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You Brought Me Back My Father


The person responsible for receiving letters at Meoros HaDaf HaYomi is not known to display his feelings, but he handed me the following letter with tears in his eyes.


To Meoros HaDaf HaYomi:


I am not going to recount a great miracle or an astounding event.  This is a story from ordinary life and perhaps there are thousands like it but it reveals hidden qualities and expresses the power of the Daf HaYomi.  


My father learnt Torah in his youth in a period of hunger and austerity.  Those who attended the beis midrash were few and he was one of them.  He delved in the sugyos of Abayei and Rava and ignored his material needs in favor of eternal life.  He married and, despite his strong desire to continue learning, had to support his family.  He sadly closed his Gemara and went to seek a livelihood.  Years passed and Father's face changed.  The light that shone from him and the joy of life in his eyes disappeared.  The man who, in his youth, sacrificed so much for learning became a different person.  The yoke of a livelihood changed him so much that the spirit of the home, based on Torah and musar, was fractured.  


With time articles entered our home that Father would never have imagined in his worst dreams would appear there.  Shabbos became dismal and from being a vibrant and joyful home we became just another ordinary family.  Father would come home nervous and exhausted from work, drop wearily into bed and go to sleep while Mother would try to make up for his absence without success.  We, the children, felt that we had lost our good father and realized that only a miracle could help bring him back.  We quietly prayed that Hashem would hear our request.


One day the miracle occurred in the form of the Daf HaYomi.  Father's eyes again began to shine.  Each day he would come home with a smile.  The articles that had no place in a Jewish home wound up in the trash.  The joy of life returned to our house and Shabbos was never finer.  In general, each day Father waited for one thing - to get to the shi'ur - and there were times when the whole topic of conversation at home revolved around what was learnt, what daf they were holding at and it didn't bother us children whatsoever…  Today, when I get up in the morning and see a smiling father, I know it's only by the merit of one thing.  It could be that the magid shi'ur or the participants don't always realize how much they're doing but you should know that sometimes you are accomplishing tremendous things, such as bringing back a father to his family.  


Sincerely, 


Y.K.,  Haifa


After reading this letter, I spoke with the writer, whose father came back to life.  If only I could describe in words the sound of his emotion-filled voice.  


Indeed, "It [Torah] is a tree of life for those who hold on it and its supporters are fortunate".


בברכת התורה, העורך


דף כח\א   רבי ישמעאל אומר ארבעתן ארבע מצוות


613  Mitzvos or Only 610?


Rabbi Yishmael and Rabbi Akiva disagreed in Sotah 3a about three verses as to whether they are mitzvos or merely permission.  Tosfos (ibid) question that according to Rabbi Yishmael, that they are only permission, the number of mitzvos totals only 610.  The author Meishiv Tziyon solves the problem according to our mishnah: we count the mitzvah of tzitzis as one, but according to Rabbi Yishmael it consists of four mitzvos, bringing the total to 613 (Ma'yanah shel Mishnah).





דף כט\ב   בא לטהר מסייעין אותו בא ליטמא פותחין לו


He Who Comes to Be Pure Is Helped


Our Gemara says: "He who comes to be pure is helped; he who comes to be impure has the way open for him."  This is hinted in the Torah: "And you will sanctify yourselves and you will be holy" - it is promised that he who comes to be pure is helped.  However, concerning impurity the Torah says: "And you will become impure through them" but it doesn't say "and you will be impure".  It is unsure as a person is not helped to be impure but the way is merely open for him and he may repent (Kli Yekar).





דף כט\ב   ספר תורה שיש בו שתי טעויות בכל דף ודף


A Walking Shas


When people complained to the Chafetz Chayim about the defects of different communities, he was displeased and responded with the following tale.  In the era of HaGaon Rav Chayim of Volozhin zt"l there was a simple person in his town who learnt a great deal.  People said that he learnt the Shas several times and knew it by heart.  Rav Chayim would stand up whenever he entered the yeshivah.  Some wondered that though he knew the words of the Shas, in many places he didn't understand the simple meaning.  Rav Chayim replied, "We can get two types of Shas in our era: the Amsterdam Shas, expensive, checked and corrected, and the Sulzbach Shas.  The latter's pages are not so white and contain many errors.  But would anyone think that a Sulzbach Shas does not have the sanctity of a Shas?" (Michtevei Chafetz Chayim).





