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סז\ב   נותן טעם לפגם מותר


A brief description of a treifah utensil


The dapim now being learnt address the topic of utensils in which it is forbidden to cook and the ways to render them kosher.  In this issue we shall survey the subject in general and expand on some details.


Utensils that have been used during the last day (ben yomo): Food cooked in a utensil exudes its taste into the sides of the utensil and another food thereafter cooked therein absorbs that taste.  The Torah forbids cooking in a utensil which was used to cook forbidden food as long as 24 hours have not elapsed since the time of cooking.  Until then the utensil is called ben yomo.  Afterwards, the taste in the utensil dissipates and becomes weaker and according to some Rishonim, becomes absolutely inferior.  The utensil is then called eino ben yomo.  Nonetheless, a rabbinical decree prevents us from using a utensil that is eino ben yomo.  


What is hag’alah?  Whether ben yomo or not, a utensil may be rendered kosher by hag’alah.  Hag’alah, which means purging or “causing to exude”, is accomplished by putting the utensil in boiling water (see Remo, O.C. 451:3), which causes the taste to be exuded from the utensil (Meiri and Kolbo).  Therefore, the amount of water used to boil a ben yomo utensil must be 60 times the forbidden taste contained in the utensil.  If not, the taste does not become bateil (insignificant) and could even forbid the large vessel in which it is boiled (Tevuos Shemesh, 6).  


A ben yomo utensil should not be made kosher: As for the halachah, the Tur and the Remo (Y.D. 121) assert that “one mustn’t perform hag’alah to any utensil as long as it is ben yomo” lest the amount of water used won’t be enough (Mishnah Berurah, 452, S.K. 20).  Before Pesach we are even stricter: the large vessel used for hag’alah must itself be boiled if we intend to use it during Pesach unless it contained an amount of water 60 times that contained by all the utensils immersed therein (see Hag’alas Keilim, p. 225).


Is hag’alah a mitzvah?  The Torah elucidates hag’alah (Bemidbar 31:22-23) and the Semak (195) and Rabeinu Tam (Sefer Hayashar, Teshuvos, 56) count it as a mitzvah (though not obligatory, it is like slaughtering, obliging for a person who wants to eat meat and we even pronounce a berachah on slaughtering).  Still, most Rishonim do not count it as a mitzvah, explaining that the Torah just provides technical assistance to render utensils kosher.  Hag’alas Keilim (Ch. 11, remark 10) relates the custom of the Indian Jews to pronounce a berachah on hag’alah but we do not since, as we said, it is not a mitzvah and we do not pronounce a berachah on avoiding a transgression (Isur Veheteir, kelal 58, §104).


סז\ב   לא אסרה תורה אלא קדירה בת יומא


Food deliberately cooked in a utensil that is not ben yomo


In the above article we mentioned the halachah (Shulchan ‘Aruch, Y.D. 122), enacted by Chazal, that one mustn’t cook food in a utensil which is not ben yomo i.e. that in which a forbidden food was cooked more than 24 hours ago. Usually, if Chazal forbid a certain form of cooking, one mustn’t eat the food thus cooked but in fact the poskim (Pri Megadim, Y.D. 99, S.K. 7) discuss if it is allowed to eat food deliberately cooked by a Jew in such a utensil.  We shall examine the roots of this difference of opinions and thereby discover the reasons for the decree.  


Our sugya explains that “the Torah only forbade a utensil which is ben yomo.”  In other words, the Torah forbids cooking kosher food in a ben yomo utensil because the forbidden food’s taste became absorbed in the sides of the utensil and is exuded into food later cooked therein.  The forbidden taste does not become insignificant (batel) in the ratio of 1:60 because the sides of the utensil are regarded as full of the forbidden taste and the contents of the utensil do not contain 60 times the volume of its sides.  The halachah that regards a taste as the food itself is called ta’am ka’ikar – “the taste is like the food itself”.


