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dicate 2 Daf !

Fonon the memony of your loved one in the specials
edction Gemona of Meorot Hadaf Hayomi.

For only $360 a dedication will be listed in the Gemora on the
daf that corrosponds to the date you choose. Thousand of daf
hayomi learners around the Jewish world will dedicate their
learning that day in the memory of your loved one

Reserve your date today!
Your donation allows us to continue and expand the ranks of
Torah learners and add more shiurim to our growing network.

Order Gemarot for your home, school or shul and we will
deliver them to you at cost price!
For reservations and information, or to order our
weekly publication;and Gemarot call:
in the United States: 1866-252-14785, in Europe (U. K) 6800—91 7-4786
Or e-mail: Dedications@meorot.co.
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י\ב קטיעה בר שלום


May a gentile circumcise himself?


Our Gemara describes the exalted personality of a gentile named Ketiah bar Shalom who endangered his life by speaking to the Roman emperor in an effort to dispel a decree against the Jews. The emperor agreed with his arguments but commanded that he be killed as Roman law decreed that anyone who successfully refutes the emperor must be executed. On the way to his death, a woman called out that she was sorry that he was being killed for defense of the Jews but could not have a portion with them in the World to Come because of his being uncircumcised. He immediately circumcised himself and a heavenly voice (bas kol) announced, “Ketiah bar Shalom is ordained for the World to Come.” 


We do not prevent a gentile from observing mitzvos of the Torah: The Jews received the 613 mitzvos at Mount Sinai while the gentiles remained with the seven Noachide mitzvos. Still, a non-Jew may observe a mitzvah of the Torah, aside from Shabos and the study of Torah as Rambam (Hilchos Melachim, 10:9,10) asserts: “A gentile who wants to observe any other mitzvah…should not be prevented.” In this section we shall address a difference of opinions concerning the mitzvah of circumcision and whether a gentile should be prevented from observing it.


The prohibition to cause a wound: The main point of difference of opinions involves the prohibition, pertinent to Jews and non-Jews, to wound oneself unnecessarily (in the opinion of a few Acharonim; see Makneh, end of Kidushin; and see Meshech Chochmah on Bereishis 34:22; Bava Kama 91b and Sefer HaMafteiach, ibid). Therefore, we must clarify whether a gentile circumcising himself performs a “mitzvah that comes by way of a transgression” or, since he circumcises himself for the mitzvah, the wound is not regarded as being for naught. 


HaGaon Rav Menasheh Klein (Responsa Mishneh Halachos, IX, 156) cites Rambam (Hilchos Milah, 3:7), who rules that as a Jew must not cure a gentile, he must not circumcise a gentile who requests to remove an affliction from his foreskin. Still, Rambam adds: “If the non-Jew intends to be circumcised, a Jew may circumcise him”. Apparently, then, a gentile may observe the mitzvah of circumcision and he is not regarded as someone who wounds himself for no reason. 


Nonetheless, HaGaon Rav Y.S. Elyashiv responds in a letter to the author of Mishneh Halachos (X, 176) that nothing can be proven from Rambam’s ruling as in this particular case there is no obstacle to the gentile’s circumcision. If he has an affliction on his foreskin, the circumcision is not regarded as an unnecessary wound, but a cure. Moreover, not only may he circumcise himself but even a Jew, who may not cure a gentile, may circumcise him, as the gentile wants to be circumcised for the sake of the mitzvah and not merely for the sake of cure (see Responsa Igros Moshe, Y.D. II, 7, in whose opinion there is no proof at all).


Wounding a person about to die: As we said, our sugya tells of Ketiah bar Shalom, for whom a bas kol announced that he attained readiness for the World to Come. Could the bas kol have resounded as a result of an act not performed according to halachah? Rav Klein suggests an interesting solution that only someone expected to live is forbidden to wound himself, as opposed to someone condemned to die (see ibid, for proof from Tosfos, Kesubos 38a, s.v. Ha). As a result, Ketiah bar Shalom acted according to halachah.





