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פט\א   נביא השקר


Are there false prophets in our era?


Our mishnah lists a number of people punishable by death, including a false prophet – a person whose prophecy was never said to him.  It is obvious that a comedian or town fool pronouncing a so-called prophecy is not punishable by death as no one regards his pronouncements as prophecy: he is merely a liar but not a false prophet.  On the other hand, it is clear from our sugya that a false prophet is not always a true prophet who defected: he could be someone who never prophesied but now pronounces a false prophecy.  Our Gemara cites Tzidkiyah ben Kenaanah as an example of a false prophet, though he was never a true one (Chazon Ish).  What, then, are the rules for defining a false prophet?


A false prophet is someone suitable to be a prophet: Indeed, Minchas Chinuch (end of mitzvah 517) and others explain that a false prophet is someone fulfilling all the conditions for receiving prophecy (see Rambam, Hilchos Yesodei HaTorah, 7:7).  People may therefore follow him and believe his prophecy.  Still, Minchas Chinuch cites the Mishnas Chachamim, that every person should avoid “prophesying” and though there is no death penalty for it, it is forbidden by the Torah.  Rabbi Eliezer of Metz (cited in Hagahos Maimoniyos, Hilchos ‘Avodas Kochavim, 5:8) asserts that it is forbidden even as a joke.





צ\א   ואלו שאין להם חלק לעולם הבא


All Israel have a portion in the World to Come


 “All Israel have a portion in the World to Come.”  This statement, which opens our mishnah, is familiar to all and many cite it with delight.  Nonetheless, the Chofetz Chayim zt”l used to say that we mustn’t forget the long list in our mishnah of those who have no portion.


Hashem has mercy for all his creatures, even those not deserving a portion in the World to Come.  They do not have a portion of their own but, according to Rabeinu Bechayei (end of parashas Acharei Mos), they are brought together and receive crumbs from the tables of others just as the poor receive charity.  Rekanati (parashas Ki Tisa) tells of a spirit that entered a woman.  The spirit told him that he had committed suicide and other severe transgressions such that he had no portion in the World to Come.  Still, after spending time in Geihinom, he would get a portion in the World to Come as charity.


Rekanati is not the only one to list one who committed suicide as someone without a portion in the World to Come.  Pnei Yehoshua’ (Bava Metzi’a 59a) and others mention this as a self-understood fact.  Nonetheless, Rabbi Yehudah Asad (Responsa Yehudah Ya’aleh, Y.D. 355) mentions that there is no explicit source for the assumption.


Still, some cite the Gemara in Gittin 57b as a source.  The Gemara tells of 400 children captured by the Romans for immoral purposes.  As they were being led away by boat, they wanted to jump into the sea and asked if they would have a portion in the World to Come.  It is apparent, then, that someone who commits suicide loses his portion (Yad HaMelech, Hilchos Aveilus, 1:11).


Some explain that suicide is no different from murder, and murderers lose their portion in the World to Come (Rambam, Hilchos Teshuvah, 3:6; Responsa Even Yekarah, Y.D. 56; but see Mirkeves HaMishneh who explains that according to Rambam this pertains only to a warned murderer).





צ\ב   מכאן לתחיית המתים מן התורה


Why the deceased was buried with a cane in his hand


Many are accustomed to say the Thirteen Principles of Faith after shacharis.  The first dapim of the eleventh chapter of Sanhedrin treat the last principle – the resurrection of the dead – and that anyone who denies the resurrection loses his portion in the World to Come.  


Our sugya says that when Aharon will rise in the resurrection, people will give him terumah.  The ‘Aroch Laner remarks that according to Rashi (s.v. Sheasid lichyos), the resurrection will happen in a world without any need for food or drink.  If the people rising at the resurrection will be like angels, why should they need terumah?  (See ‘Aroch Laner, 92b; Raavad on Hilchos Teshuvah, 8:2; Shelah, I, Ma’areches Beis David, s.v. Usevaras HaRamban).


We must distinguish between the days of Mashiach and the World to Come: The era when we shall be redeemed from our troubles by Mashiach descended from David and when the Temple will be built is called the Days of Mashiach whereas the era starting with the seventh millenium of Creation is called the World to Come.  In the World to Come there is no food or drink but the tzaddikim sit with their crowns and are nourished by the glow of the Shechinah.  Many works describe this era as an eternal Shabos.  ‘Aroch Laner explains that though the main resurrection will occur in the World to Come, Aharon, Moshe and the tzaddikim of every generation will rise in the Days of Mashiach to instruct the Jews.


