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The Logo That Brought Me to Gemara


 “Rabbi Meir would say: Why is techeiles different from all other colors?  Because techeiles resembles the sea and the sea resembles the sky and the sky resembles the Throne of Honor, as we are told…”.  When Rav Asher Libi taught this Gemara of Menachos 43b in his shi’ur, a participant raised his eyes and met his look.  After a moment they shared a broad smile.  


 “In short, if Hashem wants, even a gold and blue (“techeilet”) logo can bring a person from Australia to sit by a Gemara in Ramat Gan.”  Here is the moving story of Rav Libi, a member of our beis midrash.


About half a year ago I arrived at the Ramat Gan Diamond Exchange to deliver a Daf HaYomi shi’ur.  I noticed a new participant sitting somewhat bashfully.  Someone gave him a yarmulka.  He took great interest in the Gemara and in the explanatory material I distributed, introducing the topic that I wanted to discuss - if a stowaway on a ship must pay the regular fare.  The subject developed.  Some contended that he must pay for his voyage while others claimed that one shouldn’t pay so much for traveling below deck.  In short, the session was interesting.


After the shi’ur I wanted to get to know the new participant, a familiar face in the Bursa, and asked him how he found out about the shi’ur.  I thought he would point to a room and say “There’s my room: such a short distance – how could I miss you?” but to my surprise, he simply stated, “How did I come to the shi’ur?  From …Australia.”  


 “Australia?  Sir, you mean…”


 “Yes yes, from Sidney.  Sit down, my friend.  Don’t get so excited.  I’ll tell you everything from beginning to end.”


I accompanied him to his impressive office and, still wearing the yarmulka, he told his story.  


 “A while ago I was in Sidney.  On my mother’s yahrtzeit I went to a nearby synagogue to donate charity in her name and ask someone to help me say kaddish.  While waiting there till the prayer ended I noticed a gold and blue logo, such attractive colors that I couldn’t resist taking up the pamphlet.  The graphics are stunning, really artistic.  I pored through the contents, put it in my pocket and in my free time read the articles.  When I finished my business in Australia I returned to my routine here.  But yesterday I was walking through the corridor next to the synagogue and noticed something familiar: the gold and blue logo of Meoros HaDaf HaYomi.  I had a pleasant feeling.  I wanted to see what they were announcing and read that all are invited to a Daf HaYomi shi’ur that takes place on my floor...  It was worth going to Australia to discover the shi’ur in the synagogue next to my office...”


In short, if Hashem wants, even a gold and blue logo can bring a person from Australia to sit by a Gemara in Ramat Gan.  This is the tale of one person out of many who benefit from the warmth of the Torah in the framework of Meoros HaDaf HaYomi


Meoros maintains many varied frameworks for different audiences and every person can find his place in a shi’ur.  Call Meoros now to find out about a shi’ur in your neighborhood:


 03 6164725.                                                                           בברכת התורה, העורך
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דף סד\א   פרס מצודה להעלות דגים


Can saving a life save a driver on Shabbos from transgression?


The Rishonim disagreed in our sugya concerning a basic Shabbos halachah, whose implications are so practical that we cannot avoid detailing the opinions.  Almost every Shabbos, an ill person must be brought to a hospital.  Of course, saving a life defers the whole Torah and it is a mitzvah to desecrate Shabbos for him.  In this article we examine whether an act of transgression that ultimately saved a life is considered a sinful act.


In our sugya Rava and Rabah disagree about the following case (according to one version).  A Jew was fishing on Shabbos. When he drew up his net, he found to his surprise that together with the fish he’d caught a drowning infant, whose life he thus saved.  According to Rabah, the fisherman is exempt from desecrating Shabbos as he saved the infant.  But Rava maintains that as the fisherman only intended to fish, the accompanying result does not change the transgression into an act of saving.  As for the halachah, the Rishonim disagreed.  Rambam (Hilchos Shabbos, 2:16) rules that the fisherman is exempt while the Raavad rules he is guilty of desecrating Shabbos.