דף ל\א   הלוקח ספר תורה מן השוק כחוטף מצוה מן השוק


The Grabber


It is recounted in Keser Rosh (customs and stories about HaGaon Rav Chayim of Volozhin, at the end of the book, os 5): The Vilna Gaon asked his visiting nephew if he had a sefer Torah and he replied that he had none.  The Gaon immediately sent for a broker to buy him a sefer Torah while he was still in Vilna.  He asked his uncle, "They said that one who buys a sefer Torah is as though he snatches a mitzvah from the market (i.e., he doesn't perform such a mitzvah as one who writes it)."  The Gaon replied, "If only I would have such mitzvos to grab…"





דף ל\א  נזדמנה לו תיבה בת חמש אותיות


The Longest Word


What is the longest word in the Torah?  HaGaon Rav Y. Kaminetzki zt"l, unaided by a computer, discovered that the word למשפחתיכם (Shemos 12:21, Bemidbar 33:54) is the longest, containing nine letters as it is written in kesiv chaseir, without a vav (Emes YeYa'akov, at the end).





דף ל\א   תוס' ד"ה מכאן ואילך


The Living Dead


Tosfos (s.v. Mikan veeilach) wonder about those who say that Moshe passed away on Shabbos and cite some proofs that this was not so.  The Maharil (Responsa, 203) mentions that the Rokeiach solved the problem thus: "There is no question, as every person has a mazal above…and as long as it exists, he lives below; that mazal died on Shabbos and he was considered below as dead."  The Maharil thus reconciles the Gemara (Shabbos 156a) which says that someone born on Shabbos dies on Shabbos - even if he dies in the middle of the week, his mazal already died on Shabbos.





דף לא\ב   עשאה כשירה או שירה כמותה


A Song Includes That Which Was Unsaid


The form of the shirah (song) in the Torah is that of ariach 'al gabei ariach ("a half-brick over a half-brick") or ariach 'al gabei leveinah ("a half-brick over a brick") (see Rashi here) and spaces appear between every few words.  People ask what is the purpose of the spaces.  The significance of a song is not necessarily that which is said explicitly.  Its florid style causes it to mean much more and it is powerful in what also remains unsaid.





דף לב\ב   ונשמט וישב ע"ג קרקע ודומה כמי שהכישו נחש


Worry for Holy Objects


The author of Chazon Nachum zt"l, the brother of the Tchebiner Gaon zt"l, printed his sefer two weeks before the start of the Second World War.  Before the books were bound, the Nazis ym"sh invaded Poland and he wanted to flee the country.  At the border, the Nazis removed his tefillin from their covers and threw them on the ground.  He immediately lifted them fervently and kissed them but the Nazis again threw them down.  He fainted from anguish and passed away (see his biography in the preface to his book).  Betzilo Chimadti recounts that when the Tchebiner Gaon was asked about his brother's opinion, that tefillin should not be brought to a person ill with a contagious disease lest the hospital staff burn them, he mentioned the above event and said that once we comprehend his intense trepidation for tefillin, we can well understand why he ruled so.











השבוע בגליון











דבר העורך





בס"ד, ז' חשון תשס"ד                                 מסכת מנחות כ"ז-ל"ג





■ A seven-branched candelabra for Shabbos


■ Chanukah for eight days because of the Chanukah lamp


■ Checking sifrei Torah, tefillin and mezuzos with a microscope or computer


■ May miniscule insects be eaten?


■ Does a sofer observe a mitzvah by writing a sefer Torah?


■ Honoring rabanim to write letters in a sefer Torah


■ A sefer Torah that fell


■ A mezuzah that became kosher a while after it was written











דף כח\ב   מנורה כנגד מנורה


A seven-branched candelabra for Shabbos


Our Gemara addresses the prohibition of making articles identical to those in the Temple: "A person must not make a structure like the heichal, a porch like the ulam, a courtyard like the 'azarah, a table like the Table or a candelabra like the menorah. But he may make a five-, six- or eight-branched candelabra but he mustn't make a seven-branched candelabra, even from a different sort of metal."  The source of this prohibition is in the verse (Shemos, 20:20) "You shall not make (anything) with Me" - "in the form of my functionaries that serve me" (Avodah Zarah 43a, see Tosafos Rosh Hashanah 24a s.v. bidmus). Some halachic authorities maintain that it is forbidden to make objects whose form and measurements are identical to those of the Temple objects (Chacham Tzvi, Responsa, 60).  Mahari Kolon (shoresh 75) disagrees and believes that it is also forbidden to make an object that resembles the objects of the Temple.  