יב\א מפני שנראה כמשתחוה לעבודת כוכבים


When the chachamim took off their hats


Our sugya explains that any human being must not worship another god and, moreover, must not act in a way that arouses suspicion of such. Therefore, if an idol stands next to a stream, a Jew must not bow down to drink as it looks like bowing to the idol. 


The Tur (Y.D. 150) and Rashba (cited in Hagahos HaGra, ibid) rule that even if the Jew is about to die of thirst, he must not bow down to drink, as explained in our sugya: “even if he dies if he doesn’t drink”. Still, the Ran on our sugya asserts that the Gemara concerns someone anxious of danger if he doesn’t drink but in a case of obvious danger he may drink (see Remo, ibid, 3, and Beiur HaGra, ibid). 


Why was it forbidden to bow to Haman? The Vilna Gaon zt”l (ibid) brings proof for the opinion of the Tur and Rashba from the Midrash (Ester Rabah, parashah 7:4): “’King Achashveirosh aggrandized Haman’ (Esther 3:1): And the king commanded that they should kneel and bow to him. Haman embroidered an idol on his clothes over his heart and anyone bowing to him would bow to the idol.” Ostensible bowing, then, is regarded as bowing to an idol, as people meant to bow to Haman and not to the idol.


The Remo (ibid) adds that one should be strict and not remove one’s hat for an honored gentile wearing a cross. Indeed, chachamim would hold their hats in their hands before meeting important gentiles to avoid removing them in their honor. It is interesting to note the testimony of the author of Terumas HaDeshen (Responsa, 196) who, in his youth, saw a priest in charge of certain property. Before meeting Jewish merchants in Vienna, he would cover his cross so that they could honor him “properly”.





יב\א ישב לו קוץ...נתפזרו לו מעותיו


The chazan may pray only with closed eyes!


Our sugya explains that a Jew with a thorn in his foot must not bend to remove it before an idol as it looks like he is bowing. Likewise, if coins fell next to an idol, he shouldn’t bend to gather them, lest he be suspected of worshipping an idol. 


Praying while facing a mirror: Radbaz (cited in Baer Heitev, 90:23) deducted a stricter halachah, that a person must not pray facing a mirror as when he bows, he looks as though he is bowing to his reflection, even though it is not an idol and even though the person has no intention to worship it. Indeed, Mishnah Berurah (90, S.K. 71) rules that not only is it forbidden to pray facing a mirror with open eyes, as it disturbs one’s concentration, but even with closed eyes, as it appears as though one is bowing to the reflection. 


To whom does the reflection bow? It is interesting to note Maharsham’s individual opinion (Da’as Torah, 90:23) that it is “possible” that in a pressing situation one may pray facing a mirror with closed eyes as an onlooker also sees the reflection bowing to the person praying. That is, it isn’t considered like bowing, when the ‘worshipped image’ simultaneously bows back… As for the halachah, however, we follow Radbaz.


Praying while facing a window at night: Ishei Yisrael (Ch. 9:25, S.K. 66) writes that in the light of Mishnah Berurah’s ruling, one should also not pray at night while facing a window which shows one’s reflection. However, Responsa Or Letziyon (II, Hilchos Tefilah, 11, according to Shulchan ‘Aruch, 90:23) has doubts, as the prohibition only regards facing a mirror whereas a window is not designed to reflect anything.


The chazan was reflected in the golden letters of the ‘amud: We also find this opinion in Responsa Shevet HaLevi (IX, 21) about a synagogue whose gabaim decorated it superbly, with huge golden letters of Hashem’s name facing the chazan. One of the congregation noticed that the chazan was reflected in the letters and he asked HaGaon Rav S. Wosner for his opinion. Rav Wosner replied that according to all opinions, the chazan must not pray with open eyes as his reflection disturbs his concentration. He may, however, pray with closed eyes, as the letters were not designed as a mirror.


Prayer next to a lamp: As for someone praying with a lamp behind him which casts his shadow on the wall in front of him, the Maharsham (ibid) writes that an onlooker would not suspect that he is bowing to his shadow as a shadow is not a clear image.





