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ו\א   חטאת על כל חטא וחטא, ז\ב   עולה דורון היא


How much charity should a person give if he forgot to put on tefillin?


In the era of the author of Panim Meiros, about 260 years ago, a certain person discovered that for a long while he had not been putting on tefillin properly.  Frightened and confused, he remembered that the Remo remarks in Shulchan ‘Aruch, O.C. 334:26 that someone who unwittingly desecrated Shabos “must fast Mondays and Thursdays for 40 days and must not drink wine or eat meat.  Instead of a chatas, he should give 18 peshitin to charity; if he wants to redeem the fast, he should give 12 peshitin for each day.”  He wondered if for every day that he didn’t put on tefillin, he should fast and give that amount to charity (according to the opinions that each day is a mitzvah in itself; see Beiur Halachah, beginning of §37) and referred his question to Rabbi Meir Eisenstat, the author of Panim Meiros.  


The difference between a chatas and an ‘olah: In his reply (Responsa, III, 9), the author of Panim Meiros takes the trouble to place matters correctly, as explained in our sugya.  We must distinguish between a chatas and an ‘olah.  Someone who unwittingly transgresses a prohibition whose punishment is kareis if committed willingly must bring a chatas.  However, regarding someone who neglected a positive mitzvah or who transgressed a negative mitzvah connected to a positive one (lav hanitak la’aseh), it is fitting that he bring an ‘olah, but he doesn’t have to.  Aside from this essential difference, our Gemara also explains that if a person transgresses a number of prohibitions, he brings a chatas for each one whereas if he ignores a number of positive mitzvos, he brings one ‘olah for all.  It is clear, then, that the person who didn’t put on tefillin for a long time does not have to fast and give charity for each of those days.  


In addition, as opposed to a chatas, which is meant to atone, our Gemara explains that an ‘olah is considered a gift, “like a person who disobeyed a king and appeased him…and when he comes to greet him, brings a gift” (Rashi, 7b, s.v. ‘Olah).  Therefore, we cannot compare a person who transgressed a prohibition atoned by a chatas to one who transgressed a mitzvah atoned by an ‘olah.  


Why we don’t say “to atone” on Shabos: The fact that an ‘olah is a gift and not an atonement also influences the formulation of prayers for Shabos.  The Tur (O.C. 283) rules: “…and in musaf for Shabos there is no sacrifice to atone as they are all ‘olos.”  In other words, as all Shabos sacrifices are ‘olos, we do not conclude their verses with lechaper - “to atone”, as we do on holidays, when chataos were also offered (see Birkei Yosef, O.C. 283, S.K. 1, and Eiliyah Rabah, os 3).


Do sheep launder or conquer?  Apropos our Gemara’s description of an ‘olah as a gift, we should mention the Chacham Tzvi (a mechutan of the Panim Meiros), who cites, in the name of Yalkut Shim’oni (Pinchas, remez 776), that Beis Hillel and Beis Shamai disagreed as to the reason for the name keves (“sheep”).  Beis Shamai hold that they suppress or overcome (koveshim) sins and Beis Hillel explain that they launder (kovesim) sins.  In the opinion of the Chacham Tzvi, they disagree as to if an ‘olah suppresses a sin and hides it, like a gift meant to cover up for the past, or if it launders a sin and cleans the stain, like a chatas (Tosfos Chadashim, 66).





יא\ב   את הכבש אחד תעשה בבקר


The significance of the ה of the definite article


Every day of the year, two lambs were offered in the Temple, one in the morning and one in the afternoon.  The sacrifice is called an ‘olas tamid as they were offered constantly (tamid).  Our Gemara explains that we can learn the time for sacrificing the second lamb, bein ha’arbayim, as meaning “in the afternoon” and not “all day” (between dawn and dusk) from the verse relating to the morning tamid: “one (echad) lamb you will do in the morning” (Bemidbar 28:4) – implying that the second should be offered only in the afternoon.  


What is the correct text in the Gemara?  The Shitah Mekubetzes asserts that the text of our Gemara is erroneous.  The verse that the Gemara wanted to cite is “the one lamb” (haechad) in Shemos 29:39.  However, the Rashash supports the existing text, emphasizing that the Gemara wants to quote the verse in Parshas Pinchas dealing with the tamid and not the verse in Tetzaveh relating to a temporary command for the tamid offered during the seven days of inaugurating the altar (miluim).  Apparently, this discussion is superfluous.  What is the difference between echad and haechad?  Don’t both mean “one”?


