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נט\א   עד שימול ויטבול


A gentile with a heart ailment or diabetes who wants to convert


Our sugya explains that to convert, a gentile must be circumcised and immerse in a mikveh.  If he has been circumcised but has not immersed or has immersed without circumcision, he is no convert.  However, a gentile who cannot be circumcised or be bled (hatafas dam bris) because the place of his circumcision has been removed may convert by simple immersion (Shulchan ‘Aruch, Y.D. 268:1).  


Conversion without circumcision: A fascinating halachic issue developed following the unusual request of a gentile suffering from a heart ailment and diabetes.  He asked a rabbi to convert him, mentioning that because of his health, he must not be circumcised.  The rabbi wanted to allow the procedure by simple immersion but the question was sent to HaGaon Rav Y.Y. Weinberg zt”l, author of Sridei Eish (Responsa, II, 67-68).  Rav Weinberg ruled that a gentile lacking a foreskin may convert only with immersion whereas a gentile with a foreskin is not exempt from circumcision due to any untoward circumstance (oness).  He demonstrated his proof as follows.


First of all, we must prove that a gentile who cannot be circumcised can’t convert by simple immersion.  Indeed, the Gemara in Kerisos 9a discusses how gentiles convert today without bringing a sacrifice, as was practised when the Temple existed (see ibid the Gemara’s solution).  Apparently, contends Rav Weinberg, this question lacks a basis as we can say that gentiles nowadays are forced to do without a sacrifice and may therefore convert.  It must be that oness doesn’t relieve a candidate for conversion from whatever is required of him.  Similarly, as long as a gentile has a foreskin, he must undergo circumcision, even in an instance of oness.  


We must now consider the following question.  Till now we have regarded this gentile as an uncircumcised person (‘areil) who cannot become a Jew.  But how do we know this?  Perhaps only someone who can be circumcised is considered an ‘areil  whereas someone who cannot is not and the fact of his being an ‘areil is no barrier to his Jewishness.  In other words, we must prove that the very existence of a foreskin makes a person an ‘areil, even if that person is freed by oness from the mitzvah of circumcision.


We can discover this, continues Rav Weinberg, by examining the following case.  A kohen who is an ‘areil must not eat terumah (Yevamos 70a) but what about a kohen who wasn’t circumcised due to some danger to his health?  If an ‘areil is only someone actively commanded to be circumcised who hasn’t done so, he is no ‘areil.  But if an ‘areil is anyone with a foreskin, then this kohen must not eat terumah.  


The Rishonim disagreed about this question.  According to Rashi and Tosfos (Yevamos, ibid), the kohen who is an ‘areil because of oness must not eat terumah.  Rabeinu Tam (Tosfos Yeshanim, ibid) disagrees and believes that he may (As for korban pesach an ‘areil due to oness is certainly eligible as Rava derives from a verse, see Tosfos ibid 72a s.v. mishum).  Apparently, then, according to Rashi and Tosfos, an ‘areil is anyone with a foreskin and regarding our gentile, he mustn’t convert as he is an ‘areil.  But according to Rabeinu Tam, an ‘areil is anyone commanded to be circumcised who hasn’t done so.  Someone who cannot be circumcised was never commanded to do so.  Therefore, the kohen may eat terumah and the gentile who cannot be circumcised due to danger should not be considered an ‘areil as he is surely not commanded to endanger himself.  


Then according to Rabeinu Tam, may an ill gentile convert with mere immersion?  His following ruling destroys that logic.  Rabeinu Tam (cited in the Tur, Y.D. 268) is stricter than the accepted halachah and rules that even a gentile lacking a foreskin must not convert by only immersion!  He would therefore surely disqualify an ill gentile with a foreskin.  If so, how does he rule contradictory halachos: a kohen who is an ‘areil due to an illness may eat terumah whereas a gentile who is an ‘areil due to an illness must not convert and not only that but a gentile lacking a foreskin must not convert?  