טו\א ש"מ שכירות לא קניא


A person who was mochel his rented premises


A person who had lived in a rented apartment for years managed to find a home a month before the end of his rental contract. He informed the landlord that he forgoes (mochel) his right to reside there in the remaining month. Two weeks later his daughter married and by a quirk of fate, the couple had nowhere to live. He remembered his old apartment and asked the owner to allow the couple to live there but the owner claimed that the renter had relinquished all his rights thereto. Is he right? This question concerns the very core of acquisition by rental.


Two types of holding on property: Possession is expressed in two ways. The first is ownership of property, sometimes including all the components of the property and sometimes only one component, such as a person who buys a date-palm only for its fruit. The second includes only monetary rights – such as debts, mortgages and the like – which also belong to a person and may be bequeathed.


The difference between ownership of property and monetary rights is expressed by the possibility to forgo one’s rights (mechilah). In other words, a person who wants to relinquish ownership of certain property cannot do so by mechilah, which is not so in the case of a debt and other rights, which may be forgiven. 


We now must determine the nature of rental. Does the renter become an owner of property as regards to its use, like a person who buys a tree for its fruit, or is he only renting the property for the “right” to use it without any ownership thereof? Returning to the renter who wanted to give his young couple use of the rented apartment for the remaining two weeks: If the renter only has rights to use the house, his right dissolved as soon as he was mochel it but if he acquired ownership of the property for the right to use it, his mechilah does not forego his ownership, just as a person cannot announce mechilah regarding his home. 


In the opinion of many Rishonim, this essential doubt forms the basis of our Gemara’s discussion whether rental acquires property. In other words, does the renter acquire the property for its use or does he only get the right to use it? As the Gemara concludes that rental does not acquire, a renter has only the right to use the property but does not own it (Kehilos Ya’akov, 9, referring to Tosfos, Bava Basra 21b, s.v. Vehashta; Ran on Nedarim 46b; and see Kovetz He’aros, §53). 


However, Ramban (in Kuntres Acharon on Kesubos) and Tosfos Rabeinu Elchanan (on our sugya) believe that according to all opinions, a renter acquires ownership of property for its use but that the Gemara discusses whether, despite that ownership, the name of the original owner remains on the property (Kehilos Ya’akov, ibid). In other words, the question is whether rental acquires property to such an extent that is not regarded as being the owner’s, or not.


A tenant who pays in advance becomes an owner: HaGaon Rav Elchanan Wasserman zt”l writes that according to the Yerushalmi and some Rishonim, even if regular rental only procures rights, a tenant can acquire property for its use if he pays rent before using the property. Since payment was collected in advance for use of the property, we must say that the owner and renter agreed that the latter acquires the property for its use. The renter wouldn’t pay in advance just for future use (Kovetz He’aros, ibid, and see Kehilos Ya’akov, Arachin, §5).


A rented apartment destroyed by an earthquake: If we want to ascertain the halachah concerning this question, we can do so by means of the following case. A tenant paid in advance and during the rental period the apartment was destroyed by an earthquake. Must an owner return payment for that part of time in which the apartment is unusable? The decision depends on the above difference of opinions. If the renter is considered owner of the property as regards its use, he is like someone who bought an apartment which was destroyed a day after its purchase and he can demand nothing from the previous owner (see Kovetz He’aros, ibid, os 3). But if he is paying only for the use of the property, the owner must compensate him.


The Remo (C.M. 312:17) rules that in any case an owner must provide the renter with an alternative dwelling (see ibid in the Sema’ and, at any rate, the halachah is so in case of a regional earthquake). We see then, that a renter is never regarded as the owner, even if he pays in advance. (We emphasize that all the above is according to Kovetz He’aros and Kehilos Ya’akov. However, there are other opinions on our sugya. See Chazon Ish, Bava Kama, §23, S.K. 10, and Avi ‘Ezri, Hilchos Sechirus, Ch. 6. Also, concerning the renter’s mechilah, there is a broad discussion by the poskim: see Responsa Rivash, 510, that the renter’s mechilah has no effect without an act of acquisition. Some Acharonim disagree and see a lengthy discussion in Pischei Choshen, Hilchos Sechirus, Ch. 4, S.K. 7).











