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Stories About the Daf HaYomi


A meticulous Korean worker finished screwing a shining hubcap on the car’s wheel at the Hyundai plant in Korea, patted its bonnet and sent it to be shipped to Eretz Israel.  He didn’t know that he had just finished building a beis midrash on wheels!  Sounds imaginary?  Not at Meoros Daf HaYomi. 


 Rav Chanoch Yitzchaki and Rav Ben Tziyon Frishman of our beis midrash devote their time to Torah activity in Hertzelia.  “Last week”, they recount with a smile, “we appeared on time at the beis midrash where we usually deliver a shi’ur, each of us to another group, and saw Rav Frishman’s participants standing outside with their Gemaros.  It turned out that their part of the building was locked and no-one had a key.”


“I stood with them”, he relates, “when someone suggested … ‘Rabbi, what’s the problem?  We’ll learn in my car.  We can’t miss a shiur.’  And so, some participants sat in the car while others brought plastic chairs and sat alongside.  The car’s owner put on the lights inside and the fire of Torah was ignited.  Passers-by watched curiously and some asked if there was any special news...  It was the most fascinating shi’ur I ever delivered.”


*                              *                                  *


Rav Y.S., a member of our beis midrash, tells about a phenomenon that he observed at his shi’ur.  “I deliver a Daf HaYomi shi’ur since the start of the present cycle in a magnificent synagogue in the central region of Israel.  The gabai is very opinionated.  As he participated in the daily shi’ur, I got to know his character.  


“Towards the end of Berachos I received his permission to invite an honored lecturer for the siyum.   The guest spoke fluently and he enthusiastically delivered the kind of vehement musar talk that can be heard in a yeshivah before blowing the shofar...  As his voice rose I hesitantly glanced at the gabai and saw him sitting tensely with clenched fists.  He restrained himself, but he was clearly furious.  I was afraid for his health.  His eyes bulged as he leaned forward as if positioned for an encounter with the speaker.  I whispered four chapters of Tehillim till the lecturer finished.  Thank G-d, nothing happened.  I didn’t dare to talk to the gabai about what occurred.  At the end of the evening I went home and we never discussed the topic.  


A few years passed and, as every magid shi’ur knows, my participants also changed.  I mean that Chazal’s dictum, the Torah is an elixir of life, didn’t bypass them.  Angry people become softer, the impatient become somewhat relaxed, the critical learn to see the good in others and, in general, people become more pleasant.  The Torah contains everything good in the world and he who tastes of it becomes full of sweetness.


“Toward the recent siyum on Zevachim, the gabai requested that I invite that same lecturer.  I thought he’d forgotten what happened then.  I hadn’t forgotten.  On that occasion I promised myself never again to arrange such embarrassing events.  Therefore I gently reminded him, ‘You mean that Rav who spoke fervently about…?’  He didn’t let me finish the sentence.  ‘Yes, certainly.  He’s an excellent speaker.’


“The speaker arrived and again lectured, more or less in the same vein.  This time the gabai sat at ease and as the lecturer raised his voice, the gabai nodded his head with growing frequency, as though agreeing with every word.”


The power of the Daf HaYomi.


. . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 


המעוניין לזכות את הרבים בסיפור מעניין,


או בעובדה מרתקת שניתן ללמוד ממנה מוסר השכל,


מוזמן לפנות למערכת מאורות הדף היומי,


ואנו נפרסם זאת בע"ה בטור זה.


כתובתנו: ת.ד. 471 בני ברק פקס: 03-570-67-93


mendelson@meorot.co.il
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דף סט\ב   חיטים שירדו בעבים מהו


The definition of foods created by miracle


In our Gemara we become familiar with wheat that was never sown, didn’t grow in the ground and, of course, was not reaped but “came down with the clouds” – i.e., a rain of wheat from the sky.  Our sugya discusses the nature of this wheat concerning its being offered as menachos and the shtei halechem.  How did such a wonder occur?  According to Rashi (s.v. Sheyardu be’avim), clouds over the ocean absorbed a boat full of wheat and showered it on Eretz Israel.  Rabeinu Tam (Tosfos, s.v. Chitim) wonders at his statement for if so, why does the Gemara ask if this wheat is like that which grew in Eretz Israel for has the place of its growth changed because of its strange appearance in the sky?  Therefore he explains “…but it seems to me that it fell from the clouds by a miracle.”