After a ramified halachic discussion, Rav Weinberg reaches the following conclusion.  There is a basic difference between Jews and gentiles.  The Jews had the merit to enter a covenant with Hashem but the gentiles rejected the Torah.  Since then, all gentiles are ‘areilim from our covenant with Hashem.  Therefore, a gentile who wants to join our people must be circumcised to make a covenant with Hashem.  If he fails to do so for whatever reason, he cannot become a Jew.  On the other hand, a Jew uncircumcised due to illness is not considered an ‘areil as there is a covenant between him and Hashem since the first covenant formed with our forefathers.  Only someone who deliberately ignores the mitzvah of circumcision is considered an ‘areil (based on Tosfos Yeshanim and the Meiri on Yevamos 46b).





סב\ב   ההוא גברא דאגר


The executioner’s sword that became a shechitah knife


An experienced shochet wanted to acquire a sharp and polished knife made from the finest metal and after a long search he bought the sword of the royal executioner.  The occurrence was reported to Rabbi Yaakov Emden, author of Ya’vetz (Responsa, II, 158), who ruled that it was forbidden to derive any benefit from the knife as one mustn’t benefit from an object that killed a person (and therefore one mustn’t use it to slaughter an animal about to die as the act is considered deriving benefit but slaughtering a healthy animal is not considered benefit [Chulin 8a; Shulchan ‘Aruch, Y.D. 10]).


One mustn’t derive benefit from an object that killed a person: Pischei Teshuvah (§8) mentions that our sugya apparently proves Ya’vetz’s contention.  Our Gemara explains that if a person was commanded to be killed by a beis din, the sword by which he was killed or the gallows on which he was hung must be buried, just like other objects from which one must not derive benefit.  Pischei Teshuvah asserts that Ya’vetz therefore concluded that one mustn’t derive benefit from any object used to kill a person.  However, Pischei Teshuvah rejects Ya’vetz’s proof as Rambam gives another reason for burying the objects (Hilchos Sanhedrin, 15:9): “…the gallows on which he was hung is buried with him so that it won’t have a bad remembrance and so that people won’t say that this is the gallows on which so-and-so was hung.”  In other words, these objects are buried not because one mustn’t derive benefit from them but to lessen the disgrace of a person executed by a beis din (and even if we say that one mustn’t derive benefit from them, as indicated by our sugya, this prohibition pertains only to those killed by a beis din, as mentioned by Rambam).  We understand, then, that this disgrace applies only to someone killed by a beis din because of a severe transgression, but not to someone executed because of the whims of a king and it is therefore allowed to use the royal executioner’s sword (see the Chida in Machazik Berachah, Y.D. 8).


Golias’ sword: In his Ma’aseh Avraham (Y.D. 6), Rabbi Avraham Ashkenazi (who lived in Smyrna in the generation after the Chida) proves that one may derive benefit from a weapon once used to kill a person: We learn in Shmuel I 21:10 that the kohen Achimelech gave Golias’ sword to David when he was escaping Shaul.  Golias was a mass murderer and yet David used his sword (though we could say that it was only used to kill gentiles).


At any rate, it is interesting to mention Rabbi Yehudah HeChasid’s statement (Sefer Chasidim, 1113): “A knife was found in the grave of those killed sanctifying Hashem’s name and people wanted to take it.  The wise man said that it should be left there and that no benefit should be derived from it.” 


A hanging rope as a belt for prayer: Responsa Kol Mevaser (I, 58) mentions Ya’vetz’s statement in regard to a certain Holocaust survivor.  The survivor, when saying kaddish for his relatives, would take a rope used by the Nazis to hang people and wore it as a gartel (prayer belt), as a symbolic defiance of the Nazis yimach shemom.  Kol Mevaser says that according to Ya’vetz, this shouldn’t be done.





סג\ב   מי אמרינן כיון דרוצה בקיומו אסור


Selling challah from shiyrayim on the eve of Pesach


In our sugya, which treats the prohibition of deriving benefit from yein nesech, we discover the concept of “wanting its existence” (rotzeh bekiyumo) – i.e., a Jew is forbidden to cause a situation where he wants the continued existence of yein nesech, from which one must not derive benefit.  Apropos, the Gemara discusses the case of a Jew hired by a gentile to break open barrels of yein nesech.  The Jew wants the continued existence of the yein nesech for if not so, he would not earn his livelihood.


