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דף כה\ב   כל הוויותיו לא יהיו אלא תם ובן שנה


The age of a sacrifice: a cause or an indication?


The Torah mentions that we mustn’t sacrifice a lamb more than one year old.  Chazal also specify that there are other limitations on age: two years for a ram and three years for a steer (see Parah, Ch. 1).  


How should we regard a gigantic one-day-old lamb?  An interesting question is commonly asked in batei midrash: Are these limitations in age a sibah – a cause, i.e. an ultimative requirement, or a siman – an indicative feature of the offering?  In other words, does the Torah want that a certain sacrifice should be offered within its first year and another be offered not older than three years or does the Torah mean to describe their physical development by means of their age?  That is, we must offer a certain sacrifice only with a young and tender animal and the animal answers this definition up to the age of one year while we must offer another sacrifice with an adult animal and at the age of three years it is surely adult.  We can also phrase this question in the following manner: How should we regard a fully grown lamb, created with the Sefer Yetzirah, if on the day of its creation it appeared to be three years old?  Is it regarded as one day old, according to its age, or as an adult, according to its physical appearance?  


Indeed, veteran learners of Zevachim are familiar with the clear proof from our sugya that the required age of a sacrifice is essential and not a mere indication.  After all, our Gemara teaches that a lamb slaughtered when less than one year old is disqualified if a year since its birth passed in the duration between its slaughtering and the sprinkling of its blood.  It is obvious that once the lamb is slaughtered, its physical development stops but nonetheless it is considered to be one year old.  Therefore, the age of a sacrifice is only an amount of time and not a sign of its physical development (regarding the possibility to sacrifice an animal created with Sefer Yetzirah, see Vol. 181).





דף לא\ב   חישב לאכול כזית ביתר מכדי אכילת פרס


Is a person constantly chewing limited to the duration of kedei achilas peras?


Our Gemara treats the topic of pigul: i.e, if while performing one of the ‘avodos (services) of a sacrifice, a kohen says its meat will be eaten not within the time the Torah stipulates for that sacrifice.  He disqualifies the sacrifice and he who eats it is punished with kareis.  Rava expresses a doubt in our sugya about a sacrifice about which a kohen said that it would be eaten not in its proper time but in a duration of more than kedei achilas peras.  (The opinion that pigul is effected by a kohen’s words belongs to Rashi and Tosfos above [4b, 11b, etc.].  Concerning Rambam’s opinion in Hilchos Pesulei Hamukdashin, 13:1, Mishneh Lamelech writes that it could be effected even by thought.  We shall B.H. expand on this topic in coming issues).


In our last issue on Seder Nezikin (210) we treated the subject of the duration of time known as kedei achilas peras and mentioned that there are eight opinions for its definition.  We repeat that kedei achilas peras is the duration that combines a person’s eating into one act.  Therefore, someone who eats a kezayis of matzah within this duration on the Seder night observes the mitzvah and someone who eats a kezayis of forbidden food within this duration is punishable with lashes.  In this and the next article we shall deal with kedei achilas peras.  In this article we shall focus on the criteria of this amount and in the next article we shall define it.


It is obvious that since the Torah commands us to eat a kezayis of matzah on the Seder night and a kezayis of bread on the first night of Sukkos, we must eat them in one action.  The duration of kedei achilas peras, received as “halachah from Moshe from Mount Sinai”, is the maximal amount of time during which a person may eat the kezayis, even if he eats it a little at a time.  Let us consider the case of a person who constantly chews a kezayis of matzah for more than kedei achilas peras.  On the one hand, the duration of kedei achilas peras has passed and he has apparently not observed the mitzvah.  On the other hand, it could be that a person’s constant eating is regarded as one action though he passed the time of kedei achilas peras, as that duration is needed for intermittent eating.  But someone who eats continuously might not need kedei achilas peras for he is plainly eating a kezayis of matzah!  Indeed, that is the opinion of HaGaon Rav S. Eiger zt”l (Sefer Ha’Ikarim, Berachos, eshkol 4) but most poskim hold that kedei achilas peras must be observed in every case.  (See Magen Avraham, 475, S.K. 15; Mishnah Berurah, Sha’ar HaTziyun, 210, S.K. 9; Luach Birchos Hanehenin by the author of Tanya, 2:2; Chazon Ish, Kuntres HaShi’urim, S.K. 18).





