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In memory of


R. Yitzchak Man z”l


Son of R. Moshe Refael z”l


(11 Nisan 5756)


dedicated by Mrs Geulah Man 


& Family, Ramat Gan























In memory of


Chanah Shnur z”l


Daughter of R. Chayim Yaakov z”l


(11 Nisan 5728)


dedicated by her son, our friend


R. Avi Shnur & Family, Savyon








In memory of


Yenta Yehudis Lintzer z”l


Daughter of R. Chayim Asher Anshil Zeev z”l (13 Nisan 5755) 


dedicated by her son, our friend


R. Shmuel Lintzer & Family, Petach Tikvah






































In memory of


Rachel Breindel Hartman z”l


Daughter of R. Eliyahu Mordechai Sonnenfeld z”l (10 Nisan 5755)


dedicated by her husband, our friend


R. Mordechai Hartman & Family, Sao Paulo, Brazil
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Where Did the Maid Disappear?


Not every day do we come across a fascinating and exciting tale that can serve as a story for the approaching Pesach.  We present this amazing story that happened to the Weissbrod family in Bnei Brak.


“Two years ago we lived in Rabban Gamliel Street”, relates Mrs Weissbrod.  Like many families, the Weissbrods employed a gentile maid from Romania named Vina, who performed her tasks assiduously.  On the eve of Purim, when the house was in a commotion, a visitor, Reb B. Bresky gently knocked on the door.  When he wasn’t answered, he knocked more loudly and Mrs Weissbrod sent her maid to see who was at the door.  To the family’s great surprise, Vina returned overwhelmed with shock and, still agitated and tearful, cowered in a corner of one of the rooms, refusing to answer questions.  Mr Bresky was still knocking outside.


When Vina refused to respond, Mrs Weissbrod opened the door and asked Mr Bresky if he had reprimanded the fragile maid for not reacting faster, explaining to him that he should not have done so as Vina was very sensitive.  “G-d forbid!” he exclaimed.  “I was asked, ‘Who is it?’ I only said, ‘It’s Bresky’.”


Let it be so, thought Mrs Weissbrod, and once she saw to Mr Bresky’s request, she turned to Vina, who eventually agreed to open up her heart.


 “My mother’s maiden name was Bresky”, she said.  “I have always known that I was born a gentile but when I heard a Jew saying that his name was Bresky, I was shocked.  Maybe I’m also Jewish?  After all, I like you Jews so much.  Since I’ve got to know your customs, I feel a yearning for your faith.  Could I also be Jewish?  My tears were of joy.  Maybe, maybe I’m a Jewess!”


 “Late that night, after the megillah was read and the banging of Haman had died down, the streets were jubilant but I spent a few more minutes with Vina, who told me that for years her mother took care of the cemetery of the Vizhnitz Chasidim in Romania.  Identifying herself of course as a gentile she would see to the visitors and to all the needs of the site.  ‘Phone her’, I urged her.  ‘Let’s hear what she has to say.’


 “The turmoil before Pesach soon made us forget the event.  Vina no longer mentioned the delicate matter and I left her alone.  After Pesach she told me she was returning to Romania.  She had asked her mother about her origins but was told that the topic was ‘not for the phone’.  ‘I’m going to talk with her’, said Vina.


 “Her mother finally revealed to her that she was Jewish.  Vina discovered that her mother’s brother lived in Canada and she went to live there with his large family.”


Indeed, an amazing story.  A person with much experience who heard the tale concluded that Hashem brought about circumstances to return His lost daughter to her source.  We, then, who have the merit to spend time with the Gemara, should make more of an effort, for we are already here, in the King’s palace.  We don’t have to travel far but merely reach out and increase our merits by observing mitzvos, performing good deeds and learning Torah.
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כט\ב   ותקבר שם מרים


False teeth and pacemakers


Our sugya explains that it is forbidden to derive any benefit from a corpse or its shrouds.  The Rishonim have different opinions as to if this pertains to a gentile’s corpse (see Tosfos, Bava Kama 10a, s.v. Shehashor, and Beis Yosef, Y.D. 349 in the name of the Rashba; see further in Sefer HaMafteiach Bava Kama, ibid) but the halachah was ruled that a gentile’s corpse is included in the prohibition (Shulchan ‘Aruch, Y.D. 349).  