From the Editor





200 Issues – 7 Plates


Dear readers and learners of the Daf HaYomi worldwide, we thank you for the congratulations for the appearance of our 200th issue, which reached us by post, fax and e-mail from Venezuela to Australia and even from one of the most closely guarded prisons in the United States. Allow us to thank you. The effort is demanding and the work is hard and sometimes painstaking and we derive the strength to continue from your remarks, reactions and encouragement.


 This week we have seen fit to focus on a story that can inspire Daf HaYomi learners who toil at the Torah every day throughout the year.


The luxurious living room revealed nothing of his past. He removed his gold-framed glasses, as he is accustomed to do when deep in thought, and pondered in silence. An important talmid chacham sat, waiting for his response. The talmid chacham had often visited the philanthropist, each time amazed anew at his generosity. Always, without hesitation or much thought, when he heard there was a need to raise funds for Torah study, he would donate a sizable sum. This time the guest asked, “Where were you educated, sir? Who was your father? Your generosity for Torah study is wonderful. I’m sure there’s something behind it. Please tell me.” In response, the philanthropist told the following story.


 “You asked who my father was and who educated me. In fact, I don’t remember my father z”l. He passed away when I was a baby. My mother raised me with love and fear of Hashem in a remote village near Vilna. When I was 13 she overcame her motherly protective feelings and sent me to a yeshivah in Vilna. ‘Go, my darling, and learn Torah”, she parted from me, choked with tears. A young, lonely orphan with no relative or acquaintance, I entered the beis midrash with a worn Gemara, sat in a vacant place and began to learn. 


After a few hours I became hungry. The food my mother gave me got eaten on my way to Vilna and I was ashamed to ask for food. I continued learning. The sun set and my stomach growled. I turned to a friendly-looking boy and asked him where the boys ate. ‘Don’t you know?’ he wondered. ‘We eat teg (“days”)”. I discovered that the yeshivah did not provide food. In those days, generous residents of the town would provide a student with food one day a week. The custom was called teg – i.e., “days”. On Sunday a boy would eat with a certain family, on Monday somewhere else and so on. My new friend brought me to the boy responsible for teg. He looked at his list and said, ‘Only one address is available tonight. A poor widow with six orphans lives next to the yeshivah but she’s happy to feed a student. I beg you not to ask for an extra portion as every crumb that enters your mouth takes away from an orphan. Bon Appetit!”


I didn’t know what to do. The widow lived a minute from the beis midrash but it took me half an hour to get there. I started to go but went back and sat on a bench. My stomach growled and several times I attempted to approach her house. My heart didn’t allow me to eat from the scarce food of orphans. I was an orphan myself and my mother was a widow. I well knew the suffering and dearth in such homes, without a father for support and encouragement. I finally decided to settle with only one slice of bread. As my heart beat strongly, I knocked weakly on the frail door and six charming heads looked at me with fiery eyes. ‘Who’s there?’ asked the widow. ‘The talmid chacham’, they joyfully answered. ‘Come in!’ I came in and if not for the twelve hands grasping my trouser legs, I would have fled at the sight. Seven plates rested on a frail table, six full and one empty. ‘Children’, said the widow, ‘for whom is the empty plate?’ 


