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השבוע בגליון











( How strong must semichah be?


( The size of sheep and goats in Eretz Israel


( Six names of the two altars


( Putting on tefillin after immersion


( Winding tefillin straps on a leather watch strap


( Why they ate the meat before the soup in Jerusalem


( Thought and speech: together and separately


( Molding a thought into speech














לג\א   כל הסומך ראשו ורובו מכניס מ"ט כל כחו בעי'


How strong must semichah be?


Shulchan ‘Aruch rules (O.C. 607:3) that when saying the viduy (confession) of Yom Kippur, one must stand.  Magen Avraham (ibid, S.K. 4) adds that one must bend as in Modim and not lean on an object, such that if the object were removed, he would fall.  


Semichah with all one’s might: The Gerer Rebbe zt”l, author of Imrei Emes (see Pardes Yosef, Vayikra 1:4), wondered that Magen Avraham apparently contradicts that stated in our sugya.  After all, our Gemara explains that the owner of a sacrifice must lay his hands on its head with all his strength.  We don’t need too much imagination to think what would happen if someone would remove the animal while he is leaning on it and confessing!  It seems that a confessor may completely lean on an object.


Viduy by the kohen gadol: This question becomes stronger if we consider the behavior of the kohen gadol on Yom Kippur, who pronounced viduy on the sacrifices while performing semichah.  Is the viduy of an ordinary person on Yom Kippur more severe than that of the kohen gadol on Yom Kippur?


We must distinguish between applying pressure downwards and applying pressure forwards: The Imrei Emes concludes that a person would not fall if the sacrifice were removed, as he is raising his arms to the head of the animal and pushing downwards.  If he pushes an object facing him, such as a heavy closet, his weight is applied to that object and he’d lose his balance were it removed but if he is pushing downwards, the weight remains on his feet.  


The large size of sheep and goats in Eretz Israel: You may wonder that the owners of the sacrifices also laid their hands on sheep and goats, which are small, and the owner would likely fall if the animal were removed.  The Imrei Emes surprises us by asserting that “we can say, as cited in Midrash Rabbah (Toledos, parashah 65:17), that sheep and goats in Eretz Israel were very tall”!


According to some Acharonim, the question in our Gemara, as to if a metzora’, for his purification, stood outside the ‘Azarah and only inserted his hands to perform semichah on his sacrifice or if he entered his head and most of his body, depends on the type of semichah required.  If it only requires the strength of one’s hands, he merely has to insert his hands.  But if he must perform semichah with all his strength, he must enter his head and most of his body.  Relevantly, we point out the statement of the Ba’al HaTurim (Vayikra 3:2), that someone who must lay his hands on a sheep or goat should do so lightly because of the animal’s weakness.  Though one must apply pressure with all one’s strength, the matter depends on the animal’s ability to withstand the pressure.





לו\ב   כל הניתנין על מזבח החיצון


The six names of the two altars


Moshe was commanded to erect two altars in the Sanctuary.  The first – “and you will make the altar of acacia wood…and cover it with copper” (Shemos 27:1-8) – and the second – “and you will make an altar for incense…and cover it with pure gold” (Shemos 30:1-10).  In the Temple the copper altar was replaced by one of stone but the golden altar remained.  


Essential differences between the altars: Aside from being built of different materials, there are essential differences between the altars.  The copper altar stood outside the Heichal while the golden altar stood inside it.  The ‘olas hatamid was sacrificed on the copper altar each day, morning and afternoon, all the sacrifices were offered on it and their blood was applied on its “horns” (keranos, the cubic protrusions atop its four corners) and sides.  On the other hand, the incense (ketores) was burnt on the golden altar every morning and afternoon but no sacrifice was offered on it and no blood sprinkled thereon, except for once a year, as we are told: “…and Aharon will atone on its horns once a year from the blood of the chatas of Yom Kippur” (Shemos 30:10).  In rare instances when a chatas was sacrificed for a communal sin or that of a kohen mashiach, its blood was sprinkled on the golden altar.  The sanctity of the two altars was also not the same.  Rabbi Avraham Ibn Ezra (Shemos 30:10) writes that the golden altar was second in importance only to the aron hakodesh.