However, after a day has elapsed, the Torah allows us to cook in the utensil and there are different opinions as to why.  According to the Ran, after 24 hours the forbidden taste becomes inferior and is no longer considered ta’am ka’ikar.  Nonetheless, Chazal forbade using a utensil which is not ben yomo, lest people err and use a ben yomo utensil, as attested by the Gemara in 76a (‘Arugos HaBosem, Y.D. 99, S.K. 3, based on other Rishonim).  However, some texts omit the Gemara’s explanation (see Beiur HaGera, Y.D. 122) and hold that the taste does not become completely inferior after 24 hours.  It remains a forbidden taste but is weakened and doesn’t any more need a ratio of 1:60 but becomes batel in another food of greater volume than it.  Still, Chazal forbade cooking in that utensil because there is a rabbinical decree (according to most Rishonim) that “one mustn’t intentionally mix issur with heter to render it batel” (Rashba in Toras HaBayis Haaroch, bayis 4, end of sha’ar 4).  


We now return to the food deliberately cooked in a utensil which is not ben yomo and we discover that the halachah pertaining to the food depends on the above difference of opinions.  If the decree was intended to prevent errors, there is no essential issur in the food and it is therefore permitted, though the cooker transgressed a decree (‘Arugos HaBosem, ibid).  But if the decree was instituted because we must not deliberately make a forbidden food batel, the food is forbidden as the same rule enacts a knas – penalty, forbidding the resulting mixture (Shulchan ‘Aruch, Y.D. 99:5, and see Tiferes LeMoshe, Y.D. 94, and Responsa Igros Moshe, Y.D., II, 41).





סח\א   שאין ראויה לגר אינה קרויה נבילה


Is gelatin allowed?


Our Torah is called “the Torah of life”.  Our sugya gives us one of countless opportunities to realize that each line of Gemara is vital and topical even for our era, expressing itself in all walks of life.  In this article we shall focus on how the Talmud sages connected a certain halachah to a verse and the resultant halachic implication for many foods now in widespread use.


The production of gelatin powder: Much use is made of gelatin in factories throughout the world.  Gelatin is a phenomenal substance.  It can thicken and solidify, it can consolidate watery and fatty foods and it gives foods a clear appearance, etc.  Gelatin is produced from the skin and bones of animals.  The original method was to completely dry the skin and bones, rinse, cook, dry and grind them, resulting in gelatin powder.  


Our sugya explains that the Torah asserts that forbidden food which has completely gone bad is permitted to be eaten, as we are told: “You shall not eat any neveilah; give it to the ger (toshav) at your gates and he will eat it” (Devarim 14:21) – “anything fit for a ger is called a neveilah; anything unfit for a ger is not called a neveilah”, and the halachah was so ruled.  


Still, the poskim disagree as to if food that is unfit for eating is forbidden by rabbinical decree (miderabanan) and according to those who forbid it, what is the halachah pertaining to such food when mixed with permitted food. (See Sefer HaChinuch, mitzvah 472; Bedek HaBayis, Re’ah, bayis 4, sha’ar 1; Pri Chadash, Y.D. 103, S.K. 1; Minchas Kohen, Ta’aroves, I, 89; Pri Toar, 103; Shaagas Aryeh, 75; Sedei Chemed, Kelalim, Ma’areches Beis, kelal 25; Responsa Noda’ BiYehudah, 1st edition, Y.D. 26).


Since the production of gelatin renders the skin and bones unfit for consumption, the resulting powder is apparently allowed and even according to those who maintain that it is forbidden miderabanan, the gelatin is mixed with permitted food.  Only according to the strictest opinion, that an inedible food is still forbidden when mixed with permitted food, is the mixture forbidden.  But we still face trouble, for if we examine the matter carefully, we notice a hardly discernible obstacle according to which gelatin is forbidden by the Torah according to all opinions!  During the production of gelatin, the skin and bones indeed become unfit for consumption.  But at the end of the process, the gelatin can be eaten.  In other words, what was unfit becomes fit once again for consumption.  


Facing this dead end, we will come to appreciate the priceless value of each interpretation in the Talmud.  In his Chavos Da’as on Yoreh Dei’ah (103, S.K. 1), Rabbi Yaakov of Lissa zt”l proves from the interpretation in our sugya that, beyond doubt, any food that became inedible is permitted forever, even though it again becomes fit for consumption.  After all, a basic rule pertaining to all prohibitions of consumption (aside from meat with milk and kil’ei hakerem) asserts that any unusual form of consumption is not considered eating (Pesachim 24b).  Why, then, did Chazal need to learn from a verse that a neveilah unfit for consumption may be eaten?  It can only be, then, that the food remains permitted forever, even if it again becomes fit for consumption.  We are now left with the difference of opinions as to if it is forbidden miderabanan.  