Sealing a branch in the candelabra: This halachah is pertinent to daily life as our Gemara explains that the menorah in the Temple is kosher even if not made of gold, is missing the decorative knobs or flowers and not made all of one piece.  Therefore, it is easy to fall prey to the prohibition of making a menorah like the menorah of the Temple.  A family once purchased a candelabra for Shabbos with seven branches and after paying attention to the problem, they had to seal up one branch.


Chanukah for eight days because of the Chanukah lamp: An interesting reason was suggested why Chanukah has eight days, though the miracle lasted only seven days (see Beis Yosef, O.C. 670), due to the fact that one cannot make a Chanukah lamp with seven branches!  ('Eidus LeYisrael by HaGaon Rav Y. Weltz, etc).


According to many Acharonim (see Zevach Todah; Sefer HaMafteiach, Hilchos Beis HaBechirah, 3:3; Sheivet HaLevi, III, 106), our sugya indicates an interesting halachah.  A menorah not made of gold is indeed kosher for its function even without cups, knobs or flowers, but a golden menorah is not kosher without its specified decorations.  Accordingly we could conclude that we may make a seven-branched golden candelabra as it differs from the form of the golden menorah in the Temple, which was not considered a menorah without its decorations.  Still, Rabbi Akiva Eiger zt"l (in his commentary on Shulchan 'Aruch, Y.D. 141:8) cites the author of Bechor Shor, who forbids making a golden menorah as, according to Mahari Kolon, it is also forbidden to make an object which resembles an object in the Temple.  


HaGaon Rav S. Wosner (ibid) offers two explanations as to why the Bechor Shor forbade making a seven-branched golden candelabra, though such an object could not serve in the Temple as a menorah (see ibid, that the words of Maharik are not decisive).  


The Vilna Gaon (Shulchan Aruch, ibid) indicates that once we realize that a menorah not made of gold is kosher without its decorations, we must conclude that the decorations are not the main features but merely additions.  We thus understand why one mustn't make a golden seven-branched candelabra, even without its decorations as that is the major form of the menorah.  


Another explanation to understand the Bechor Shor's opinion is based on a rule previously mentioned several times in our publication about the distinction between the function of the objects of the Temple as utensils and their function as part of the Temple building.  It seems, says Rav Wosner, that the mitzvah of lighting the lights is not prevented in the absence of the menorah's details.  However, if it lacks them, it is not considered part of the Temple and therefore it must be provided with knobs and flowers.  It is therefore obvious why one mustn't make a seven-branched golden candelabra even without its decorations (see ibid, that he concludes that it does not seem so from Rambam and the issue must still be settled).


Chandeliers: Rav Wosner asserts (ibid, X, 129) that a hanging chandelier without a central branch is not considered a candelabra like the menorah in the Temple and is allowed.


Rabbi Akiva Eiger's fear of prohibitions: Apropos, we should mention the story told by HaGaon Rav Ch.Sh. Birnbaum zt"l, Rabbi Akiva Eiger's son-in-law (in the preface to Responsa Rachash Leivav and in his letter in Igros Soferim).  In his father-in-law's home there was a seven-branched chandelier without a central branch but Rabbi A. Eiger instructed to add another branch because of his anxiety, though there is no prohibition.  Indeed, a craftsman was ordered to do so and he almost ruined the chandelier because of the great bother of the job.





דף כט\א לד\א כל אות שאין גויל מוקף לה מארבע רוחותיה, דף ל\א ובין אות לאות כמלוא חוט השערה


Checking sifrei Torah, tefillin and mezuzos with a microscope or computer


There are many detailed halachos of writing StaM - sifrei Torah, tefillin and mezuzos and our sugya treats one of them, namely that the sofer should take care that each letter be surrounded by empty space on the parchment and not attached to another letter.


Is unrecognizable space considered space?  The author of Responsa Dovev Meisharim (I, 1) was asked about a sefer Torah one of the letters of which touched another but upon examining it with a magnifier, it turned out that the touching was only apparent, and a very narrow space separated the letters.  The question is if we should care about the reality or also about the appearance.


