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כג\ב   מושבע מהר סיני הוא...במפרש חצי שיעור


The strength of a rabbinical decree


Our sugya explains an important rule pertaining to the halachos of oaths: Everyone is sworn from Mount Sinai to observe that which is written in the Torah.  Therefore, if a person swears not to observe a certain mitzvah, his oath is void and even if he swears to observe a mitzvah, his oath is invalid as it is completely unnecessary.  Still, if he swears not to observe a rabbinical decree, his oath is valid and the halachah was so ruled (Tur, Y.D. 239).  Before we expand our explanation, we should relate to an interesting ruling cited in Rashi’s name about the “regulations of the community” (takanos hakahal) which is accepted as halachah (Shulchan ‘Aruch, Y.D. 228:33).  Takanos hakahal are regulations instituted by the heads of communities to prevent breaches of behavior and promote the observation of the Torah.  Rashi ruled that just as an oath not to observe a mitzvah of the Torah is void, an oath not to observe takanos hakahal is also invalid.  The Torah commands in the verse: “Cursed is he who does not uphold the words of this Torah” (Devarim 27:26) – to observe regulations meant to protect the fulfillment of the Torah; the oath of someone who swears not to observe those regulations contradicts the Torah’s command.  


Are takanos hakahal more severe than rabbinical decrees?  The Vilna Gaon zt”l (Beiur HaGra, ibid) questioned Rashi’s ruling.  Could takanos hakahal be severer than rabbinical decrees, about which we know that the oath of someone who swears not to observe them is valid?  (See Beiur HaGra, ibid, a “possible” explanation).  In the next paragraphs we shall see how the Roshei Yeshivos offer an apt explanation.


Does someone who transgresses a rabbinical decree transgress a prohibition of the Torah?  There is a difference of opinions between Rambam and Ramban as to rabbinical decrees.  According to Rambam (Sefer HaMitzvos, shoresh 1), someone who transgresses a rabbinical prohibition transgresses a prohibition of the Torah as the Torah commands: “You shall not depart from the thing that they tell you, to the right or to the left” (Devarim 17:11).  According to Ramban, such a person only transgresses a rabbinical prohibition (with Hashem’s help, we shall expand on this topic when we come to the tractate of Horayos).  Many leading authorities address Rambam’s approach, including the Tashbetz (in his Zohar HaRakia’ on the Azharos of Rav S. Ibn Gevirol) who presented a strong question.  How would Rambam explain our sugya, which states that the oath of someone who swears not to observe a rabbinical decree is valid?  In his opinion, after all, every rabbinical decree is a mitzvah of the Torah: “You shall not depart…” (Megillas Ester on Sefer HaMitzvos, shoresh 1).


Two ingredients of a rabbinical decree: HaGaon Rav Shimon Shkop zt”l (Sha’arei Yosher, sha’ar 1, ch.7) offers a brilliant explanation of Rambam’s opinion: If we examine a person eating a food forbidden mid’rabanan, we notice that his act includes two ingredients: (a) eating the food; (b) disobeying the Chachamim.  In other words, eating the food is only forbidden mid’rabanan whereas disobedience is forbidden by the Torah.  There is then a clear difference between a prohibition md’oraysa and a prohibition mid’rabanan.  The oath that we were sworn at Mount Sinai to obey all the laws of the Torah included the individual prohibitions that the Torah imposed on forbidden foods and all other prohibitions but did not include the individual prohibitions later imposed by Chazal as at the time of the oath those prohibitions were not yet prevailing.  Therefore, even according to Rambam, the oath of someone who swears not to observe a mitzvah d’rabanan is valid.


Let us now return to the Vilna Gaon’s sharp remark about the seeming severity of takanos kahal over rabbinical decrees.  It could not be, he wondered, that the oath of someone who swears not to observe a rabbinical decree is valid whereas the oath of someone who swears not to observe takanos hakahal is void.  HaGaon Rav Elchanan Wasserman zt”l remarks that this question also becomes clearer in the light of the above as we can easily distinguish between a person who swears that he will eat a food forbidden mid’rabanan and a person who swears that he will not obey the Chachamim: The food itself is forbidden only mid’rabanan and is not included in the oath at Mount Sinai but the Torah’s command to obey the Chachamim is included in the oath to observe the Torah and his oath is therefore void.  