The Yad Ramah (92a) writes: “Those who will be resurrected in the Days of Mashiach will not rise all at once but, rather, some earlier and some later, each according to his spiritual status.  We therefore say ‘…and you will rise according to your lot at the end of days’” – i.e., everyone will deserve resurrection according to his spiritual state.


The two resurrections: The Radbaz expands on this topic in his works (Migdal David on Shir HaShirim 8:12 and Responsa Radbaz, III, 644), mentioning that he had always been distressed for the tzaddikim who died sanctifying Hashem’s name who would apparently not see the rebuilding of Yerushalayim, till he saw the Ritva’s commentary (Ta’anis 30b, Rosh HaShanah 16b).  The Ritva asserts that there will be two resurrections, one in the days of Mashiach and one in the World to Come.  The first resurrection is meant for those who died in the long exile, yearning for the Redemption and of whom we are told: :Old men and women will yet sit in the streets of Yerushalayim” (Zecharyah 8:4).  This means the very elderly who will rise at the resurrection.  In addition, a general resurrection will occur a moment before the seventh millenium.  The Radbaz, who rejoiced at the Ritva’s statement, remarked that it is accepted by all (see ibid, where he thus explains the Gemara in Pesachim 68a) and concludes his letter on an exuberant note: “Always remember this matter, for it is a great condolence for those suffering the troubles of the exile and the yoke of servitude, for they will still see a peaceful Zion, a rightful palace and the holy service speedily in our days.  Amen.”  (The same is stated by Sefer Ha’Ikarim, Maamar 4, Ch. 38, and see Sedei Chemed, XV, Ma’areches Mem, Kelal 218).


A hint in the siddur: Some have found a hint to the two resurrections in the siddur.  In Shemoneh ‘Esreh we say “You resurrect the dead, great to rescue” and then repeat “Who resurrects the dead in great mercy” and at the end of the berachah we also find a double resurrection: “a king…who resurrects…and You are reliable to resurrect the dead” (Mishmar HaLevi, Temurah, 108, and see his discussion).


A cane in the deceased’s hand: As a holy people, we yearn for the Redemption and the resurrection.  This yearning has been expressed by interesting customs.  One ancient custom common in certain communities is to bury the departed with a cane in his hand.  Chochmas Adam writes that in his opinion the custom is ridiculous (end of Matzeves Moshe, #9).  Still, others contend that the custom indicates the resurrection of the dead buried outside Eretz Israel who will reach Eretz Israel by tunnels and should be aided by canes.  The Chasam Sofer remarks that though this reason is “weak”, one mustn’t abolish the custom (Responsa, Y.D. 327, and see Emunas HaTechiyah, Ch. 5).  A member of our beis midrash remarked that his parents have a picture of a cane that belonged to his grandfather, who was a member of the chevra kadisha.  The cane bears an inscription that it should be put in the deceased’s hand as well as the saying “I believe in the resurrection of the dead”.


Burying the deceased with their feet toward the gates: In certain communities the deceased were buried with their feet toward the gates of the graveyard to indicate that they would rise and depart from the graveyard to make their way to Eretz Israel (Emunas HaTechiyah, ibid).


Next week we shall cite the opinions of the Rishonim about the resurrection, the World to Come and the world of souls, concerning the question as to if each of them is a separate phase.





צב\א   אמר רבי אלעזר כל פרנס שמנהיג את הציבור בנחת


And all those who see to the needs of the public faithfully


Our Gemara cites Rabbi Elazar, that “every leader who leads the public gently earns the right to lead them in the World to Come”.  A person who undertakes a public appointment and sees to the needs of the public earns many things, such that Rav Huna said that if a person committed a transgression punishable by death from Above (misah biydei shamayim), he should double his learning.  “But if he is not accustomed to learning, how can he survive?  He should become a leader of the public or a gabai for charity and survive!”  (Vayikra Rabah, Vilna ed., parashah 25:1).


