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116a   He should go to a chacham…


The origin and correct version of the Mi shebeirach prayer


Rabbi Pinchas bar Chama learnt from a verse in Mishlei that anyone with an ill person at home should go to a wise person to beg mercy for him.  In his Nimukei Yosef on our sugya, Rabbbi Yosef Haviva records the custom in France for those with an ill person at home to request a blessing from the local rabbi heading the yeshivah.  The Rema recommends asking the most learned person in one’s town to pray for the ailing (Shulchan ‘Aruch, Y.D. 335:10).  The Meiri, on the other hand, explains that the purpose of visiting the learned is to find out how to pray for the sick.  Ramban’s comment on the verse “When the people come to me to seek Hashem” (Shemos 18:15) demonstrates that the custom to ask the wise to pray for the ill has always been accepted practice: “When the people come”, says Ramban, means that they asked Moshe to pray for their sick and to inform them as to what Hashem says.


As a relevant aside, we should mention a letter by HaGaon Rav Moshe Feinstein zt”l which appears in his Igros Moshe (Y.D., IV, 51).  Rav Feinstein apologizes at length for his consenting to pray for the ill: “I answer their requests and bless and pray for them, though knowing my little worth…and though they ask me to do so because they regard me to be wise, it won’t help anything if I tell them they’re mistaken and that I haven’t even come close to wisdom as they’ll just consider me greater and talking, as it were, out of humility.  I also can’t ignore the reality that I’ve become known as a wise person, being a rosh yeshivah and delivering shi’urim and because of my books, though my status is far from that meant by Rabbi Pinchas bar Chama and far from the wise personages who lived in the centuries after the completion of the Gemara…Nonetheless, perhaps even the wise of our generation suffice for this purpose.”


The origin of the Mi shebeirach prayer: Over the years a custom developed to bless the ill during the public reading of the Torah with the Mi shebeirach prayer, mentioned by the Rema as prevalent “in these regions” – i.e., Eastern Europe (ibid; see Darchei Moshe on Shulchan ‘Aruch, ibid).  In his ‘Aroch HaShulchan (Y.D., ibid), HaGaon Y.M. Epstein explains that the reading of the Torah is a particularly auspicious time to arouse Hashem’s mercy as listening to the Torah is considered learning and the congregation’s merit is equal to the prayer of the wise.  Mi shebeirach is also pronounced in the rabbi’s presence, giving it another advantage (see Responsa Tzitz Eli’ezer, V, Ramas Rachel, Ch. 17, with proof from Darchei Moshe) but the Acharonim raised questions about two sections of the prayer: 


The first question concerns saying “He will send him/her a complete cure”.  On Shabos we must not pray for the ill and anyone visiting the sick should say “Shabos forbids us to cry out but may your cure be immediate” (Shabos 12a) with the exception that we may pray for the critically ill (Shulchan ‘Aruch, O.C. 288:10).  The Beis Yosef was therefore asked how the Mi shebeirach could include a plea for a “complete cure” and he offered two solutions in his Avkas Rochel (11-12).  First of all, he asserts, the statement is not actually meant to be a prayer but that Hashem should approve a certain person’s deeds and charitable acts and, by their merit, cure him completely: “These statements do not arouse sorrow or weeping but hearten the ill and those who care for them, ensuring them that they’ll be saved from their maladies by the merit of this mitzvah.”  In addition, the prohibition to pray for the sick on Shabos stems from the concern that people might break out in tears.  Mi shebeirach, though, is a regular liturgical text for any suffering person: people hear it all year round and there should be no suspicion that anyone would become particularly agitated or break into tears.


However, the Magen Avraham still has doubts about saying “send…a complete cure” (O.C. 288, S.K. 14) and HaGaon Rav Shneur Zalman of Lyadi rules that the chazzan should only say “Shabos forbids us to cry out but may your cure be immediate” (Shulchan ‘Aruch HaRav, ibid).  Indeed, the Mi shebeirach now appearing in our sidurim combines both versions: firstly, “send him/her a complete cure” but then “Shabos forbids us to cry out”!  This text quotes the problematic phrase and its replacement solution and the author of ‘Aroch HaShulchan tried to reconcile the text but found no satisfactory answer (ibid). 