In accordance with the above, the difference is obvious between Rashi’s ruling and our sugya.  Our sugya deals with a person who swears to transgress a d’rabanan prohibition.  His oath is valid, as he is not sworn from Mount Sinai as to such a prohibition.  On the other hand, Rashi refers to a person who swears “not to be included in the takanos hakahal”.  In other words, he refuses to accept the authority of those who institute the regulations.  That is an oath that contradicts the verse to which he was sworn at Mount Sinai: “Cursed is he who does not uphold…” (Kovetz He’aros, 16, os 9, and see ibid, according to HaGaon Rav Chayim of Brisk zt”l that Ramban admits that the main obligation to obey the Chachamim is from the Torah, as Ramban explains in his commentary on the Torah, and see ibid, explaining what then is the difference of opinions between Rambam and Ramban; at any rate, he writes the above according to Ramban).





כד\א   האוכל נבילה ביוה"כ פטור


Yom Kippur Without the Prohibition of Fasting!


It was the eve of Yom Kippur.  Many Jews fell ill with cholera, which claimed lives throughout the town and as Yom Kippur drew near, they were bothered by the thought that most of the community would be forced to transgress a prohibition of the Torah and eat on the holy day.  Even the suggestion to consume a chatzi shi’ur (“half a measure” i.e.less than the halachic amount of a kechocheves of solid food, or less than a revi’is of liquid) from time to time did not serve to soothe them: consuming a chatzi shi’ur is not punishable but is still, after all, forbidden by the Torah.  Was there a halachic solution to lessen the prohibitions?  In the name of Rabbi Yisrael Salanter zt”l the following ingenious solution was suggested, so esteemed that it is still popular today in our batei midrash.


The amazing oath: Rabbi Yisroel said that on the eve of Yom Kippur it should be announced that every infirm person should swear that he would not consume a halachic “amount” (shi’ur) throughout Yom Kippur.  It would then be easier for him to eat on Yom Kippur.  Strange?  We shall soon see how simple his ingenious idea actually was.


אין איסור חל על איסור - One prohibition does not take effect upon another: We open with our sugya, which explains, as Rambam (Hilchos Isurei Biah, 17:8) states: “There is an important rule as to all prohibitions in the Torah that a prohibition does not take effect upon another prohibition.”  In other words, if a certain article, such as a food, is forbidden, and new conditions arise that cause the imposition of an additional prohibition on that food similar to its present prohibition, the new prohibition does not take effect.  (To be more exact, if the additional prohibition is an “additive” prohibition [isur mosif] or an “inclusive” prohibition [isur kolel], the new prohibition takes effect.  Isur mosif means if, for example, the first prohibition forbade the food to be eaten and the second prohibition forbids eating or any benefit to be derived therefrom; isur kolel means if the second prohibition also includes other foods that till now were permitted, the second prohibition then takes effect upon the first).


A chatzi shi’ur is forbidden from the Torah: As we said, the halachah was ruled (Rambam, Hilchos Maachalos Asuros, 14:2; etc.) like Rabbi Yochanan’s opinion that a chatzi shi’ur is also forbidden from the Torah – (Yoma 74a), because a chatzi shi’ur is “fit to join a larger amount”.  Halachic authorities differ about this idea (with Hashem’s help we shall expand on the topic when we come to the tractate of Chulin) and according to Rivash (Responsa, 288), the Tzlach (Pesachim 47a) and other poskim, the Gemara means that the Torah also forbade a chatzi shi’ur because it could join another chatzi shi’ur to complete a full forbidden amount.  We can now say that the Torah forbids eating a chatzi shi’ur only if it can add up to a full amount.  (Therefore, a person who eats a chatzi shi’ur an instant before the end of Yom Kippur does not transgress the prohibition of chatzi shi’ur as he cannot have the opportunity to eat another chatzi shi’ur on Yom Kippur).


We thus come to Rabbi Yisroel Salanter’s idea.  “Swear”, he said, “that you won’t consume a full amount (and that you won’t do the melachos or transgress the other prohibitions of Yom Kippur) from one minute before Yom Kippur till the end of the day.  This oath will cause you to be forbidden to eat a shi’ur on Yom Kippur because of the oath.  The prohibition of the Torah to eat on Yom Kippur will not apply to you as ‘a prohibition does not take effect upon another’ (as they also swore not to do any of the other Yom Kippur prohibitions), Yom Kippur is not considered an isur mosif as it forbids nothing that was allowed to them till now.