The author of Noda’ BiYehudah (Responsa, 2nd edition, O.C. 67) was asked, surely the wheat that fell from the clouds became chametz and is unfit for menachos , which may not be chametz.  He replied that the Gemara concerns a rain of wheat without water and even according to Rashi, that the clouds absorbed the wheat and it fell with the rain, we can say that it was in sealed leather sacks or containers resistant to water.


The miracle of Chanukah: We know the Beis Yosef’s question (670) as to why eight days were instituted to light the Chanukah lights while the miracle occurred for only seven days as the pitcher of oil contained enough for the first day.  In one of his answers, the Beis Yosef replies that on the first day, after they poured oil from the pitcher into the menorah, the pitcher remained full.  Thus, the miracle already occurred on the first day.


Is oil created by a miracle fit to light the menorah?  The yeshivah world is familiar with the question of HaGaon Rav Chayim of Brisk zt”l on the above solution: The menorah must be lit with olive oil but oil created by a miracle is unfit therefor.  If the miracle of the oil occurred by its increasing, it couldn’t be used for the menorah.  However, if the miracle occurred by a small amount of oil burning for a long time, then there’s nothing wrong with it.  


Support for this idea, that miraculously created oil is not olive oil, is found in a very old source.  The Radak (Melachim II, 4:7) cites the Tosefta that Elisha told Ovadyah’s wife that the miraculous oil, which she poured from one utensil and filled many, need not be tithed “for it came from a miracle” (Mikraei Kodesh, Chanukah, 3).


Of course, our Gemara, according to Rabeinu Tam, indicates the opposite since just as wheat that fell by a miracle is wheat and fit for menachos, we can also say that oil created by a miracle is olive-oil fit for the menorah.  Apparently, there’s no reason to distinguish between miracle-wheat and miracle-oil.


This question brought HaGaon Rav Y.D. Soloveitchik zt”l of Yerushalayim, Rav Chayim’s grandson, to conclude that the rumor reported in his grandfather’s name was incorrect (Yemei HaChanukah by Rav Y.A. Shechter, p. 1) but the product of a miracle is considered to be what it appears to be.  As for Elisha, he told Ovadyah’s wife not to tithe the oil created by miracle not because miracle-oil is not oil, but because only food grown from the ground of Eretz Israel must have terumah and ma’aseros separated from it whereas that oil did not grow from the ground (ibid, p. 3, and see Derech Emunah, Hilchos Terumos, 2:1, in Beiur Halachah, s.v. Ochel).


Olive oil – only from olives: However, some claimed that although one may use miracle-wheat for menachos, we still cannot prove therefrom that one may use miracle-oil to light the menorah in the Temple.  After all, menachos and the shtei halechem need wheat and wheat from a miracle is wheat.  However, the matter is unclear about the Torah’s command to use olive oil for the mitzvah of lighting the menorah.  On the one hand, it could be that the Torah meant the type of material to be burnt.  On the other hand, it could be that the menorah should be lit only with olive oil: oil produced from olives.  Oil created by a miracle would therefore not kosher for the mitzvah as it was not produced from olives (Yemei HaChanukah, ibid, in the name of Kli Chemdah, Vayakhel, and see his remarks, ibid; and see further in Mikraei Kodesh concerning miracle-oil and the difference if the oil increased by a miracle or was created by a miracle).





דף סט\א   חטין שבגללי בקר ושעורין שבגללי בהמה מהו


A chicken that ate forbidden food


Over 100 years ago a Jewish goose fattener referred to the Maharsham with a question.  The farmer knew that horsemeat was good to fatten geese and made an agreement with horse merchants to give him the weak horses no longer working as food for his geese.  One day he suspected that he was not acting properly and that the goose meat was forbidden as it mainly resulted from their eating horsemeat.  The Maharsham (Da’as Torah, Y.D. 60, S.K. 4-5) did not reject the question immediately and even ruled that the person was right!  To support his statement, he added a story about HaGaon Rav Shlomo Kluger zt”l who, when serving as Rabbi in Brodi, was brought a goose with a question.  When he noticed that it was extremely fat, he questioned its owner and when he found out that he had fattened it with pig meat, ruled that the goose was forbidden to eat.  We shall now discuss the ideas that serve as a basis for this ruling and the disagreeing opinions.