Gelatin has continued to interest many poskim till our era but the innovation of Chavos Da’as, learnt from our sugya, serves as a firm foundation in the halachos of forbidden food.  (We point out that we might be able to permit gelatin made from bones as it could be that bones are not considered forbidden food; see Rambam, Hilchos Maachalos Asuros, 4:18; Responsa Achi’ezer, II, 11, and III, 33; Responsa Mishnas Rabbi Aharon, I, 17; Responsa Tzitz Eli’ezer, who cites HaGaon Y. Avramsky; etc.)





סח\ב   עכברא בשיכרא


May one drink water from an aquarium?


May one drink water from an aquarium containing a crab or another sea creature forbidden to be eaten?  No, we don’t think anyone would willingly drink it but we should consider the halachic definition of such water, with its implications.


A taste absorbed from pickled food: Our sugya discusses the kashrus of beer into which a mouse fell.  The Rosh asks what could be the problem.  After all, we are all familiar with Haman’s claim to Achashveirosh, that the Jews considered the king inferior to a fly.  If a fly falls into a Jew’s wine, he removes it and drinks the wine but if a gentile, even the king, touches a Jew’s wine, the Jew rejects it (Megillah 13b).  Apparently, then, a non-kosher animal that falls into permitted food does not forbid it.  The Rosh therefore assumes that our sugya concerns a mouse that remained in the beer for a whole day and was therefore “pickled” (soaking for 24 hours is halachically equivalent to pickling in vinegar).  Pickling food is like cooking food and exudes its taste; Tosfos agree.


Was the “pickled” mouse alive or dead?  The Rosh did not relate to this question but it aroused a tremendous difference of opinions among halachic authorities.  Some hold that as pickled meat exudes a taste, there is no difference if the meat is from a live or dead mouse.  Others maintain that a live animal exudes no taste at all while still others believe that a live animal exudes a taste but that only the taste of a dead animal forbids food (Responsa Shoel Umeishiv, 3rd edition, 43).


The hen that jumped into the butter: The writings of the poskim are full of examples of stories that aroused halachic storms.  In Frankfurt a simple hen caused a tremendous dispute among the talmidei chachamim when it fell into a pot of boiling butter.  The hen died within seconds but its memory remains alive among the poskim.  One rav commanded that the butter be discarded and not even be given to gentiles as the taste of the hen’s limbs was absorbed by the butter while it was alive and a limb from a live animal is forbidden also to gentiles by one of the seven Noachide Mitzvos.  Judging this case (Responsa, Y.D. 94), the Chasam Sofer zt”l tends to agree with this decision and also asserts that an animal exudes a taste while still alive.  A very tragic case was considered by the poskim (Pri Chadash and Beis Hillel, cited in Responsa Shoel Umeishiv, ibid) when an infant drowned in a vat of honey and the poskim had to decide if the honey was allowed to be eaten.


A kosher fish with the taste of a non-kosher fish: We return to the fish.  Apparently, if a live mouse, staying a whole day in a barrel of beer, exudes its taste in the beer, then a non-kosher fish, staying a long time in an aquarium, exudes its taste in the water.  This subject is very topical if we consider shops owned by gentiles in which live kosher and non-kosher fish are sold.  The kosher fish are “pickled” with the non-kosher fish for a day or two and, apparently, the kosher fish absorbs the taste of the non-kosher fish and becomes forbidden.  In the same vein, we should clarify the halachah of a drink into which fell water from an aquarium containing a non-kosher fish.  


The difference between land animals and marine animals: Indeed, Maharam Schick zt”l (Y.D. 101), a pupil of the Chasam Sofer, asserts that his mentor’ comment concerns land animals.  These absorb the water in which they stay and exude their taste therein.  Marine animals are immune to water and do not exude their taste.





