verse “And take no bribe, for bribery blinds the eyes of the clever” (Shemos 23:8).  Someone who bribes a dayan causes him to sin and transgresses the prohibition on inducing others to sin, as the Torah commands (Vayikra 19:14): “…before a blind person put no obstacle”. (Blindness does not always mean a person’s ignorance of an interdiction but, as in our example – when a dayan is assumed to know he must not take a bribe – the blindness may stem from his inclination to sin; the person extending the bribe places an obstacle before the dayan, exploiting that inclination.)  Stressing the severity of the prohibition, our gemara cites Rabbi Yitzchak, that any dayan taking a bribe brings fierce wrath on the world.


Many poskim had to attend to a sensitive issue forced on Jews throughout history who were sometimes charged to court by gentiles and felt they must bribe the judge to prevent his wrongfully favoring a gentile, regarded as his fellow countryman as opposed to some Jewish interloper.  Is such an act forbidden in the sense of bribing a judge?�The prohibition on bribing a non-Jewish judge differs from that on bribing dayanim: Some poskim indicate an essential difference between a dayan taking a bribe and a gentile judge doing the same.  All agree that non-Jews are also commanded to judge righteously, but the Torah does not just forbid a dayan to take a bribe lest he be persuaded to misjudge a case: The prohibition pertains even if the dayan would definitely not sway a trial.  A gentile judge, however, must not take a bribe only because the act might induce him to pervert justice.  If, then, a Jew is convinced that he is in the right, his bribing a judge enables a true verdict and saves the judge from ruling wrongfully (see Chavos Yair, 136, and Tumim, 9).  Still, Minchas Chninuch (mitzvah 83) and Divrei Mishpat (ibid) hold that receiving a bribe is forbidden both for Jewish and gentile judges.  Nonetheless the Chasam Sofer (Responsa, VI, 14) allows bribing a non-Jewish judge to balance his natural inclination to favor one side: on the contrary, he contends, the bribe saves the judge from distorting a verdict.


Duke Karl Ludwig’s question: Rabbi Chayim Yair Bachrach, author of Chavos Yair, cites an enlightening anecdote in his responsa describing a dialogue between his brother-in-law Rav Itzak, chief dayan of Mannheim, and Duke Karl Ludwig, “an outstandingly educated person who would discuss intellectual matters with him”.  The Duke once asked Rav Itzak a rather awkward question: he became aware from reliable sources of the practice of many Jews to bribe judges in courts and wondered how they ignored the prohibition explicitly mentioned by the Torah.  Rav Itzak avoided suggesting the judges were anti-Semites but contended that they naturally sympathized with a gentile facing a Jew in court.  Jews, he asserted, therefore had to balance the judges’ opinions by bringing them gifts.  The Duke, though, insisted that Jews offered bribes even if their litigants were also Jewish.  Rav Itzak replied that as judges were so used to bribes, each litigant was sure his opponent had bribed the judge and must therefore again balance his opinion.





12a   Since the destruction of the Temple, prophecy has been taken from the prophets and given to the wise.


Children and the insane as prophets: How and why?





Our gemara cites Rabbi Avdimi of Haifa, that since the destruction of the Temple prophecy has been taken from the prophets but not from the wise.  Rashi explains (s.v. Hachi) that though prophecy has been taken from the unwise prophets, it has remained by those who are wise.  Learning Rashi, however, the question arises, as Ramban asks on our gemara, that, as taught in Nedarim (38a), wisdom is a basic condition for prophecy.  Every prophet, then, had to be wise, so what is the meaning of Rabbi Avdimi’s statement?  Furthermore, how do we explain Rabbi Yochanan, also quoted in our gemara, that “since the destruction of the Temple, prophecy has been taken from the prophets and given to children and the insane”?