For her 248 limbs: The second question concerns the passage in Mi shebeirach referring to the 248 limbs of a suffering woman.  The current text reads “a complete cure for all her limbs” but Rabbi Shlomo Kluger remarked that in his era certain communities had the custom to say “248 limbs” (Responsa Haelef lecha Shlomo, C.M. 120).  The Gemara in Bechoros 45a states that a woman has more than 248 limbs – in Rambam’s opinion, 251 (Hilchos Tumas Meis 2:7) and according to others, even more.  Why, then, was there a text referring to only 248?  Rabbi Kluger explains that since we ask Hashem to bless the woman by the merit of Avraham, Yitzchak and Yaakov, who had only 248 limbs, their merit can only extend to that number.


115a   The father takes precedence over all his offspring.


Does one brother inherit from another directly or through their father?


Our mishnah lists the order of inheritance and rules that offspring inherit their departed parent’s estate while sons take precedence over daughters.  If the deceased had no children, his estate passes to his father and if the latter died before him, the estate passes to his father’s sons – i.e, his brothers.  HaGaon Rabbi Akiva Eiger zt”l remarked that the Rishonim disagree as to the procedure of the brothers’ inheritance (Hagahos Shulchan ‘Aruch, C.M. 281).  In his commentary on Bemidbar 27:9, Ramban holds that a person does not inherit an estate from his brother directly but only through their father: in other words, the deceased father is first regarded as having inherited the estate from his departed son and then does the father pass it on to the living son – the surviving brother.  Rambam (as Rabbi Akiva Eiger proves), though, maintains that brothers inherit from each other directly, just as sons inherit from their fathers.  In his opinion, the order of inheritance is just that a father’s estate passes to (1) his sons and, if he had no sons, (2) to his daughters and, if he had no children at all, then (3) to his living father and, if his father died previously, then (4) to his brother.  In other words, the deceased’s father and brothers are all defined as heirs but the living father takes precedence in inheriting the estate before the deceased’s brothers and Shulchan ‘Aruch rules accordingly (C.M. 281:1).  


The above difference of opinions has quite an important implication: Rabbi A. Eiger stresses the mishnah (126b) that a father may increase the portion of any of his direct heirs e.g. one of them may be slated to inherit half of the estate whereas the others are left to share the rest.  However, if the estate passes to a relative because the latter is related to a direct heir who has meanwhile died, that relative cannot be slated by the bequeather to inherit any increased portion, but only an ordinary portion.  In other words, a man can increase the portion of some direct heir personally only to that heir but not further along the chain of inheritance (unless he defines part or all of the estate as a gift and not an inheritance).  If, then, the deceased’s brothers inherit his estate directly, he may stipulate what portion he wants each of them to inherit.  If, however, his brothers inherit his estate through their father, he cannot do so.  Still, the Ketzos HaChoshen and Nesivos HaMishpat believe that the deceased may differentiate the portions of any eventual heirs even if they inherit his estate through another relative.  In their opinion, there is no evidence in the words of Rambam and Shulchan ‘Aruch that a brother’s inheritance is direct.





120a   In a yeshivah, set the seating order according to the participants’ wisdom and at a meal, according to their age.


Must younger brothers or sisters refrain from marrying before older siblings?


In his commentary on our sugya (s.v. Lehalan), Rashbam explains that Tzelofchod’s daughters married in the order of their age, in conformity with Lavan’s dictate: “In our place people do not give the younger daughter before the older” (Bereishis 29:26).  Is this halachah and, if so, what is its source and does it apply to sons as well?  Many halachic authorities have stated various opinions.  About honoring rabbis and Torah scholars, the Tur asserts that at a banquet or wedding feast we should seat the oldest participant at the head of the table (Y.D., end of #244) and Rashbam comments likewise on our sugya (s.v. Bimesibah).  According to the Bach, though, the Tur meant that one must not arrange a younger brother’s wedding before that of an older: The Gemara, in this interpretation, intended that one should arrange one’s children’s weddings (and, as a result, the celebratory meals) according to their age, sons as well as daughters, and the Shach agrees to this ruling.  Still, is there a prohibition to marry before one’s older brother and, if so, is it the father who is forbidden to arrange such a marriage or is the younger brother, alone, responsible?  And what about sisters?  May a sister wed before her older brother? 


Our Gemara cites the example of Tzelofchod’s daughters, apparently leading us to think that only sisters should marry in the order of their age, whereas a younger brother, who must observe the mitzvah to beget children, need not wait.  Some poskim, though, claim that younger brothers must not wed before their older brothers as such an act would dishonor them and they, after all, are obliged to respect them (Kesubos 103a). The obligation to honor their older brothers temporarily exempts them from the mitzvah to beget children (Responsa Avnei Chefetz, 25) but some poskim hold that younger brothers are obliged only to honor their firstborn brother (see Responsa Shevus Ya’akov, I, 76, and Responsa Chasam Sofer, VI, 29).  By the same token, we may ask if a younger brother must wait for his older sister to marry as poskim also disagree if he is obliged to honor her (see Shevus Ya’akov, ibid, and Birkei Yosef on Y.D. 240).  