The difference between echad and haechad: With his genius, HaGaon Rav Yitzchak Zeev of Brisk zt”l (Tetzaveh) reveals the difference between echad and haechad.  The mishnah in Menachos 49a says that the afternoon tamid is sacrificed even if the morning tamid was not.  That is not so regarding inaugurating the altar during the seven days of miluim, when offering the afternoon tamid depended on offering the morning tamid (since the altar is inaugurated only with the morning tamid).  Therefore, in the parshah concerning the inauguration of the altar, the Torah writes “the first lamb” (hakeves haechad) – it is the first for without it, the second cannot be sacrificed.  However, in the verse in Bemidbar, concerning the permanent tamid, the Torah only says hakeves echad – one lamb.  It is not the first, as the second does not depend on it and it is not part of a series.  (This explanation apparently justifies the Rashash’s opinion, the opinion of Shitah Mekubetzes needs further research).





ז\א   תודה ששחטה לשם תודת חבירו


May someone who recovers from an illness hear hagomel from a freed prisoner?


Our sugya teaches us about the todah sacrifice, which was brought to the Temple as an offering of thanks.  After the Temple was destroyed, Chazal instituted the blessing of hagomel instead of the todah (Rosh, Berachos, Ch. 9, §3, and see Responsa Chasam Sofer, O.C. 51).  In this article we shall discuss an interesting halachah concerning hagomel, which is connected in the works of the poskim to the halachos of the todah detailed in our sugya.  


A person saved by a miracle can bless hagomel and exempt another: The Tur (O.C. 219) rules that a person who was saved from a misfortune and has to bless hagomel can fulfil his obligation by hearing the berachah from another who was similarly saved.  Even if he doesn’t answer amen, as long as both had intention, one to exempt and the other to be exempted.


We should consider if this halachah is valid if each person was saved from a different misfortune, such as if one recovered from a severe illness while the other was freed from prison.  The author of Orim Gedolim (a Sephardic chacham who lived about 300 years ago in the era of Rabbi Efrayim Navon, author of Machaneh Efrayim) considered this question in his commentary on the Torah (parashas Tzav, also indicated in Gilyon HaShas by Rabbi ‘Akiva Eiger) and proved from our sugya that they cannot exempt each other, as follows.


The todah must be offered for the miracle that saved its owner: In our Gemara Rabah and Rav Chisda disagree as to if a slaughterer disqualifies a todah if he has in mind another todah aside from the owner’s.  Reuven, for example, who recovered from a severe illness, brought a todah.  Next to him stood Shimon, who brought a todah because he was freed from prison.  The kohen sacrificing Reuven’s todah erred and thought that Reuven, too, was freed from prison.  Rabah and Rav Chisda disagree as to if the sacrifice is disqualified (see Birkas HaZevach and Chok Nasan, who explain the Gemara thus but this interpretation is not accepted by all; see Keren Orah and other Acharonim).


Each type of miracle is unique: We thus learn that each type of miracle is special and that a sacrifice of someone saved from a certain misfortune is a sacrifice for that miracle only and not a general todah, to the point where according to Rav Chisda, if it wasn’t so offered, it is not considered a todah.  Therefore, Reuven, who blesses hagomel for his recovery from an illness, cannot exempt Shimon, who was freed from prison, since if Shimon would have in mind that he recovered from an illness, he would not be fulfilling his obligation.  (See ibid, who learns thus from a kal vachomer, and see Bishvilei Birkas Hagomel; it seems that Orim Gedolim explains that Rabah and Rav Chisda only disagreed about the disqualification of the sacrifice but that according to all, each category of thanksgiving is separate).  But if Reuven and Shimon were saved from the same danger, each of them can exempt the other with his berachah.  We should mention Mishnah Berurah (213, S.K. 12) about birchos hanehenin, that “now the custom is simple” that each person says a berachah for himself “possibly because not everyone is expert to have in mind to exempt himself and others, aside from that we should worry about distraction” (see Responsa Minchas Shlomo, I, 1, os 2, and Piskei Teshuvos, 213. remark 8).


When the Chasam Sofer blessed hagomel in the plural: Till now we have considered cases where each person experienced a different salvation.  But if a number of people experienced the same salvation, it is obvious that one of them can bless hagomel and exempt the others, as the Chasam Sofer zt”l attested (Sefer HaZikaron, p. 25) after a miracle that occurred in his community: “I went up for an ‘aliyah and blessed hagomel in the plural (shegemalanu kol tov) and the people of Pressburg who were with me answered ‘He who graced us with all good will grace us with all good forever’.”  Of course, those present who had not been similarly saved must answer “He who graced you with all good”, etc. (Piskei Teshuvos, 219, remark 89).