Ramban’s alternative explanation: The Chasam Sofer clarifies Ramban’s profound interpretation by asserting that a prophet must be the wisest person in his generation, approaching prophecy by means of his wisdom to the point of ruach hakodesh.  The limits of human intelligence do not allow even the wisest to attain a higher level by means of intellect, and prophecy is then bestowed from above.  According to Ramban, since the destruction of the Temple we have been deprived of the privilege to have prophets granted prophecies beyond their intellectual grasp.  Prophecy, though, has not been taken from the wise in the sense that ruach hakodesh is still attainable through the wisdom of the Torah.  Indeed, leaders of past generations were aided by ruach hakodesh.  Tosfos (Menachos 109b, s.v. Batechilah), for instance, mentions Rabbi Klonimus correcting three passages in the Gemara “as if by prophecy just before his demise”.  Other examples are Raavad’s famous words (Hilchos Lulav 8:5) that “ruach hakodesh has appeared in our beis midrash several years ago” and statements of leaders in later generations which were understood to stem from ruach hakodesh (see Ramchal’s Derech Hashem, III, Ch. 3, explaining the difference between prophecy and ruach hakodesh and that the latter has many degrees).  


Prophecies of children and the insane come from harmful spirits (shedim): Prophecy must be revealed in every generation but we are not worthy enough to know it.  Rabbi Yochanan therefore says that true prophecy, beyond ruach hakodesh, is bestowed on those who people will not believe. Children and the insane were chosen as their mouths are clean of sin (‘Einayim Lemishpat on our sugya).  Maharsha, though, holds that the prophecies of children and the insane derive from shedim, not from a source of holiness.


The obligation to obey leading Torah authorities: In his Orchos Yosher (Ch. 26), HaGaon Rav Chayim Kanievski remarks that the haftarah of Shabos HaGadol, the Shabos before Pesach, contains the last prophecy of Malachi, the last prophet, and hints that true prophecy will not continue whereas the wisdom of the Torah alone will guide us.  “Remember the Torah of Moshe, my servant…I am sending you Eliyah the prophet before the coming of the day of Hashem” (Malachi 3:32).  Malachi informs us that there will be no prophecy till Eliyahu comes before Mashiach and we must therefore remember the Torah of Moshe: Obey the leading Torah scholars who, by toiling in the Torah, earn ruach hakodesh and they will guide us till the arrival of Mashiach.





14b   The broken tablets are in the Ark.


Where to store a disqualified sefer Torah





An aron kodesh (ark), meant to hold a sefer Torah, is sanctified and must not be used for anything less holy, even Chumashim or sidurim (Shulchan ‘Aruch, O.C. 154; Mishnah Berurah, ibid, S.K. 31).  Poskim, though, ask whether a disqualified (pasul) sefer Torah may be kept therein or must it be put with other worn holy books in a genizah to be buried.  The question is if a disqualified sefer Torah becomes less holy; the Noda’ BiYehudah and the ‘Aroch LaNer disagree if our sugya can solve the issue.  Our gemara mentions that the first tablets of the Ten Commandments, which Moshe broke, rested in the aron, under the second tablets, in the Kodesh HaKodoshim (Rashi, s.v. Shivrei luchos; in the Yerushalmi [Shekalim, Ch. 6], Rabbi Yehudah ben Lakish holds that there were two aronos).  The Noda’ BiYehudah (Responsa, 1st ed., O.C. 9) cites the opinion of one Rabbi Yaakov that a disqualified sefer Torah may be put in an aron kodesh, just as the broken tablets rested beside the intact ones.  He changed his mind, though, as the first tablets were fashioned by Hashem and, apparently due to that unique holiness, were put beside the second ones.  We cannot learn, then, that disqualified sifrei Torah may be stored in an aron kodesh.  The Noda’ BiYehudah rejects this reasoning as the Gemara in Menachos (99a) asserts that we must honor a Torah scholar who has forgotten his learning just as the broken tablets were honored by being kept in the aron hakodesh.  If the broken tablets were honored only because they were made by Hashem, how can we learn from them to honor a scholar who forgets his Torah?  Rather, the first tablets were kept with the second as being broken does not reduce holiness and, consequently, we may store a disqualified sefer Torah in an aron kodesh.  Still, the Noda’ BiYehudah distinguishes between the aron in the Temple and an ordinary aron in a synagogue: The former was made after the first tablets were broken and was meant to hold them with the second ones.  Our aronos, however, are surely made for kosher sifrei Torah so we cannot bring proof from our sugya to put disqualified sifrei Torah therein.  