Not a prohibition but just courteous and ethical behavior: Still, the above idea, that a younger brother must not wed before an older, is only an individual opinion and Maharsham explicitly asserts that the principle is merely a matter of polite and ethical behavior (III, 136).  The prohibition, then, only applies to daughters but one should never delay the wedding of a younger brother, who must observe the mitzvah to beget children.  Moreover, it is only the father who must arrange for his older sons to marry first whereas the brothers themselves have no such obligation (according to HaGaon Rav Yaakov Kanievski’s interpretation of the Shach in his Toledos Ya’akov, p. 321).  It seems, though, that the Chasam Sofer zt”l heeded the custom to refrain from marrying off younger brothers before older ones and he even relates that his mentor HaGaon Rabbi Nasan Adler zt”l told him that he had once erred in allowing someone to do otherwise.  “Therefore”, concludes the Chasam Sofer, “I shall not transgress the words of the Torah!” (Igros Soferim, 29).  


Moreover, aside from Maharsham, many poskim (Igros Moshe E.H.II, 1; Minchas Yitzchak VIII, 125) hold that the opinion of Rashbam, the Tur and Rashi (Bemidbar 36:11), that a younger brother should not wed before an older one, pertains only if both brothers have committed themselves to shiduchim: In such instances, the older son’s wedding should be held first.  The Sanzer Rebbe zt”l added that Tzelofchod’s daughters were perhaps all married on the same day and the weddings were therefore arranged in the order of their age (Responsa Divrei Yatziv, E.H. 9).  In conclusion, in their opinion a younger brother may wed before an older one and the Chazon Ish ruled accordingly (Kovetz Igros, I, 166).  Still, HaGaon Rav Yitzchak Weiss remarks that, whenever possible, a younger brother should beg forgiveness of his older brother for any sorrow thereby caused but if this cannot be done, he may surely marry anyway (Minchas Yitzchak, ibid).  


A younger sister can marry before an older brother: The Steipler Gaon, Rav Yaakov Kanievski zt”l, ruled that, according to all opinions, parents should not refrain from marrying off a younger sister before her older brother as daughters usually and naturally tend to wed at a younger age than sons (Toledos Ya’akov, p. 321).


121b   The day when they stop chopping wood for burning the sacrifices


Se’udas mitzvah on finishing a tractate in the Nine Days


In this period of the year we refrain from meat and wine, except on Shabos, as a sign of mourning for the destruction of the Temple – each community according to their particular custom.  However, those participating in a meal celebrating a siyum - the conclusion of a tractate - may partake of meat and wine as a siyum is a se’udas mitzvah, allowed to be held even during this period, and our sugya is one of the sources for this dispensation.


The Nimukei Yosef cites our Gemara, that the 15 Av became a joyous holiday because those in charge of bringing wood to the temple would then complete chopping it.  Our sugya lists more reasons for celebrating the 15 Av but, at any rate, the completed preparation of a store of wood for the Temple was regarded as the successful conclusion of a mitzvah.  The Nimukei Yosef is known to relate only to practical halachah but quotes our gemara which deals with the period when the Beis Hamikdoh stood, because he learns from our sugya that “it is a custom to celebrate a mitzvah till, when one finishes it, one holds a celebration, a meal and a Yomtov”.  Indeed, the Remo asserts that on concluding a tractate it is a mitzvah to hold a siyum, defined as a se’udas mitzvah (Shulchan ‘Aruch, Y.D. 246:26).  Another source for the practice was Abayei’s custom to hold a siyum for his pupils when he saw a scholar finishing a tractate (Shabos 118b).  In his Yam shel Shlomo on Bava Kama (Ch. 7, §m37), HaGaon Rav Shlomo Luria stresses Abayei’s adherence to the Torah and joy at the sight of those who learn it as he held those siyumim though suffering from a severe intestinal ailment.  


Who participates in the celebration?  The Yam shel Shlomo adds that Abayei’s behavior teaches that we have a mitzvah to rejoice with those completing a tractate and that our participation is regarded as partaking of a se’udas mitzvah.  Indeed, the Shach records the practice of HaGaon Rav Moshe (Maharam) Mintz to invite ba’lei batim to siyumim held at his yeshivah.