ז\א   איתמר תודה ששחטה לשם תודת חבירו


Who must bring a todah?


In this article we shall clarify the question as to who must bring a todah and we shall discover that a chasan must also bring one.


King David opens Chapter 107 of Tehilim with the verse “Thank Hashem for He is good, for His kindness is forever” and then mentions Hashem’s wonders and His miracles with His creatures.  He also mentions the people listed in Berachos 54b as obligated to bless hagomel: those who cross seas or deserts, those recovered from an illness and those freed from prison.  Rashi on our sugya (s.v. Lo dideh) and in other places (Vayikra 7:12, Menachos 79b in the manuscript and in Shitah Mekubetzes in his name, ibid) explains that this chapter is the source for learning who must bring a todah, as verse 22 asserts that they must “offer sacrifices of thanks (todah)”.  (Tosfos Rid agrees in Rosh HaShanah 5b).


Commentators point out that the way of offering a todah advertised the salvation for which it was brought.  Each todah was accompanied by 40 loaves and because of the short time – a day and a night – in which the loaves had to be eaten, the owner had to hold large meals which, by the nature of things, publicized his salvation (see Sforno, Abarbanel and Ha’amek Davar in parashas Tzav on the verses concerning the todah).


If we want to clarify who may bring a todah and whether someone saved from misfortune must bring one, we discover that the Torah does not obligate anyone to bring one!  A todah is a voluntary sacrifice, given as an opportunity to thank Hashem by someone saved from misfortune or by someone who feels a need to offer it.  This is the common opinion and the impression from Rambam, who places no limits on a person wanting to bring a todah (see Sefer HaMafteiach on Rambam, Hilchos Ma’aseh HaKorbanos, 9:14).  However, from Rashi (Menachos, ibid, printed from the manuscript at the side of the page and, apparently, the true text), Tosfos Rid (ibid) and the Rosh (Berachos, ibid), it appears that someone who was saved must bring a todah (and see Shitah Mekubetzes, ibid, os 10, who wonders about the matter).


Peri Megadim (219 in Eishel Avraham, S.K. 1) explains that even according to Rashi and the Rosh, a todah is a voluntary sacrifice but that, in their opinion, King David revealed by ruach hakodesh that anyone saved from misfortune must bring one (and see Responsa Chasam Sofer, O.C. 51; Rashash, Menachos 80a, and Har Tzevi, Menachos 79b; members of our beis midrash remarked that according to Rashi on our sugya, s.v. Lo dideh, it appears that mid’oraisa there is a difference as to the nature of the salvation for which the sacrifice is offered).


A chasan brings a todah: Rabeinu Bechayei (in the beginning of parashas Tzav) adds a chasan to the list of people who must bring a todah, based on an explicit verse: “A voice of jubilation and a voice of joy, a voice of a chasan and a voice of a bride…bringing a todah to the house of Hashem” (Yirmiyah 31:11).


Rejoice in tribulation and give thanks in salvation: We conclude with the words of the Kesav Sofer (on the Torah, Vayikra 19:5), who explains the verse “slaughter it willingly”: A person who brings a todah should not complain about his past tribulation, saying “I’d rather not have suffered and not needed the miracle.”  Slaughter it willingly, i.e. rejoice and accept suffering willingly and thank Hashem for His salvation.


ז\א   ואמר רבא חטאת ששחטה על מי שאינו מחויב כלום פסולה שאין לך אדם בישראל שאינו מחויב עשה


The difference between an uncircumcised person, who can’t bring a pesach, and a person who didn’t sin, who can’t bring a chatas


Our Gemara teaches us that a thought of a different owner causes a defect to a sacrifice.  In other words, a kohen who performs the ‘avodos of a sacrifice for someone who is not its owner, disqualifies it.  However, if he performed the ‘avodos in the name of someone who cannot bring that sacrifice, such as if he thought of offering it for a gentile, the sacrifice is not disqualified.  