The ‘Aroch LaNer (in Responsa Binyan Tziyon, 97) rejects the distinction between the aron in the Temple and our aronos.  On the contrary, he claims, the fact that Moshe was commanded to treat the tablets equally shows they are equally holy and a disqualified sefer Torah may be kept with kosher ones in the same aron.  The Noda’ BiYehudah rules, however, that even if disqualified sifrei Torah may theoretically be put in an aron kodesh, we must not do so as people might mistakenly use them to read during services.  The ‘Aroch LaNer disregards this suspicion, contending that disqualified sifrei Torah are stored in a distinct corner of the aron (without mentioning our custom to tie the belt of a disqualified scroll on its mantle from outside).  Finally, he cites Sefer Chasidim (§934), “which was overlooked by the Noda’ BiYehudah” where Rabbi Yehudah HeChasid explicitly allows placing passul sifrei Torah in the aron kodesh, learning it from our gemara.





14a   A sefer Torah must not have a length greater than its circumference.


Cutting margins of a sefer Torah to make it lighter





Some synagogues have very old sifrei Torah from many generations ago, written on thick parchment and, consequently, very heavy to lift, especially for hagba, raising the open sefer Torah to show the congregants.  A gabai once suggested cutting their margins to lighten them but Maharam Padua strongly objected: “The sofer’s idea that it honors a sefer Torah to make it lighter is ridiculous” (Responsa, 84).  The reasoning is that the margins also bear the sanctity of the sefer Torah and if discarded, lose their standing; Halachah decrees that objects must not be demoted from a higher to lower sanctity.  Even a mezuzah must not be written on the parchment of a disqualified sefer Torah (Shulchan ‘Aruch, 290:1) and we must surely not just cut its parchment to be buried in genizah.  Maharam Padua proves his ruling from our sugya, which requires a sefer Torah to be written as elegantly as possible.  A sofer should make sure, for example, that its length equals its circumference when rolled up.  According to Rashi (s.v. lo orko), the scroll is measured simply by drawing a string around its circumference and comparing it to its length.  The Gemara adds that Rav Huna wrote 70 sifrei Torah but succeeded in achieving these desired proportions only once.  Maharam Padua asserts that if cutting margins were allowed, Rav Huna could easily have accomplished his aim and we must therefore conclude that the act is forbidden.  Still, HaGaon Rav Shlomo Kluger zt”l attempted to reject this reasoning with a clever proof which, to understand, requires learning a brief halachah concerning sifrei Torah:


A sofer must leave margins above and below each column in the parchment of a sefer Torah, measuring three fingerbreadths above the text and four below (Menachos 30a; Shulchan ‘Aruch, Y.D. 273:1).  Rav Kluger holds that a scroll’s length should be measured only to that extent whereas any extra margin, over three fingerbreadths above or four below, is excluded.  Even, then, if Rav Huna were allowed to cut the margins, the method wouldn’t have helped and there is thus no proof from our sugya.  A more revolutionary opinion appears in Responsa Masas Binyamin (§100), claiming the extra margins beyond the required space have no sanctity as they are superfluous.  Almost all poskim rule, though, that the margins have sanctity and must not be cut off and Maharam Rottenburg writes that a cherem (excommunication) was imposed on anyone doing so, even to use them to write another sefer Torah (Responsa, IV, 1022).





16b   Yaakov Avinu made a stew of lentils.


Se’udas havraah: a mourner’s first meal 





Our gemara recounts that Yaakov Avinu prepared the stew, with which he bought his brother’s firstborn rights, for Yitzchak to comfort him after Avraham’s demise.  The commentaries (see Rashi, Bereshis 25:30) explain that he brought the lentils as a se’udas havraah (recuperation meal), given to a mourner coming from burying his relative and the poskim learnt important halachos about this meal from our gemara.  The Gemara in Mo’ed Katan (27b) decides that a mourner must eat the “bread” of others at this first meal, not his own, and Shulchan ‘Aruch rules accordingly (Y.D. 378:1).  Does “bread” mean any food or is the term restricted to actual bread alone?  Chochmas Shlomo and ‘Aroch HaShulchan (Y.D. 378) hold that a mourner may eat his own food aside from bread but Shevet Yehudah (378) and the Chida (Yafeh LaLev, VIII, 378) assert that he must eat nothing of his own and Kitzur Shulchan ‘Aruch maintains that he must not even drink his own coffee.