The Tchebiner Rav ruled that the letters needed correction and he offered a fine proof.  The halachah is (Shulchan 'Aruch, O.C. 32:13) that a hole in the parchment disqualifies the writing of sifrei Torah, tefillin and mezuzos on it.  However, if the hole is recognizable only if the parchment is held against the sun, it does not disqualify the writing (Magen Avraham, S.K. 15, in the name of the Bach; and Mishnah Berurah, S.K. 32).  We thus see that appearance determines the halachah: just as a hole that is not normally visible is considered as not being there, similarly a space between letters which is unseen is considered as not being there and is disqualified (and even the Taz, who disagrees with the Bach and maintainss that such a hole is disqualified, agrees that appearance disqualifies but that we should also follow the reality).


A hair's breadth is the smallest space: In the light of the above, some remark that the Gemara purposely uses the expression of a hair's breadth to describe the minimal space required between the letters, as an unaided human eye can distinguish a space like a hair's breadth but needs an instrument to discern a smaller space (Bishvilei HaHalachah, II, p. 50 and further in the name of poskim; see ibid, a discussion whether a hair's breadth is recognizable to human sight).


May miniscule insects be eaten?  Rav Wosner (Responsa Sheivet HaLevi, I, 7, os 8; IV, 142, os 2) also adopts the opinion that a space seen only with a magnifier does not suffice and that the sefer needs correction.  He bases his statement on the poskim who rule concerning the halachos of worms (see Shulchan 'Aruch, Y.D. 84, and Darchei Teshuvah, ibid, S.K. 94) that crawling creatures (sheratzim) invisible to the human eye are allowed though they may be detected with a microscope.  As they say, "if not so, we cannot avoid the prohibition of worms as a drop of water contains many sheratzim".  


Using a magnifier to improve weak sight: Still, he mentions that one may use a magnifier to overcome difficulties of sight and arrive to the level of good human eyesight.


The matter is not agreed upon by all poskim.  Some rule that one may use a sefer Torah whose letters seem attached if a magnifier reveals a space between them (see Responsa Sheeiris Yisrael by HaGaon Rav Y.Z. Mintzberg and Bishvilei HaHalachah, ibid; Responsa Mishneh Halachos, IV, 128 and VII, 9(.


Today it is common to examine STaM with a computer, which checks for missing or extra letters.  Of course, a computer is no substitute for a human checker but merely an aid.  When computers were first introduced there was strong objection, which soon died down when they helped to reveal a great number of disqualified sifrei Torah.  Rav Wosner, then asked about the matter, mentioned that checking with a computer is not included at all in the matter of checking a sefer Torah with a magnifier as a computer only reveals that which is there, and does not offer a view invisible to the human eye (Kedushas Sefer Torah, p. 143).





דף ל\א   הלוקח ס"ת מן השוק...אם הגיה אפילו אות אחת


Does a sofer observe a mitzvah by writing a sefer Torah?


The mitzvah to write a sefer Torah is the 613th mitzvah: "And now write for yourselves this song" (Devarim 31:19).  Our Gemara says: "One who buys a sefer Torah from the market is as if he snatches a mitzvah from the market; if he wrote it, the verse attributes to him as if he received it from Mount Sinai.  Rav Sheshes said, 'If he corrected even one letter, it is as though he wrote it'."  According to Rashi (s.v. Kechotef), this means that someone who writes a sefer Torah himself merits a high status as though he received it from Mount Sinai but someone who purchases a written sefer Torah, though he earns the mitzvah, lacks the status of one who writes or corrects it.  However, according to Tosfos, and thus rules the Remo (Shulchan 'Aruch, Y.D. 270:1), one who buys an entire sefer Torah does not observe the mitzvah at all, but some Acharonim disagree with this ruling. (see Taz, ibid, S.K. 1, and it seems from his wording that he explained so also according to Tosfos; and Beiur HaGera, S.K. 3, and Minchas Chinuch, mitzvah 613, os 2 and in the remarks).


Indeed, he who wants to observe the mitzvah should write a sefer Torah himself, or pay a sofer to write one, or buy a sefer Torah and correct its errors, or at least he could just buy one.  And what about a sofer who writes a sefer Torah for another?  He doesn't observe the main point of the mitzvah as he is not writing it for himself.  Still, Beiur Halachah (38, s.v. Hem) defines a sofer who writes tefillin and mezuzos as "one engaged in a mitzvah".  In other words, we should not regard him as someone who is engaged merely in a mundane matter, as he is actually accomplishing the verse "and you shall write them" (see vol.198 whether someone busy doing a mitzvah for payment is exempt from another mitzvah).  The Ritva (Bava Basra 14a) even mentions that someone who writes the verse "Torah He commanded us" in a sefer Torah for someone who cannot afford to have it all written is as if he wrote it all.  