Wheat swallowed by an animal and secreted whole: Our Gemara discusses the definition of objects such as wheat, utensils or creatures eaten by animals and then secreted.  One of the cases concerns wheat eaten by an animal, if it is kosher for minchas ha’omer or whether, once swallowed, is no longer considered wheat.  The Gemara concludes that as long as the swallowed object remains whole, it retains its original name and nature.  However, food that began to be digested loses its name and is considered an inseparable part of the animal that swallowed it.


Does food that began to be digested retain its name?  According to the Remo (Y.D. 60:1, see Responsa Igros Moshe, O.C., I, 147), the Rishonim disagreed greatly about this Gemara.  Tosfos in Temurah (31a, s.v. Sheyankah) understood our Gemara’s statement, that food which began to be digested loses its independent identity and becomes part of the animal, as only relating to halachos of impurity.  In other words, a living animal does not become impure.  Therefore, says the Gemara, an object swallowed that began to be digested does not become impure.  However, the object still retains its characteristic make-up, which forbids its being eaten.


 Still, Tosfos on our sugya (s.v. Debala’) and other Rishonim (the Rash and the Rosh on Ohalos 11:7 and the Ram of Pontoise in the Rosh on Bechoros 7 and Rabeinu Tam in Tosfos, Bechoros, ibid, s.v. Dag) maintain that food which began to be digested is considered part of the animal in every sense and loses its independent nature.  Though a food produced manually from forbidden food is forbidden to eat, if the process is by natural digestion, it is an essential change that detaches the food from its original identity and gives it a new name (Responsa Minchas Yitzchak, V, 5).


Forbidden food that became part of an animal: The Remo (ibid) concluded a halachah from Tosfos in Temurah that an animal which was always fattened with forbidden food may not be eaten just as any food originating from forbidden food is forbidden (the Torah forbids all that derives from the forbidden; Bechoros 6b; Igros Moshe, ibid).  Even if the form and taste of the food were changed chemically, it is still forbidden (see at length our article about gelatine in Vol. 208). According to Tosfos in Temurah, the identity of food that began to be digested does not change.  An animal is sustained by the food it digests and derives vital materials from the ingredients and secretes the rest.  Thus an animal that always ate forbidden food is forbidden food whose form and taste have changed, but remains forbidden (see Igros Moshe, ibid) However, if the animal also ate permitted food, it is allowed as we cannot unequivocally determine that its meat originates from forbidden food.


As for the halachah, the prohibition recedes from food absorbed by an animal: However, the Shach (ibid, S.K. 5) and other Acharonim disagree with the Remo and permit to eat an animal that was always fattened with forbidden food.  In their opinion, the Rishonim didn’t intend to forbid the animal’s meat but only the food being digested in its innards.  But after it becomes part of its body, the prohibition dissipates, and the halachah was so ruled (however, an animal that ate issurei hanaah - food from which it is forbidden to derive any benefit - is forbidden; see Igros Moshe, who disagrees).


The difference between eating forbidden food and eating forbidden meat: We now return to the fattened geese and shall see an idea innovated by the Maharsham.  In practice we do not forbid eating an animal fattened with forbidden food.  Nonetheless, Rabbi Shlomo Kluger and the Maharsham forbade eating geese that were mainly fattened with horse or pig meat.  Their reason is that the poskim only referred to forbidden food that is not meat.  If an animal eats forbidden fruit – such as terumah, tevel or the like – it is easy to understand that the nature and identity of the food have changed.  It was fruit and it now became meat.  However, when a goose eats horsemeat, no essential change occurs: it was meat and remains meat!  Therefore, its prohibition does not dissipate.


However, HaGaon Rav Moshe Feinstein zt”l (ibid), who expands on this subject at length, strongly opposes this chidush as, in his opinion, the process of digestion dispels the nature of all foods enough to negate its prohibition.





דף ע\א   ואי גחין ואכיל


Announcement: Don’t bite off fruit on Shabbos!