 “’For the talmid chacham!’ they cried in unison. You understand? Don’t forget that I was only thirteen years old and they called me a talmid chacham. While I was wondering what a talmid chacham should do with an empty plate, the widow added, ‘Nu, children, and what should we do now?’ The children immediately stopped holding my trousers and each of them took part of his portion and put it on my plate. Do you hear? Six little orphans gave me their food and you could have filled the whole world with the joy they showed! What can I say? I was brought to my chair like a chasan and they weren’t satisfied till I sat at the head of the table as befitting a ‘talmid chacham’. True to my decision, I ate one slice of bread but a small voice was heard: ‘Talmid chacham, you didn’t eat my cucumber yet’ while others insisted: ‘My cheese…my pepper…talmid chacham!’ Having no choice, I ate everything on my plate just to satisfy them. You understand, my friend? They were satisfied only when my stomach was satisfied – that is, the stomach of the ‘talmid chacham’. I finished eating, said birkas hamazon, heartily thanked the generous widow and her charming children and as I was about to leave, she addressed them: ‘Nu, he’s leaving. What are you going to ask him for?’ Believe me, if they would have asked me anything, I would have promised it and kept my promise. I listened well and these little Jews, these pure souls, asked, ‘Talmid chacham, bless us that we should learn well and grow in Torah’.”


 His voice cracked and he broke out in bitter tears. The sights of those days woke in his memory as though they were occurring now. After a long while he calmed down and concluded: “Now you surely understand that the half hour that I spent with the widow and her orphans impressed on me that there’s nothing more important than Torah.”


There’s nothing like personal example for educating children. A father who goes to a beis midrash to learn imbues the love of Torah in his children more than by any talk about proper conduct. A son sees his father coming exhausted from work but joyfully running to a beis midrash. The child absorbs and understands that there’s nothing more important. “Torah tzivah lanu Moshe - Moshe commanded us a Torah, a legacy for the congregation of Yaakov.” The Torah is the best legacy we can bequeath to our children. Meoros HaDaf HaYomi has undertaken the aim to endear the Gemara to every Jew. Meoros was founded for that purpose, as well as the beis midrash for Daf HaYomi lecturers, in which dozens of magidei shi’urim toil many hours each day on the daily shi’ur to deliver it in a pleasant and interesting way – all to endear the Torah to the masses everywhere. Those wishing to participate in a Daf HaYomi shi’ur or get help in arranging a shi’ur in their neighborhood may apply to the Daf HaYomi hotline 03 6160657.
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Pearls








י\א שאין להן לא כתב ולא לשון


The Origin of Latin


Concerning the Romans, our Gemara states that as opposed to other peoples who have their own languages, “the Romans have no script and no language”. The Romans had no language? Who never heard of Latin?


The Chasam Sofer zt”l (Gitin 80a) explains that when Hashem divided mankind into 70 peoples because of the incident of the Tower of Bavel, each people got a language according to their nature and with the influence of the mazalos and the nation’s individual heavenly sarim (archangels). The Romans were different in that their language was neither coordinated with their nature, nor determined by their sar. 


In 3345 a wise man named Latines invented a language comprised of 19 letters which became known as Latin. Since then, the language served for writing Roman laws, wisdom and philosophy. Chazal therefore rightly remarked that they had no language coordinated with their nature, only that invented by Latines. 


The Ben Yehoyada’ also addresses this topic and states that because of their forefather Eisav, who had “hunting in his mouth” and whose “hands were the hands of Eisav”, the Romans were punished by not having their own language in their mouths nor their own script, dependent on the hands. He mentions that even in our era there is a huge nation – America – that doesn’t have its own language as its inhabitants speak English.





י\א שאין מושיבין מלך בן מלך


Democracy in Edom


The regime in Edom (Rome), writes Rabbi Meir Simchah of Dvinsk zt”l, was democratic as they had a “peoples’ council – parliament”. This is what the Gemara means by saying that “they do not appoint a king, the son of a king”. In other words, the people elected their leaders. For that reason, he adds, we find in parashas Chukas that “Edom said” and “Edom refused”, without mentioning their king, as opposed to other kingdoms, such as “…and Sichon did not allow”, because the people ruled (Meshech Chochmah, Chukas). Incidentally, according to Chazal in our sugya, this type of regime is called by the Torah “I have made you the smallest of the nations”.