Why is a mourner forbidden to eat his own food at the se’udas havraah?


According to Divrei Soferim (25:23), the above difference of opinions depends on the reason for the Talmudic regulation that a mourner must not eat his own food for his first meal.  The Rosh, cited in Beis Yosef (Y.D., ibid), holds that a mourner is so despondent that he neglects to care for himself.  Chazal therefore decreed that he mustn’t prepare his first meal, causing others to bring him food and comfort him (Responsa Igros Moshe, Y.D. II, 168).  Shevet Yehudah, though, maintains that Chazal wanted to prevent a mourner from eating a full meal and neglect his mourning and therefore limited him to eating what others bring, assuming their contributions would not be excessive.  Hence, Shevet Yehudah forbade a mourner to eat anything of his own, avoiding any possibility of his eating a full meal.  The Acharonim (Divrei Soferim, ibid, 27) emphasize the Tur, who quotes our sugya that the meal is intended to “comfort the mourner” – i.e., to hearten him but not to prevent his overeating.  


The Rosh (Mo’ed Katan, Ch. 3, §84) adds that a husband must not serve his wife a se’udas havraah for two reasons.  Being that he must support her as her husband, she acquires the food he serves her and it is not regarded as another’s.  Moreover, they always eat together and the food would not appear as if brought by others.


May a son supported by his father bring him a se’udas havraah from his own (the son’s) food?  According to the first reason he may do so as the food does not belong to his father.  Worrying about appearances (maris ‘ayin), though, the son must not, as anyone who knows that his father supports him and sees him serving is sure the food is his father’s.  The Acharonim prove, once again from our sugya, that the first reason of the Rosh forbidding a husband to serve se’udas havraah is halachically valid: Yaakov was supported by Yitzchak yet he brought him the stew which, as mentioned, was a se’udas havraah (Ruach Chayim by HaGaon Rav Chayim Falaji, 378).








From the Editor





Rabbi Berachyah said in the name of Rabbi Chiya bar Ba: Sabbaths and holidays were given only to engage in the Torah


(Yerushalmi, Shabos, Ch. 15).





HaGaon Rav Yosef Shlomo Kahaneman zt”l, founder of Ponivezh Yeshivah in Benei Berak, was heavily involved in its support and administration, aside from serving as its first rosh yeshivah.  In the institution’s early years he toiled to build a firm foundation for its various educational departments, traveling the world to raise funds for his visionary projects.


HaGaon Rav Eliezer Turk, one of Rav Kahaneman’s loyal pupils, relates that he and some companions went to visit the rosh yeshivah after shacharis on the first day of Sukos, 5727.  The rebbetzin told them her husband was exhausted, having come from abroad on erev Yomtov.  “The flight wore him out”, she said, “and I was sure that right after our meal he’d go to bed but he refused!  He said he couldn’t concentrate on the plane so now he wanted to learn in comfort.  All night he learnt diligently and enthusiastically like a young, healthy boy full of strength.  He came from shul half an hour ago and said he felt like collapsing and must rest.  Please understand: I don’t want to bother him.”  


 “And so, we turned to leave”, relates Rav Turk.  “How could we disturb our revered teacher?  Still, the rebbetzin called us to wait.  ‘I’ll just go and see what he’s doing’, she said.  After a while she returned with a smile.  ‘You can go in now’, she said, ‘It’s all right.’  We entered the sukah and saw Rav Kahaneman sitting with a big gemara, energetically swaying to and fro and learning in sweet-sounding tones.  He was certainly exhausted but as much as his frail body wanted rest, his indefatigable spirit demanded Torah!”


We now enter Pesach, celebrating our passage from slavery to freedom and from bondage to redemption, and begin counting the days of the Omer in preparation for the giving of the Torah, the culmination of the process starting at the Exodus.  Our forefathers were redeemed from Egypt in Nisan and in Nisan we shall be again redeemed.  May it be His will that the merit of learning Torah accelerate the arrival of Mashiach speedily, in our era.