In many places a volunteer cruises the streets on erev Shabbos and announces the time of the arrival of Shabbos and some even add that one mustn’t leave town a short time before Shabbos to prevent its desecration.  The author of Bechor Shor (Shabbos 73) recommends a different type of announcement.  He recounts that in his town there was a person who, every Shabbos would go to the fruit-groves to warn the ignorant not to pick fruit with their teeth. “…And it is fitting to appoint people everywhere for this, till people desist and it will not be done in Israel”.  In our era there is no need for such but it is of interest to examine the discussion on this subject, originating in our sugya.


Eating from the ground is not considered eating: A non-kohen who ate terumah deliberately is punished with death.  The Gemara discusses if it could be that grain be called terumah before being reaped, while still attached to the ground (one may not separate terumah from that which is attached to the ground but the Gemara discusses a certain incidence of terumah attached to the ground).  The Gemara says that a non-kohen who eats such terumah as it is – attached to the ground – is exempt as batlah da’to eitzel kol adam - “his method is null (compared) to that of all people”.  In other words, such a strange manner of eating isn’t considered eating at all (Rashi, s.v. Ve’i gachin).


Picking fruit with one’s teeth is forbidden by the Torah or as a Rabbinical decree?  From the Acharonim we learn that the ignorant and children commonly thought it permitted to pick fruit on Shabbos with their teeth as this is an unusual way of picking and, as explained in our sugya, “his method is null to that of all people” (Responsa Har HaKarmel, O.C. 23).  However, the Acharonim strongly protest and contend that though not a Torah liability, it is forbidden by Rabbinical decree (Magen Avraham, 336, and so ruled by the Graz, 336:16).


Only a Rabbinical decree?  The author of Bechor Shor wondered: who is greater than Rashi (Sukkah 37b, s.v. Aval esrog), who explicitly determines regarding one who picks fruit with his teeth “there is no greater picker than him!” It is obvious, he concludes, that we should distinguish between one who picks fruit with his teeth and one who eats fruit while attached to a tree.  The Chachamim in our sugya regard eating fruit attached to a tree as a “method null to that of all people” as he is behaving in a most unusual manner.  Picking fruit with one’s teeth, however, is not so unusual and therefore Rashi ruled that the Torah forbids such picking (some Acharonim explain that Rashi means that it is forbidden as a Rabbinical decree; see Sha’ar HaTziyun, 336, os 43).  


Still, some explain that there is no difference between picking with one’s teeth and eating with one’s teeth whereas our sugya concerns a person eating from a low bush, who must bend down to eat therefrom, as the Gemara says: “he bends down and eats”.  Such an act is unusual while Rashi deals with a person standing upright who picks fruit with his teeth, which is not so unusual and therefore he transgresses the melachah of picking (Responsa Har HaKarmel, ibid).


How does one eat an attached fruit?  After all, if he ate it, it’s no longer attached!  We conclude with a question posed by Maharil Diskin zt”l (Responsa Maharil Diskin, Kuntres Acharon, S.K. 36).  He who eats terumah attached to the ground is exempt according to our sugya.  We must understand how a person eats something “attached”.  After all, he is chewing the fruit and his mouth now contains terumah which is not attached to the ground.


Eating fruit with the branch: Because of this question he is forced to conclude that the Gemara concerns a most unusual case: a person put the fruit in his mouth while it was attached to the branch growing from the ground and only detached it when he swallowed it.  The fruit was never in his mouth without being attached to the ground (see Derech Emunah, Ch. 11, S.K. 236, in the name of Mirkeves HaMishneh).





דף עג\ב   לרבות את העובדי כוכבים שנודרים נדרים ונדבות כישראל


The validity of gentiles’ vows and oaths


Our Gemara teaches that Chazal interpreted from the verse ish ish - “each person” (Vayikra 22:18) “to include gentiles, who vow nedarim and nedavos (offerings) like Jews”.  Tosfos (Avodah Zarah 5b, s.v. Minayin II) explain that the Gemara’s intention is not only in its simple sense, that a gentile may bring sacrifices.  We learn from this verse that a gentile’s vow to bring a sacrifice to the Temple is valid and he must fulfill it (see ibid in Gilyon HaShas by Rabbi Akiva Eiger zt”l).