 “Now”, continued Rabbi Yisroel, “when you eat a chatzi shi’ur on Yom Kippur, you will not transgress any prohibition of the Torah, neither the prohibition of eating on Yom Kippur nor the prohibition of eating because of your oath.  You need not worry about your oath as you swore not to eat a full amount but not a chatzi shi’ur (Mishneh LaMelech, Hilchos Shvu’os, Ch. 4).  And if the learned among you will ask why won’t the prohibition of eating on Yom Kippur apply to a chatzi shi’ur – i.e., where there is no prohibition due to the oath?  You need not worry about that as the prohibition of a chatzi shi’ur is not a prohibition in itself but, as explained, applies only if it can join to form a full amount.  In this case, Yom Kippur does not forbid you to eat a full amount…” (see Responsa Minchas Shlomo, I, 31, as to his doubts).





כו\ב   בשפתים ולא שגמר בלבו להוציא בשפתיו ולא הוציא


Someone who wanted to fast half a day but pronounced a whole day’s fast


A few years ago someone wanted to accept a half-day fast upon himself.  A person who wants to fast must state an acceptance of his fast during minchah of the previous day as a fast is like a sacrifice and just as a sacrifice must be dedicated before its being offered, a fast must also be dedicated (Levush, O.C. 562:5).  However, the person erred and pronounced “I accept a fast” during minchah without mentioning that he meant only half a day.  Perplexed and troubled, he presented his case to Rabbanim.  We have the rule that “words in the heart are no words” (Kiddushin 49b) i.e. a person’s thoughts are not to be considered if they contradict what he said.  Since he accepted a full fast, he should apparently fast a whole day.  To our surprise, though, none of the Rabbanim to whom he referred instructed him to fast a whole day.  Still, he received two different answers, as we shall see below.


Our sugya explains that if a person wanted to swear not to eat bread made from wheat but erred and swore just not to eat  “bread”, his oath is valid as “bread” can also mean just wheat bread.  However, if he wanted to swear not to eat wheat bread but erred and swore not to eat barley bread, he is allowed to eat all bread whether made from barley or wheat as his pronouncement and his intention were not the same: he didn’t swear about wheat bread and did not intend to swear about barley bread.


Apparently, our sugya contradicts the rule of “words in the heart are no words”.  Nonetheless, the Rishonim (Ramban, Rosh and Ran, and see Tosfos, s.v. Gamar) explain that we should distinguish between a person who swore and then claimed that in his heart he intended that the oath should be void, and a person who swore in error.  The oath of a person who swears consciously but who does not intend his words to take effect is valid because his intention is insignificant compared to his utterance.  But if the person who swore claims that he never intended to say what he said, he is believed as his oath is considered a mere error; the halachah has been so ruled (Shulchan ‘Aruch, Y.D. 210:1).


We now return to the person who wanted to fast a half-day and the answers he received.  HaGaon Rav S. Wosner (Responsa Shevet HaLevi, VIII, 130) ruled that he must fast a half-day as a half-day fast is also called a “fast”.  He is like the one who intended to swear about wheat bread and just said “bread” which can mean just wheat bread.


HaGaon Rabbi Meir Bransdorfer (Kaneh Bosem, I, 33), however, ruled that he didn’t have to fast at all as a half-day fast is not called a fast (ta’anis).  The person thus resembles the one who wanted to swear not to eat wheat bread who erred and swore not to eat barley bread; he is allowed to eat both types of bread





כט\א   קניא דרבא


Swindlers in a beis din


A most famous case, of a swindler who tried to outwit the other litigant in a beis din, became known by the name of “Rava’s cane”.  A person referred to Rava’s beis din, claiming that another refused to repay a loan.  The defendant declared that he was willing to swear that he repaid it.  Before he swore, he asked the claimant to hold his cane for a moment.  After he swore, the claimant became enraged with his audacity and hit him with the cane.  The broken cane and the coins that spilled out of it revealed the borrower’s conspiracy: By giving the money to the lender in the cane before the oath, his oath that he repaid him would be true.


To prevent a repetition of such occurrences, where the swearer has no fear to swear as he assumes his oath to be true but where the oath does not achieve its aim: to cause the defendant to reveal the truth due to his fear of the oath – Chazal instituted that the beis din should tell the defendant that his oath is “on the understanding of beis din”.  In other words, that the meaning of his oath shall be as beis din understand it: straightforward and sincere, without tricks (see Nedarim 25a and the Ran, ibid, and Tosfos on our sugya, s.v. Ki heichi).