A person traveling on Shabbos who was asked to bring an ill Jew to hospital:  Hence, a Jew who desecrated Shabbos by driving a car and was stopped to take a person who fainted to hospital, according to the Raavad he is nonetheless guilty for driving on Shabbos before there was a life-saving circumstance whereas according to Rambam he is exempt as it turned out that his traveling to that place saved a life.  However, the issue is not at all simple and depends on two criteria, as follows.


An act of saving - only if there was already a need for it: HaGaon Rabbi Yehudah Najar contends (Limudei Hashem, limud 203, see ibid, that he proves thus from Tosfos on our sugya; Imrei Binah, Hilchos Yom Tov, 3, s.v. Veda’ tends to agree) that the case of our sugya only applies if the transgression occurred after the desecration of Shabbos was already needed for saving a life.  But if at the time of the transgression there was no need for it to save a life, as in the case of the above driver, according to all opinions we cannot consider his driving before the man ever had a heart attack as an act of saving.  He is only exempt for his traveling with the ill person but not for his traveling beforehand (see Toras HaYoledes, that one should prefer a Shabbos-observing driver who only travels to save a life).


One who desecrates Shabbos deliberately has no rectification: In addition, the Acharonim disagree about Rambam’s opinion.  HaGaon Rabbi Meir Auerbach zt”l (Imrei Binah, ibid) writes that Rambam’s ruling, that the transgression is considered an act of saving a life, applies whether the transgression was committed deliberately or unintentionally.  However, the author of Tzofnas Pa’neiach (Hilchos Shabbos, Ch. 2) maintains that Rambam’s statement only applies to an unintentional sin but no act of saving a life can make good a deliberate desecration of Shabbos.  Therefore, according to Tzofnas Pa’neiach, if the driver drove unintentionally, his act depends on the disagreement of Rambam and the Raavad.  But if he desecrated Shabbos deliberately, his traveling until he encountered the ill person is considered an utter desecration of Shabbos even according to Rambam (see at length in Toras HaYoledes, Ch. 13, remark 9, where he attributes this opinion to Beiur Halachah and Kovetz He’aros; we should mention the statement of Sefas Emes, and the Chazon Ish Menachos §42:18, who say that the sugya concerns the obligation to bring a chatas for an unintentional sin but that, according to all opinions, if it was done deliberately, he is exempt from punishment).





דף סד\א   הבא שמינה לכתחילה ושחוט


Embellishing a mitzvah after its observation


A significant difference of opinions concerning observing mitzvos depends on the interpretation of this Gemara.


The question of the two esrogim: A common question in the yeshivah world involves “the two esrogim”.  One esrog is utterly beautiful but there is a doubt if it is kosher.  The other esrog is kosher according to all opinions but lacks beauty.  It is obvious that the owner of the esrogim had better take them both up.  However, we must clarify which one should be taken first.  This question applies to anyone who, after observing the mitzvah of the four species, encounters a most beautiful esrog.  Should he take up the lulav again with the esrog mehudar?  In this article we examine two contradictory opinions.


If there’s no mitzvah, where’s the hidur?  HaGaon Rabbi Chayim of Brisk zt”l ruled that one should first take up the doubtful, beautiful esrog.  If he first takes up the definitely kosher esrog, he has already observed the mitzvah and there is no point any more in taking the mehudar.  Therefore he should start with the mehudar.  If it is kosher, he merited observing the mitzvah with a hidur and if not, he will observe the mitzvah with the kosher esrog.  This ruling is based on the assumption that embellishing a mitzvah only takes place when the mitzvah is being observed but if there’s no mitzvah, where’s the hidur?  (Rav Chayim’s statement is cited in Mikraei Kodesh by HaGaon Rav Tzvi P. Frank on Sukkos, II, 9 and in the additions by HaGaon Rav E. Silver at the end of Responsa Nefesh Chayah, II).  However, some doubted this decision and our Gemara serves as a major source for their opinion, as follows.