This halachah demands explanation.  Gentiles are commanded only to observe the seven Noachide mitzvos.  The Torah’s prohibition of “he shall not violate his word”, which forbids a Jew to breach his vow, does not apply to gentiles (Yerushalmi, Nazir 9:1; Tosfos, Nazir 61b, s.v. Hanicha) so how are their vows valid?  


There are a few replies, writes HaGaon Rabbi Asher Weiss.  First of all, we can explain that though a gentile is not commanded to fulfil his vow, in the verse ish ish the Torah ruled that their vows regarding sacrifices are valid as opposed to their other vows (Minchas Asher, Bereishis, 34, os 4).


His pronouncement to Hashem is like his delivery to people: However, the author of Avnei Miluim (1, S.K. 2, and see Kehilos Ya’akov, Avodah Zarah, §2) asserted a broader definition.  In his opinion, it could be that a gentile must fulfill all his vows concerning holy matters and not only concerning sacrifices.  That is, even if he vows property to the Temple his vow is valid, as regarding hekdesh and sacrifices (and charity, according to some poskim) there is a lien on the vower’s property because of the rule “his pronouncement to Hashem is like his delivery to people” (amiraso lagavoah kimesiraso lahedyot).  In other words, he who vows to Hashem is considered as though he transferred his property to its destination.  Therefore, though the gentile is not commanded to fulfil his vow, if he vowed to give a certain object, it is acquired. If he took upon himself to offer a sacrifice, there is a lien on his property to honor his obligation.  


[HaGaon Rabbi Shlomo Kluger expands the gentile’s obligation to observe his vows even more.  In his opinion, not only are the vows of his sacrifices valid and his hekdesh vows put a lien on his property, but he is also obliged to uphold all his vows just as a Jew is!  He bases his reason on Chazal (Yevamos 109b, Nedarim 22a, etc), that “he who vows a vow is as though he built a bamah.”  The Rishonim explain that this means someone who builds a bamah while the Temple is already standing.  However, there is a version of Rashi on Nedarim (See Beis Yosef, Y.D. 203) where he explains that he who vows is as though he built an altar for idolatry! Therefore, says Rav Kluger, a gentile must also uphold his vows, as the stringency of vows is associated with idolatry from which a gentile is commanded to refrain. (Nidrei Zerizin, Nedarim 8, and see Minchas Asher, 34, S.K. 5, his disputation).


And what about a gentile’s oaths?  The Torah teaches that their oaths are valid.  If not so, why did Avimelech ask Avraham to swear to him and Yaakov asked Eisav to swear, etc.?  The Mishneh Lamelech (Hilchos Melachim, 10:7) and the Panim Yafos (Matos) address this topic.  The Mishneh Lamelech says that it could be that a gentile sworn with Hashem’s name must uphold his oath for if not, he “curses (mevareich) Hashem”, which is one of the seven negative Noachide commandments.


Oaths between people: However, the Kli Chemdah writes in his Chemdas Yisrael (p. 88) that gentiles only have to observe oaths concerning matters between people – oaths made to strengthen agreements or acquisitions – and they are included in the dinim – laws – that gentiles are commanded to institute for themselves to prevent a situation of lawlessness (see at length in Bava Kama 113a, and see Avnei Nezer, Y.D. 306, and Meshech Chochmah, Yisro, 19:7).


Where are the 30 Noachide commandments?  To conclude, we mention an important point.  The halachah was ruled that gentiles are commanded only with seven mitzvos.  However, Ula says (Chulin 92a) that “the gentiles accepted 30 commandments.”  Rashi (ibid, s.v. Shloshim) comments that these 30 commandments “were not explained”.  But the Geonim counted them and in a manuscript attributed to Rav Shmuel ben Chofni, who lived at the end of the Geonic era, the 30 mitzvos appear with their sources.  The fifth mitzvah is “a false oath” and its source is from the verse “and now swear to me by Hashem’s name” (Bereishis 21:23) (see Encyclopedia Talmudis, end of Vol. III, appendix to the entry Ben Noach, containing other opinions and the opinion of Rema’ of Pano that these 30 mitzvos are ramifications of the seven Noachide commandments).
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דף סט\ב   ילדה שסיבכה בזקנה