Aside from the Torah’s prohibition on the use of a corpse and its shrouds, Chazal decreed that one must not derive benefit from ornaments attached to a corpse, such as a wig, lest one come to use the corpse or its shrouds (Shach, S.K. 6).


The gold teeth in the Kovno Ghetto: This halachah is usually not pertinent in daily life.  Who would want to derive benefit from a corpse or from anything attached to it?  But in the Holocaust, when the residents of the Kovno Ghetto ventured out of their hiding-places, they saw skeletons, bones and skulls in the ruins burnt by the Nazis.  False teeth made from gold were also found and Rav Efrayim Oshri was asked if people could derive benefit therefrom (see about Rav Oshri and his Mima’amakim in Vol. 202).


Two types of false teeth: Rav Oshri replied (based on ‘Arachin 7b and Shulchan ‘Aruch, ibid, 2) that we should distinguish between types of false teeth.  Some are coverings over existing teeth and are permanently attached and one must not derive benefit therefrom.  Others replace teeth that have fallen out and are removable and one may derive benefit therefrom.  


Poskim have also discussed the recycling of pacemakers, which are very expensive.  Some doctors suggested extracting pacemakers from corpses and reusing them for new patients.  HaGaon Rav Yitzchak Weiss zt”l (Responsa Minchas Yitzchak, VII, 101) rejected the idea as the pacemaker is attached to a corpse and may not be used, just as the corpse itself (aside from the prohibition of autopsy).


Signing a document before an operation: On the other hand, HaGaon E.Y. Waldenberg (Responsa Tzitz Eli’ezer, XIV, 83) advises that before the insertion of a pacemaker patients should sign a declaration that the pacemaker is on loan and may be removed from them after death.  Shulchan ‘Aruch (Y.D. ibid, se’if 2) allows removing objects from a corpse if the deceased had commanded their removal (and see ibid as to autopsy and as to if the person cannot sign a declaration).


כט\ב, לה\א, לו\א


The difference between rabbinical decrees and regulations 


These dapim address the definition and scope of rabbinical regulations.  We said “regulations” but Rambam (in his preface to his commentary of the Mishnah) actually divides rabbinical halachos into “decrees” and “regulations”.  The “decrees” (gezeiros) were designed to safeguard the Torah, such as those mentioned in our sugya – the prohibition to partake of bread, wine or oil of gentiles, etc.  On the other hand, the “regulations” (takanos) are halachos, mitzvos and customs instituted by Chazal,  not as an adjunction to a mitzvah or prohibition of the Torah, but enacted to conduct our lives according to Jewish custom in general, such as “Moshe instituted that they should ask about and expound the topic of the season: the halachos of Pesach on Pesach, the halachos of Shavuos on Shavuos and the halachos of Sukkos on Sukkos” (Megillah 4a); likewise the takanos in the kesubah and the like and the custom of ‘aravos on Hosha’nah Rabah.


The Torah authorized Chazal to institute decrees and regulations.  By commanding “and you will keep My guard” (Vayikra 18:30) – “Make a guard around My guard” (Yevamos 21a) – the Torah implemented that Chazal should institute ‘fences’ and ‘barriers’ for the proper observance of its laws.  Chazal (Shabos 23a) also interpreted the verses in Devarim 17:11 and 32:7 as meaning that they could institute mitzvos and prohibitions not meant to safeguard a specific Torah mitzvah, such as Chanukah and the like.  Tosfos Yom Tov (Sotah 4:3) asserts that gezeiros are stricter than takanos as they serve to safeguard mitzvos.  For example, the water given to a sotah to drink does not try her if her husband has sinned, as we are told – “…and the man will be cleansed of sin” (Bemidbar 5:31) – even if he transgressed a gezeirah by Chazal.  But if he transgressed a takanah, he is not considered a sinner for that purpose though, of course, anyone who ignores a gezeirah or a takanah transgresses the prohibition of “do not turn from the thing that they will tell you, right or left” (Devarim 17:11; Rambam in his preface to the Yad Hachazakah).