Honoring rabanim to write letters in a sefer Torah: We are well familiar with the custom to write the last letters of a sefer Torah in the homes of talmidei chachamim who are honored with this mitzvah, though the sefer is not theirs.  Usually the sofer traces the letters and the rabanim fill them in with ink.  It is interesting to note that HaGaon Rav Yosef Shalom Elyashiv takes care only to fill in the letter yud as according to most poskim, a well-traced letter is not disqualified due to a lack of ink in its center.  Hence, someone who fills in a traced letter does not write anything and does not even check or correct anything, as everything was kosher.  A yud is different as before it is filled in with ink it is disqualified since it resembles a samech (about observing the mitzvah in our era by buying sefarim, see Meoros HaDaf HaYomi, Vol. III, p. 52).





דף לב\ב   ונשמט וישב ע"ג קרקע ודומה כמי שהכישו נחש


A sefer Torah that fell


Our Gemara recounts that Rabbi Elazar once sat on a bed and remembered that a sefer Torah was on it.  He slid off and sat on the ground and seemed as though bitten by a snake.  In this article we shall address the custom to fast if G-d forbid a sefer Torah or tefillin fall on the floor (see Magen Avraham, O.C. 44, S.K. 5).


A fast for the disregard of holy objects: The Chida, who relates to this custom in his Responsa Chayim Shaal (12), emphasizes that the custom is not mentioned in the Talmud or by the Rishonim.  "However, it is the custom to fast even if one's tefillin fall, and certainly for a sefer Torah."  In his opinion, the reason for the custom is that a person should fast for his disregard for them while he held them.  Therefore he ruled that those present when a sefer Torah fell do not have to fast as they did not cause the desecration.  Still, sometimes rabanim ruled a fast for the whole congregation to arouse the obligation to observe the honor of a sefer Torah. 


The difference between tefillin that fall and a sefer Torah that falls: Responsa Yad Eli'ezer (126) writes that the reason for the fast is that we should regard the fall as a sign from Heaven calling for introspect and repentance.  According to him, only a person whose tefillin fell fasts alone but the matter is different concerning a sefer Torah that fell, which obligates the whole congregation to fast as a sefer Torah belongs to the community and its fall is a sign to arouse them all (see Moznayim Lemishpat by HaGaon Rav Z. Sorotzkin zt"l, §5).  The author of Chazon Nachum (86) adds that the fast for a sefer Torah that fell is an expression of the pain one should feel for its desecration (about his worry for holy objects, which cost him his life, see the Pearls).  On the other hand, many poskim wrote that the congregation does not have to fast and that this doesn't have the halachah of a custom as it is not a frequent event and how can we say that the custom was one way or another about a rare event? (Zecher Yehosef, O.C. 31).


Some poskim ruled (Responsa Maharshag, Y.D. 53; Responsa Riva, 27) that those present when a sefer Torah fell should redeem their fast with charity (see Responsa Tzitz Eli'ezer, V, 1, Ch. 3).





דף לג\ב   תעשה ולא מן העשוי


A mezuzah that becomes kosher a while after it was written


In the sugyos about mezuzos now being learnt we become familiar with the rule of "make and not from that which is made", which relates to every mitzvah described by the Torah with the expression "make".  For example, about a sukkah the Torah says "…the festival of Sukkos make for yourself" (Devarim 16:13).  Therefore, sechach put on a sukkah while still attached to the ground is not kosher even after being cut as at the time of its making it wasn't sechach and afterwards, when it was cut, it became sechach without making (Sukkah 11b).  The example cited in our sugya is of a person who affixed a mezuzah on a board and then affixed it at his door.  He didn't observe the mitzvah of mezuzah as one must make a mezuzah at the door (see Rashi, 33a, s.v. Tali dasha, that we learn the mitzvah of mezuzah from the mitzvah of tzitzis).  This mezuzah, when put on the board, did not serve as a mezuzah and when it later served as such, this was not by an act of affixing a mezuzah.  HaGaon Rav Yaakov Yisrael Kanievski zt"l addresses an interesting case in his Kehilos Ya'akov (Sukkah, §24) involving important details about the halachos of mezuzos and he also defines the rule of "make and not from that which is made".  