The poskim have different opinions as to whether the type of oath known as “Rava’s cane” is halachically a false oath.  After all, the swearer did not lie but since he didn’t repay the lender in the usual fashion, is his oath considered false?  


Over the generations swindlers have devised strange but interesting tricks that enabled them to swear, not to lie, and win their cases.  Following is one example that explains the poskim’s difference of opinions concerning “Rava’s cane”.


The scheming seller and the naїve purchaser: The author of Chavos Yair (Responsa, 69) was asked to judge the case of a naїve purchaser who complained about a scheming person who wanted to sell him a house for an exaggerated sum.  To convince him of the house’s worth, the seller swore that if someone would offer him 300 rubles for the house today, he wouldn’t sell it to him.  The purchaser became convinced and paid him 310 rubles.  The Chavos Yair ruled that the oath was false as though the seller intended to uphold his oath (that day…), the purchaser regarded the oath as a just attempt to prove the great value of the house, which was entirely untrue.  In his opinion, the regulation of the Chachamim intended to prevent a schemer from fooling himself by thinking that his trick would cause his oath to be true, but actually it was false.  Leading Acharonim (Mahari ben Lev, II, 88; Rabbi Betzalel Ashkenazi, Responsa, 32; Machaneh Efrayim, Hilchos Shevu’os, 10) disagree and prove that we can’t regard the seller’s oath as false just because of the purchaser’s assumption, thinking that the aim of the oath was to prove the great value of the house.  In their opinion, the seller’s intentions do not depend on the other’s presumption and as he did not intend to sell his house that day for 300 rubles, his oath is regarded as true.  In their opinion, the regulation to swear on the understanding of beis din was vital even from the viewpoint of the halachah and was not only intended so that schemers should not fool themselves for if not for this regulation, such an oath would not be regarded as false.  But once a person accepts the responsibility to swear without tricks, if he does swear with a trick, his oath is regarded as false (see ibid, where they disagree about someone who swears on the understanding of another person who knows of the trick and does him a favor, if it is considered to be a false oath).





כט\ב   שבועה


When the Noda’ BiYehudah had to soothe the Kaiser of Bohemia


In the responsa of the Noda’ BiYehudah we find an urgent question presented by the translator of the Kaiser of Bohemia to the Chief Rabbi of Prague, Rabbi Yechezkel Landau zt”l.  


The purpose of an oath: An oath is intended to reveal the absolute truth.  A conscientious person who swears in Hashem’s name does not lie.  To increase his trepidation and decrease the chances of a false oath, Chazal instituted – as we shall learn next week – that he should swear while holding an object connected with a mitzvah – usually a Sefer Torah.  At the same time he is shown empty leather flasks to give him the message that just as they previously contained flesh and bones but are now empty, if he lies, he will also lose all his wherewithal (Vayikra Rabah, parashah 6).  


A person swears with a Sefer Torah but not by a Sefer Torah: We emphasize that a person swears with a Sefer Torah but not by a Sefer Torah.  The Sefer Torah is not part of the oath and according to the definition of the Rishonim (Ramban, Shevuos 41a), it is not included in the halachos of the oath but in its ceremony.  


The Kaiser of Bohemia became interested in this matter once he heard that Jews, who had to swear in his courts and who had to hold a Sefer Torah according to the instructions of the judges, would bring passul (disqualified) Sifrei Torah to somewhat lessen the disgrace of the Torah, that had to be present at those trials.  The Kaiser became angry because his advisors explained to him that an oath on a disqualified Sefer Torah was worthless and he was enraged that his subjects were ridiculing his statutes.


The Noda’ BiYehudah (Responsa, 1st edition, Y.D. 71) explained to the Kaiser that from the viewpoint of the Torah (d’oraisa), an oath without a Sefer Torah is upstanding and he even took the trouble to cite 14 examples from the Tanach.  Among his proofs he asserted that throughout the tractate of Shevuos the sages of the Talmud never mention the need to hold a Sefer Torah to qualify an oath but only when a person swears before a beis din to increase his trepidation.  Oaths outside a beis din do not require a Sefer Torah but are still regarded as strict oaths in every respect.











From the Editor





A Reaction from Rechasim


HaGaon Rav A. Beifus, a resident of Rechasim, excitedly told us this week about a spontaneous reaction that occurred in his town following the publication of the story of the fish in Vol. 191, entitled He Who Observes a Mitzvah Comes to No Harm.  In short, the tale involved a young man who resolved never to interrupt his regular learning times and who got his reward when he withstood a temptation.