When did Chazal start to institute decrees and regulations?  As we said, many takanos are even attributed to Moshe, such as asking and expounding the halachos of a holiday on that holiday, the text of the first berachah of birkas hamazon, the seven days of celebration following a wedding, sitting shiv’ah, etc. (Yerushalmi at the beginning of Kesubos).  Some takanos actually preceded the giving of the Torah.  Avraham, Yitzchak and Yaakov instituted shacharis, minchah and ma’ariv and Shem’s beis din decreed that one mustn’t marry a harlot and therefore they wanted to burn Tamar.  However, there would be no obligation upon us to obey the takanos instituted before the giving of the Torah unless Chzal reinstated them (Maharatz Chayos, Berachos 26b).


What is interesting is that there could be a rabbinical decree mentioned in the Torah since, as we said, some takanos preceded the giving of the Torah.  For that reason, although we find in the Torah that people obeyed the takanah of Shem’s beis din or Moshe’s takanos (see Megillah 32a), they still don’t have the validity of Torah-based commandments but of rabbinical decrees (see Ramban in his Hasagos on Sefer HaMitzvos, shoresh 2, s.v. Vechen ma shekasav harav ba’ikar harishon; Bach, 685; Birkei Yosef, O.C. 137).


The discussion in the Talmud indicates that Chazal devoted deep consideration before they instituted a gezeirah or a takanah.  It is interesting to point out that according to Rambam (Sefer HaMitzvos, shoresh 1), their gezeiros and takanos amount to thousands!





ל\א   יין מבושל אין בו משום יין נסך


Pasteurized wine: the process and its halachic implications


The Torah forbids us to derive benefit from yein nesech – wine poured to honor an idol.  The ordinary wine of gentiles (stam yeinam) and a Jew’s wine touched by a gentile are also called yein nesech, though not having been poured to an idol (in the coming weeks we shall discuss the prohibition of deriving benefit therefrom).  However, our sugya explains that boiled wine is not disqualified by a non-Jew’s touch.  The Rishonim have different opinions about this exception.  Some believe that when wine is boiled, its taste becomes inferior and would no longer be used to pour to an idol (the Meiri on Avodah Zarah 29b and as indicated by Rambam, Hilchos Maachalos Asuros, 11:9).  Others assert that Chazal did not institute their decree on uncommon wines and boiled wine is uncommon since, as we said, its taste becomes inferior (Rosh, Ch. 2, #12; Ramban on 36b).


Wine producers now pasteurize wine to prevent its fermentation and to promote its preservation.  The pasteurization takes place when the wine is heated to the point of 70 degrees Celsius.  Poskim have been asked to express their opinion as to if such wine may be considered boiled and thus not forbidden by a gentile’s touch.  


Apparently pasteurization does not render wine boiled  (see Responsa Minchas Shlomo, I 25) as boiling causes some of the alcohol to evaporate, spoiling its taste whereas the taste of pasteurized wine is not inferior and, aside from expert wine-tasters, no one could tell the difference.  Since its taste remains intact and as pasteurized wine is now common, it should be forbidden by a gentile’s touch.  Still, some poskim are lenient as Chazal made no decree on boiled wine, though conditions have changed (see Responsa Minchas Yitzchak, VII, 61; Responsa Igros Moshe, Y.D., II, 52; Yabia’ Omer, VIII, Y.D. 15).


HaGaon Rav S.Z. Auerbach zt”l (ibid) wrote that in his opinion, on examining the Rishonim, one must not be lenient, as they had different opinions as to the definition of boiled wine.  The stricter Rishonim hold that the wine must be thoroughly cooked (Or Zarua’ on Avodah Zarah, Ch. 2, os 155) or at least become thicker by loss of moisture.  Others maintain that it suffices if the wine has boiled once and has become somewhat less (see Ramban on our sugya and the Rashba in Toras HaBayis, 50b, bayis 5, sha’ar 3).  As for the halachah, Shulchan ‘Aruch rules according to the lenient opinion (Y.D. 123:3, see Beis Yosef, Shach ibid), that just boiling lessens the amount of wine and renders it “boiled”.  Rav Auerbach asserts that as the pasteurization takes place in closed pipes, which according to many experts prevents any loss of moisture or quality, the wine should be forbidden by a gentile’s touch.  HaGaon Rav Y.S. Elyashiv (Kovetz Teshuvos, 75-76) and HaGaon Rav Ben Tziyon Aba Shaul zt”l (Responsa Or Letziyon, II, Ch. 20, os 19) rule likewise.