סט\א   ההוא אימרטוטי אימרטט


Honey as a preservative and a solvent


Our sugya explains that small fragments of a crawling creature (sheretz) forbid food or drink into which they have fallen.  As a result, Tosfos (s.v. Hahu imretutei and other Rishonim) ask: “We should now wonder how we eat bees’ honey as the bees’ legs are mixed in the honey.”  Other Rishonim consider the question and reached surprising conclusions.


The production of honey: Many of us are well acquainted with the production of honey.  The bees exude the honey from their bodies into small cells in the honeycomb and when the cells become full the honey is separated from the comb.  Today the honey is removed by centrifugal force in a machine but in the past it was done by hand.  At any rate, the honey is still impure as it contains dead bees that were stuck to the comb, fragments of wax from the comb, pupae remains and other substances.


The legs and wings of bees may be eaten: After a while this refuse floats up and is removed but particles of the bees’ legs remain in the honey, identifiable as tiny dark dots.  Tosfos therefore ask how we can eat honey and they conclude that though the body of the bee must not be eaten because it is a sheretz, the legs are permitted!  The Rosh rules likewise (Ch. 5, §11): “The legs of a fly or its wings are not considered a sheretz but are regarded as mere dust.”


Honey preserves and dissolves: However, this innovation was not accepted as halachah and the Rishonim had to provide other reasons to permit eating honey.  Thus, for example, the Rashba (Responsa, I, 80) reveals that honey serves as a preservative to whole bodies but a severed body is penetrated and dissolved by the honey.  This vital information was repeated by Rabeinu Yonah’s pupils (cited by the Rosh, Berachos Ch. 6, §35): “the nature of honey is to turn anything that falls inside it into honey”.  The bees’ legs therefore become honey and there is no reason to refrain from eating them.  


The hungry one in the honey has been consumed: Apropos, Rabbi Avraham Ibn Ezra was asked about a fly that fell into honey.  He replied: “We explained: the hungry one in the honey has been eradicated and burnt.”  In other words, the fly was completely dissolved.  His reply is ingenious as when the words are written one word to a line – peirashnu ra’avtan shebadevash nisba’er venisraf ;











From the Editor





Our Leaders’ Love for Torah


We are now in the midst of counting the Omer.  Having just celebrated Pesach, when we left Egypt in order to receive the Torah, we are getting ready to be worthy of Matan Torah on Shavuos.  The gift of Torah doesn’t come free but requires effort.  Rashi explains the verse “A heart knows the bitterness of his soul and a stranger will not share his joy” (Mishlei 14:10) as follows.  “A heart knows the bitterness of his soul” – the toil and exertion that he spent on Torah, and therefore “a stranger will not share his joy” – when he gets his reward.  Each person devotes a different measure of toil, diligence and effort in his individual struggle to adhere to the Torah.  The bitterness of his soul.  His difficulties, hindrances and aggravation are all taken into account.  A heart knows the bitterness of his soul.  Only the person himself knows how much he had to invest in learning Torah.  Sometimes it is the difficulty to concentrate at a shi’ur  due to life’s misgivings and sometimes it’s the hardship trying to understand the concepts of an unfamiliar sugya.   It is all recorded and his ultimate joy will be unique


We must remember that every learner of Torah, even the greatest, cannot achieve his level without toil.  We are acquainted with stories about our leaders who, late at night, would soak their feet in cold water to overcome drowsiness while others concentrated so intensely that they had to wrap their head in a wet towel to suppress pounding headaches.  Why did they work so hard?  They felt with all their being that Torah is the most precious thing – Torah and nothing else, so any toil and effort became a supreme spiritual pleasure.  


This week we received a letter from a pupil of HaGaon Rav Yisrael Grossman, a posek and Rosh Yeshivah of the Pinsk-Karlin Yeshivah in Yerushalayim, about his grandfather, HaGaon Rav Avraham Abeleh Kosovski zt”l.  He served as Ra’vad (Rosh Av Beis Din) in the beis din of HaGaon Rav Yehoshua of Kutna, author of Zayis Ra’anan, in Yerushalayim.