דף לא\א   חישב לאכול כזית בשני בני אדם


Kiddush on Shabos night, pigul and a kezayis of matzah


Kiddush?  We haven’t forgotten.  We’ll soon return to kedei achilas peras but we start with a halachah mentioned by Mishnah Berurah about kiddush on Shabos.  One must drink from the kiddush wine enough to fill one’s cheek (melo lugmav - most of a revi’is in an average person).  Some poskim maintain that the person who says kiddush does not have to drink that amount but that it suffices if all those participating in the kiddush drink that amount together.  As for the halachah, this possibility is rejected as a first preference (lechatchilah) but someone who does so has observed the mitzvah after the fact (bdi’avad).  Still, Mishnah Berurah (271, S.K. 73) warns that all the participants should taste the wine within the duration of kedei achilas peras.  


The author Afikei Yam zt”l (II, 2) strongly opposed this ruling and his question exposes the roots of kedei achilas peras and should be read carefully: The Torah’s command to eat a kezayis of matzah on Pesach relates only to the person.  The matzah does not have to be eaten but the person must eat it.  On the other hand, the mitzvah to drink the wine of kiddush relates to the wine which must be drunk to give importance to the blessing.  This is the reason that if a number of people drink melo lugmav together, they have observed the mitzvah bdi’avad as the aim of lending importance to the blessing is also thus achieved.  


Now that we understand that we can regard eating from two viewpoints – the person eating and the food being eaten – the Afikei Yam wonders that we find in the Talmud that kedei achilas peras combines the eating of a person commanded to eat but we do not find that it can cause that food that must be eaten and is eaten by a number of people within kedei achilas peras should therefore be regarded as being eaten in one action.  


HaGaon Rav Shlomo Berman (Asher Lishlomo, 2nd ed., 1) considers this perceptive question and brings proof from our sugya for Mishnah Berurah’s ruling.  


As mentioned in the previous article, our sugya treats the halachos of pigul: if a kohen says when bringing a sacrifice that its meat will not be eaten within the time the Torah stipulates, the sacrifice is disqualified.  But our Gemara has a doubt as to if a kohen said that a kezayis of the sacrifice will be eaten after its proper time by two people.  On the one hand, he said that a kezayis will be eaten not in its proper time and that’s pigul.  On the other hand, neither person will eat a kezayis and the Torah prohibition of eating relates to a kezayis.  The Gemara decides that the kohen disqualified the sacrifice as regarding its meat, he said that a kezayis therefrom would be eaten improperly.  


The Gemara has another question: What about a sacrifice described by a kohen to be eaten by one person in a duration exceeding kedei achilas peras?  


Are two better than one?  Apparently, we should have no doubt.  The Gemara just determined that a thought about a kezayis of meat to be eaten by two people after the proper time is considered pigul.  Is it not obvious that a thought about one person eating a kezayis of meat after the proper time is considered pigul, even if he takes more than kedei achilas peras to eat it?  Are the actions of eating by one person considered more separate than the actions of two people?  (See Sefas Emes and Chidushei HaGriz on our sugya).


It is obvious that something in the action of the two people unites their eating as opposed to the one person’s eating that takes longer than kedei achilas peras.  We must conclude, therefore, that the two people eat a kezayis within the duration of kedei achilas peras.  In this way kedei achilas peras unites their acts of eating so that the kezayis is eaten at one time, though not by one person.  On the other hand, a person who eats a kezayis in a duration exceeding kedei achilas peras divides the duration and the kezayis.  We can’t say that he ate the kezayis at one time, nor can we say that a kezayis was eaten at one time.  


Therefore, Mishnah Berurah rules correctly: participants in the kiddush must drink the wine within kedei achilas peras.  Then we combine their drinking and say that a melo lugmav from the cup was drunk at one time (see further in Asher Lishlomo, that even if we decide that a duration exceeding kedei achilas peras creates pigul, as ruled by Rambam, this has no bearing on kiddush).