לא\א   הכל משתמר בחותם אחד


Stamps on food products


Our sugya explains that one should stamp any food products that come within reach of a gentile who might exchange it for forbidden foods.  Therefore, if food was not stamped and there is a reasonable chance that a gentile switched it for some advantage, it must not be eaten as long as it cannot be identified.  


About pieces of fish, meat, wine and techeiles, Chazal were stricter and decreed that one stamp does not suffice (Avodah Zarah 39a-b).  The Rishonim have different opinions as for the reason.  According to Rashi (ibid, s.v. Asurin), as they are expensive, there is a greater suspicion that a gentile might forge the first stamp while according to Rambam (Hilchos Maachalos Asuros, 13:10), Chazal were stricter with these products as someone who consumes such food or uses false techeiles transgresses a prohibition of the Torah.  


Do devalued products need a stamp?  This discussion has serious implications.  For example, if the value of one of the above products has decreased, then according to Rashi, it needs only one stamp.  But according to Rambam, since it involves a prohibition of the Torah, it still requires two stamps.  On the other hand, if the price of some other product increases, Rashi would demand two stamps (Remo in Toras Chatas, kelal 32, din 10; ‘Aroch HaShulchan, 118:2) while Rambam would demand only one as does as it does not involve a prohibition of the Torah.  The halachah was ruled according to Rambam (Shulchan ‘Aruch, Y.D. 118:1; see ibid, who cites possibilities to rely on one stamp also regarding prohibitions from the Torah; the Remo writes that after the fact [bedi’avad], one may rely on Rabeinu Tam’s opinion that two stamps are needed only in the event of a suspect Jew and not in the event of a gentile).


HaGaon Rav Moshe Feinstein zt”l (Responsa Igros Moshe, Y.D., I, 56) emphasizes that the need of two stamps for certain foods is present only if neither of them is absolutely reliable.  If one stamp, however, cannot be forged, it suffices.


Types of stamps and forgeries throughout the generations: We now proceed to the types of stamps in use over the years.  Our Gemara mentions six types of stamps: sealing with clay, a cork, a knot, a sign, a lock and a key.  After the completion of the Talmud, people were accustomed to mark products, such as cheese, with the letter ches – for chosam (“stamp”) – or kaf for kosher (Responsa Rashba, I, 109).  In that era gentiles were unfamiliar with Hebrew letters and there was no suspicion that they would be forged (see Remo Y.D.130:8).  Gentiles eventually became familiar with the letters, so they were no longer used and cannot be regarded as stamps (Responsa Levushei Mordechai, 3rd ed., Y.D. 7).  Since then, and with the development of industry, labels and seals came into use on the food or the wrappings, featuring the word kosher or chosam (Perishah, 130, S.K. 15).  Once forgeries became common, each shochet and bodek was given a stamp with his signature (Responsa Gevul Yehudah, 20; etc.).


The poskim point out that though these stamps could also be forged, Jews relied on the fact that gentiles refrained from falsifying them for fear of the government, which strictly punished forgers.  On the other hand, the authorities paid no attention to a gentile who stamped a certain food “kosher”, though it was not so, as this was not considered forgery (see Responsa Maharit, I, 12; Responsa Maharsham, III, 10; Responsa Zichron Yehudah, Y.D. 5).





לה\א   מפני שמעמידין אותה בעור קיבת נבילה


Cheesemaking and its halachic implications


Our sugya addresses the takanah that it is forbidden to eat the cheese of gentiles.  Many reasons are stated for the decree but the halachah (Rambam, Hilchos Maachalos Asuros, Ch. 3; Shulchan ‘Aruch, Y.D. 115:2) was ruled according to Shmuel’s reason: “because they make it in the skin of a neveilah’s stomach”.  To translate the situation to modern conditions, we must examine the secrets of cheesemaking.