Each altar had three names: Each altar had three names, as mentioned in the Beraisa (Meleches HaMishkan, Ch. 11): two from the Torah and another added by the Tanaim.  The gold-covered altar is called by the Torah “the golden altar” for its covering (Shemos 39:38) and “the incense altar” (Shemos 30:27) for its main purpose.  Additionally, in our sugya and other sources (Yoma ch.2 m.3, etc.), the Tanaim called it the “inner altar” due to its location in the Heichal.  The copper-covered altar is called by the Torah the “copper altar” (Shemos 38:30) and the “altar of the ‘olah” (Shemos 30:28) for the ‘olah which was entirely sacrificed on it (as distinguished from other sacrifices, part of whose meat was eaten by kohanim or by the owner).  In addition, our sugya and other Tanaic sources (Yoma ch.5 m.5) called it the “outer altar” as it stood outside the Heichal.


Each name has a function: In his Masas HaMelech (on the Torah, parashas Terumah), HaGaon Rav Shimon Diskin zt”l offers a very seemly explanation for Chazal’s use of the various names.  Their major names are owed to their function: the incense altar and the altar of the ‘olah.  But when they are mentioned in connection with certain halachos, Chazal called them by the name connected with that particular subject.  For example, a mishnah in Chagigah (3:8) rules that “all the objects that were in the Temple need immersion except for the golden altar and the copper altar, for they are like the ground”.  As this mishnah treats the spread of impurity, it was necessary to mention their being made of metal, which generally receives impurity, to tell us that nonetheless the altars do not become impure as they are like the ground.  On the other hand, our mishnah and other sources treat the sprinkling of the blood on the altar.  The altars are then named for their location – the outer altar and the inner altar – as blood to be sprinkled on the outer altar that has entered inside becomes disqualified.  Therefore, when discussing the sprinkling of the blood, the location of the altar is mentioned as it affects the qualification of the blood (and see ibid further as to his remarks on the phrasing of the mishnah in Menachos 49a).


The outer altar causes peace: We conclude with Recanti’s remark (parashas Tetzaveh, ibid), that the purpose of the outer altar is to make peace between the Jews and Hashem.  Therefore, it is not fitting that it should be covered with gold or even silver as they cause disunion.  But the incense altar was made of gold as it reminds us of the Shechinah, of which we are told “…her clothing is of gold” (Tehilim 45:14).





לה\א   לחין אין חוצצין


Putting on the head tefillin after immersion


There is a tradition in the name of the holy Shelah that before putting on the head tefillin, one should wash one’s head in the place intended for the tefillin.  Some suggest (Sha’arei Teshuvah, 27, S.K. 5) that he ruled so because of the custom to wake at midnight to say Tikun Chatzos and put ashes on one’s head in the place of tefillin.  The Chida (Birkei Yosef, ibid, S.K. 8) also cites the Shelah and adds that after washing the place, one should dry it before putting on tefillin.  This is according to the Rosh, that just as there must be no chatzitzah (interference) between a kohen’s garments and his body, there must be no chatzitzah between the tefillin and one’s body.  (We expanded on this topic in Vol. 213).


A wet substance does not interfere: Daf HaYomi learners surely wonder, as our sugya explains that water does not interfere!  Our Gemara explains that the kohanim, who went barefoot in the Temple so that nothing should interfere between their feet and the floor, walked on the floor of the ‘Azarah while it was wet with the blood of the sacrifices and had no fear of chatzitzah as “a wet substance does not interfere”.  If so, why should one dry one’s hair?


A similar question faces the Mishneh Lamelech (Rambam, Hilchos ‘Avodas Yom HaKippurim, 2:2) who writes that the mishnah says that on Yom Kippur the kohen gadol would dry himself after immersion.  He asserts that the mishnah doesn’t merely tell us a story but that the kohen gadol had to dry himself for if not, the water would interfere between his garments and his body.  But apparently “a wet substance does not interfere”!