דף לב\ב   הואיל והותר לצרעתו הותר לקריו


Since it is permitted, it is permitted


In our Gemara we become familiar with a well-known Talmudic rule: “since it is permitted, it is permitted”.  This rule determines that if a prohibition has been permitted in order to do something, other prohibitions involved with it have also been permitted.  In our sugya this rule is expressed by the case of a metzora’: despite his impurity, the Torah allows him on the eighth day of his purification to insert his thumbs into the machaneh shechinah (the inner area of the Temple, starting with the ‘Ezras Yirael) and since the impurity of his tzara’as is permitted, other impurities that he bears are also permitted.  This rule applies to many sugyos and in this article we shall summarize its principles.


Milk on Pesach from a cow that ate chametz: A well-known halachic issue concerns drinking milk on Pesach from an animal that ate chametz.  We shall not treat the actual question, as to whether the milk is considered chametz (see Mishnah Berurah, 448, S.K. 33; Magen Avraham, 445; Sedei Chemed, Ma’areches Chametz Umatzah, 5, os 4, who expands on the opinions; Responsa Toras Chesed, O.C. 21; Responsa Chelkas Yoav, 2nd ed., 20; Responsa Igros Moshe, O.C., I, 147), but a brilliant solution suggested by the Chayei Adam (in Nishmas Adam, Teshuvos Behilchos Pesach, 10:15).  Had the Torah not allowed us to drink milk, it would be forbidden, either because it derives from blood, which mustn’t be drunk, or because it is regarded as a limb from a live animal (see Bechoros 6b).  Therefore, according to the rule that “since it is permitted, it is permitted”, there is nothing simpler than to allow the milk of an animal that ate chametz.  Since the prohibition of milk has been permitted, we should also allow the prohibition of chametz involved with it.  


However, the author of Toras Chesed (ibid.) strongly rejects the idea, as this rule is not all-inclusive. Not always does the permission of a certain prohibition include all the prohibitions involved with it.  We shall list three exceptions that limit the use of the rule: (1) According to Rava in our sugya, the rule is invalid if the first prohibition is completely permitted.  The rule is valid only if the reason for the first prohibition exists and, nonetheless, the Torah allows it (Kovetz He’aros, 10, os 1, and see Tosfos Rabbi ‘Akiva Eiger, Yevamos, Ch. 1, os 3, who believes so concerning Rava’s opinion according to the first solution in Tosfos, Yevamos 8a, s.v. Rava).  (2) The rule is valid only if the permission of the first prohibition preceded the other prohibition (Yevamos 8a, and see Kovetz He’aros, 11, for the reason; therefore, if on the seventh day of his purification the metzora’ became impure with another impurity, that impurity is not permitted as he only has to insert his thumbs in the machaneh shechinah on the eighth day).  (3) The rule is valid only if the prohibitions bear the same name, such as in our sugya, where another impurity has been added to the impurity of tzara’as (Responsa Rabbi ‘Akiva Eiger at the end of Derush Vechidush, 4; Responsa Achi’ezer, I, 4, os 4).


The suggestion of Chayei Adam is opposed to these three limitations: (1) In this case, the Torah completely allows the milk and doesn’t only defer the prohibition.  (2) In this case, the second prohibition – the chametz – preceded the permission of the first as the chametz was in the animal’s stomach before it became milk.  (3) The prohibition of blood or a limb from a live animal do not bear the same name as chametz, like the impurity of tzara’as and the impurity of a nocturnal emission mentioned in our sugya.





דף לג\א   חוץ מזו שהיתה בשער ניקנור


Washing hands properly


The Gemara in Menachos 31a and Berachos 42a explains that semichah (laying the hands on a sacrifice), hand-washing (netilas yadayim) and prayer have a common denominator: they must be done right away (teikef).  The owner of a sacrifice must lay his hands on it just before its slaughtering, the blessing of gaal Yisrael must be pronounced just before Shemoneh ‘Esreh and the blessing must be pronounced right after washing one’s hands.  Some say that this means that netilas yadayim must be performed just before hamotzi (Shulchan ‘Aruch, O.C. 166:1) and some say that this refers to mayim acharonim, which must be observed just before birkas hamazon.  