It is a positive mitzvah to offer a choice animal as a sacrifice, as we are told (Vayikra 22:21): “…it shall be perfect for a good will” (Rambam, Issurei Mizbeiach 1:1). Our sugya explains that a kohen about to offer a public sacrifice on Shabbos faced with two animals, one weak and the other fat, and he slaughtered the thin one, he must slaughter the fat one to observe the mitzvah with a hidur.  As slaughtering is only allowed on Shabbos for sacrifices which must be offered that day, it is evident that one may embellish a mitzvah after its observance for if not so, how is the kohen permitted to slaughter the other animal?  (This is the question in Mikraei Kodesh, ibid).  


Making kiddush on inferior wine: Indeed, the Chida (Birkei Yosef, O.C. 272, din 1) rules that someone who made kiddush and then discovered that the wine had been exposed and is not mehudar, should make kiddush again on another wine with a berachah, just as our Gemara instructs the kohen to slaughter again (see ibid, that according to many poskim, exposed wine is disqualified but that even according to those who hold that it lacks hidur, he should make kiddush again).  


However, some (Hameir Le’olam, etc.) strongly disagree, as there is no proof from our Gemara, as they emphasize its phrasing: “He was faced with two chataos, one fat and one thin.  If he slaughtered the thin one and then the fat one, he is exempt and not only that, but he is told ‘Bring the fat one and slaughter it’.”  Does the Gemara mean that the thin animal was already sacrificed on the altar?  Not at all!  The Gemara means that the sacrifice was slaughtered but its mitzvah, the sprinkling of its blood on the altar, was not yet performed.  Therefore, this kohen, who hasn’t yet performed the mitzvah, must slaughter another animal to observe the mitzvah with a hidur.  But a person who already observed the mitzvah – who sprinkled the blood of the sacrifice or took up a kosher esrog – does not have to perform the mitzvah again with a hidur.  


We must distinguish between hidur from the Torah and hidur miderabanan: Some add that even if our Gemara concerns a kohen who finished the mitzvah of sacrificing by sprinkling the blood, we still can’t compare this mitzvah to others. The mitzvah to perform a hidur with a sacrifice is a positive mitzvah from the Torah whereas hidur in other mitzvos, learnt from the verse “This is my G-d and I shall embellish Him”, is a rabbinical decree according to many Rishonim.  Therefore, a hidur demanded by the Torah should be performed even after the main body of the mitzvah has been accomplished.  The Torah itself included hidur in the mitzvah’s performance.  So long as the mitzvah has not been embellished, part of it has not been observed.  But a hidur as a rabbinical decree is not an integral part of the mitzvah and once the mitzvah has been fulfilled, why should we embellish a mitzvah that has disappeared?  Rav Chayim was right when he ruled that one shouldn’t take up the esrog mehudar after observing the mitzvah (Mikraei Kodesh, ibid, in Harerei Kodesh, remark 5; we should add that some favor a distinction to the contrary, that even if in all mitzvos there is no point to embellish them after their fulfillment, the matter differs concerning a lulav as even after one performs the main mitzvah, there is a mitzvah any time one takes up a lulav [as explained in Tosfos, Sukkah 39a, s.v. ‘Over la’asiyasan, and in the Rosh, Sukkah, Ch. 3, #33], the hidur is performed at the same time as the fulfillment of the mitzvah, even after the obligation was performed; see Mikraei Kodesh, ibid; Responsa Lehoros Nasan, VI, 38; and Mo’adim uZemanim, II, 39; etc.).





דף סה\ב   כל ספירות שאתה סופר לא יהו אלא חמשים יום


Where did the 50th day of the Omer disappear?


Our Gemara treats the mitzvah of counting the Omer at length while it repeats the verse “till after the seventh week you will count 50 days” (Vayikra 23:16).  We all know that the mitzvah includes only 49 days.  Where did the 50th day disappear?  