A special halachah for tefillin and a kohen’s garments: The author of Birkei Yosef (ibid) paves a new road to understand the Rosh.  Indeed, water does not interfere.  But when the Rosh rules about tefillin, just as about a kohen’s garments, that there is a prohibition of chatzitzah between them and one’s skin, he doesn’t mean the usual chatzitzah but a special halachah valid only for tefillin and a kohen’s garments: “on his flesh” referring to a kohen’s garments and “on your arm” and “between your eyes” referring to tefillin.  That is, the Torah demands contact between a kohen’s body and his garments and between one’s body and the tefillin.  Therefore, though liquids don’t interfere and the blood of the sacrifices does not interfere between a kohen’s feet and the floor of the ‘Azarah, water prevents a kohen’s garment from being regarded as being “on his flesh” and prevents tefillin from being regarded as being on one’s skin.  


Is it allowed to wind a tefillin strap under the arm tefillin?  This new definition has many implications – among others, regarding the rule that “a kind does not interfere with its own kind”.  For example, someone who takes up a lulav and discovers that some leaves of the lulav have fallen off and interfere between his hand and the lulav does not have to remove them as “a kind does not interfere with its own kind”.  In the light of this rule, we may approve of those who place the strap of their arm tefillin under the titura (“platform”) of the tefillin as “a kind does not interfere with its own kind”.  However, since we now realize that the tefillin must be on the skin, the strap prevents the tefillin from being on the skin and is a chatzitzah.  Many poskim rule strictly (see Responsa Avnei Nezer, O.C. 14; Responsa Tuv Ta’am Veda’as by HaGaon S. Kluger, I, 245) and Mishnah Berurah (Hilchos Tefillin, 27, S.K. 14) rules that lechatchilah one shouldn’t wind the strap under the tefillin.  


Winding tefillin straps on a leather watch strap: Apparently, there is no need to remove a watch with a leather strap from one’s arm when winding the tefillin strap as both straps are leather and “a kind does not interfere with its own kind”, though one should take care that the tefillin strap should not pass over the watchcase.  However, as we have learnt that the tefillin must be “on his flesh”, the watch strap interferes as the tefillin is not on one’s skin (Responsa Dovev Meisharim, II, 37, and see Peri Megadim in Mishbetzos Zahav, 27, S.K. 4).  The Gaon of Tchebin zt”l (ibid) adds that as the tefillin strap is holy and the watch strap mundane, they are not considered the same kind according to any opinion (and see what he remarks about the main statement of Birkei Yosef).





לה\א   השוחט את הזבח לאכול כזית מן העור ומן הרוטב


Why they ate the meat before the soup in Yerushalayim


Our mishnah says: “Someone who slaughters a sacrifice to eat a kezayis of the skin or the juice…not in its proper time or not in its proper place…and one is not guilty because of pigul, nosar or impurity”.  In other words, a kohen who slaughters a sacrifice with a thought of pigul – i.e., that he said at the time of slaughtering that the meat would be eaten not in its proper time or place – disqualifies the sacrifice.  But if he said so about minor parts of the sacrifice – such as the skin, juice, bones, etc. – which can be eaten but are not the main portion of the food – he doesn’t disqualify the sacrifice and, as Rambam states (Hilchos Pesulei HaMukdashin, 14:7), “all these (parts) are not important regarding the proper thoughts required for sacrifices and they are regarded as unfit to be eaten”.  Also, someone who eats nosar – the meat of a sacrifice after its proper time to be eaten – is punished with kareis but not if he eats the juice or other parts listed in the mishnah.


The meat of a sacrifice could be cooked, stewed or roasted (mishnah further on, 90b), unlike the pesach, which had to be roasted.  Juice is formed when the meat is stewed or roasted and it bears no prohibition of pigul or nosar.  Some even deduce from Rambam (ibid) that not only is someone who drinks the juice of nosar exempt from kareis but that there is no prohibition to leave over the juice but only the meat (see Keren Orah; Toras Zeev, 18).  The Acharonim therefore concluded that the juice and the other parts listed in our mishnah are not included in the mitzvah to eat the sacrifice (see Responsa Beis Yitzchak, Y.D. 161, os 3, and 110, os 4, who thus solves a question of Chavos Da’as [95:4] on Tosfos, 96a).  Indeed, the Rosh writes likewise (Nazir 45b).