We should clarify what maximal amount of time is considered teikef “right away”.  Tosfos (Sotah 39a, s.v. Kol) prove from our sugya that the maximal amount of time is enough to walk up to 22 amos but someone who waits enough time to walk 22 amos  has not performed the required action right away.  After all, our Gemara explains that semichah just before slaughtering cannot be maintained for an asham of a metzora’ because the ‘Ezras Yisrael and the ‘Ezras Kohanim separated the metzora’ from the place of slaughtering.  The width of each ‘azarah was 11 amos and, together, 22 amos.  We see, then, that the amount of time to walk 22 amos is not called “right away” (this is one way to understand the Gemara).


Walking 22 amos in a duration enough for 23 amos: HaGaon Rav Chayim Tzevi Berlin zt”l (the rabbi of Altona and a leader of his generation, extant in the era of the Noda’ BiYehudah and the Vilna Gaon) presents a fascinating challenge to learners in his ‘Atzei Almogim (165): Rambam rules (Hilchos Beis HaBechirah, 6:3) according to Rabbi Elazar ben Yaakov (Midos 2:6), that the ‘Ezras Yisrael and ‘Ezras Kohanim were on two levels connected by steps (the white steps in the model of the Temple distributed by Meoros HaDaf HaYomi).  A calculation of the diagonal slope of the steps (whose flat area and height were each 2.5 amos) adds exactly the amount of time to walk another amah (according to the rule that the diagonal of a square is two fifths more than the horizontal: 5/2 ( 2/5 = 1).  It turns out, then, that the length of the two ‘azaros (including the flat area of the steps) was 22 amos but that the slope of the steps added enough time to walk another amah!  Therefore, according to Rambam the distance was 23 amos and since Tosfos rule that the distance is only 22 amos, we can apparently prove that they ruled according to the Chachamim (Midos 2:3), that there were no steps between the ‘azaros.  


He answers this remark with a sharp question from the beis midrash of the Derishah, who wanted to decrease the amount of time to enough time to walk only 21 amos as the metzora’ stretched out his arms into the ‘Azarah to perform semichah and thus decreased the distance by one amah!  


The arms that decreased what the steps added: Rav Berlin concludes that the two questions solve each other.  Indeed, according to the Derishah, the metzora’s arms decreased the distance by one amah but the steps added an amah so we have the original distance of 22 amos (and see the remarks of the Chasam Sofer on Shulchan ‘Aruch, O.C. 166, where he solves the Derishah’s question otherwise).


Drying one’s hands at the table: As the distance of 22 amos between the place of netilas yadayim and the place of eating is not great, ‘Oneg Yom Tov (18) and Eishel Avraham (166) suggest shortening the amount of time between netilas yadayim and hamotzi by drying the hands next to the table, as drying one’s hands is part of the mitzvah of netilas yadayim.  


Indeed, Mishnah Berurah (ibid, S.K. 4) rules that the amount of time is reckoned from the moment of drying one’s hands.  However, HaGaon Rav Y.S. Elyashiv remarks that as drying is included in the mitzvah of netilas yadayim only if one washes one’s hands with less than a revi’is of water, apparently drying next to the table does not help to be considered part of netilas yadayim if he washed with a revi’is, as we are accustomed to do today (Remarks on Sotah 4b).











דבר העורך





A Direct Line


We received a letter from Brooklyn, written in succulent Yiddish with an intriguing message, elucidating the importance of Torah study from a unique enlightening viewpoint:


To Meoros HaDaf HaYomi:


As each week you publicize anecdotes, stories and parables with some moral lesson, I have decided to contribute a tale and thus express my appreciation.  


A person was condemned for a long term in prison.  From the outset he began to seek freedom.  He tried to dig through the floor, push the walls and break his iron chains but nothing helped.  