Rav Kosovski had a small son, Yehoshua, who eventually became famous as the author of the Konkordentzia series.  Once, when he was ten years old, he approached his father after shacharis and innocently asked how many times Abayei is mentioned in Shas.  Hearing such a question, Rav Kosovski didn’t go home to eat breakfast.  His face burnt like a flame as he quickly paced the shul to and fro.  Suddenly he stopped, called his son and told him how many times Abayei appears in Shas…  Then he went home to eat, but Yehoshua stayed in shul.  He had to complete the task.  He took out a pencil and notebook, took down a volume of Berachos and began to search for Abayei’s name to check if his father was right.  


The time for minchah came and people began to arrive in shul but Yehoshua was still busy with his notebook…another time Abayei and once more…and he would soon finish.  Suddenly the Saraf of Brisk, HaGaon Rav Yehoshua Leib Diskin zt”l, came in and noticed the child hunched over the volumes and writing.  In those days a whole Shas was rare.  When a generous benefactor donated a  Shas, people would hold a festive meal with music but this child sat busy wearing out the expensive tomes.  Rav Diskin looked at Yehoshua, who was quick to justify himself, that from the morning he was counting how many times Abayei appears in Shas to see if his father was right.  Hearing the number that Rav Kosovski gave, Rav Diskin sat and pondered deeply.  “Your father was exact – to the hairsbreadth”, he concluded, but the boy continued to count.  


 “My child”, insisted Rav Diskin, “I told you your father was right.”


 “But”, replied Yehoshua, “if I didn’t believe my father…”  Rav Diskin realized that Yehoshua wouldn’t be satisfied till he saw with his own eyes that his father was right.  “Choose a chapter”, he suggested.  “I’ll tell you how many times Abayei is mentioned in that chapter and then you can check me.  If I’m right, you can rely on our calculation for the whole Shas.”  The child named a certain chapter and a few seconds later Rav Diskin told him the exact number of times Abayei appears in it.  Once he’d checked Rav Diskin, Yehoshua was satisfied and returned the volumes to the shelves.  


The story emphasizes the genius of previous generations. This strengthens and urges us on: the mountain is high but there is a way to the peak.  It is also impressive that Rav Kosovski used his close relationship with his child to draw him to Torah and endear it to him.  His greatness did not prevent him from satisfying his son’s needs and, at the same time, he connected them with Torah.  


Apropos, it is interesting to note a story told about the Maharsham.  Once, on Lag Ba’Omer, he entered his beis din and asked a dayan to repeat all the sayings in the Talmud attributed to Rabbi Shimon bar Yochai.  After half an hour, the Maharsham interrupted him, saying “Stop!  You’ve already skipped 33 sayings and halachos.”


In his Derech Hashem Ramchal asserts that during the Omer “everyone gets fresh abilities from Above to receive his portion in Torah” and there is no better time to strengthen our desire to learn Torah and increase our activity therein.  May Hashem give us the understanding to use these holy days for the maximal purpose.
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– it can be read in four directions: from right to left starting at the top, from top to bottom starting on the right, from bottom to top starting on the left and from left to right starting at the bottom:
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Those wishing to share an interesting story or anecdote with an instructive lesson 


may send it to Meoros HaDaf HaYomi, POB 471, Bnei Berak 55102, 


or by fax 03 5780243.


With the blessing of the Torah The Editor
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In memory of


R. Gershon z’l, son of  R. Betzalel z’l
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In memory of


R. Eliahu Yechiel Meron z”l 


Son of R. Yitzchak z”l   


 (19 Iyar 5759)


dedicated by our friends the Meron Family, Tel Aviv
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סט\ב   נהי דתקיף להו יצרא דעבירה, יצרא דיי"נ לא תקיף להו


A Shulchan ‘Aruch for Thieves


A Jew in Brisk was known as the chief thief in town and he intended to invite guests to a meal at his home.  People came to HaGaon Rav Chayim of Brisk zt”l and asked him if they could participate in the meal.  He told them he would answer them the next day.  He summoned the thief to his home and told him, “You know I keep secrets.  I want to ask you a few questions and you’ll tell me the truth.”  The man nodded his head in agreement.


“How do you act if you have a chance to steal on Shabos?”


“We steal.”