Forty less one: This question appears in the writings of Rishonim and Acharonim.  The Rosh wrote (Pesachim, Ch. 10, #40): “Some ask since the verse said to count 50 days, why do we count only 49?”  This question was asked about counting the Omer as well as about the 39 lashes.  The Torah commanded, “He shall strike him 40 times”, but Chazal interpreted this as meaning “40 less one”.  Indeed, Rambam (Hilchos Sanhedrin, 17:1) gives a reason: “The sages said…he is struck 39 times so that if he adds one, he is only struck with the 40 he deserves.”  This apparently means that Chazal ruled to subtract from the stipulated number in the Torah so that the punisher avoids the prohibition of “he shall not add”.  


But most Acharonim negate this interpretation of Rambam because of a few difficulties. One question is that if so, one should subtract one lash from any number of lashes fixed by a beis din and not necessarily from a person ruled to suffer 40 lashes (Minchas Chinuch, mitzvah 594, os 4; see ibid).  Therefore, most Acharonim agree with the Kesef Mishneh (ibid, in his second explanation), that “the sages received this interpretation from Moshe.”  Thus 39 lashes is a Torah stipulation 


The Rosh: “It is the Torah’s way not to pay attention to the lack of one”: We thus face our starting point: The Torah instructed a certain number while it actually meant a lesser amount.  What is the explanation?  The Rosh (Pesachim, Ch. 10, #40, and see Ritva, Makos 22a) explains: “That is the way of the Torah: When a number approaches the tens less one, it counts it as a ten and pays no attention to the lack of one.”  In other words, the Torah ignores the lack of one if it can include the number in whole tens: 40, 50 or the like.  


The source for geimatria ‘im hakolel: According to others, this rule is valid throughout and not necessarily when, by adding a number, we can round out the number to a whole ten.  There are two explanations.  The first was “it wasn’t exact” (lo dak) – in other words, the lack of one doesn’t matter.  The second explanation is that the group of the numbers is also considered a number and therefore can be added.  This system of calculation is called ‘im hakolel.


The Rishonim and Acharonim cite very interesting sources for this rule, that the Torah is not exact about a single number.  The Rosh (ibid) mentions that the Torah counts “all the souls of the house of Yaakov coming to Egypt were 70” (Bereishis 46:27) while they numbered only 69 (see ibid in Korban Nesanel, who asks from Chazal’s interpretation in Bava Basra 123b about Yocheved, who was born within the walls).


The author of Leket Yosher (O.C.) cites the following proof in the name of his mentor, the Terumas HaDeshen.  The Gemara in Gitin 88a says that Hashem caused our forefathers to be exiled from Eretz Israel two years before their time to prevent their destruction, as we are told: “…and you will grow old (venoshantem) in the land and you will sin…for you will perish” (Devarim 4:25-26).  In other words, if they sin in the land for 852 years – the numerical equivalent of ונושנתם then, Heaven forbid, “you will perish”.  To prevent such, Hashem caused them to be exiled two years earlier, after being 850 years in the land.  Why didn’t it suffice to have them exiled only one year earlier?  Because the Torah is not exact about a difference of one number and they could have been destroyed even one year before the allotted time!


Kabbalists cited a source for this rule from the verse “Efrayim and Menasheh will be for me like Reuven and Shimon” (Bereishis 48:5).  There is a hint here that Efrayim and Menasheh are like Reuven and Shimon just as the numerical equivalent of their names is identical, though אפרים ומנשה amounts to 732, one less than ראובן ושמעון, which amount to 731.  We thus learn that a difference of one does not ruin the comparison (Devash Lefi by the Chida, os 2, 14, in the name of the pupils of the Ari z”l and the Rema’; see further concerning this issue in the Remo, O.C. 21:3; Magen Avraham, 295, in the name of the Tashbetz; Beis Yosef, 582).