With the blessing


 of the Torah


The Editor
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L’iluy           Nishmas





Bia Mazuz z”l


Daughter of


 R. Yosef and Sharina z”l


(20 Nisan 5761)


dedicated by her Family
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L’iluy           Nishmas





Aviad Yitzchak Kulitz z”l


Son of R. Yosef & Zehava


(17 Nisan 5761)


dedicated by our friends,


 the Hartman Family
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10a   Ten hard things were created in the world.


The Best Insurance


“A hard mountain is cut by iron.  Hard iron is smelted by Fire.  Stubborn fire is extinguished by water.  Heavy water is born by clouds.  Heavy clouds are scattered by wind.”  The Gemara continues to number elements of nature in the order of their innate resistance, ending with death, the hardest of all, and concludes that giving charity saves us therefrom.  If, though, the Gemara wants to deliver this moral message, why does it bother to list natural elements whose characteristics are well known and how does the mitzvah of charity sum them all up?  Mesilos La’Avodas Elul (2:4) explains that the Gemara wants to stress the supreme influence of this mitzvah.  Just, then, as iron cuts mountains, water puts out fire and so on, Hashem instilled a natural interaction in the world that charity wards off death!





10b   What should a person do to have sons?


For Whom Do the Poor Pray?


 “What should a person do to have sons?  Rabbi Eliezer says he should distribute his money to the poor.”  The Ben Yehoyada’ explains that this advice, in addition to its special segulah, is quite natural and self-understood.  At a bris the father usually gives much charity to the poor and some even set a special table for poor people happening to arrive.  The poor then praise him and beseech Hashem to grant him more sons to get another contribution and a satisfying meal.





10b   This is an utter tzadik.


Smart Charity


Our gemara asserts that someone who donates a coin to charity, wishing his sons should live, is an utter tzadik.  But why is he so defined?  Wouldn’t anyone give all he has to save his children?  The Nadvorna Rebbe told a collector of charity that the Gemara refers to a tzadik wanting to donate to a poor person without embarrassing him and therefore says he is doing so for his child’s sake.  The poor person is saved from shame and, moreover, feels he is helping the donor to accomplish a mitzvah (Mayim Chayim, Nadvorna, Adar 5762).





11a A story is told about King Monbaz.


The Origin of Monbaz’s Name


The Gemara relates that King Monbaz used funds from his treasury to feed the people during years of drought.  According to the Ben Yehoyada’, he was called Monbaz in appreciation for his deeds: mamon baz – “he scattered money”.





12b   He has two hearts.


Two Hearts


According to our gemara, “before someone eats or drinks, he has two hearts; afterwards, he has only one”, meaning that before he eats and drinks he is not calm enough to make decisions.  Darchei Moshe (O.C. 580) attests that the Maharash fasted on his sons’ wedding days.  The Tzanzer Rebbe zt”l (Responsa Divrei Yatziv, E.H. 74) asserts that we no longer observe this custom, perhaps relying on the Gemara: The couple’s parents discuss the amount of the wedding contract (kesubah) on the wedding day and, without eating, might fail to agree and start to argue.  The Ben Ish Chai adds that the letters of “two hearts”, lev velev, also spell bilbul – “confusion” – as someone who has not eaten may make a confused decision.





15b Take the beam from between your eyes.


Excellent advice for a darshan


Our gemara reminds us that in the era of the Shofetim (Judges) the Jews were so corrupt that they answered the leaders who upbraided them: “Take the beam from between your eyes!”  In other words, before you say “Take the splinter from between your teeth”, admonishing us for a minor fault, correct your own defects which are like a thick beam compared to our peccadillos.  Rabbi Chayim of Volozhin zt”l explained that Yirmiyah gave darshanim good advice to prevent their audience from criticizing them: A darshan must include himself in his audience, as Yirmiah says: “Let us examine our ways and investigate” (Eichah 3:40).  Nachkorah – “let us investigate” – may be divided into two words: nach korah – “the beam rests”.  By including himself with those castigated, the darshan removes the beam from between his eyes and it “rests”.
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L’iluy           Nishmas


R. Moshe Ravelsky z”l


Son of R. Yaakov Yitzchak z”l


(11 Nisan 5749)


dedicated by his daughter


 Chedva Ben Naftali z”l


(14 Nisan 5755) dedicated by his sons


 R. Avraham & R. Amir Ben Naftali,


Tel Aviv
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