According to Rashi, this prohibition only pertains to idolatry and not to other things from which the Torah forbids us to derive benefit.  Pri Chadash (O.C. 450:7) proves this opinion from Rashi on 64a (s.v. Rabanan hi), who explains that Chazal instituted this prohibition so that a Jew should not want the continued existence of an idol, which the Torah commands him to destroy.  As he is not commanded to destroy other articles from which it is forbidden to derive benefit, the prohibition of rotzeh bekiyumo pertains only to idolatry; Rashba (Responsa, I, 177) and Rambam (Hilchos Yesodei HaTorah, 5:8) agree.  


However, Tosfos (above, 32a, s.v. Veha hacha) indicate that the prohibition of rotzeh bekiyumo pertains to all articles from which one must not derive benefit.  In their opinion, the prohibition of rotzeh bekiyumo was instituted as part of the prohibition of not deriving benefit from those articles.  In other words, one mustn’t have benefit from the article even by just desiring its existence and therefore all articles from which one must not derive benefit are included in the prohibition.


Renting a pot to a gentile for Pesach: The wording of the Tur and Shulchan ‘Aruch (O.C. 450:7) indicates that they adopted Tosfos’ opinion.  The Tur rules that a person must not rent a pot to a gentile for Pesach if he knows that the gentile will cook chametz in it.  He then wants the existence of the chametz, from which it is forbidden to derive benefit, because if it would not be in the pot during the cooking, the pot would crack from the heat of the fire.  (We should mention the opinion of the Chasam Sofer zt”l [Responsa, O.C. §128], who distinguishes between chametz, which the Torah forbids to be seen [bal yeiraeh], and other articles from which we must not derive benefit, to which rotzeh bekiyumo does not apply and see ibid, §116 and §119; see also Mekor Chayim, ibid, who explains the Tur and Shulchan ‘Aruch as not like wanting the existence of an idol but only because he gains through rotzeh bekiyumo and therefore the Tur used the example of renting; Chok Ya’akov, ibid, however, explains the Tur as referring also to lending).


Rotzeh bekiyumo does not contradict the sale of chametz: How does it help if we sell our chametz to a gentile before Pesach?  Granted that we do not transgress any prohibition of the Torah but as far as the rabbinical prohibition of rotzeh bekiyumo is concerned, everyone wants that his chametz should continue to exist.  


The answer is simple.  The Jew does not especially want the continued existence of the chametz that he has sold.  If the gentile somehow loses the chametz, he must pay its full price.  Still, some poskim rule that if a person wants the continued existence of a particular article of chametz, such as a challah from the shiyrayim of a rebbe, he must not sell it to a gentile as he transgresses the prohibition of rotzeh bekiyumo (see Machaneh Chayim, O.C., II, 25; Responsa ‘Arugos HaBosem, 112; Responsa Avnei Zikaron, III, 25; Piskei Teshuvos, 450, os 8).


A grain of wheat with miniscule writing on it: The Pri Chadash (O.C. 467:9) addressed the case of a grain of wheat that was soaked in water and became chametz.  The grain’s owner wrote on it the verse “A land of wheat and barley”, etc. and signed his name on it.  Being very precious to him, he would take it to a hidden place before Pesach and relinquish his ownership of it, and after Pesach, reclaim it.  The Pri Chadash forbade the practice for several reasons, including the prohibition of rotzeh bekiyumo.  