Enzymatic cheesemaking: Most salty and hard cheeses are produced in a process called “enzymatic cheesemaking”.  In the past people would keep fresh milk in the skin of the stomach of a suckling calf and the milk eventually became cheese.  The scientific explanation is that the juices of the stomach contain an enzyme that breaks up the protein in the milk.  The protein particles separate from the watery milk and sink down, becoming cheese.  Even today, many cheeses in Europe are produced by adding this enzyme to milk and sometimes another enzyme is used, produced from the stomach of an older calf or a hog, or both enzymes together.  This is the explanation for the decree, as all the meat in a gentile’s possession is assumed to be non-kosher.


Cheese may also be made with vegetable enzymes.  Are they included in the decree?  According to Rambam (ibid, halachah 14), and the halachah was so ruled (Shulchan ‘Aruch, ibid), “even if they made it with herbs, it is forbidden”, as the decree includes all the cheese of gentiles, lest it was made with non-kosher materials.  The Remo (ibid) adds that if a Jew was present at the cheesemaking, the cheese is allowed “and that is the widespread custom in all these countries”.  The Shach (S.K. 20) disagrees and asserts that the sanction of the presence of a Jew is not mentioned in the Talmud except for the case of a gentile milking a cow: We cannot allow a gentile’s cheesemaking in a Jew’s presence unless the cheese belongs to the Jew.  We nowadays see certain cheeses stamped gibun Yisrael – i.e., that the cheesemaking was done by a Jew (see Binesiv HeChalav, pp. 47-53).


Acidic cheesemaking: Till now we have dealt with enzymatic cheesemaking, made to produce most salty and hard cheeses.  Another ancient method is acidic cheesemaking, to produce soft cheese.  The milk is left without refrigeration, or an acidifying agent is added, such that its structure changes and the particles of protein sink and stick to each other.  


Is it allowed to eat a gentile’s cheese (gevinas ‘akum)?  The decree against gevinas ‘akum stems from the suspicion that the gentile used non-kosher materials.  In acidic cheesemaking there is no such suspicion, so is such cheese allowed to be eaten?  The authors of Chochmas Adam (kelal 53:38) and ‘Aroch HaShulchan (Y.D. 15:16) rule that the prohibition still applies.


Cottage cheese: On the other hand, Rav Moshe Feinstein (Responsa Igros Moshe, Y.D., II, 48, and also indicated in Responsa Zivchei Tzedek) wrote that one shouldn’t reprimand those who eat the cottage cheese of gentiles, though a Jew was not present at the cheesemaking.  In his opinion, we should distinguish between the hard cheeses forbidden by Chazal and the soft cheeses, which differ from them entirely.  Therefore, and for other reasons, he ruled that one shouldn’t admonish the lenient, “but to publicize that there is a reason to be lenient is certainly improper.”  Of course, every product needs a kosher stamp to ascertain that no non-kosher additives were used, even for those who are lenient.


In conclusion, anyone who buys cheese without a kashrus certificate is in danger of eating pig extracts or insects.  We emphasize that many foreign kashrus organizations, which do not demand chalav Yisrael, give a hechsher to soft cheese without a permanent mashgiach and without gibun Yisrael and even those which demand chalav Yisrael do without a permanent mashgiach or gibun Yisrael.  Sometimes the wrapping displays gibun Yisrael but is not necessarily chalav Yisrael.  The more conscientious should therefore demand cheese marked as chalav Yisrael and gibun Yisrael (Binesiv HeChalav by Rav Yaakov Buro, pp. 43-47).





(Those wishing to share an interesting story or anecdote with an instructive lesson may send it to Meoros HaDaf HaYomi, POB 471, Bnei Berak 55102, or by fax 03 5780243.)


With the blessing of the Torah The Editor








לב\א   העיד שמעון בן גודא


Switching an Alef with an ‘Ayin


In his Responsa Zecher Yehudah (51), HaGaon Rav Y.L. Batlan derives an interesting halachah from our sugya.  In a sefer Torah, one must not switch an alef with an ‘ayin and vice versa (Shabos 103b), though their pronunciation is similar (Rashi, ibid).  But in his opinion, regarding names in bills of divorce (gittin) we should not be so strict as our Gemara first maintains that Shimon ben Guda, ending in an alef, was Shimon ben Guda’, ending in an ‘ayin, whereas only in the second explanation they clarify that these were two different people (cited in Entziklopediah Talmudis in the article on Alef).