In the morning a good friend visited and the prisoner described his first night escape efforts.  His friend said, “Your only chance for freedom is the guard’s key to your cell.  Try to speak with him.  Prove your innocence and maybe he’ll free you.”


That evening the prisoner stood by his bars and anxiously awaited the guard.  He called out, “Please, sir, open my cell and free me.  I’m innocent.”  The guard was impressed by the prisoner’s guilelessness but explained that he couldn’t help.  He had to follow the commander’s instructions.  “Speak with my commander”, he advised.  “He can help you more.”  The prisoner thanked the guard and asked him to plead with the commander for a meeting.


The commander was busy and it took several months for him to come to the prisoner’s cell.  Hearing the request to be freed, the commander replied that it didn’t depend on him.  “I only follow orders from above.”


 “Who’s above you?” asked the prisoner.  


“The Minister of the Police”.


Of course, the prisoner asked for a meeting with the Minister.  A year passed and one day the minister visited the prison.  The commander then remembered the prisoner who claimed his innocence and had pleaded to meet the minister.  They came to his cell and when the prisoner saw the minister, he implored, “Please, sir, free me for I am innocent.”  However, the minister politely explained that since he was imprisoned according to the law, he had no authority to free him.  “No chance?”, asked the prisoner helplessly.  


 “There is a chance”, replied the minister.  “The king can pardon you.”


A spark lit up in the prisoner’s eyes, but immediately dimmed.  “It will take a long time till I have a meeting with the king”, explained the minister.  “When I confer with him, we don’t talk of idle matters.  At any rate, you’ve succeeded in touching me with your honesty and simplicity.  I’ll mention you to the king.”


Years passed and he became known as the oldest prisoner.  One day much commotion was noticed.  Cleaners polished every corner, painters worked hard to whiten the filthy walls and builders did repairs.  The king was expected!


A fanfare greeted the king.  Suddenly the Minister of the Police, who guided the king, recalled that a certain prisoner requested a pardon.  He asked the commander to locate the prisoner and changed the route to visit the “grandfather’s” cell.  When the fateful meeting transpired, the prisoner called out to everyone’s astonishment, “Oh, my king, you know me well!  You’re my childhood friend.  Please help me”.  


It turned out that they were indeed good friends in their youth but that the long, difficult time in prison made him forget.  Had he sent a letter to the king at the start of his term, he would have been spared a long imprisonment...  


*         *         *


	   We had the merit to receive the Torah.  Every nation refused to receive it but we said, “We shall do and listen.”  We should remember that aside from learning Torah – a great merit in itself – when someone learns, he adheres to Hashem, as Chazal said: “Hashem and the Torah are one.”  There’s no doubt that the internalization of this message can strengthen and energize us to withstand trials and keep setting aside time for Torah – to meet the King every day!
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דף כז\ב   השוחט את הזבח לזרוק דמו בחוץ


How Pigul Comes About


The Yismach Moshe zt”l explains that the purpose of sacrifices is that the sinner should consider his evil deeds and realize that if the animal, which has not sinned, suffers for the sinner, though it owes him nothing, so much more so that the sinner should be punished by Hashem, who created him and to whom he owes everything.  If the sinner does not ponder such, his sacrifice does not atone for him and the kohanim must not eat from that sacrifice, as Chazal explain: “Kohanim eat and the owners are atoned for.”  How should the kohen know that the owner has repented?  The Yismach Moshe asserts that “my heart tells me and it is obvious to me” that if the sinner does not repent, Hashem causes the kohen to think that the meat of the sacrifice will be eaten on the third day so that it will be pigul.  This is what the Torah means: “…and if the meat of his shelamim will be eaten on the third day” (Vayikra 7:18) – i.e., a thought of pigul was thought at the time of slaughtering to eat the meat not in its proper time.  And how does a kohen come to such thoughts?  The answer is that “he who sacrifices it” – the sinner – “will not be considered” – he didn’t think about repenting and therefore “it will be pigul”.