דף סה\א   אין מושיבים בסנהדרין אלא בעלי חכמה בעלי מראה בעלי קומה בעלי כשפים


Is it allowed to use practical Kabbalah?


This sugya explains that those appointed to the Sanhedrin must have certain abilities, including being “masters of sorcery”.  Rashi (s.v. Ba’alei keshafim) comments: “That if the person tried is a sorcerer and resistant to fire, they will perform witchcraft and kill him with any manner of death.”  


Just as one can create creatures by sorcery, but it is forbidden and someone who does so is punishable with death, lehavdil one can work wonders by joining the letters of Hashem’s name and it is allowed (Sanhedrin 67a).  The halachah was ruled (Y.D. 179:15) as the Shach wrote: “…and Hashem gave them power, so that the pious and the prophets can act with them and he who acts through them shows Hashem’s greatness, providing that they use them in sanctity and purity and to sanctify Hashem or for the sake of a great mitzvah.”  We learn from the commentators and Kabbalists that there are a few types of “practical Kabbalah” and in addition to the ability to act by mentioning Hashem’s name, a tzadik can cause angels and superior powers to swear to do his will.  A tzadik can also use an amulet (kameia’) to cure people, etc.  


A severe prohibition to use practical Kabbalah: As we said, the Torah does not forbid acting with these powers but the Rishonim and Acharonim wrote that in our era there is a severe prohibition to use them aside from exceptional cases.  Some even explain that Hillel HaZaken’s statement in the Mishnah (Avos 1:13), that “someone who uses the crown disappears” concerns someone who uses Hashem’s names (see Remo, Y.D. 246:21; Taz and Shach, Y.D., ibid; ‘Ikarim, maamar 1, end of Ch. 18).


The Chida’s amazing testimony about the Ari z”l: The Ari z”l told his pupil, Rabbi Chayim Vital (Sha’ar Ruach HaKodesh by Rav Chayim Vital, sha’ar 7) that one mustn’t use combinations of names as today everyone is impure because of contact with the deceased.  We don’t have the ashes of the red heifer for purification but the Tanaim who used them became pure with the ashes of the red heifer.  The Chida (Midbar Kedeimos, ma’areches 1, os 26) added that “it is clear to me” that the Ari z”l became pure with the ashes of the red heifer by means of Eliyahu Hanavi!  On another occasion the Ari z”l added (cited in Reishis Chochmah) that only a person clean of all sin may use practical Kabbalah but someone who has even one sin is accused by the angels for using Hashem’s name and he is severely punished.


Mentioning names of angels: Rav Chayim Vital wrote that for this reason the Ari z”l would omit the names of angels mentioned in the prayers and would pronounce only their initials as mentioning an angel’s name causes him to appear immediately to hear what is requested of him and this might arouse an accusation.


Who wrote Raziel HaMalach?  The Ari z”l added that the combinations of names mentioned in Kabbalistic works today are very confused, including those mentioned in Raziel HaMalach, found in many homes (Shulchan ‘Aruch HaAri z”l).  However, he didn’t correct them as he didn’t want people to use them.  It is interesting to mention that Raziel HaMalach is attributed to Adam but according to Rabbi Nachman of Breslav (Likutei Moharan, os 478), not only is this incorrect but the segulah attributed to it – preventing fires – is incorrect and once even the book itself was burnt.


One mustn’t be paid for giving a kameia’: Concerning kemeios, the Chida (Zecher David, maamar 1, Ch. 59) and the author of Lev Ha’Ivri (in Toras Yechiel, Tetzaveh, p. 351) wrote that even according to those who allow writing combinations of holy names in kemeios, one mustn’t be paid for such as Chazal said, “He who uses the crown disappears”.  That is, one mustn’t derive benefit from Hashem’s names and the Chida added that kal vachomer, if he minds not being paid, his actions and blessings have no effect and he will eventually be punished.