A public appointment must not be refused: It is obvious, then, that a person graced by Hashem with skills of leadership and action would do well to choose activity for the public good.  Moreover, poskim also explain that a person should not refuse the public’s request to occupy a position that can help the community (Beis Yosef, Y.D. 257 in the name of the Mordechai; Darchei Moshe, 256, #2; Chochmas Adam, Kelal 147, #29).


In the days of the Maharsham a community requested a certain person to fill a position for the public good but he refused (by the fact of his refusal we may assume that he was a rare exception…).  Still, they didn’t give up and asked the Maharsham if they could force him to accept the position.  The Maharsham replied that the author of Responsa Even Shoham had already proven from various sources that one mustn’t force such a person.  Nonetheless, one should emphasize to the person the Gemara in Berachos 55a that he should not refuse opportunities that bear a blessing as he thereby disdains the Torah’s promise.  Also, since assuming a public position saves a person from misah biydei shamayim, someone who refuses such a position disdains that blessing (Responsa Maharsham, Kuntres Teiruk ‘Olam, C.M. 231).


A Torah scholar required for communal service:  HaGaon Rav E.Y. Waldenberg was asked to decide the question of a Torah scholar who devoted his time to Torah and taught the public and was requested to fill a public position.  In his reply (Responsa Tzitz Eli’ezer, XVIII, 81) he mentions Tosfos’ remark in Bava Basra 110a (s.v. Velo teima) that a talmid chacham should refrain from moving to a town where he would be encumbered by dealings for the public.  Moreover the Midrash (Shemos Rabah, parashah 6:2) even says that the study of a talmid chacham diminishes because of his dealing with the public and he comes to forget his learning.  Therefore, Rav Waldenberg concludes, he should continue learning and sustaining the world by his merit.





צג\ב   שם עולם אתן לו אשר לא יכרת...זה ספר דניאל שנקרא על שמו


Publishing books anonymously


Our sugya teaches us that the book of Daniel, which was written by him, was named after him; this was considered a merit for him.  On the other hand, Nechemyah was punished and did not deserve to have his book named after him.  Although we call the book by his name, Chazal did not recognize it as a book in its own right but joined it to the book of Ezra and the Rishonim still called it thus (see Bava Basra 14b and see Margaliyos HaYam).  


Our bookshelves contain many seforim whose authors are known but some authors have remained anonymous.  For example, we still don’t know who authored the Kolbo and all we know is that he was a Rishon.  There are many other examples but the most famous are Sefer HaChinuch (see a lengthy discussion in Vol. 166 of Meoros) and Mishmeres HaBayis, containing replies to the questions of the Raah on Toras HaBayis. The latter was also first published anonymously but eventually became revealed as the Rashba’s own work.  Responsa Torah Lishemah is also famous, authored by one “Yechezkel Kachli” but attributed to the author of Ben Ish Chai (see a lengthy treatment in Meoros HaDaf HaYomi, IV, pp. 66-67).  The author of the Aderes also wrote an anonymous work and years later it was discovered that he also wrote the approbation and remarks thereto.  Some say of the Beis HaLevi that he resolved to print his first book anonymously and that his son, Rav Chayim zt’l, refused to reveal the book’s name.


The first to discuss the question as to if an author should indicate his name was Rabbi Meir Eisenstat.  In his preface to his Panim Meiros he mentions the Gemara in Yevamos 96b about Rabbi Yochanan who minded that a certain saying was not quoted in his name as that would deny him the merit of his lips “talking” in his grave.  Apparently, this then proves that an author should indicate his name.  Still, the Panim Meiros rejects this idea as a person’s lips speak in his grave when people learn his chiddushim and not because they mention his name.  On the other hand, Rabbi Yochanan only wanted people to quote the saying in his name so that they would give it the right importance.  Otherwise people would eventually forget it and cease to mention it – then his lips wouldn’t speak either.