 There is no need to describe the wonderful friendliness permeating the small communities far from the center of the country.  A natural feeling of partnership envelops the whole community and unites their hearts.  Thus, one morning two weeks ago, Rav D.T. felt the need to tell his friends about his sentiments.  After shacharis he pounded the stender in front of him and told the following story:


 “Yesterday I read in Meoros HaDaf HaYomi about the young man who withstood all temptation and refused to stop learning to buy fish and about the Arab vendor whom he met with the help of Divine providence.  I want to tell you about a similar event that I experienced but from the other viewpoint: about someone who did not withstand temptation, stopped in the middle of his regular Daf HaYomi shi’ur and eventually realized that he had profited nothing thereby.


 “All of you know Rav Yehudah M. who participates in the Daf HaYomi shi’ur regularly.  Yesterday there was a wedding outside Rechasim.  I knew Rav Yehudah was invited and I was sure that he could take me in his car right after the shi’ur but when I entered the beis midrash I was really disappointed.  He was dressed in his weekday clothes.  I’ve known him for years.  You can tell that he’s going to a wedding from his appearance in the afternoon.  He comes to the shi’ur looking as if he was actually attending the chupah and after the shi’ur he rushes to the wedding, but yesterday – nothing. 


 “The magid shi’ur started the session but my mind was occupied with the wedding.  I tried to get Rav Yehudah’s attention.  I winked, nodded my head, waved my arm, scraped my chair, coughed slightly and got up and down but he remained absorbed in his gemara and noticed nothing.  His whole essence was involved in the sweetness of Torah.  Time was running out and I became more nervous.  I knew that I had to attend the wedding.  I’m still apologizing for my absence from the first son’s wedding and couldn’t commit another faux pas.  


 “I suddenly noticed a friend dressed for the wedding who hurriedly entered the beis midrash.  I left my Gemara and approached him and he explained that an organized bus was about to leave Rechasim for the wedding hall.  I had known nothing about the bus.  For years I never missed a Daf HaYomi shi’ur and was unaware of any activity that occurred in the time of my learning.


 “This time I faltered.  Fifteen minutes before the end of the shi’ur I closed my Gemara and with a bowed head I left the beis midrash for the bus…  


“The tunes of the joyful orchestra, the happy face of the chassan’s father and the enthusiastic dancing eased my conscience.  I soon joined the circles of dancers.  ‘Anyone who gladdens a chassan and kallah is as though he built one of the ruins of Yerushalayim.’  How could I have missed such a joyful occasion!


 “The dancing continued.  Tired dancers left the cicle, new ones joined and the gaiety increased.  The person beside me left the circle to run after his small child entangled in a lively horah, and a firm hand took his place.  My eyes were closed but I was sure he wanted to dance: the silent language of dancers.  We danced and rejoiced.  A minute later I opened my eyes and almost fainted.  Rav Yehudah M. took a breath: ‘So you also like to dance?’


 “I learnt the hard way”, concluded Rav D.T., “that someone who is conscientious of his learning time never loses a thing.  On the contrary, he who interrupts his regular learning stands to lose.”


 We should conclude with the words of Maran Rabbi Yosef Karo in Shulchan ‘Aruch, O.C. 155:1: “…and one should set aside time to learn and this time must be regular, never to missed even if he thinks he will make great profit.”  The Chofetz Chayim adds in his Mishnah Berurah (ibid, S.K. 5) that “such a person is ‘a master of faith’ for he believes and trusts in Hashem that his earnings will not decrease thereby.”  
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Distribution centers abroad:


USA: You can get Meoros HaDaf HaYomi


in Hebrew or English each week by mail.


