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דף מז\ב  שני כהנים מקבלים את דמו


Why a Shalsheles?


Parashas Tzav describes the slaughtering of the bull of the chatas, the ram of the ‘olah and the ram for the miluim (inauguration of the kohanim). The word vayishchat (“and he slaughtered”), mentioned in connection with the ram for the inauguration, is marked with a shalsheles – i.e., it should be read with the familiar drawn-out up-and-down tone. In his Ta’ama Dikra, HaGaon Rav Chayim Kanievski cites sefarim that the shalsheles indicates a lengthened action (the obvious proof is from the shalsheles marking the word vayismahmah (“and he tarried”), mentioned in connection with Lot in Bereishis 19:16). Aside from sprinkling the ram’s blood, they also put it on the ears and thumbs of Aharon and his sons and therefore its slaughtering took a long time to supply so much blood.





דף מט\ב  היקש וגז"ש ק"ו סימן


Kal Vachomer Corresponds to the Name א-ל


The Zohar (Ra’ya Meheimna, Pinchas 228) says that the 13 midos by which the Torah is interpreted correspond to the 13 attributes of mercy. Accordingly, the Magid of Mezeritch explained why, when Moshe prayed for Miriam, he said, “G-d (א-ל), please cure her”. Hashem punished her with a kal vachomer – “if her father spat in her face” – and therefore Moshe prayed for her with the corresponding attribute, Keil (Benei Yisaschar). The Magid also mentioned that the attribute corresponding to the gezeirah shavah is rachum (“merciful”). A gezeirah shavah (literally: equal decree) means complete identification with another’s plight (Bas ‘Ayin, Chukas, and Kedushas Levi, Tisa).
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דף מז\א  קדשי קדשים שחיטתן בצפון


Using a regular slaughtering knife in the Temple


We know that all the ‘avodos (services) in the Temple were performed only with klei shareis – i.e., with holy utensils dedicated for that purpose. But Rabbi Efrayim, one of the authors of Tosfos, asserts (Tosfos, s.v. Eizehu mekoman) that sacrifices may be slaughtered with an ordinary knife. This he proves from the mishnah, which says “Kodshei kodoshim are slaughtered on the north side…and their blood is received in a keli shareis on the north side.” The fact that the mishnah mentions a keli shareis only regarding receiving the blood and not regarding the slaughtering proves that we don’t need a knife that is a keli shareis. How can this be?


The truth is that we shouldn’t wonder about this. After all, we have learnt above (14b) that “slaughtering (an offering) is not considered ‘avodah,” proven by the fact that a non-kohen may slaughter a sacrifice. As a result, it is obvious that there is no need for a knife that is a keli shareis. Still, HaGaon Rav Isser Zalman Meltzer zt”l (Even HaAzel, Kodshim, Hilchos Ma’aseh HaKorbanos, 4:7) draws our attention to another act done with the sacrifices which is also not an ‘avodah and may also be performed by a non-kohen but which nonetheless must be done with a keli shareis – the minchah. The materials from which a minchah was made – flour, oil, etc. – were brought by the owner to the Temple and put in a keli shareis. Putting them in a keli shareis, from which the kohen took a handful and offered it on the altar, is not an ‘avodah. Therefore, the owner may put the flour and oil in the utensil himself but must use a keli shareis! Here we have an act done to an offering which is not an ‘avodah, may be performed by a non-kohen, but which requires a keli shareis. We must understand why slaughtering differs. 


The two functions of the klei shareis: Rav Meltzer explains this in the following manner: a keli shareis has two functions: (1) to sanctify that which is put in it, such as a minchah or incense, which are not entirely holy till they are put in a keli shareis (until they are put therein, they may principally be redeemed); (2) to perform the service of the Temple with holy utensils. If we examine slaughtering, we realize that neither function applies to it. The sacrifice does not have to be sanctified with a holy knife as it was sanctified already by its owner. Slaughtering is also not considered an ‘avodah. There is no reason, therefore, to disqualify a sacrifice slaughtered with an ordinary knife. On the other hand, a minchah must be put in a keli shareis to sanctify it.