“And if you have to light a candle for that purpose?”


“We light it.”


“And if you have to break a lock?”


“We break it.”


“And you steal from gentiles?”


“And a gentile’s money is not money?”


“And if you find pig’s meat or treifah?”


“We take it.”


“And what do you do with it?”


“We sell it to a gentile.”


“Why shouldn’t you eat it yourselves?”


The thief was deeply insulted.  “Am I not a Jew?” he exclaimed.  “G-d forbid I should eat treifah!”


“I don’t understand.  You steal, light candles and break locks on Shabos but don’t eat treifah?”


“What does one have to do with the other?” asked the thief.  “Thievery is our livelihood.  If we have to steal on Shabos, what can we do?  That’s the way of our livelihood.  But to eat treifah?  Are we no longer Jews?”


The next day Rav Chayim told those who had asked him, “If the food is not stolen, you may eat there…”





ע\א   רובא גנבי ישראל נינהו


Honorable Advice for a Thief


Rabbi Yosef Dov zt”l, author of Beis HaLevi, once came home on Shabos and found a Jewish thief escaping with silver utensils.  The thief was very embarrassed.  Rabbi Yosef Dov didn’t want to shame him so he said, “You surely came to deosit your utensils with me so I would lend you money.  Please give them to me and come back after Shabos.”  The thief, glad for the honorable retreat, gave him his spoils and fled...





סז\ב   גמר מגיעולי עכו"ם


Hag’alah and Thoughts of Sin


The Rishonim (Ba’alei HaTosfos on the Torah, Raaviah, Ramban, Rabeinu Bechayei and Chezkuni) ask why the Jews were commanded to perform hag’alas keilim only after the war with Midian and not after the war with Sichon and Og.  Several answers have been offered, including one in the name of the Kotzker Rebbe: Sichon and Og did not cause the Jews do have thoughts of sin whereas the Midianites defiled them with iniquitous thoughts, as we are told: “…with their trickery that they devised” (Bemidbar 25:18).  The command of hag’alas keilim was therefore then ordered, to eliminate what is hidden inside (preface to Hag’alas Keilim).





סט\א   והלכתא אידי ואידי בשיתין וכן כל איסורין שבתורה


A Degree of Pride


Chazal say (Sotah 5a) that a talmid chacham should have an eighth of an eighth of pride – i.e., one 64th.  Masters of musar say that this is so that the pride should be batel in 60 parts.





ע\א   כמה כיסי קא משתכחי בשוקא


If an Object May Be Moved Only for Another


According to HaGaon Rav S.Z. Auerbach zt”l, if a person finds a utensil used for forbidden work on Shabos, such as a hammer, he mustn’t return it to its owner.  Although it may be moved if the object itself is needed (letzorech gufo) and it could be maintained that the finder “needs” the utensil to fulfil the mitzvah to return a lost article, the utensil mustn’t be moved.  The reason is that if the object belonged to him, he could not reclaim it, as he would not be observing a mitzvah.  It cannot be, then, that he can move his friend’s hammer, but not his own… (Shemiras Shabos Kehilchasah, Ch. 20, S.K. 23).





ע\א   המוצא כיס בשבת


Fleeing from Gold Coins


Many wondrous tales were recounted about Rabbi Yeshayah Zuchwitzer, one the leaders of Lithuanian Jewry.  Once a local nobleman wanted to test him.  He commanded one of his servants to leave piles of gold coins on Rabbi Yeshayah’s way to shul on Shabos and hide in the bushes to see what he would do.  The servant heard him say, “Remember, Yeshayah, it’s Shabos.  Don’t touch them.  Chazal said, ‘Flee from sin’” and he immediately fled the scene (Emunas HaTechiyah).
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BELGIUM: Rav Yaacov Senderovich 0475- 263759


BRAZIL: Rav Yehoshua Pasternak: (011) 30513955


VENEZUELA:Rav Saadyah Shukrun:


(0058212) 552-66-25


MEXICO: Rav Shaul Malah: (0052555) 251-02-46


FRANCE: Rav Yehuda Buchinger: 333-88140301


SWIZERLAND: Rav Refael Mosbacher: 01-4620030
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