Mentioning the author’s name to know if we can rely on him: Indeed, the Chida (in Shem HaGedolim) asserts that an author does not have to mention his name as many Mishnayos, Toseftos and Beraisos are quoted anonymously.  Sefer Chassidim (§367) remarks that the sages of old, the authors of the midrashim, Sifrei, Mechilta and the like avoided mentioning their names to protect their reward in the World to Come which would otherwise be harmed by their pleasure at having their names mentioned in the world of falsity.  Nonetheless, if an author knows that mentioning his name would cause learners to know that the contents may be relied on, he should mention his name for the good of the public (Chida, ibid, according to Panim Meiros).  The author of Yitav Lev (Introduction) rites similarly, mentioning that this reason does not apply to books of Agadah.  The author of Divrei Yoel (Chayei Sarah, p. 498) subsequently remarks that in our era even the author of a book of Agadah should mention his name to prevent any obstacles.


An interesting consideration asserted by the Chida for mentioning an author’s name is based on our sugya, which teaches that a person has a merit to have his book named after him and that Nechemyah did not deserve it.  He adds that there have hardly been any anonymous works since the era of the Geonim and that, on the contrary, writing anonymously may display false pride (Shem HaGedolim, ibid).  It is interesting to note that because of our sugya a certain Torah scholar of Yerushalayim called his book by his name El’azar Moshe just as the book of Daniel was named like its author.  


We conclude with an intriguing fact.  The Chofetz Chayim published his Chofetz Chayim anonymously but mentioned his name in his Mishnah Berurah.  Still, he is known universally by the name of Chofetz Chayim…











From the Editor





One Mitzvah Causes Another


You have surely noticed our recent advertisement about the Ner Tamid Shas in which the departed may be memorialized.  A few weeks ago we noticed that some donors mentioned that they had been encouraged to do so by Mrs M.V.  This lady does not work for Meoros and therefore one of our activists called her to thank her for her dedication in disseminating the study of Torah and asked her why she promotes Meoros. He was prepared for any explanation aside from the one he got:�”My husband and I became aware of the successful activity of Meoros and decided to purchase a dedication in the Ner Tamid Shas. For the time being we could only afford to purchase one memorial.  All of our parents have passed away and we therefore wondered which of them we should memorialize.  We finally decided to dedicate a memorial to my father-in-law and, next year, to my father.  


“Allow me to go back many years.  We married 27 years ago and toiled to support our family.  Like many other couples, we hope that one day we’ll be lucky enough that instead of working for money, our money will work for us.  But, as you know, this doesn’t always happen.


“At the start of our marriage my husband yearned to participate in shi’urim.  Every day, coming home late in the evening, he would rest in his armchair and stretch his bones, sighing, ‘When will I finally be able to set aside time for Torah?’  He eventually sighed less and his hope to participate in a shi’ur diminished.  After 27 years had passed his habits became a fixed part of his nature.  I sometimes tried to remind him of his old yearning but he would only end the discussion by saying ‘Yes, maybe I have to think about it.’


“A few weeks ago my father-in-law’s yahrzeit was approaching and my husband and his brothers began to plan the visit to his grave and the ensuing meal.  This year my husband was particularly enthused.  The name of his father, who he so loved, would appear in thousands of Gemoros, on the page learnt in the Daf HaYomi program in his memory.  He began to think it would be ridiculous that thousands would learn in his father’s memory whereas he would sit at home.  He decided to take the initiative and on the yahrzeit he took the deluxe edition of the Meoros Gemara that you sent us and joined the Daf HaYomi lesson at the local synagogue.


“He returned with tears in his eyes.  ‘Such a great pleasure of learning Torah I have lost for 27 whole years.  I don’t understand how I did this to myself!  From today’, he said, lifting his eyes, ‘I’ll keep at the Daf HaYomi shi’ur.’  Shedding a tear, he kissed the Gemara and put it on his desk.  


“Thank G-d, for a month he has kept at the shi’ur and I can’t describe his great joy every day.  You surely understand”, she concluded, “why I’ve become an eager activist for Meoros HaDaf HaYomi.”


The administration of Meoros was highly gratified by this story.  The Ner Tamid project was designed to finance the expansion of Daf HaYomi programs throughout the country.  Now we realize that the idea itself causes people to join shi’urim.  As Ben Azai says in Avos 4:2: “Run to do an easy mitzvah just as you would run to do a demanding mitzvah…as one mizvah causes another…and the reward for a mitzvah is another mitzvah…”
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In memory of


R. Yaakov Diamant z”l


Son of R. Yehoshua z”l (5 Teves 5750)


dedicated by his son, our friend


R. Yehoshua Diamant & Family, Petach Tikvah
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Those wishing to share an interesting story or anecdote with an instructive lesson


 may send it to Meoros HaDaf HaYomi, POB 471, Bnei Berak 55102, 


or by fax 03 5780243.