Who sanctified the Temple knives? HaGaon R. Shlomo Zalman Auerbach zt”l asked if so, it turns out that there were no sanctified knives in the Temple as a well-known rule pertaining to klei shareis asserts that “their service inaugurates them” (Yoma 12b, etc.). In other words, the objects of the Temple become sanctified by a kohen who serves with the object in the Temple with the aim to sanctify it. If so, how could Rambam write (Hilchos Ma’aseh HaKorbanos, 4:5) that as a first preference (lechatchilah) one should slaughter with a sanctified knife? There are no such knives as slaughtering is no ‘avodah and someone who slaughters with an ordinary knife can never sanctify it.


Rav Isser Zalman replied (ibid p.126) that we cannot entirely dissociate slaughtering from the ‘avodos. Slaughtering is the start of the ‘avodos and as a result, surely if one slaughters a sacrifice and intends to sanctify the knife by that action, the sanctification takes effect. However, the eligibility of the sacrifice does not depend on slaughtering it with a keli shareis (note that other opinions in Tosfos disagree and maintain that slaughtering must be performed with a keli shareis; see Ramban and Ritva, Chulin 3a, and Sefer HaMafteiach on Rambam, ibid).





דף מח\א  וצפונה בעולה היכא כתיבא


The merit of Yitzchak’s ashes


Our mishnah (47a) says that all the kodshei kodoshim “are slaughtered on the north side” – i.e., to the north of the altar, as the Torah says: “…and he will slaughter it at the side of the altar to the north” (Vayikra 1:11). Shulchan ‘Aruch (O.C. 1:8) writes about this verse: “When reciting the korbanos he should say the verse ‘he will slaughter it at the side of the altar to the north before Hashem’.” The reason for saying the verse stems from the Midrash (Vayikra Rabah, parashah 2, os 11) which says “when the Jews would offer the tamid on the altar and recite ‘to the north before Hashem’, the Holy One, blessed be He, remembers the sacrifice of Yitzchak.” The Midrash adds that whenever someone cites this verse, Hashem remembers the sacrifice of Yitzchak (Beer HaGolah, based on the Rishonim). Of course, these matters are hidden and lofty but as we say this verse each day, we should examine its connection to the ‘akeidah. 


The Midrash says that Yitzchak’s ashes – the ashes of the ram offered in his stead – are hidden in Mount Moriah. HaGaon Rav Meir Simchah of Dvinsk zt”l writes (Meshech Chochmah, Vayikra 1:10) that this means that since Avraham’s devoted self-sacrifice, freedom of choice has almost disappeared from the Jews because of the path and direction that he paved and opened for us. Therefore, Yitzchak’s ashes are hidden (tzafun) before Him, from the term ruach tzafon – the north direction, which is the most open and unobstructed. As a result, he explains, we were commanded to slaughter to the north of the altar and thus remind Hashem of Yitzchak’s ashes, which eliminate impediments and direct our devotion to Him. According to this explanation, we can somewhat understand the Midrash, that when someone cites the verse “to the north before Hashem”, Hashem remembers Yitzchak’s sacrifice.


In this way he continues to explain that the Torah only mentions the north side in the second paragraph of Vayikra dealing with an ‘olah from tzon - sheep or goats, because Yitzchak’s ashes were from a ram! Thus it is fitting to mention tzafon by a type of sacrifice resembling that offered instead of Yitzchak. This is also the reason that our Gemara asserts that an ‘olah from a bird is not slaughtered to the north, giving the reason as being that a sheep or a goat is slaughtered with a keli (utensil) and a bird with a fingernail. As the slaughtering to the north is intended to be a reminder of Yitzchak’s ashes and as the halachah that one must slaughter with a keli is also learnt from Yitzchak’s sacrifice – as we are told: “…and he took the knife (maacheles)” (Zevachim 97b), the bird, which is not slaughtered with a knife, does not remind us of Yitzchak’s ashes.