The Tent of the Living


The Gemara says that the branch of an ‘orlah tree bearing fruit that was grafted on an older tree is still ‘orlah.  However, Tosfos (s.v. Deamar) prove that if it didn’t bear fruit, this is insignificant (batel) to the tree and is not ‘orlah at all.  HaGaon Rav Y. Kanievski zt”l derived a halachah therefrom.  What about the limb of a deceased person, which makes people impure in an ohel (covered enclosure), which was transplanted in a live person?  Does it still cause impurity after the transplant and is a kohen forbidden to be in the person’s vicinity?  It seems, he says, that, according to our Gemara, this limb becomes batel in the live body and no longer makes impure (Kisvei Kehilos Ya’akov Hachadashim, Ohalos).


דף עב\א   חביבה מצוה בשעתה


A Fitting Sacrifice


In Shabbos musaf we say “and You commanded us…to offer on it a Shabbos musaf sacrifice as befitting”.  HaGaon Rav M.D. Soloveitchik, rosh yeshivah of Brisk, was asked what the meaning is of “as befitting”.  We can say, he replied, that though one can wait to offer the fat and limbs of the sacrifice till after Shabbos, the mitzvah is to act befittingly and offer them on Shabbos, as stated in our sugya, because a “mitzvah is beloved in its time”.  This is, therefore, a “befitting” sacrifice (Shai LaTorah, Rosh HaShanah-Yom Kippur, 103).





דף עד\ב   עובד כוכבים ליבו לשמים


A Gentile Can’t Sacrifice Shelamim


The Gemara explains that a gentile who sanctified a shelamim, whose meat is eaten by the owner, should have his sacrifice completely burnt like an ‘olah, as “a gentile’s heart is to Heaven”.  In other words, “his intention is that his sacrifices should be completely burnt for Heaven and not eaten” (Rashi, s.v. Libo lashamayim).  The author of Shoel Umeishiv (in his Divrei Shaul on Vayikra 3) explains that Rambam in his Moreh Nevuchim gives a reason for offering sacrifices, that there is a need to lessen the importance of animals, which gentiles worship.  Ramban wonders that it would be right to say so if we would eat the sacrifices but when we burn them on the altar, their being offered honors them.  The Gemara also says further on (110a) that the gentiles call Hashem “the G-d of gods” – i.e., they admit His superiority but believe that there are intermediaries that can be worshipped.  Therefore a gentile could vow an ‘olah with a full heart to Hashem, who is “the G-d of gods” but not a shelamim, which is partly eaten by people, as he thus disgraces it and does not vow with a full heart (Peiros Teeinah).





דף עד\ב   יין כדברי ר"ע לספלים


The Sandak Drinks the Wine!


Toras Chayim (Sanhedrin 89, s.v. Im ani) writes that the mitzvah of circumcision is like offering an ‘olah.  Therefore we are accustomed to perform the mitzvah at the north side of the synagogue.  The sandak’s lap is considered like an altar.  Therefore, he writes, we give the wine to the sandak to drink, as an ‘olah needs libation and the sandak’s drinking is like pouring wine on the altar!  He even writes that, as opposed to the present custom, the sandak should hold the child during the berachos and drink the wine (see ibid).  
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( Belgium


( Brazil


  ( Venezuela


( Switzerland


( France 


( Mexico























Our weekly publication can be sent to you or your synagogue via regular mail for 72$ per year, or to your e-mail for free! Order your copy at:Dedications@meorot.co.il


Can't make it to a shiur? 


Take a front row seat at our live video stream shiur from Israel on exclusive website:www.Hadafhayomi.co.il




















Meorot Hadaf Hayomy;an enterprise of Torah learning that spreads its wings throughout Jewish world. More than 120 daily Shiurim of the Daf  are taught across Eratz Yisroel. Through the leadership of  Harav Chaim Dovid Kovalsky, a unique technique of learning attracts learners from all Walks of life. The concise and dynamic style blends-in contemporary issues that emanate from every Daf, bringing to life the pages of the Talmud. More than 45,000 copies of the Meorot publication  are distributed to individuals, synagogues and schools, in Hebrew and English (soon available in french and russian).


This Torah enterprise is supported through private donations allows us to continue expanding the ranks of Torah learners in our network of shiurim.


