But what about the Nine Days?  May we eat meat at a siyum though not having participated in the conclusion of the relevant tractate?  The Magen Avraham maintains that those usually invited to siyumim all year round may also participate in the Nine Days (O.C. 551, S.K. 35).


Special status for those who support Torah study: Rabbi Yaakov Emdin ruled that but for the learners who actually finish the tractate and the synagogue officers, one should not invite anyone to a siyum in the Nine Days except those who support Torah study.  In other words, those who enable the study of Torah deserve to rejoice with it (Beur Halachah, 551:10).


What about a siyum on finishing Chumash?  Rabbi Shlomo Kluger (Responsa Haelef lecha Shlomo, 386) and Rabbi Moshe Feinstein (Responsa Igros Moshe, O.C., I, 157) asserted that any mitzvah performed over a long period deserves to be celebrated with a meal at its conclusion.  Anyone, then, who finishes learning a book of the Tanach – exploring its meaning and accompanied by a classic, accepted commentary – may make a se’udas mitzvah as his joy is true and praiseworthy.  All also agree that a siyum upon concluding a seder of the Mishnah (Zera’im, Mo’ed, etc.) is a se’udas mitzvah (Responsa Penei Mevin, 103) but there are different opinions about just finishing the mishnayos of one tractate: some hold that the mishnayos must be learnt in depth to warrant a siyum (Responsa Betzeil HaChochmah, IV, 99; Responsa Peri HaSadeh, III, 91) while others believe a basic comprehension suffices (Responsa Afraksa D’anya, I, 154:3).  In his Binyan Shlomo (§59), Rabbi Shlomo Cohen of Vilna supports a lenient attitude for making a siyum upon finishing a tractate of mishnayos: The Gemara in Bava Basra 145b interprets the verse in Mishlei 15:15: “ ‘All the days of a poor person are bad’ – that is one who learns Gemara – ‘and a good-hearted person has a constant feast’ – that is one who learns Mishnah”.  He who learns Gemara takes a long time to finish and get to a siyum but he who learns a tractate of mishnayos can have a constant feast as he can finish a tractate every day!


The brilliant solution suggested by the Imrei Emes zt”l: The Remo lists the types of se’udas mitzvah in which one may partake of meat and wine in the Nine Days, including a meal celebrating an engagement  (Shulchan ‘Aruch, O.C. 551:10) whereas a previous paragraph (551:2) rules that no such meal should be held in the Nine Days at all!  Commentators on Shulchan ‘Aruch toiled to find a solution to this contradiction (see Be’er HaGolah and Magen Avraham, ibid) but the Gerer Rebbe, author of Imrei Emes, remarked that the Remo’s original text was an abbreviation, the letters samech and alef, standing for sefarim acherim – “other books” – in other words, those who finish learning other books, aside from whole tractates, may also hold a se’udas mitzvah in the Nine Days.  Later printers misunderstood the abbreviation and wrote in full se’udas eirusin (a meal honoring an engagement) instead of sefarim acherim.


Publication of the Meoros volumes: As we are busy editing this section, a load of packages is arriving at our office containing hundreds of copies of Vol. 5 of Meoros HaDaf HaYomi, including all the halachic articles and stories published on Bava Kama and Bava Metzi’a.  This exciting scene reminds us of the opinion cited in She’arim Metzuyanim Bahalachah (§113, in the name of Tiferes Shemuel) that a meal held upon someone’s concluding the authoring or printing of his book is considered a se’udas mitzvah.


The difference between the Fast of the Firstborn and other fasts: The topic of se’udas mitvah cannot be encompassed in this article alone but before concluding, we should mention a certain difference discussed in Eretz Tzevi (§79): The halachah is that a firstborn must fast on the eve of Pesach unless he participates in a siyum and, if so, he may continue eating throughout the day whereas someone who errs and eats on a regular fastday must desist immediately.  Why should there be a difference between the Fast of the Firstborn and other fasts?  


According to Eretz Tzevi, the Fast of the Firstborn is distinctly different from other fasts: Any other fast has two aspects: the prohibition on eating and the mitzvah to fast.  Someone who errs and eats on another fast has foregone the mitzvah of fasting but is still forbidden to eat.  On the Fast of the Firstborn, though, there is no prohibition on eating per se – the mitzvah is just to fast.  A firstborn, then, who has eaten has already foregone his mitzvah to fast and no longer has a reason to go on fasting (see Responsa Minchas Yitzchak, VIII, 45, who rejects this reasoning).