With the blessing of the Torah 


The Editor
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L’ilui nishmas


 R.Reuven Gombo z’l,son of  R. Tzvi z’l  And his wife,Freidel Gitel 


daughter of R. Shmuel z’l.
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צ\א   ארבעה הדיוטות...בלעם


The Level of a Jew Who Has No Portion in the World to Come


Our chapter treats the subject of “All Israel have a portion in the World to Come” except for certain evildoers.  So why is Bil’am mentioned?  After all, he was not Jewish.  (See Bartenora’s commentary).  The Gerer Rebbe, Rabbi Avrohom Mordechai Alter zt’l, offered the following explanation:


In his prayer “My soul should die the death of righteous and my fate should be like them” (Bemidbar 23:10), Bilam succeeded in raising his level to be like a Jew who has no portion in the World to Come.  We thus learn that even if a Jew has no portion in the World to Come, he is on a high level (Imrei Emes, Likutim).


צ\ב   כאילו נותנה לפני ארי


The Same Names


In a few places Chazal compare an unlearned person to a lion, such as “Anyone who marries his daughter to an ‘am haaretz is as if he ties her up and puts her before a lion” (Pesachim 49b).  


Rabbi Yaakov Aryeh Leib of Brisk was once offered a shidduch for his daughter but he didn’t care for the suggestion as the young man was unlearned.  He told the shadchan, “I’m afraid the young man bears my name, of which we are warned by Rabbi Yehudah HeChassid.”  When the shadchan expressed his surprise, as their names were not identical, the gaon explained, “My name is Aryeh and the person suggested, according to Chazal, is also a lion.  We then have the same names and must be careful…” (‘Uvdos Vehanhagos Leveis Brisk).





צא\ב   אפילו עוברין שבמעי אמו


Whom Does a Fetus Curse?


Rabbi Shimon Chassida said, “Anyone who prevents a pupil from learning halachah is cursed even by unborn babies in their mothers’ wombs.”  The Toras Chayim on our sugya explains that Chazal said that a fetus is taught the whole Torah (Nidah 30b).  Even a fetus, who doesn’t need such a person’s Torah, curses him.





צב\ב   מתים שהחיה יחזקאל


A Descendent of Those Resurrected by Yechezkel


Tosfos in Pesachim 3b explain that Rabbi Yehudah ben Beseira had no land in Eretz Israel and was therefore exempt from the mitzvah of appearing in the Temple on the three festivals.  Still, since Eretz Israel was divided among the descendents of those who departed from Egypt, how could he not have land in Eretz Israel?  The author of the Aderes solves the quandary (Zehav Sheva in his remarks on Tosfos HaRashba on Pesachim, ibid) according to our Gemara where Rabbi Yehudah ben Beseira says that he was descended from those resurrected by Yechezkel.  The latter were from the tribe of Efrayim, who left Egypt 30 years before the Exodus, as Rav says in our sugya, and, as a result, their descendents had no portion in Eretz Israel (see Rashi, s.v. Veta’u).





צב\ב   ביקש לגנות כל שירות ותשבחות שאמר דוד בספר תהלים


A Song in Any Situation


Our Gemara recounts that when Nevuchadnetzar became aware of Hashem’s wonders, he wanted to sing His praises and if not that an angel struck his mouth, his songs would have been finer than King David’s.  The Kotzker Rebbe explained:


King David sang praises even in troublesome times, such as when he escaped Shaul and Avshalom and at every misfortune but the evil Nevuchadnetzar wanted to sing praises in riches and comfort when he was king of the whole known world.  An angel therefore came and hit him and discomforted him somewhat, as if to say “Now let’s see you sing praises” (Lahavos Kodesh).
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In memory of


Leah Miller z”l  Daughter of R. Yitzchak z”l (27 Kislev 5751)


dedicated by her Family, Belgium
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In memory of


R. Menasheh Lorentzi z”l


Sone of R. Avraham z”l (1 Teves 5757)


dedicated by his son, our friend


R. Yosef Yehudah Lorentzi & Family, Ramat Gan
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