A mezuzah written with stolen ink: A sofer once wanted to write a mezuzah and when he realized that he had no ink, he used another's without permission, thinking that he wouldn't mind.  But when the fact became known to the ink's owner, he became angry but eventually forgave the sofer.  The question is if the mezuzah is disqualified because of "make and not from that which is made" as till obtaining forgiveness, the sofer was not allowed to observe the mitzvah of mezuzah since that would be "a mitzvah by means of a transgression".  It turns out, then, that the relinquishment of the ink's owner qualified the mezuzah and we have a case of "make and not from that which is made".


The problem stems from the sofer and not from the mezuzah: The author of Kehilos Ya'akov treats the issue at length (see ibid a disagreement of the Acharonim whether "make and not from that which is made" applies to writing) till he raises the question again and reveals that the case is not one of "make and not from that which is made".  The rule of "make and not from that which is made" says that a mitzvah done improperly can be corrected only by doing it anew.  However, this mezuzah was not made incorrectly.  It was made with black ink, as required, and on fine parchment but the thieving sofer must not observe the mitzvah with the mezuzah because of "a mitzvah by means of a transgression".  We therefore have a "making" with all its details to which we cannot apply "make and not from that which is made".


Indeed, the sofer who wrote the mezuzah without permission from the ink's owner must not use it for its mitzvah but the ink's owner may use it.  We thus see that the mezuzah is perfectly kosher but that the sofer is prevented from using it.  The relinquishment of the ink's owner did not qualify the mezuzah but removed the obstacle from the sofer's usage (see 'Eimek Brachah, p. 24). 


 


דף לד\א   יכול יכתבנה על האבנים


Affixing an open mezuzah


Someone received an interesting mezuzah: a golden frame with two pieces of glass containing an unrolled mezuzah to be affixed open and readable to anyone who passes by.  The poskim ruled unanimously that one mustn't stray from the Gemara (31b), ruled as halachah (Tur Shulchan 'Aruch, Y.D. 288:1, 14), that a mezuzah must be rolled.  In this article we shall clarify if rolling the mezuzah is a condition for observing the mitzvah.


Rolling the mezuzah in plastic: Let's start with another question.  Someone began to worry after he rolled his mezuzah as he rolled it when it was covered in transparent plastic.  Apparently, he thought, the plastic interferes between the layers of parchment and if there is a halachah to roll the mezuzah, maybe the plastic constitutes an interference (chatzitzah) between the layers of parchment.  


HaGaon Rav Chayim Kanievski writes (Hilchos Mezuzah, ibid, 14 in Sha'ar HaTziyun) that our Gemara indicates that rolling the mezuzah does not prevent observing the mitzvah.  Our sugya explains that from the verses we could assume that the Shema' should be written on the stones at the door, as the Torah says, "…and you shall write them on the doorposts of your house and at your gates".  However, we learn a gezeirah shavah from "writing" and "writing" (according to Rashi, this is learnt from a bill of divorce, which is called a sefer, and according to Tosfos this is learnt from the parashah of the sotah or from a sefer Torah) that a mezuzah must be written on parchment.  


Some wanted to learn from this gezeirah shavah, which equates a scroll to a mezuzah, that just as a sefer Torah is rolled, a mezuzah should be rolled.  However, Responsa Lev Avraham (85) rejects this idea for a few reasons, including that Tosfos on our sugya (s.v. Neemar) are in doubt whether the sefer from which we learn for mezuzos, is a sefer Torah or whether it is the parashah of the sotah, which is also called a sefer. The parashah of the sotah is not rolled.  Also, those who want to learn the halachah of rolling a mezuzah from rolling a sefer Torah must prove that there is indeed an essential halachah to roll a sefer Torah.  Rambam (Hilchos Sefer Torah, 10:1), who lists the defects of a sefer Torah, does not mention rolling it.  


Rav Kanievski (ibid) adds that from the statement of the Levush (289:1), that a mezuzah should be put in a tube lest it open and be ruined, it seems that there is no prohibition for it to be open but merely good advice (see Responsa Sheivet HaKehasi, I, 276).


Hence one surely need not worry about chatzitzah by rolling a mezuzah in its plastic as the lack of rolling the mezuzah does not prevent observing the mitzvah (Responsa Sheivet HaKehasi, ibid).
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