A person who unwittingly transgresses a prohibition whose punishment is kareis if committed willingly must bring a chatas.  Our gemara explains that if a kohen performs the ‘avodos of a chatas sacrifice for Shimon while it actually belongs to Reuven, he disqualifies it - even if Shimon did not commit that sin and was not obligated to bring that sacrifice and appears, apparently, to be like that gentile who cannot bring the sacrifice.  Nonetheless, since the atonement of the chatas includes atonement for other, slighter sins, such as ignoring a positive mitzvah, then though Shimon is not allowed to bring a chatas sacrifice, he is not completely dissociated from its atonement as “there is no one who is not guilty of failing a positive commandment”.  Therefore, the kohen who performed the ‘avodos of the chatas sacrifice for Shimon instead of Reuven disqualified it.


HaGaon Rav David Rapaport zt”l questions our Gemra, presenting another explicit Gemara that apparently contradicts our sugya and in which it appears that if Shimon does not have to bring a chatas, he has nothing to do with that sacrifice, though he is fit to be atoned by it.  About the pesach, the Gemara in Pesachim 61a says that if a kohen sacrificed Reuven’s pesach in the name of Zevulun, the uncircumcised, he did not disqualify it as Zevulun cannot offer it.


Apparently, Zevulun needs to bring a pesach but his being uncircumcised prevents him.  Why is his association with the pesach considered less than Shimon’s association with the chatas?  We see from korban pesach that only an actual ability to bring the offering can form an association therewith and we must therefore understand why a person who is not obligated to bring a chatas is considered as associated with its atonement.  


HaGaon Rav Yaakov Yisrael Kanievski zt”l (Kehilos Ya’akov, 7) explains that there is no need for an actual possibility to bring the sacrifice for a person to be considered associated with it but it suffices if we can associate him with its atonement.  Still, there is an essential difference between the person who didn’t sin and the uncircumcised person.  The reason why the uncircumcised person is prevented from offering a pesach involves his body and therefore he is dissociated from the sacrifice.  On the other hand, Shimon, who didn’t sin, cannot bring a chatas as he has no obligation to do so, but he has no “defect” that dissociates him from the sacrifice and since he must atone for his slighter sins, he is associated with the atonement of the chatas.





ז\א   ואמר רבא חטאת מכפרת על חייב עשה מק"ו


What does an ‘olah atone for?


We have learnt several times that an ‘olah atones for ignoring a positive mitzvah (such as a person who didn’t observe the mitzvah to take up a lulav, and the like) and other transgressions (lav hanitak la’aseh) but the Gemara does not explain if it means failing a positive mitzvah intentionally or unwittingly.  Ramban (Vayikra 1:4) writes that only someone who ignores a positive mitzvah intentionally needs atonement.  Therefore, a person who unwittingly failed to fulfil a positive mitzvah does not have to bring an ‘olah.  


In his Zevach Todah, the Chafetz Chayim zt”l explains our sugya, indicating a serious question on Ramban.  A person who unwittingly transgresses a prohibition whose punishment is kareis if committed willingly must bring a chatas.  Our Gemara explains that a chatas also atones for ignoring positive mitzvos – i.e., it also serves as an ‘olah.  The Gemara learns this from a kal vachomer: if a chatas atones for sins whose punishment is kareis, it surely atones for failing a positive mitzvah.  However, the kal vachomer loses its potency if we adhere to Ramban’s opinion: a chatas atones for unintentional sins, so how can it atone for an intentional sin of ignoring a positive mitzvah?  It is obvious, then, that our Gemara concerns a person who unintentionally ignored a positive mitzvah who needs atonement, as opposed to Ramban’s opinion (see Sefas Emes on our sugya, who tries to reconcile Ramban’s opinion).


The language of our Gemara is also hard to reconcile with Ramban as the Gemara says that everyone always needs to bring a sacrifice since “there is no one who is not guilty of failing a positive mitzvah”.  We understand that there is no one who has not unwittingly missed a positive mitzvah but could it be that there is no one who has not intentionally ignored a positive mitzvah?  And according to Ramban, atonement is only required for ignoring a positive mitzvah intentionally.


The Chafetz Chayim does not answer these questions – another reason to hope for the appearance of Eliyahu (see Liseshuvas HaShanah by HaGaon Rav Y. Rapaport, p. 28).








From the Editor





Stories from Readers:


 Third Selection


To mark the start of learning Seder Kodshim, we received an exciting letter from Adv. Ariel Sarig who relates his experience in the previous cycle of the Daf HaYomi in order to encourage learners everywhere.


 “I joined the previous cycle somewhat after the start of Seder Mo’ed.  The unique style of the magid shi’ur, Rav Eliyahu Munk, attracted many people and after a while there were dozens of participants.