Meshech Chochmah (Bemidbar 7:12) also mentions the commentary of Rabbi Avraham Ibn Ezra, who explains that the sacrifices were slaughtered to the north of the altar because kodshei kodoshim are regarded as being brought on a table before Hashem. Therefore, they should be slaughtered in alignment with the shulchan and the showbread placed on the north side of the Heichal. Meshech Chochmah writes that this explanation is “very sweet” (and see ibid as to what he explains accordingly).





דף מט\ב  דבר הלמד בהיקש


The hekeish (comparison)


Our sugya devotes a long discussion to the hekeish and its limitations. The hekeish is one of the methods used by Chazal to learn the Torah. The word hekeish derives from the root meaning comparison – by means of a hekeish, we compare two things and learn one halachah from another (‘Aruch, entry for kash). Hekeish also derives from hakashah – hitting with a hammer to connect two things and this method also compares halachos and connects them (Tiferes Yisrael, Makos 1:7:32).


Why the hekeish is not listed among the 13 methods (midos) by which the Torah is interpreted: To our surprise, the hekeish is not listed among the 13 methods by which the Torah is interpreted. Some explain this by the fact that the hekeish is not a method but part of the Torah itself as though explicitly written in the Torah! (Peirush HaRashbatz Lishlosh-‘esreh HaMidos in Yavin Shemu’ah). Some surmise that the reason is because it is included in other methods (Kerisos, Batei Midos, bayis 2, cheder 13-14). We can learn about the nature of the hekeish from the following case that developed as a result of the Perishah’s remarks.


The difference between honoring one’s rav and honoring one’s father: The Tur (Y.D. 242) rules that a person must honor and fear his father but that he is commanded even more so concerning his rav’s honor “as his father brought him to the life of this world and his rav brings him to the life of the World to Come”. The Perishah (ibid, S.K. 2) wonders about this as both one’s father’s honor and the rav’s are equated to Hashem’s honor. The honor and fear of his father are compared to Hashem’s honor (Kiddushin 32a) while the fear of his rav is learnt from the verse es Hashem Elokecha tira (“You shall fear Hashem”). The word es indicates that we should include (ribuy) something else and in this instance this teaches us to honor talmidei chachamim. We then have the father’s honor, which is compared to Hashem’s honor, and the honor of a talmid chacham, learnt from a ribuy from Hashem’s honor. Why, then, should a rav be honored more?


The Perishah explains that something learnt by a hekeish differs from something learnt by a ribuy. That learnt by a hekeish is not entirely equal to the thing to which it is compared. On the other hand, that learnt by a ribuy is entirely equaled to the thing from which it is learnt. The Taz (ibid, S.K. 8) wonders about this and writes: “We never heard about a distinction between things learnt by a hekeish and the (original) things to which they were compared.” At any rate, that is the Perishah’s opinion, and is well explained by HaGaon Rav Yonah Mertzbach zt”l (in his article HaRibuy Vehahekeish in Sefer HaZikaron LaG”R Yechezkel Abramski and in his ‘Aleh Yonah), as follows.


Something learnt from a ribuy from the word es likens the essence of the thing being learnt to the essence of the original topic, whereas a hekeish does not liken their essence, but equates their halachos and obligations. Rav Mertzbach even adds explanatory examples for his idea. The Torah’s command to honor one’s father’s wife, though she is not his mother, is learnt from the verse kabed es avicha (“Honor your father”) – “to include the father’s wife” (Kesubos 103a). In this instance, one should honor “your father” in his wife – i.e., because of one’s father’s honor, one should also honor his wife. That which teaches – the mitzvah to honor one’s father – and that which is learnt – the mitzvah to honor his wife – are identical in their essence: the father’s honor. In the same way, when the Torah commands verachatz es besaro (“and he shall wash his flesh”) and Chazal interpreted es “to include his hair” (Eiruvin 4b), the Torah reveals that the hair is considered part of the body and is therefore included in washing. 