For details: tel. (718) 253-6218


New Jersey: Perry family: (201) 871-5850


Los Angeles: Rav Shmuel Levinger: (818) 509-8880


UK: +44 (0)8700-416000


Canada: Montreal: Rav Shmuel Lax: (514) 274-4160


Toronto: Rav Daniel Kahn: (182) 416-3848


Australia: Rav Yechezkel Brown: (613) 95300217


Brazil: Rav Yehoshua Pasternak: (011) 30513955


Venezuela: Rav Saadyah Shukrun:


 (0058212) 2566552


Mexico: Rav Shaul Malah: (0052555) 4602251


France: Rav Yehuda Buchinger: 333-88140301


Switzerland: Rav Refael Mosbacher: 01-4620030
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In memory of


R. Moshe Tzvi Yosef Halpern z”l


Son of R. Shlomo z”l  (15 Adar 5732)


dedicated by our friends,


the Halpern Families, Kiryat Krinitzi & Givat Shemuel
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In memory of


R. Yaakov Ezra Bikel z”l


Son of R. Tzvi Elimelech z”l


(13 Adar 5762)
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L’ilui nishmas R.Reuven Gombo z’l,son of  R. Tzvi z’l  And his wife,Freidel Gitel  daughter of R. Shmuel z’l.
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Those wishing to share an interesting story or anecdote with an instructive lesson


 may apply to Meoros HaDaf HaYomi, POB 471, Benei Berak 55102, 


or by fax 03 5780243.


With the blessing of the Torah The Editor
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Halachic discussions cited in this leaflet are only intended to stimulate thought and should not be considered  psak halacha.





כו\א   להרע או להטיב


Chachamim to do bad


The Chozeh of Lublin was once told about a certain tzadik who would fast and afflict himself.  The Chozeh said Chazal explained in our sugya “to do bad or to do good – ‘I shall eat’ or ‘I shall not eat’”.  There are two ways to serve Hashem – a “bad” way (not to eat) and a “good” way (to eat) but there is no doubt that the good way is preferable and Yirmiyahu thus complains: “They are wise to do bad and to do good they did not know” (Yirmiyahu 4:22).  In other words, they choose the way “to do bad” to serve Hashem instead of the way “to do good”…





כו\א   בל יחל דברו


The Sanctity of Speech


The Torah says: “He shall not profane his word; he shall do everything that comes out of his mouth” (Bemidbar 30:3).  The Magid of Kozhnitz zt”l said that a person who observes his speech not to profane it purifies his power of speech to the point where his words are heard Above (He will do everything that comes out of his mouth…) in the sense of “a tzadik makes a decree and Hashem upholds it” (‘Avodas Yisrael).





כו\ב   מוצא שפתיך תשמור


Care About Vows


When one of the daughters of HaGaon Rav S.Z. Auerbach zt”l reached the age of 11 years, he taught her the main points of the halachos of terumos, ma’aseros and vows and gently told her how careful she should be about her speech from then on (Halichos Shlomo).


כז\א   נשבע לקיים את המצוה


No More Excuses


As stated in our sugya, the oath of a person who swears to observe a mitzvah has no validity.  On the other hand, the Gemara in Nedarim 8a says, “How do we know that one can swear to observe a mitzvah?  We are told: ‘I swore and shall uphold to observe the judgments of your righteousness’.  But isn’t he sworn from Mount Sinai?  But this tells us that a person is allowed to urge himself.”  In other words, a person is permitted to swear to observe a mitzvah of the Torah to urge himself to uphold it.


The Stiepler Gaon zt”l offered the following explanation: When lazy about a certain mitzvah, people tend to find an excuse that in certain circumstances they are exempt from observing it.  But when a person swears to urge himself to observe it, his oath reminds him: “What’s with you?  If you’re exempt from the mitzvah, you’re still bound by your oath to observe it” (Kehilos Ya’akov, Nedarim, §10).


כט\א   אלהי כסף ואלהי זהב


Elections for a Dayan


A number of dayanim contended for the position of dayan in Brody.  One of them wanted to pay for the post and the leaders of the community tended to favor him, emphasizing that the money would be used for holy purposes, such as building a synagogue or mikveh.  The rabbi of the town, Rabbi Shlomo Kluger zt”l, told them: “About the likes of you the verse says ‘You will not make with Me gods of silver and gods of gold’ (Shemos 20:19).  Do not appoint someone who is unfit, for profit of silver and gold, even though the act may be done for Me, so to speak – ‘with Me’ – that I should gain a synagogue or a mikveh…” (Pardes Yosef).





כט\א   שקולה מצוות ציצית כנגד כל המצוות כולן


Surety That He Will Observe Everything


Chazal added in the Midrash that he who observes the mitzvah of tzitzis is as though he observes the whole Torah.  Why to such a degree?  The Haflaah explains that as such a person dons tzitzis without being obligated to do so (there is no obligation to wear a four-cornered garment) we can be sure that if he could, he would observe all the other mitzvos, even those that not everyone can observe (Panim Yafos, parashas Shelach).
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