Having come this far, we should mention the custom in Yerushalayim to serve the meat before the soup (some say that the custom began about 100 years ago and was meant to prevent drinking meaty soup that might later be discovered to have a kashrus problem on the meat; see Yerushalayim shel Ma’lah, III, pp. 55-56).  We can suppose that those staying in Yerushalayim in the Temple era behaved so, as they were eager to eat the meat of the sacrifice in its proper time and only thereafter partake of the soup, which bears no prohibition and does not even have to be consumed.  As Rashi (Pesachim 7a, Bava Metzi’a 26a) asserts that most of the meat in Yerushalayim came from shelamim, most of those staying there took care to eat their meat before their soup (Toras Zeev, ibid).





מא\ב   כגון שנתן את הקומץ במחשבה והלבונה בשתיקה


Thought and speech: together and separately


For a few weeks we have been studying the topic of thoughts of pigul and thoughts of lishmah.  These are not the only thoughts referred to in the Torah.  We learnt in Gitin (31a) that one may separate terumah by mere thought, without speech, as we are told: “…and your terumah will be considered” (Bemidbar 18:27).  We also learnt in Shevuos (26b) that one may vow or contribute by mere thought, as we are told: “…anyone who contributes in his heart” (Shemos 35:22).


Actually, a brief glance at the mitzvos of the Torah reveals that many mitzvos depend on thought.  Tzitzis should be made lishmah – i.e., its threads should be woven and put in the garment for the sake of the mitzvah of tzitzis.  Matzah should also be baked lishmah, for its mitzvah, etc.  But to our surprise, as opposed to the halachah ruled concerning terumah, Shulchan ‘Aruch (O.C. 11:1) rules that regarding tzitzis, thought is not enough but that one should explicitly say that the threads are being woven for their mitzvah.  Why?  In fact, the source of this halachah is in Rashi on our sugya, as follows.


According to Rambam, the ‘avodos of a sacrifice lishmah may be performed by thought, just as regarding terumah, and speech is unnecessary.  Therefore, for a sacrifice to be not lishmah, a kohen has merely to think at the time of slaughtering that the sacrifice is being slaughtered for shelamim and not for an ‘olah and the owner then has to bring another sacrifice (Mishneh Lamelech, Hilchos Pesulei HaMukdashin, 13:1).  However, Rashi (s.v. Kegon) disagrees (and Tosfos 4b, s.v. Machashavah be’alma, etc., concur) insisting on speech, as speech is hinted in the verse that teaches us about pigul, as we are told: “You shall not slaughter…a bull or a sheep…any bad thing” (Devarim 17:1; davar may mean “thing” or “word”) (Shitah Mekubetzes, Bava Metzi’a 43b, according to the interpretation of Sifrei; the Acharonim offer a few proofs from the Talmud to support Rashi).


We now have the mitzvah of separating terumah, which may be accomplished by thought, and on the other hand, lishmah and pigul, which require speech.  We must now consider all the mitzvos that must be observed lishmah.  Should they be likened to terumah or to kodshim?  The Rishonim discussed this question (cited in the Rosh’s Halachos Ketanos, Hilchos Sefer Torah, 3, and in Sefer HaTerumah, 192) and because of the doubt, Shulchan ‘Aruch ruled stringently, that there is a need for speech.  


We see, then, that according to Rashi, sometimes the Torah requires mere thought and sometimes it demands explicit speech.  The question is, if lishmah regarding kodshim requires speech, why do most of the discussions in our tractate refer to thought – such as “one thinks from one ‘avodah to another” (10a), “thought disqualifies” (13a), “he should not mix in other thoughts” (29a), etc.?  


Molding a thought into speech: HaGaon Rav Y.M. Epstein zt”l (‘Aroch HaShulchan He’asid, 146) explains that the main point of lishmah depends on thought, as in terumah, but concerning kodshim, the Torah adds that the person who conceives the thought must forge it into speech.  We do not have two separate matters but only one – thought, which is the main matter – expressed in speech.  He concludes that this logical explanation has a most meaningful halachic implication as a kohen who says that he makes a sacrifice pigul but thinks otherwise, does not make the sacrifice pigul as he has not carried out the main thing – the thought (see ibid, se’if 8, that he believes that Rambam agrees with Rashi and Tosfos, but the other Acharonim disagree, and see Responsa Minchas Baruch, 1, ‘anaf 4).