לה\ב   רבי ובית דינו התירו השמן שלהן


The Brisker Rov Feared the Permission More Than the Prohibition


In a discussion about the kashrus of oil, HaGaon Rav Yitzchak Zev of Brisk expressed his opinion that foreign oil should be preferred to oil from Eretz Israel for various reasons.  One of those present protested, “But that would be the oil of gentiles!”  On hearing the question, the Gaon trembled and became very afraid.  His pupil, HaGaon Rav A. Shlesinger explains that the Rov was not afraid because of any prohibition on the oil of gentiles but, on the contrary, because of Rambam’s statement (Hilchos Maachalos Asuros, 17:22) that “the oil of gentiles is allowed and he who forbids it has a great sin as he has rebelled against the Beis Din that allowed it” and the Gaon feared the sin of the questioner (Reshimas Hanhagos Vezichronos).





לה\ב   מה ראו חכמים לאוסרה


Was the Moabites’ Bread Permitted?


The Taz (Y.D. 117) established the rule that Chazal cannot forbid anything explicitly permitted by the Torah.  Many Acharonim therefore asked how Chazal forbade the bread of gentiles as we are told in Devarim 23:4: “An Amonite or a Moabite shall not enter the congregation of Hashem as they did not greet you with bread and water on the way when they left Egypt.”  We see, then, that the Moabites were punished because they did not feed the Jews bread!  


In his Ginzei Yosef (77, 142), HaGaon Rav Yosef Schwartz offers two explanations: First of all, the bread of gentiles is sometimes allowed, such as if it is cooked after being baked as it is no longer defined as bread (see Halachos Ketanos, II, 83).  Secondly, the Torah accuses Amon and Moav for not greeting the Jews with bread, though they didn’t know that the bread would be forbidden.





לה\ב   ולא עוד אלא דברים שמכוסין ממנו מתגלין לו.  רש"י: כשהוא מלמדן


To Teach in Order to Learn


Thus, comments the Ben Yehoyada’, we have a measure for a measure: Because you opened others’ hearts when you taught them, Hashem will open your heart and you won’t have to learn from others.  Indeed, Or Avraham comments that in his preface to Hilchos Talmud Torah, Rambam mentions the mitzvah of learning and not that of teaching as teaching is part of learning.  If you don’t teach others, you won’t know many things in your own learning!





לה\ב   חלב שחלבו עכו"ם ואין ישראל רואהו


A Jew Doesn’t See It…


When Rebbe Aharon of Belz was in the ghettos, there were Jews who dedicated themselves so that he would have a glass of milk each day.  A certain person would sneak out despite danger to a farm, supervise the milking and bring the milk to the Rebbe.  One day he came late due to the heavy surveillance and the farmer gave him the milk that he had milked alone.  The Jew decided that the Rebbe’s perilous health took precedence over other matters and gave him the milk without further explanation.  When the milk remained on the table a long while, he brought it closer to the Rebbe but the Rebbe made a careless gesture and the milk spilt.  When the Jew asked him why he didn’t drink the milk, the Rebbe replied, “I didn’t see any milk.”  The person told him the whole story and the Rebbe remarked, “After all, they said, ‘milk milked by a gentile and not seen by a Jew’ – he who has the eyes of a Jew doesn’t see it at all...”  (Ma’yanah shel Mishnah).





לז\א   ועל דיקרב למיתה הסאב


The Severity of Tumas HaMeis


As is well known, and as proven from our sugya, the impurity of having been in contact with a corpse is severer than any other impurity.  The Chezkuni mentions an interesting reason: so that people should not be too much in contact with their departed dear ones and should not suffer too much sorrow.
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In memory of


R. Gershon z’l, son of  R. Betzalel z’l


And R. Yehuda z’l ,son of  R. Eliyahu z’l


dedicated by their Families








In memory of


R.Reuven Gombo z’l,son of  R. Tzvi z’l  And his wife,Freidel Gitel  daughter of R. Shmuel z’l.
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