דף כט\ב כל שמחשבת הזמן קדמה למחשבת המקום


Intention in Prayer


The Chidushei HaRim zt”l explained: In his prayer, a person should only have in mind Hashem’s honor and not contemporary (zeman) matters of this world.  If he had both intentions in mind, the matter depends on the following: If his thought about Hashem (HaMakom) preceded his thought about the time, his prayer is merely disqualified as, after all, matters of the time have their need.  However, if his thought about the time preceded his thought about Hashem’s honor, his prayer is pigul.





דף ל\ב   אם כן מרתח רתח


A Halachah to Get Angry


HaGaon Rav Yitzchak Zeev of Brisk zt”l told his son-in-law, HaGaon Rav Y.M. Feinstein zt”l: From this Gemara we learn a halachah – how to react when it comes to Torah.  If you hear distorted opinions, you should react vehemently according to the severity of the error.  Levi was therefore sure that if his question was in error, Rabbi Yehudah HaNasi would respond sharply and angrily.  This is also the explanation for Raavad’s sharp remarks on Rambam – not because of anger or disdain but due to the halachah, that one should react accordingly (Shai Latorah).





דף לא\ב   שהשחיטה כשרה בזרים ובנשים


Eli Ruled That Chanah Could Slaughter


Chazal recount in Berachos 31b that when Chanah brought her son Shmuel to the Sanctuary at Shiloh, he ruled in the presence of Eli HaKohen that a sacrifice may be slaughtered by a non-kohen.  Though Eli agreed with him, he condemned him to death for ruling halachah in the presence of his rav.  Then Chanah cried out, “I am the woman who was standing here with you.”  What kind of answer was that?  


But from the verse “who was standing with you” (Shmuel I, 1:26), Chazal learnt (Berachos, ibid.) that one mustn’t sit within 4 amos  of someone who is praying, as Eli also stood while she was praying.  HaGaon Rav M.Y. Zaksh of Yerushalayim zt”l said that that is because someone who is praying is like someone who is offering a sacrifice and his place is like the ‘Azarah and “there is no sitting in the ‘Azarah.”  That was Chanah’s answer to Eli: You stood while I was praying though I am a woman and disqualified for service in the Sanctuary and it could only be because I am fit to slaughter.  If so, you have already ruled that we don’t need a kohen to slaughter and therefore Shmuel didn’t innovate anything when he said that a non-kohen may slaughter as you ruled so a few years ago and the matter is well known (Milei DeMordechai).





לב\א   שחיטה בזר כשרה


Who Is Allowed to Slaughter?


As opposed to our Gemara’s statement, that a non-kohen may slaughter, the Midrash (Yalkut Shim’oni, Acharei Mos, 579) says that only a kohen may slaughter: “Rabbi Yishmael taught: As the people were forbidden to eat ordinary meat in the desert (unless they brought an animal as a sacrifice), the Torah warned them that they should bring their sacrifices to the kohen and the kohen should slaughter and receive the blood”!  What is the reason?


Toledos Adam (Ch. 8) explains the matter according to Tosfos (Yoma 32b, s.v. Im ken), that non-kohanim may slaughter because slaughtering is not considered an ‘avodah (service) as it is practised also to eat ordinary meat.  Since ordinary slaughtering was forbidden in the desert, it was an ‘avodah and forbidden for non-kohanim.  (We point out that the Zohar (Naso 124b) says that a kohen must not slaughter and that he flaws if he does so!  Many Acharonim discussed the issue; see, e.g., Pardes Yosef, Vayikra 1:5).
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Tel: 03-616 4725


For donations and dedication please call:


In United States: 1866-252 1475.


In Europe (U.K.) :0800-917 4786


E-mail:Dedications@meorot.co.il


� HYPERLINK http://www.Hadafhayomi.co.il ��www.Hadafhayomi.co.il�.


� HYPERLINK http://www.meorot.co.il ��www.meorot.co.il�.
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ו'-י"ב תמוז






































In memory of


הר"ר אהרון יעקב קורנווסר ז"ל 


בן ר' אליעזר ז"ל נפטר ז' תמוז תשס"ב


ת.נ.צ.ב.ה.


הונצח ע"י בני המשפחה שיחיו - לוס אנג'לס
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