On the other hand, comparison by hekeish does not concern the essence but only the application of the halachos. Rav Mertzbach concludes that this is the Perishah’s intent. A father’s honor and fear are compared to Hashem’s honor but are not equal in their essence. But the fear of a talmid chacham is learnt from a ribuy from Hashem’s honor, that the honor and fear of a talmid chacham are included in Hashem’s honor because a talmid chacham constantly studies and teaches His Torah (which is a manifestation of His essence). Therefore, the honor of his rav takes precedence over his father’s honor because honoring the rav is honoring Hashem.





דף נ\ב  וזו ק"ו בן ק"ו


Kal vachomer: why not chomer vakal?


The dapim learnt this week are full of the “methods” (midos) by which the Torah is interpreted and the first on the list is the kal vachomer. As we know, all the halachos from the Torah (mid’oraysa) are divided into two categories: the Written Torah and the Oral Torah. The Oral Torah is also divided into two categories: halachos given to Moshe by Hashem which do not appear in the Torah, known as halachah leMoshe miSinai, and halachos hinted in the Torah and revealed by the 13 midos (see Rambam in his preface to the Yad Hachazakah and in Hilchos Mamrim, 1:2).


These 13 midos are not written in the Torah but were given to Moshe as halachah leMoshe miSinai (Rashi, Pesachim 24a, s.v. Veim) except for the first midah, the kal vachomer, which is explained in the Torah. Aside from the many times that this midah is mentioned in the Torah, such as “Behold, money that we found in our bags we returned to you from the land of Canaan and how could we steal from your master’s house silver or gold?” (Bereishis 44:8), a special verse is written in the Torah to teach us that the Torah should be interpreted in this manner. When Miriam became afflicted with tzora’as, Hashem said to Moshe, “If her father spat in her face, would she not be shamed seven days? She shall be confined for seven days” (Bemidbar 12:14) – i.e., if she would be ashamed seven days because of her father, kal vachomer that she should be ashamed because of Hashem (see Raavad in his commentary on Toras Kohanim). This verse, dealing with Miriam, also gave the kal vachomer its name. The name kal vachomer indicates that this midah serves to learn things from the slight (kal) to the strict (chamur) while many times we learn the opposite, from the chamur to the kal – i.e., if it is allowed to do something in a strict instance, kal vachomer that it is allowed in a slight instance. Why, then, is this midah called kal vachomer and not chomer vakal? Because this midah is learnt from the verse about Miriam and this case we learn from the slight instance – the father’s disdain – to the stricter instance – Hashem’s disdain and therefore the midah became known as kal vachomer (Halichos ‘Olam, sha’ar 4, Ch. 2).


Why do we need the kal vachomer? We should still ask why we need a verse to teach us to interpret the Torah with a kal vachomer. Is it not simple logic to impose a stringency from a lighter instance to a stricter instance and to impose a leniency from a strict instance to a lighter one? 


The difference between dinim and mitzvos: Of course, writes the Tzlach (Berachos 35a), author of Noda’ BiYehudah. It is obvious that we can apply Chazal’s logic to determine that a certain halachah pertains also in cases that the Torah did not refer to. However, we must distinguish between dinim (appliant halachos) and mitzvos. Dinim may be learnt from logic. For example, the halachah that one must sacrifice oneself not to murder another is learnt from logic (sevara) (Yoma 82b): “Is your blood redder?” In other words, the permission to transgress prohibitions of the Torah to save a life is because we learn from the verse “and live with them (the mitzvos)” that “Hashem loves a Jewish life more than the mitzvos” (Rashi, ibid). In this instance, where the permission would cause another’s death, there is no reason for it to apply (also concerning money and property matters, we find that sevara is from the Torah; see Bava Kama 46b). 


On the other hand, mitzvos are things that Hashem commands us to do and it is obvious that the best logic cannot turn a sevara into a command as Hashem never commanded so. We therefore need the kal vachomer as the halachos learnt by the 13 midos are regarded as explicitly stated in the Torah.