Bottles of beer in a shop: A G-d fearing Jew once passed a kiosk and was shocked to see the Jewish owner selling beer on Pesach.  He told the owner to break all the bottles and that he would compensate him.  As the shopkeeper was being paid for each bottle he owned and subsequently broke, did the passer-by act wrongly by causing him to transgress the prohibition of rotzeh bekiyumo?  Rav Silberstein (Mevakshei Torah-Or Efrayim, V, p. 648) rules that as this prohibition is a rabbinical decree and since the passer-by prevented the shopkeeper from transgressing a prohibition of the Torah, the act was allowed.  Members of our beis midrash wondered about the question in general: the shopkeeper wanted the beer’s existence before the intervention and did not become rotzeh bekiyumo when he was offered compenstaion.  On the other hand, the Jew wanted the existence of the yein nesech only once he was hired to open the barrels and the two cases cannot be compared.





סד\ב   גר תושב


The criteria for a ger toshav


Several times our tractate mentions a ger toshav (24b, 64a, 65a), such as our sugya, which treats the question as to if a ger toshav can invalidate an idol.  The simple definition of a ger toshav is a gentile who may live in Eretz Israel as opposed to idolatrous gentiles, whom we are commanded to banish therefrom (Rambam, Hilchos Isurei Biah, 14:7; Sefer HaChinuch, mitzvah 94).


How does a gentile become a ger toshav?  The Tanaim disagreed about this topic in our sugya but the halachah was ruled according to the Chachamim, that a gentile becomes a ger toshav by accepting the Seven Noachide Laws (Rambam, ibid; Shulchan ‘Aruch, Y.D. 124:1).  But aren’t all gentiles commanded to obey the same seven laws?


Gentiles are regarded as not commanded to observe their seven laws: The Ritva (Makos 9a) explains that once Hashem saw that the gentiles do not observe their seven laws, as we are told – “He saw and allowed nations” (Chavakuk 3:6; see Bava Kama 38a) – a gentile who observes them is not considered as though he has been commanded (metzuveh ve’oseh) but as though he has not been commanded (eino metzuveh ve’oseh).  Therefore, a gentile who accepts his seven laws rises to the level of metzuveh ve’oseh and becomes a ger toshav.  


The wise of the gentiles: It is interesting to note that according to Rambam (Hilchos Melachim, 8:11), if a gentile observes the seven laws “because of his logic, he is not a ger toshav and not one of the pious of the nations nor one of their wise”.  In other words, he must observe the mitzvos only because Hashem commands them.  But why isn’t he one of the wise?  A search of manuscripts and a source in the Midrash reveal that the text should read “but is one of their wise”.  In other words, he is intelligent but not pious, nor a ger toshav (see Rambam, ibid, Frenkel edition, Shinuyei Nuschaos and Sefer HaMafteiach).


A ger toshav may write tefillin: We can appreciate the great moment when a gentile accepts the Seven Noachide Laws by the Remo’s ruling (Darchei Moshe, 39) that a ger toshav may write tefillin!  The poskim, including Pri Megadim and Machatzis HaShekel, wonder how he can write tefillin: after all, anyone who is not commanded to put them on must not write them and therefore a woman is also disqualified.  Yad Efrayim explains that the Remo refers to a gentile who has accepted all the mitzvos, aside from not eating neveilos, and that therefore he may write tefillin.  However, the Acharonim, including Beiur Halachah (39) disagree with this.  


A ger toshav may accept mitzvos of the Torah: Still, Beiur Halachah (304, in explanation of the Magen Avraham’s opinion, ibid) asserts that the time of a gentile’s acceptance of the Seven Noachide Laws is a very special occasion: at that moment he is entitled to accept any mitzvah of the Torah!  If he does so, he must observe the mitzvah he chooses with all its details, just like a Jew but afterwards he cannot accept other mitzvos (see his proof, ibid; we point out that the statements of Beiur Halachah in 39 and 304 are contradictory and more research is needed).


Only one sort of tefillin: Members of our beis midrash remarked that as the head tefillin and the arm tefillin are two separate mitzvos, it is feasible according to Beiur Halachah that a ger toshav may opt to observe only one of them!


A gentile cannot become a ger toshav today as this halachah is practised only when the yovel is in effect (but Rambam and the Raavad disagree about his living in Eretz Israel [Hilchos ‘Avodas Kochavim, 10:6]).