י\ב קטיעה בר שלום


The Whole Ketiah


Our Gemara recounts the story of a gentile, Ketiah bar Shalom, who circumcised himself before his execution because of his defense of the Jews. Was his father’s name really Shalom? According to Seder Ya’akov, that was not his name but Chazal hinted that Ketiah’s cutting (keti’ah) of his foreskin made him whole (shalem).





י\ב בכה רבי ואמר יש קונה עולמו בשעה אחת


Some Acquire Their World in an Instant


Our sugya relates that Rabbi wept on the death of Ketiah bar Shalom and said, “Some acquire their world in an instant.” Why did he cry? According to the Maharsha, he wept for the person who acquired his world in an instant, but how much would he have acquired had he lived for many more years!





י\ב יש קונה עולמו בשעה אחת


The Mitzvos Acquired in an Instant


 “Some acquire their world in an instant.” Could it be, wondered Rabbi Yerucham of Mir? How does an instant suffice to acquire the World to Come? It could only be, he explains, that when a person repents completely, his evil deeds till then become merits and so he has many mitzvos (Michtav MeiEliyahu).





י\א קטול חד מינייהו ולא תתגרה בהו בכולהו


One at a Time


Our Gemara relates that the emperor Antonius complained to Rebbi that important Romans were causing him trouble. Rebbi took him to his garden and uprooted a radish. He repeated this act for several days until Antonius understood that Rebbi was hinting that he should remove his opponents one by one and not altogether, lest they rebel.


HaGaon Chayim Yirmiyahu Pelsenberg of Shaki zt”l said this is the source of the custom to cut one’s nails alternately. As cutting one’s nails on the eve of Shabos is the removal of impurity and one’s bad attributes, they shouldn’t be opposed all at one time (Minhagei Yeshurun).





יא\א זה אנטונינוס ורבי


Why Me?


Our Gemara cites Rav Yehudah in the name of Rav on the passage “two nations are inside you”: “These are Antoninus and Rebbi, whose tables never lacked lettuce, squash or radish, not in the summer and not in the winter.” The Chibas HaKodesh (Chelek HaDerush) writes that Rivkah knew she was carrying twins, one a tzadik and the other an evildoer. She complained that Avraham also had two sons, one a tzadik – Yitzchak – and the other an evildoer – Yishmael, but that Sarah did not bear both but rather Hagar bore Yishmael. If so, she complained, “Why me?” Why am I punished to be the evildoer’s mother? She was answered: “two nations are inside you” – these are Antoninus and Rebbi. That is, your evil son contains a holy spark and your tribulation is not in vain.





יא\א שלא פסקו מעל שולחנם לא חזרת ולא קישות ולא צנון


All the Portions were eaten at the same time


Our Gemara relates that the tables of Antoninus and Rebbi “never lacked lettuce, squash or radish”. It is the custom to eat radish at the start of a meal and lettuce at the end. However, their guests continually came and went, such that while one was eating his radish, another was finishing his lettuce (Peninim Yekarim).





יא\ב בגדי אדם הראשון, "ןהן בגדי חמודות שהיו לעשו" (רש"י)


Were Eisav’s Clothes Tamei?


The Midrash says that Eisav’s clothes were “desired” because they had belonged to Adam. Nimrod coveted them and stole them from Adam and Eisav stole them from Nimrod. Why does the Midrash take the trouble to tell us the events that brought these garments to Eisav? Yedei Moshe comments that the halachah is that the clothes of an ‘am haaretz are impure (tamei medras) for a talmid chacham. How, then, did Rivkah clothe Yaakov in Eisav’s garments? Chazal mention, however, (Bava Kama 66b) that tum’as medras pertains only to the impure person’s own clothes and not to stolen garments and since Eisav’s clothes were stolen, they weren’t tamei.





יד\ב ארבע מאה פירקי הויין


Topical Chapters


Our Gemara says that Avraham’s tractate Avodah Zarah contained 400 chapters while ours contains only five. Where did the 395 chapters disappear? According to Meromei Sadeh, in Avraham’s era the whole world was engaged in all sorts of idolatry and therefore his Avodah Zarah contained 400 chapters. But in the era of Rebbi, the redactor of the Mishnah, idolatry was on the wane and even the founder of Christianity was being oppressed by the Romans, such that only five chapters were written.