Moreover, in many instances a kal vachomer is not a sevara but a midah. That is, in many sugyos we find types of kal vachomer that with our limited intelligence we would distinguish with a simple sevara between the two topics compared by the kal vachomer but the Torah still compares them. For such instances we need the Divine instruction to use the kal vachomer to interpret verses for if not so, we wouldn’t apply that kal vachomer. (see Berachos 23b, where they say about a certain halachah that if it would be learnt by a kal vachomer it “cannot be refuted” though logic rules to the contrary – HaGriz of Brisk in Hagadas Mibeis Levi, p. 256). Indeed, Tosfos (Bava Metzi’a 3b, s.v. Av) mentions: “It is the way of the Gemara to ask a pircha (refutation) on a kal vachomer and not from sevara” – i.e., the Gemara asks about a kal vachomer only from a contradictory halachah and not from logic.


Who may infer a kal vachomer? The Gemara in Kiddushin 10b says: “I assume that you are expert in the rooms of Torah. Don’t you know how to infer a kal vachomer?” What does expertise have to do with a kal vachomer? HaGaon Rav E. Wasserman zt”l mentions in the name of HaGaon Rav Chayim Soloveitchik zt”l that though one doesn’t need expertise to compare a kal with a chamur, one needs it to assure that there is no pircha on the kal vachomer from another halachah (Kovetz Shi’urim, Kiddushin, os 84).








דבר העורך





Brazilian Gemaros and Thin Gemaros for Prisons


The reservation of dapim in memory of the departed in the Ner Tamid Shas is at its height. To mark the occasion of another edition of thousands of Ner Tamid Gemaros about to be printed, we cite the stories of three people who came this week to our office. All of them requested the same thing – “You must publicize this” – each of them unique.


 Rav Yehoshua Pasternak didn’t believe his eyes. Yes, he hadn’t made a mistake. It was the same house. Moved to tears, he climbed the old stairs leading to the offices of Meoros HaDaf HaYomi. He came to the modest house in Rechov Wegman 1, Bnei Berak, from far-off Brazil to unburden his heart and to his amazement discovered that this was the house where his mother had lived in her childhood after escaping the Holocaust. 


Visibly excited, he began to tell why he came. The Gemaros of the Ner Tamid Shas, published by Meoros, are surely familiar to you all. Five thousand copies of Zevachim are now distributed worldwide and we intend to publish more with Hashem’s help. Before learning Sanhedrin, we received a request from a Brazilian congregation for a shipment of Gemaros of the tractate. For lack of space, we shall not detail the tribulations of the shipment of 30 volumes that visited many countries till it finally reached its destination - on the day when the congregation finished Sanhedrin.


At his home Rav Pasternak opened the package of Gemaros, which he had so eagerly awaited, with a feeling of disappointment. He handled the luxurious bindings, viewed the cream-colored pages, softly read the names of the departed and decided that the Gemaros were too valuable to wait at home seven years till the next cycle of the Daf HaYomi. Rav Pasternak is known in Brazil as one of the active and dominant figures of the community. He runs a center for the recuperation of drug addicts, serves as a distribution center for Meoros and is active in other areas. As a result, only a few days passed till he gathered 30 young men who had never seen a Gemara or even a Chumash and began to learn Sanhedrin with them. “You thus learn”, he concludes with a smile, “that even an errant package has a place in Hashem’s world.”


No, they still haven’t finished Sanhedrin. They learn very slowly. Every soul memorialized on a daf earns a period of a few days. We’ll tell you when they finish, with Hashem’s help.


 Rav Pasternak left the offices of Meoros for Brazil and a day later Rav Avraham Tabak appeared from Brooklyn. “I must tell you”, he told us excitedly. “It’s a pity you can’t see this by yourselves.” As the operator of a ramified beneficent organization, the penal authority of the state of New York gave him special permission to visit Jewish prisoners and see to their religious needs. 


“The prison regulations are very strict”, he recounts. “There’s no place for compromise. In some departments each prisoner may receive only two newspapers per week. The inmates prefer to get Meoros. They feel a connection with the Jewish people throughout the world by means of Meoros. The topics enrich their imagination and occupy their thoughts. You have a special merit. You must advertise this.”