From the Editor





A Conversation with an Anonymous Person


The author Rav David Zaritzky z”l, who passed away 25 years ago, starts his story A Conversation with an Anonymous Person, describing an encounter with a Daf HaYomi learner.  We present some exerpts: Zaritzky at his best.


Let’s start with the hat.  It was almost a historical relic.  Its band zigzagged between white sweat stains and faded blotches from years of wear while its right side squinted towards an awkward dent.  But it covered his head so he could learn in a sefer or pronounce a berachah.  However, as I was standing next to him, he was not holding a sefer nor saying a berachah as he had just arrived from some “business”.  He backed into a parking space and got off the tattered seat of his motorcycle.  The motorcycle amazingly resembled the hat with one difference: the “heart” of the motorcycle worked well.  


 “ ‘Cos…‘cos…I’m also in tatters, as you can see,” the sparse graying beard smiled, “but I assume that my heart is working well.”  He looked at me with eyes of a Jew, sad eyes with an inherent smile, and said, “That’s how I am – tattered, worn out, covered with sweat and dust but when the time comes, my “motor” erupts into life… I support my wife and five children, contribute to shul no less than the shopkeepers, bring a kiddush and drink lechayim – no more and no less.”  


 “And you learn too?”


 “Of course.  What Jew, who sees his world not just here but somewhat further on, doesn’t learn?  What I learn – that’s a very big question, but it doesn’t befit a motorcycle rider to speak about it…”


 “It befits, I’m telling you.”


 “I didn’t know the founder of the Daf HaYomi.  But for simple people like me it was worth being born only after they announced the learning of the Daf HaYomi.  You know about the difference of opinions between Beis Shamai and Beis Hillel.  For two and a half years they disagreed till they decided that it would have been better if man had not been created but now…and so on…  ‘Cos…‘cos…before the Daf HaYomi could a person like me quote such a statement?  Could a person like me know about Rabeinu Tam’s opinions?  Though we don’t learn Tosfos in our shi’ur, after two or three cycles of the Daf HaYomi you feel like looking at a Tosfos, at first with hesitation, as if you are stealing into territory that doesn’t belong to you or into a palace that belongs only to nobility.  But later you open the Gemara and run quickly through it, though not as quickly as my son, but still I’m not ashamed to turn the pages and peek at the Maharsha.  At first I was embarrassed.  I told myself, ‘Nachman, you fool, why are you going into territory that doesn’t belong to you? Rather go peek at the three wheels of your motorcycle…’ But in the third cycle of the Daf HaYomi I’m no longer ashamed.  It’s hot, eh?  Other motorcyclists go for a drink but I sit under my tarpaulin and learn in my tiny Gemara till the next client comes.  Thank G-d, my eyes are still alright.”


 “And what do the customers say?”


 “Many of them don’t even notice that I’m holding a Gemara or what it is.  Some think I’m learning just to make an impression and others already know me.  Sometimes a client hesitates to sit on the back seat and says he’ll follow in a taxi.  I tell him, ‘What do you care if we talk about different things on the way?  Maybe we’ll talk about what was learnt today in the beis midrash.’  And so I almost get fines when my client waves his hands and I look back to explain that he’s wrong and we argue and people honk at us.”


 “You learn every day and this is your third cycle?”


 “Of course.  I don’t want to boast.  How would boasting help me?  But during all these years I’ve missed only 14 times: one time because of my son’s wedding, one time because of my daughter’s wedding and eight days because of an appendectomy – only eight days, you understand?  And since then I’ve written down exactly when I missed.


 “When two people came to explain that I should join the Daf HaYomi, I sat the honored guests at my table.  I asked what they could gain from me.  Another sleepy head at the table and a person’s shame?  They told me, ‘Even so.  Nine of the greatest tzadikim don’t make a minyan but ten simple Jews do.’