 “Toward the end of Seder Nezikin I told Rav Munk, ‘I won’t be able to keep up.  There’s no chance.  Seder Kodshim?  It’s too hard.  I’ll part from you and we’ll meet again when we come to Seder Mo’ed.’  As I extended my hand to bid farewell, the experienced magid shi’ur pondered somewhat and asked, ‘How can I help you?’  With tears in my eyes, I replied, ‘It’s your job to see that I don’t leave this wonderful thing called the Daf HaYomi.’


 “What can I say?  For a long while I sat captivated as Rav Munk discoursed, taking me on an educational expedition in the Temple.  I visualized a person who had unwittingly transgressed a prohibition drawing near the Temple with his sacrifice with an overwhelming feeling of sanctity as he passed through the huge gate.  A boundless spiritual force dispelled the remnants of sin from his heart.  Skilled kohanim examined the sacrifice for defects as they asked a series of questions, such as where it was acquired and if it was born naturally.  Satisfied, they referred him to the slaughterer, who wanted to know for what sin the sacrifice was brought.  The slaughterer explained that during the shechitah he must have in mind the owner, the type of sacrifice and the sin for which it was brought, otherwise the offering could be defective or disqualified.  In the holiest place in the world even mistaken thoughts change everything!


 “Rav Munk enthusiastically continued to describe the goings on in the Temple as I, for the first time in my life, felt with all my being how much we are missing this holy place and how vital it is for everyone to become familiar with the wellspring of spiritual wealth which we were privileged to fulfil and experience when the Temple stood.  


 “I wish to convey the following message to Daf HaYomi learners: No tractate was as inspiring to me  as Zevachim, so much so that I decided to join an additional Daf Hayomi shi’ur to explore more deeply the sanctity of the Temple.  Friends, don’t contemplate missing the fascinating voyage of Daf HaYomi to the Temple, may it be built speedily in our days.


 “With blessings, Adv. Ariel Sarig”





We continue to a heartfelt letter, telling of a person’s decision and how he adhered to it.


 “To the Editor of Meoros


 “As you requested, I herewith tell you a true story that happened recently and which, in my opinion, can strengthen Daf HaYomi learners.


 “This year, on 17 Adar I, I attended a siyum in Bnei Berak for Part I of Mishnah Berurah, held by learners of the ‘Daily Page in Mishnah Berurah’.  HaGaon Rav Shmuel HaLevi Wosner honored the occasion with an address and emphasized the importance of diligence as an important element in a person’s life.  His words penetrated me deeply, especially when he mentioned that his mentor, HaGaon Rav Meir Shapira zt”l, the founder of the Daf HaYomi, always emphasized the importance of constancy and perseverance to learning.  


 “That night I found it hard to sleep.  I thought of many decisions that I had made but not adhered to for long.  I got up early with the determination that from then on I would not go to sleep at night without learning a page of Mishnah Berurah.  Surprisingly enough, my decision lasted a relatively long while.  I would come home from a wedding at 1:00 at night and sit down to learn.  A principle was engraved on my heart that skipping a day was not only a loss of daily study but harmed the important element of regularity and persistence without compromise.  


 “A while ago my son was hospitalized and I found myself in the middle of the night in the children’s department without a Mishnah Berurah.  I began to feel bitter.  I hopelessly sat down on a chair.  Suddenly my brother came and informed me that he would take my place.  He insisted that I go home.  What can I say?  I went home and excitedly opened the Mishnah Berurah.  I learnt my page and an indescribable sweetness pervaded me – a sense of the World to Come.  I felt with no doubt that I was helped from Above to keep my shi’ur.


 “With blessings, Y.G., Ashdod”





We conclude with the wonderful words of Sefer HaChinuch in mitzvah 419: 


 “And what they said (Avos 2:4), that a person should not say ‘I’ll learn when I’m free’ lest he’ll never be free, is because a person can never know what each day will bring.  The business of the world renews itself each day and misleads a person from one thing to another and from one preoccupation to another and his days are all spent in confusion if he doesn’t make time, under all circumstances, and force himself to learn Torah.  Anyone who does so and desires Hashem’s blessing is helped from Above and is relieved of the confusing troubles of the world.  The yoke of subjugation to other people is removed from him and he lives in joy all his life in this world and it is good for him in the World to Come.  It is a privilege to speak to someone who listens.”