דף סג\א   ומחבת דאתיא אמחבואי הפה


Observing Shabbos Atones


A refrain appears in a Shabbos song: “One who observes Shabbos, the son and the daughter, will find favor like a minchah on a machavas.”  Why not on a marcheshes?  The Gemara concludes that the difference between the atonement of a minchas machavas and a minchas marcheshes is a halachah from Moshe from Sinai.  However, it could be that even according to this conclusion, a minchas machavas is brought for an act of sin and a minchas marcheshes for a thought of transgression.  We can thus explain the Shabbos song, that one who observes Shabbos will be favored like a minchah on a machavas.  One who observes Shabbos, even if he worships idols like the generation of Enosh, is forgiven (Shabbos 118b).  A minchas marcheshes is a slight atonement, only for thought.  Therefore, he will be favored like a minchas machavas, which also atones for acts (Ta’ama Dikera by HaGaon Rav Chayim Kanievski, Tefillah).





דף סב\ב   דאין מעבירין על המצוות


Guarding the Matzos


A few days befoere Pesach, a poor person bemoaned to Rabbi David of Lelov about his sorry state.  Rabbi David rose and gave him his carefully guarded matzos.  To the wonderment of those close to him, he explained, “We learn from ‘and you shall guard the matzos’ that one should take great care to guard the matzos not to become chametz, but from this verse we learn another halachah: ‘if you encounter a mitzvah, don’t let it go sour’.  What do I care if I observe this ‘you shall guard the matzos’ or that ‘you shall guard the matzos’?”





דף סה\א   שלא תהא סנהדרין שומעת מפי התורגמן


An Approbation in Polish


A rabbi came to the Radziner Rebbe zt”l with a translation of the Zohar into Hebrew and requested an approbation (haskamah).  The Rebbe utterly refused, claiming that a translation of the Zohar is not always successful and that one should leave it in its original language.  After the translator pleaded and emphasized that he was very careful about his translation, the Rebbe claimed that he was no expert at writing approbations.  “There could be a solution”, said the rabbi.  “I’ll bring a version of an approbation and you’ll copy it.”  The Rebbe agreed.  The rabbi went to the beis midrash, found an approbation full of praises and brought it to the Rebbe.


 “Good”, said the Rebbe.  “Come tomorrow and you’ll get my written approbation.”


The rabbi came early the next day and found that the Rebbe had written the approbation in Polish.  Not only that but he read that he, the author, is considered like candelabra and hammers and levels the peaks of rocky mountains, deals in kindness and, above all, lives alone.  “What did you write here?” he asked.  


 “I copied the approbation according to its text: ‘the pure candelabrum, the strong hammer who uproots mountains, a chasid and a separated person’…”


 “But those expressions have meaning only in Hebrew and not in Polish”, protested the rabbi.


 “If so”, smiled the Rebbe, “you admit that there are things that cannot be translated” (Likutei Yitzchak Tzvi).





דף סה\ב   ממחרת השבת ממחרת יום טוב


Why Is Shabbos Hagadol Called Such?


Why is Shabbos before Pesach called Shabbos hagadol?  Many reasons were offered and one of them is based on our Gemara, which says, refuting the Tzedokim, that a Yomtov is also called Shabbos.  Therefore Shabbos before Pesach is called Shabbos hagadol to teach us that Shabbos is Shabbos hagadol and a holiday is an ordinary Shabbos (Parperaos Lechochmah by Rabbi Noach Maindes of Vilna).





דף סז\ב   מחמשת רבעים קמח


A Hint for the Amount of Chalah


The amount of dough for separating chalah is 43 and one fifth eggs and there is a hint: the numerical equivalent of חלה is 43 (Shach, Y.D. 324, S.K. 2). 
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הקדם והנצח את נשמות יקירך ז"ל


בגמרא היוצאת לאור בקרוב
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מסכת מנחות ס"ב-ס"ח














י"ב-י"ח כסלו

