 “On the first day I sat at the table.  There were about 20 people.  I felt I didn’t belong there.  But I was ashamed to go home – because of my wife and because my son was already in yeshivah and my daughter in a seminary.  I was thinking about the future.  I understood some fragments, such as I knew from ‘Ein Ya’akov or the Midrash or a chasidic word but when the lecturer would broach loftier subjects, it was beyond me.  I came home and told my wife, ‘Look, maybe for shiduchim it’s good but for me it’s torture.  Why should I sit there?  I don’t rest and later I’m tired and in the morning it’s hard for me to get up early.  It’s better to give up.  For me ‘Ein Ya’akov and Midrash are enough.  When you married me, you knew I wasn’t one to finish Shas.’


 “My wife is simple but she’s wise.  She looked at me in wonderment for a minute or two and said nonchalantly, ‘From observing you learn a lot.  There are drivers who don’t know how a motor works but by pressing a pedal, opening and closing, they sit in the car and it moves.  Why shouldn’t the same be true of Gemara?’  I had no answer to her question.  


 “You know Meir Abba?  No?  No matter.  He was the first one to turn to me and sadly say, ‘I understood nothing and I’m ashamed to ask, do you understand what was said…?’


 “ ‘No’, I said, ‘I don’t understand but maybe together…’


 “My wife’s hands trembled when she served us tea as we sat hunched over the Gemara and our hesitating fingers went over the frightening black lines.  Suddenly I understood something and he understood something.  We decided to ask the magid shi’ur.  The magid shi’ur, as young as my son, gave me an impish smile, tapped my shoulder and said, ‘If you’ve been learning together like that for two days, you’d better find another rav because in another week you won’t want to learn with me…’  


 “It began slowly.  It was hard to march through the lines, just as it’s hard to march through a flowing stream.  It was hard for me to absorb a whole ‘amud, let alone a whole daf, with halachos and differences of opinions.  And each daf  had dozens of opinions and the chiddushim of the geonim and I, Nachman the motorcyclist, perching myself among them.  Shouldn’t I be ashamed to be with them?


 “ ‘No, you’re not tired’, I told myself, when all my limbs sank down on the table and my head became dizzy from the lines that jumped at me.  It was very hard for me to overcome the fatigue, the shame that I didn’t understand and to ask the simplest things.  But I stood fast.  Maybe it was just for the prestige – you know, the shiduchim that were on the way, but still…


 “When I came home to share my progress, my wife nonchalantly said, ‘I told you about the driver.  You pressed the right button and it works!’  No, I’m not saying I’m already ‘at home’.  I still need breathing space but to my surprise, when my son comes home and finds me awake, I ask him to repeat something from what he’s learnt.  Granted that he chooses the easiest and most understandable topic but seven or ten years ago it would have been a heavy burden for me. Now I understand the question and the answer and tell my son, ‘You know what?  Why should we just talk?  Let’s take a look and see.’  We bring a Gemara and sit down.  You hear?  I, Nachman, with the battered motorcycle.  I saw how you looked at my hat and how my esteem fell in your opinion.  But no matter.  That’s the way it is with some of my clients.  I, Nachman, the simple Jew, sit with my son, a student at one of the great yeshivos, and we learn together.  We repeat the Gemara and I delve deeper and remember how we learnt it in shiur.  I remember the Gemara and even Tosfos’ questions on Rashi and I even once asked a question in front of everyone and no one laughed.  And my son tells me, ‘See how we can explain this Gemara…with such simplicity that one could dance for joy!’  


 “Yes, sir.  Of course I’m free.  You see I’m just talking.  Where to?  Of course…”


With the blessing of the Torah


The Editor
































4











ט'-ט"ו אייר

















Avodah Zarah 59-65








1











ט'-ט"ו אייר























Avodah Zarah 59-65











Avodah Zarah 59-65






































3








Pearls




















�





נט\א   צא והכרז על בניהם שהם ממזרים


 “Nonsense”