Remember, according to Mishnah Berurah (551, S.K. 73), a siyum must not be planned to occur in the Nine Days but celebrated only if someone then happens to finish a tractate.








From the Editor





“My Cherished Son”





Sad.  So, very sad.  Few are the stories that contain such an acute concentration of sorrow, bereavement, hope and wretchedness.  Still, to ignore reality is usually not good for our souls.  Fortitude in the face of the bitter truth, direct confrontation with the facts and comprehending the patterns of events are all part of the healing process.  A renowned Torah scholar, who is also a gifted orator, often tells this story during the Three Weeks, the period of mourning between 17 Tamuz and Tishah B’Av.


The eve of each Rosh Chodesh was the day of their regular trip to the Galilee with the same courteous taxi driver, to pray at the same graves for the same difficult and bitter sorrow.  For 20 years, since their fourth wedding anniversary, they would visit the graves of tzadikim once a month.  Perhaps the merit of one of those holy tzadikim lying beneath the stones would visit Hashem’s mercy on them to grant them the joy of bringing forth a next generation in their family.  In winter and summer, in the autumn torrents and the spring ĥamsin, the couple would come to the graves at the appointed time, stand at their usual corner and plead with Hashem for his mercy.


He finally showed His merciful kindness.  They then continued to visit the graves to give thanks to the Creator for all the good He bestowed them and for their long anticipated joy.  You wouldn’t recognize them as their faces brightened with the light of hope just like fading flowers brought to life with cool water.


A sharp smell of medicine and the constant hum and chirp of medical instruments left him no peace and no possibility to concentrate.  Master of the universe, what a question, what a decision!  He pinched himself, wiped his tears and pounded his head over and over to make sure he was not in the midst of some nightmare.  “Fast!” whispered the surgeon with a tone of determination, “Soon it’ll be too late and we won’t be able to do a thing!”  His wife’s condition had suddenly worsened and the doctors informed them that they could not save both her and the baby.  “It’s your wife or your son!  Make up your mind!”


He tried to phone a prominent rabbi but failed to make contact.  “You know”, she barely whispered, “that I prayed so long for this child.  Without him, what is my life worth?  Call him Binyamin, just as our Mother Rachel called her son, though he never even knew her.  Take care of him and bring him up in faith – our kadishel, the one who’ll one day say kadish for us.”  Those were her last words and last decision, to bring forth another generation regardless of the consequences.  A kadishel.. The orphaned infant cried, not knowing what he was really crying for.  The hopes and yearnings of 20 years drained into a flood of tears.  The new widower never left the baby’s bed and almost took him along to the funeral of his mother, who gave her life for the son she would never see.


This was one of those funerals not to be forgotten.  No one delivered a eulogy.  All those assembled wept uncontrollably as the chain of mourners moved slowly through the streets and all who heard about the tragedy left home to join the procession in honor of the heroic mother.  At dusk the teeming crowd held their breath as the widower’s heartfelt words echoed through the cemetery: “I promise you to bring up and educate our child in the lap of his forefathers.  I won’t be able to give him a mother’s warmth but I’ll teach him to give you the honor you deserve: a kadish.  You’ll get the purest kadish in the world.  I promise!”    


On the third anniversary of her death Binyamin was scampering among the graves with his black curls bouncing about his fine head.  He had no idea exactly why, but his father explained that his birthday would always fall on the same day they visited the cemetery.  It was just an integral detail of his birthday and the tradition continued from year to year.  Each year his relatives anxiously waited to hear him say kadish.  “She so much deserves it”, remarked an old friend of the family, himself a Holocaust survivor, “that her son should say kadish for her.”  


On his sixth birthday Binyamin was given a new sidur.  His father accompanied him with sentiment and compassion, his grandparents regarded him with glances full of sorrow and hope and those at the grave, remembering the father’s stirring promise at the funeral, eagerly awaited the realization of his pledge for the purest kadish in the world.  They finished saying Tehilim and Binyamin approached the grave and began to pronounce the kadish.  As he chanted the hallowed words, he looked up and stared into the distance, furrowing his brow as he paused to concentrate on some faraway point.  A kindly uncle bent over to comfort him but suddenly realized that the boy was directing his gaze to a huge truck rumbling along a distant highway.  The child finished scrutinizing the area as he completed saying his kadish.  “He’s still so small”, they all said sadly, “and hardly understands a thing.”  