דבר העורך





A Welcome to Newcomers


A lavish buffet laden with luscious fruit and an assortment of fancy cakes in elegant baskets greeted the joyful guests.  It wasn’t an ordinary day or event.  Rabbi Meir Shapira zt”l, the founder of the Daf HaYomi, surely rejoiced with us as we celebrated the siyum of Seder Nezikin and started learning Seder Kodshim in the sequence of his great vision: the Daf HaYomi.  A daf for everyone.  


- - Behold! See my beloved children - - 


If you were there you would have seen Mr L.D., a Daf HaYomi learner at the Diamond Center shi’ur delivered by HaGaon Rav Moshe Kovalski.  He stood in the midst of the Sheraton City Tower hall, closed his eyes fervently and pronounced shehechiyanu... lazman hazeh.  


You would have heard the resounding “amen” to kaddish ending the tractate, proclaimed by hundreds of exuberant participants.  You would have heard the voices and felt the emotions.  You would have joined the circles of dancers in Tel Aviv, Kefar Sava, Raanana, Hertzeliya and other places, singing Toras Hashem temimah, meshivas nafesh (“Hashem’s Torah is perfect and restores the soul”).  They appeared to soar high above ground level as they danced in unison, and behind the mechitzah their wives shed a tear or two at the privilege to view this magnificent event.  


 - - Behold! See my beloved children - -  


Large celebrations were held throughout the land to honor the siyum of Seder Nezikin and the start of Seder Kodshim.  Four regional celebrations and dozens of local events were arranged by the beis midrash of Meoros HaDaf HaYomi, headed by HaGaon Rav Chayim David Kovalski.  The Jewish heart is the same in Dimona, Kefar Sava, Shechunat HaTikva or Hertzeliya. 


Their eyebrows are raised in wonderment at Rav Kovalski’s question.  “Why?” he asks rhetorically,  “Why don’t you fall out of bed???”   He deftly proceeds to describe Reb Zalman, a workman who set aside time for Torah in the era of the Temple somewhere in the Galilee.  One night he woke to hear the weeping of his one-year-old son.  He knew that if he didn’t quieten him immediately, he would have to take care of his many brothers and sisters too.  He rose swiftly and started to look for the pacifier: a piece of ram’s horn smoothed out and shaped for the purpose.  The minutes passed but the pacifier was not to be found.  He noticed that his three small children in the corner of the room were starting to move uncomfortably and with a natural instinct he lit the small oil lamp.  The pacifier was discovered and within a few seconds quiet was restored.  Weary-eyed, he stretched out his hand to extinguish the lamp when a sharp arrow pierced his heart.  It was Shabos!  He trembled with fear.  His hand froze next to the lamp and was almost scorched.  He couldn’t sleep anymore.  It was the first time that he’d ever lit a fire on Shabos.  


Before sunrise he was already waiting at the door of a local talmid chacham while deep sorrow and anxiety enveloped his thoughts.  “My dear Zalman, you must bring a chatas to the Temple.  Of course, if you would have acted on purpose, your punishment…  Well, we shouldn’t talk about such frightening things on Shabos.  But since you acted unintentionally, you must offer a chatas for atonement.”  


When the Torah commands us to do something, we don’t ask why but only learn from it a way of life.  If we examine the Torah’s command to sacrifice a chatas, we understand that we mustn’t even commit an unintentional sin!  A baby cries.  The middle of the night.  A pacifier.  Who remembers if it’s Shabos?   Now tell me, did any of you ever fall out of bed?  Millions of people go to bed and find themselves in it in the morning.  No one falls out.  Why doesn’t anyone fall out of bed?


The answer is very simple but demanding.  No one falls out of bed because he doesn’t want to!  Each of us knows this so clearly till the matter seems simple, natural and obvious.  At night our souls go away, the angel of dreams leads us after him for good or for bad but nonetheless, our subconscious is deeply ingrained: be careful not to fall out of bed!


That is the awareness that Torah wants us to strive with all our might to achieve, that a person should feel so about every mitzvah and halachah.  The Torah is not a book of laws but a way of life.  A person who internalizes that will not sin, even unintentionally.  He will know that what the Torah forbids is beyond his capability.  You don’t fall out of bed.  Learning Zevachim, which deals with sacrifices offered in the Temple, can deepen this message and sharpen the feeling that Torah and our life are one and the same.