Rabbi Aryeh Leib, author of Shaagas Aryeh, wandered from town to town for a long while.  Once he came upon a wedding, where he sat and ate among the poor.  The rabbi of the town, HaGaon Rav Chayim HaKohen Rapaport, delivered a derashah and Rabbi Aryeh Leib disagreed, murmuring “Nonsense, nonsense.”  The shamash reported his remarks to Rav Rapaport who quoted aloud, “Since he’s so impudent, it seems he must be a mamzer.”  Rabbi Aryeh Leib retorted on the spot, quoting “A mamzer who is a talmid chacham takes precedence over a kohen gadol who is ignorant.”  Rav Rapaport called him over and, discussing his speech, discovered that it was refuted by an explicit Gemara.  He realized that the poorly clothed guest was none other than the author of Shaagas Aryeh and took him home, fed him and dressed him properly (Moreshes Avos).





נט\א   סחור סחור...לכרמא לא תקרב


The Small Siddur


An “enlightened” maskil once expressed his wonderment to one of the leaders of his generation about the decrees that Chazal added to safeguard the Torah.  “I’ll tell you a story”, replied the rabbi.  “A talmid chacham came to an inn.  When the time came to pray, he noticed that the innkeeper was using a thick siddur full of halachos and commentaries.  Since he was a simple Jew and most of the commentaries were beyond his comprehension, the guest offered to give him a simple siddur in exchange for the thick one.  The exchange was made but in the morning the innkeeper ran after the guest and claimed that he’d changed his mind.  ‘In my siddur”, he explained, ‘there are dozens of pages in Rashi script at the beginning that are starting to fall out but the pages of the actual prayers remain intact.  If I use your siddur, though, the pages of the prayers will soon wear away and it’ll start with ‘Aleinu…’


 “And the parable”, said the rabbi, “is self-understood.”





סה\ב   תוד"ה אבל...וא"ת הא איכא לועג לרש


They Wouldn’t Understand If They Were Alive


The Rogatchover Gaon, Rav Yosef Rozin zt”l, was one of the greatest scholars of his generation.  He was known for his astuteness and he could refute anyone with just a few words.  Once he was walking in a cemetery in Warsaw and learning Torah.  People asked if he wasn’t transgressing the prohibition of lo’eg larash (making fun of the poor) as it is forbidden to do anything in the vicinity of the deceased that they cannot now do.  The Rogatchover merely waved his hand and said, “If they were alive, they also wouldn’t understand…”
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R. Gershon z’l, son of  R. Betzalel z’l
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dedicated by his son, our friend


 Prof. Rabbi Yehudah Gavriel Skornik & Family, Tel Aviv











Our address is Rechov HaRav Vegman 1 (corner of Chatam Sofer 5), POB 471, Bnei Brak, tel. 03 6164725, fax 03 5780243.


For e-mail subscribers: � HYPERLINK "mailto:meorot@meorot.co.il" ��meorot@meorot.co.il�.


For subscriptions, contributions, dedications and other matters:  tel. 03 6160657.














In memory of


R. Meir Sand z”l 


Son of R. Ben Tziyon z”l (14 Iyar 5349)


dedicated by our friends, the Sand Family








ט'-ט"ו אייר
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Distribution centers abroad:


U.S.A. Meoros HaDaf HaYomi in Hebrew or English


each week by mail.  For details: tel. (718) 253-6218


New Jersey: Perry family: (201) 871-5850


Los Angeles: Rav Shmuel Levinger: (818) 509-8880


U.K. London: Yechezkel Ebert +44 (0) 8700-416000


Manchester: Sam Kahn (0) 7976402928


CANADA Montreal: Rav Shmuel Lax: (514)274-4160


Toronto: Rav Daniel Kahn: (182) 784-8766


AUSTRALIA: Rav Yechezkel Brown: (613) 95300217


BELGIUM: Rav Yaacov Senderovich 0475- 263759


BRAZIL: Rav Yehoshua Pasternak: (011) 30513955


VENEZUELA:Rav Saadyah Shukrun:


(0058212) 552-66-25


MEXICO: Rav Shaul Malah: (0052555) 251-02-46


FRANCE: Rav Yehuda Buchinger: 333-88140301


SWIZERLAND: Rav Refael Mosbacher: 01-4620030
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