We wouldn’t mention the matter if not for an innovative idea now being examined. It depends on the cooperation of printing presses and people willing to finance the great project: to print very thin Gemaros designed to conform to strict prison regulations in various places. Enthusiastic people organized by Meoros are now poring over prison regulations in various countries to arrive at a general format to suit as many prisons as possible and bring light to suffering souls.


 Rav Tabak left for the United States and in came Mrs Devorah G., a woman of many merits and a Holocaust survivor. She raised a fine family in Eretz Israel and memorialized her relatives who perished in the Holocaust and her husband, who died two years ago, in the Ner Tamid Shas. From her bag she took out a photocopy of a page from Ahavas Chesed by HaGaon Rav Yisrael Meir HaKohen zt”l, author of Chafetz Chayim. She put it on the desk and said, “A relative who learnt Zevachim in a Meoros Shas was moved to see the memorial for my husband and sent me this paper. I read it, was moved to tears and beg you to advertise it for the good of the public.”


The Chafetz Chayim writes:


“What pleasure can a person have if he sees that his children, on whom he spent all his energy and who he thought would save him from punishment by their fine actions, eventually follow such vain pleasantries. It would have been better if they would have erected a monument (tombstone) that is not so expensive and with simple letters, not golden ones and without flowers. They should rather use that money to buy a Shas for the beis midrash and write on it that it is in memory of their parents…and thus their souls would become very elevated…and not only does he save his father from the punishment of Geihinom and free him of the tribulations but puts him with the tzadikim in Gan Eden, as we are told in the Zohar at the end of parashas Bechukosai: ‘A son will honor his father’ – even after his demise he is more obliged to honor him…and Hashem has mercy on the father and sits him on a throne of honor. 


“And a person should imagine that if he were thrown into fire or subject to other hard tribulations, how much would he want that his children do all they can for him to save him from the awful punishment. He should do the same action for his parents’ souls, who worked so hard for him till they made him a man, to save them by his good deeds from the bitter punishment for their sins…


“He should contribute for him a sefer needed by the public for learning and write his father’s name on it. Whenever they learn from it, the departed’s soul will have pleasure. I have seen many doing so.”


We need add nothing more.


בברכת התורה העורך
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Dedicate a Daf


honor the memory of your loved one in the Gemora of  Meorot .


a dedication will be listed in the Gemora on the daf that corresponds to the date you choose.


Thousand of daf hayomi learners around the Jewish world will dedicate their learning that day in the memory of your loved one.


Cost:360$ per dedication


For reservations and information call:


in the United States: 1866-252-1475  in Europe (U.K):0800-917-4786 


Or e-mail: Dedications@meorot.co.il
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Help us published the highly acclaimed Meorot Seforim in English!


Unique dedication opportunities are available for the first five volumes.














Our weekly publication can be sent to you or your synagogue via regular mail for 72$ per year, or to your e-mail for free! Order your copy at:� HYPERLINK mailto:Dedications@meorot.co.il ��Dedications@meorot.co.il�


Can’t make it to a shiur? Take a front row seat at our live video stream shiur from Israel on exclusive website:� HYPERLINK http://www.Hadafhayomi.co.il ��www.Hadafhayomi.co.il�
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Meorot Hadaf Hayomy;an enterprise of Torah learning that spreads its wings throughout Jewish world. More than 120 daily Shiurim of the Daf  are taught across Eratz Yisroel. Through the leadership of  Harav Chaim Dovid Kovalsky, a unique technique of learning attracts learners from all Walks of life. The concise and dynamic style blends-in contemporary issues that emanate from every Daf, bringing to life the pages of the Talmud. More than 45,000 copies of the Meorot publication  are distributed to individuals, synagogues and schools, in Hebrew and English (soon available in french and russian).


This Torah enterprise is supported through private donations allows us to continue expanding the ranks of Torah learners in our network of shiurim.
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