The next year Binyamin came with his sidur, his eyes cast down and his arms crossed over his chest.  “Yisgadal veyiskadash”, came his dry voice and before those gathered could respond with the first amen, they had to answer the next and in a flash he already took three steps back, commanding them to say the last amen.  A “pure” kadish...


The tradition continued each year: a visit to the cemetery, a dry kadish and a birthday celebration.  Once, his father just lost his strength and, beside the fading gravestone, fell down in a faint.  It was Binyamin’s 20th birthday and he arrived at the cemetery after all had finished saying their Tehilim.  With no embarrassment or feeling of discomfort he made his way through the gathering, which dwindled from year to year, and quickly pronounced the kadish, all the while glancing at his watch.  He didn’t even bother to step back on saying Oseh shalom… and left the impression of being in a great rush.  The old friend of the family, now aged and wizened, decided to upbraid the boy and sent someone to retrieve him.  “I still remember your mother’s funeral”, he chided, waving his cane emphatically, “and you’re standing here just because she’s buried in this grave.  Have you no shame?  That’s how you say kadish for your merciful mother?”  But the young man just blinked uneasily.  “I can’t argue with you”, he murmured, “but how can I cry for someone I’ve never known?”


At this point our orator raises his voice: “In the same way Hashem sacrificed His very house, His dear and holy sanctuary, to save our people as the Midrash says that He spent His wrath on wood and stones.  Every Tishah B’Av we mourn the destruction of the Temple but we should make sure not to behave like that forlorn boy who failed to realize that the absence of such a loving mother, who sacrificed everything for him, is so intensely painful as to make tears flow, at least on the anniversary of her demise.  The long passage of history cannot dull the tremendous effect of that absence.  On the contrary, we have been almost 2,000 years without the Temple, unconsoled orphans!”


A familiar question, posed in dozens of ways, touches every Jewish heart: For nearly two millennia we have been pleading “…and to Yerushalayim Your city, in mercy come back…and build it”.  Where is the response to the prayers of our forefathers who, from every corner of their frightful exile, lifted their eyes aloft and begged Hashem to “dwell there, as You spoke”?�Some commentators explain that the Third Temple will descend from Heaven, completely built and ready for the holy service.  Still, any building must have a blueprint, correct and drawn to scale down to the last details.  This blueprint exists somewhere and Jews throughout the generations have been toiling to follow its plan till its ultimate and glorious completion.  The cornerstones were laid by the first exiles to be tortured and afflicted and Jews ever since have bent their shoulders and lent their hands to add another brick and another beam, to learn Torah and pursue a Mitzvah with the hope of witnessing the erection of the Temple.  All of them knew that with their deeds they were encouraging the fulfillment of Yeshayah’s prophesy: “’Be comforted, be comforted, My people’, will say your L-rd”.





With the blessing


 of the Torah


The Editor
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116a   Poverty is difficult within a person’s home.


Who Is Poorest of All?


Gabaim of charitable organizations are familiar with the story of some collectors who came to a wealthy man to request a donation for a worthy cause.  He agreed, providing they reveal the name of the needy person for whom they were collecting but, true to their profession, they refused.  “We’re telling nothing”, they replied, “If you refuse to contribute, Hashem will give someone else the mitzvah.”


“If so”, said the rich man, “I see that you know how to keep a secret.  The truth is that I, too, need you to collect for me, but without revealing my condition to a soul.”


Rabbi Shlomo Heiman zt”l thus explained our Gemara’s intention: “Poverty is difficult within a person’s home.”  Some of the poor beg in public and their situation is therefore not so bad.  Others, though, are stricken by poverty, as it were, only at home and are ashamed to disclose its existence outside and their situation is truly awful (Chidushei Rabbi Shlomo, II).





120a   And here, according to their wisdom.


Can one with a Family to care for be fully engaged in Torah Study?


Rabbi Shaul of Amsterdam was blessed with a sagacious and learned wife, renowned for her vast knowledge of the Torah even as a young woman.  Once she was asked why Tzelofchod’s daughters are listed throughout the Torah in the order of their wisdom except in Mas’ei, where they are mentioned according to their age.  “From my experience”, she replied, “as long as I didn’t have to care for the house, I kept making strides in my learning but now that I’m married, even what I’ve learnt is escaping me.  Therefore, before they married, Tzelofchod’s daughters were counted in the order of their wisdom but afterwards, just in the order of their age” (Neiros Shabos, Mas’ei).
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