With the blessing of the Torah The Editor
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ו\ב   לכפר עליו לפני ה'


The Difference Between a Pauper and a Rich Person


In the parashah concerning the atonement of a rich leper (metzora’), we are told “…and the kohen will atone for him before Hashem” (Vayikra 14:18) whereas concerning the atonement of a poor metzora’, the Torah says “to atone for him before Hashem” (ibid, 29).  Meshech Chochmah says that this change in language stems from that tzara’as afflicts a person because of pride.  Therefore, we can understand a rich person who is proud and when he is anointed with oil, “the kohen will atone for him” – his atonement is complete.  However, a proud pauper is one of those whom Hashem rejects, as the Gemara says in Pesachim 113b: “Four are not tolerated: a proud pauper”, etc.  Therefore, his sin his great and about him we are told “to atone for him before Hashem” – his atonement is not over yet.





ז\א   תודה ששחטה לשם תודת חבירו...רב חסדא אמר פסולה


To Give Thanks for Another


Indeed, a person must rejoice in another’s good fortune as if it were his own but that is an extremely high level and only a few can reach its summit (Meorah shel Torah).





ז\ב   אי דליכא תשובה זבח רשעים תועבה


We Cannot Demand a Lot from a Pauper


A sacrifice brought to the Temple when its owner does not repent is described as “a sacrifice (zevach) of the evil is an abomination”.  Why only a zevach?  What about a minchah, which is not called a zevach (see Menachos 3a)?  We must say that as a minchah is brought by a pauper, his complete repentance is not such an obstacle.  Poverty confuses a person and it suffices, then, that he saved enough funds to buy a sacrifice and bring it to the Temple.  Beyond that, he doesn’t have the composure for proper repentance (Techeiles Mordechai).





ז\ב   חוץ מן הפסח והחטאת


The One Who Sacrifices a Chatas Should Eat It


Regarding eating kodoshim, we find a change of language in the Torah.  About the minchah we are told “and Aharon and his sons will eat what is left of it” (Vayikra 6:9) whereas about the chatas the Torah says “the kohen who atones with it will eat it” (ibid, 19).  Rabbi Meir Simchah HaKohen of Dvinsk zt”l, author of Or Sameiach, explains the difference according to the Remo, who rules (Y.D. 246:21) that a talmid chacham who allowed another to eat certain meat which was brought to him as a question may eat it to strengthen his ruling.  Since a chatas slaughtered not for its own sake is disqualified, it is fitting that the kohen who sacrifices it should eat it to prove to everyone that he had no foreign thoughts.





In memory of


Avraham Chayim Motzan z”l


Killed in the War for the Peace of the Galil


(19 Sivan 5742) 


dedicated by the Motzan Family,


 Israel and Canada








cont'd on next page








       המשך מעמוד קודם











י\ב   ומה עולה שהיא כליל


Only Thought Is Complete


An ‘olah is completely sacrificed on the altar.  Some explain this by the fact that it is brought for one’s thoughts and one’s thoughts must be completely devoted to Hashem.  Other sacrifices are brought for actions, which can never be wholly for Hashem.  Therefore, only their fat, blood and advising kidneys are burnt on the altar, which are the main motives for a person’s actions to hint that, nonetheless, “know Him in all your ways” (HaTzevi Yisrael).





ו\ב   ומה עולה שהיא כליל דמה למטה


The Importance of an ‘Olah from a Bird and a Chatas from a Large Animal


Some sacrifices have their blood sprinkled on the altar above the chut hasikra and some have their blood sprinkled below it.  The blood of an ‘olah from a bird is sprinkled above the chut hasikra while the blood of a chatas from a bird is sprinkled below it.  On the other hand, the blood of an ‘olah from a large animal is sprinkled below the chut hasikra while the blood of a chatas from a large animal is sprinkled above it.


The Chozeh of Lublin zt”l said: The poor, who cannot afford to buy cattle or sheep, bring sacrifices from birds while the rich bring sacrifices from large animals.  Since it is no chidush that a rich person should bring an ‘olah sacrifice from a large animal, the blood of his sacrifice is sprinkled below.  But if he belittled himself, admitted his sin and brought a chatas, his sacrifice is highly regarded and its blood is sprinkled above.  The opposite is true of a pauper.  He is already belittled and if he brings a chatas, there is no chidush that he belittled himself and the blood of his sacrifice is sprinkled below.  But if he brings an ‘olah, which is a voluntary sacrifice, it is highly regarded and its blood is sprinkled above.
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