A Welcome to Newcomers


Meoros HaDaf HaYomi extends a warm welcome to people who have decided to join shi’urim in Seder Kodshim, many of them inspired by the celebrations.  May it be Hashem’s will that we soon merit to actually observe the halachos described in Zevachim.





With the blessing of the Torah


The Editor
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לד\א   בהמה אין חיה לא


Where Is the Sheep for an ‘Olah?


At the time of his sacrifice, why did Yitzchak ask Avraham “where is the sheep for an ‘olah?” only when they approached Mount Moriah?  Because at first he didn’t know that they were going to the site of the Temple.  On a bamah (an altar not included in the Sanctuary or the Temple) it was allowed to sacrifice wild (kosher) animals (Zevachim 115b).  When they approached the site of the Temple, where only cattle, sheep and goats are sacrificed, he asked “where is the sheep for an ‘olah?” (Minchas Asher, Vayeira).





לה\א   מדו כמדתו


Aharon’s Garments


Yalkut Shim’oni says that when Moshe told Aharon that he must die, the people saw that Aharon became shorter.  Sifsei Tzadik remarks that if so, his garments became disqualified as they no longer fitted him so how could he continue to perform his duties?  The Gerer Rebbe zt”l, author of Imrei Emes, replied that it could be that Aharon’s garments also miraculously shrank whereas Sifsei Tzadik suggests that garments originally made properly do not become disqualified if a kohen becomes shorter (like the halachah of tzitzis that become frayed) (Piskei Teshuvah, 340).





לז\ב   מ"ט בב"ש קרנות קרנות קרנות


The Disagreement of the Translations


It is interesting that the disagreement of Beis Shami and Beis Hillel, if karnos (“horns”) is singular or plural, is expressed in the traditional translations to Aramaic.  Targum Onkelos and Targum Yonasan ben Uziel translate this word (Vayikra 2:25, 30, 33) karnas, in the singular, according to Beis Hillel, whereas the Targum Yerushalmi translates it in the plural, karneseih, according to Beis Shamai.  Indeed, in many places the Targum Yerushalmi translates according to Beis Shamai, not because it agrees with Beis Shamai but on the contrary, because Beis Shamai agrees with the Targum Yerushalmi.  Many claim that the Targumim stem from the era of Ezra and the Keneses HaGedolah, a long time before Beis Shamai and Beis Hillel! (Torah Sheleimah, XXV, 342).





לח\א   וכפר...ונסלח זו היא כפרה זו היא סליחה


Atonement and Forgiveness


If a person has already atoned for his sin, why does he have to be forgiven?  Rabbi Eliezer Simchah Rabinovitz of Lomzha said that we learn therefrom that forgiveness is the rectification of the damage caused by the sin.  The sacrifice atones and appeases Hashem for the sinner’s disobedience but he must still rectify the defect caused by the sin.  The Torah therefore says, “it is forgiven to him”: even this defect will be forgiven with his repentance and his sacrifice (Chidushei Rabbi Eli’ezer Simchah, Vayikra).  
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This Torah enterprise is supported through private donations allows us to continue expanding the ranks of Torah learners in our network of shiurim.


Main Office:


1 Harav Wegman street, 


P.O.B 471,Bnei Brak Israel.


Tel: 03-616 4725


For donations and dedication please call:


In United States: 1866-252 1475.


In Europe (U.K.) :0800-917 4786


E-mail:Dedications@meorot.co.il


� HYPERLINK http://www.Hadafhayomi.co.il ��www.Hadafhayomi.co.il�.


� HYPERLINK http://www.meorot.co.il ��www.meorot.co.il�.
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י"ג-י"ט תמוז






































In memory of


הר"ר יוסף בונים גוטר ז"ל


ב"ר אליהו ז"ל נלב"ע ט"ו תמוז תשמ"ג ת.נ.צ.ב.ה.


הונצח ע"י המשפחה שיחיו











PAGE  

[image: image5.wmf][image: image6.wmf]_1118684581

_1118682709