On the other hand, Rabbi Aharon Kotler zt”l explained that Avraham’s level of faith was so high that he expanded the prohibition of idolatry to include fine details that we do not consider, such as any slight thought that attributes events to chance and not to Divine providence, and even the slightest flattery, which Rabeinu Bechayei compares to idolatry (Chovas HaLevavos, Sha’ar HaBitachon) for a person imagines that another might favor or harm him. Therefore, Avraham’s tractate Avodah Zarah was so long (Mishnas Rabbi Aharon).





טו\א והמחמר אחר בהמתו בשבת חייב חטאת


Yosef’s Chariot


After Yosef interpreted Pharaoh’s dream, he was appointed second-in-command and given a “double chariot” (mirkeves hamishneh). What is a double chariot? According to Maharil Diskin zt”l in his commentary on the Torah, this chariot had two horses, as it is forbidden to urge on an animal on Shabos and holidays. As Yosef was released from prison on Rosh HaShanah, he commanded that two horses be hitched to his chariot for according to some poskim, if two do a melachah – even animals – the person is exempt from punishment.





טז\ב כסבור אותו הגמון עליו הוא אומר


Kein Jude


Shulchan ‘Aruch (Y.D. 157:2) rules that even in time of a decree against Jews, one mustn’t say that one is a gentile but one may say something that can be interpreted either way. In his chidushim on our tractate, the Toras Chayim writes that he heard about a great chacham who was asked if he was Jewish in the time of a decree. “Kein, yud (Yes, a yud)”, he replied, but his interrogators thought he was speaking German and saying kein Jude (“not a Jew”) and he was spared.





טו\א ובכל מקום אין מוכרין בהמה גסה


Which Animals Did Yaakov Give to Eisav?


Our Gemara forbids selling steers to gentiles. The animal might refuse to work on Shabos and the gentile might call its previous owner to whisper in its ear to work. Tosfos (s.v. Eimur) explain that this halachah is not valid if the animal does not recognize its previous owner’s voice. This is the meaning of the verse referring to Yaakov: “and he took from what came into his hand a gift for Eisav his brother” (Bereishis 32:14). What is the meaning of “what came into his hand”? These were the new animals, just acquired, that didn’t recognize his voice, and these he gave to Eisav (Ta’ama Dikera).
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Pearls





In memory of


R. Gershon z’l, son of  R. Betzalel z’l


And R. Yehuda z’l ,son of  R. Eliyahu z’l


dedicated by their Families








In memory of





Leah Grinfeld z”l





Daughter of R. Avraham z”l 


(17 Adar II 5749)





dedicated by her Family
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The Ner Tamid Edition


of tractates


avoda zara -horhayot


Is now available for distribution


to individuals Shuls and schools


at cost price!


 $7 Dollars (Plus S&H)


To order your copy call:


in the United States:


1866-252 1475,


in Europe (U.K.):


0800-917 4786


Or e-mail to:


Dedications@meorot.co.il
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Avodah Zarah 10-16





























י"ט-כ"ה אדר ב'






































“Meoros” Editorial  Dept.
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P.O.B 471 Bnei Brak Israel


Tel. 03-6160657 Fax. 03-5780243


Distribution Dept.


To order subscriptions to the Hebrew or English edition, call 03-616-0657


Or e-mail: meorot@meorot.co.il


Or Fax 03-5780243











(Those wishing to share an interesting story or anecdote with an instructive lesson may send it to Meoros HaDaf HaYomi, POB 471, Bnei Berak 55102, or by fax 03 5780243.)


With the blessing of the Torah The Editor








י"ט-כ"ה אדר ב'








In memory of


R.Reuven Gombo z’l,son of  R. Tzvi z’l  And his wife,Freidel Gitel  daughter of R. Shmuel z’l.
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