[image: image1.jpg]“iwsmﬁm 7519.&?;;\ , . f' I ' I)\{rJ
o

F

1 -
:_’! YN MY Y95
~
[ ]
o
v

57 A% PRY YR Y AN By
-

%
URRI- R ]
4 MAPT YT NYY 1TINY é‘
<
v o
7} Q9
(-2 N
5> 5 >
i L
PP 10°T "UIN1 12712 IR D1 R0 "ROZIR TN MORIA 7 017 977 1070 TN 77002 D 271





[image: image2.bmp]

[image: image3.jpg]HDINY
MO TP
03-6160657










נר ה'








נשמת אדם





IN MEMORY OF


הרה"ח ר' עקיבא גור (גרשטנקורן) ז"ל


ב"ר יצחק ז"ל נלב"ע כ"ז כסלו תשנ"ט ת.נ.צ.ב.ה.


הונצח ע"י המשפחה הנכבדה שיחיו


















































Vol.239








1





Footprints of a Lifetime


The assembled gathering accompanied her silently to her last resting-place with the words of Eishes chayil on their lips.  A woman of valor: Mrs Netanya Altshuler aleha hashalom.  She passed away in the middle of everything, like a clock that stopped in the midst of a ring.  In her short life she managed to do so much that one cannot imagine the great loss, deeply felt by so many people from so many different places who were helped by her so many times.  


HaGaon Rav Moshe Kovalski tries to find the most expressive words to describe and lament her magnanimous soul.  “People go to the grocery or the synagogue and only see themselves.  We don’t often meet people who always focus on those around them and not on themselves.  The deceased was one who paid attention to things that others don’t notice, to broken and forgotten people.  I’m sure that many will derive encouragement from these few lines about her.  


 “For example, one Shabbos the gabai of the synagogue in Givat Shmuel announced that children injured in a terrorist attack who had lost their mother were in Tel HaShomer Hospital.  Everyone heard.  That Shabbos she and her family arrived at the hospital and warmly greeted the shocked children and the suffering widower.  From that moment the Altshulers’ home became the warm and welcoming home of that family.  It was simple.  If someone needed help, she was there.  As if she had ‘radar’ that could locate people in need although they tried to hide it.  She helped with a joyful smile while guarding the honor of those in need.  All her aspirations and feelings were directed to others.  A truly exceptional person.”


She did so much but never talked about it.  She devoted many years to guiding families at the start of their lives.  Without pay or publicity, the two motives that drive most people incessantly, but were not included in her agenda.  Pure and straightforward, she just did what had to be done.  Defining herself as a housewife, no one needed to know that she devoted 12 hours each day to building kosher Jewish homes.  In fact, many of her activities would never have been revealed if not for the shiv’ah.  No one would know that while they were living in a small apartment, she once went to the grocery for bread and eggs and returned with a 45-year-old woman.  “As I was about to pay,” she told her husband, “I noticed the cashier’s sad eyes.  Something was troubling her. She was reluctant to tell me but once I urged her, she said she was all alone, unmarried and without close relatives.  Her distant relatives don’t want to know her.  She has no permanent place to live in, all her belongings were in bags under the counter and, worst of all, that morning she was informed that she was fired.  I told her that from that moment she should regard our home as her home and that she was invited to stay with us like one of the family, so here she is.”


 “At that time”, remembers her husband Reb Simchah, “we were a family of eight in a small apartment and the guest stayed in the living room, the only room available.  She stayed three weeks and got such a welcoming feeling from my wife that every day she would sleep till late in the morning...  All that time my wife urged me to find her work until things were arranged to her satisfaction.”


During her illness, her strong love for Torah became revealed.  For months she was bed-ridden.  At first she still devoted her last strength to talk to girls who were tempted away from their tradition to persuade them to return to their people.  “I think”, she said simply, “that when they see that I come to them in my condition, despite my illness, they’ll understand how serious their behavior is.  Maybe two or even just one of them will forsake her way and that will be my reward.”


Afterwards, when her strength left her, her husband refused to leave her side.  Refused?  At 8:45 he could be seen at the Daf HaYomi shi’ur at the Carlebach Synagogue in Givat Shmuel, of which he is a founder, diligently learning with dozens of participants led by Rav Kovalski.  


 “I want to tell you something”, says a participant of the shiur with glistening eyes.  “No one thought for even one moment what Reb Simchah was doing here while his wife was deathly ill.  All of us knew that she commanded him to go and learn.  She promised him that if he would go to the shi’ur, she would feel better.”


A person walks in the desert with staff in hand.  The sun beats down on him.  He goes to his destination step by step.  Finally, after a long march, he disappears behind some dunes and his image ceases to cast a shadow on the golden sand.  Look down on the ground and you’ll see that his footprints were not erased with his disappearance.  


Mrs Altshuler passed away but left her footprints in many varied areas.  She left her stamp on many broken people who she made happy, and that is why our description of her life in this world is short.  For if this article were to be long, it would have no end.


ת.נ.צ.ב.ה.


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.
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דף עד\ב   המתנדב יין מביאו ומזלפו על גבי אישים


Extinguishing the fire on the altar: the prohibition and the mitzvah


Our sugya repeats Shmuel’s statement (Zevachim 91b) that a person who donated wine for libation in the Temple pours it on the fire on the altar.  The Gemara (ibid) explains that though some of the wine could extinguish the fire and the Torah says “A permanent fire shall burn on the altar; it shall not be extinguished” (Vayikra 6:6), it is allowed according to Rabbi Shimon, because “an unintentional action is permitted”.  However, Rabbi Yehudah says, “an unintentional action is forbidden”, and the wine must not be poured on the fire.  We discussed this sugya in Vol. 224 regarding doing something unintentionally and this time we focus on Shmuel’s permission to pour wine on the fire.


Where did the mitzvah disappear? The author of Chelkas Yoav wrote Kuntres Kaba Dekushyasa, containing 103 (like the numerical equivalent of קבא) difficult questions to increase pilpul among learners.  One of his questions is that aside from the negative mitzvah not to extinguish the fire on the altar, there is also a positive mitzvah of “a permanent fire shall burn on the altar”.  Although a person who performs an unintentional act is exempt according to Rabbi Shimon, this permission is stated only for prohibitions, that if he didn’t intend to do it, he is not considered as having done the forbidden act since his action is not appertained to him.  However, this permission cannot save a person who unintentionally fails to perform a positive mitzvah, as the Torah commanded him to do it and he actually didn’t do it.  If so, as it is a positive mitzvah that the fire on the altar should be made to burn, how is this person allowed to violate it?


The difference between the prohibition and the mitzvah: HaGaon Rabbi Shimon Moshe Diskin zt”l addresses this question in his Masas HaMelech (parshas Tzav) and solves it wonderfully.  We must distinguish between the prohibition to extinguish the fire and the mitzvah to ignite it.  The positive mitzvah of “a permanent fire shall burn” is violated only with the complete extinguishing of the fire.  Reducing the fire is not considered a transgression of the positive mitzvah as the fire still exists and the mitzvah is fulfilled with a small fire.  However, one who lessens the flame does transgress the prohibition of “it shall not be extinguished” as he extinguishes some of the fire.  Therefore, one who pours wine on the fire does not transgress a positive mitzvah at all and the only worry is because of the negative mitzvah and then the situation is saved by the permission of “an unintentional action is permitted”.





דף עח\א   כהן גדול המתקרב לעבודה צריך שתי עשרונות


A Double-Edged Question


A kohen who starts to serve in the Temple first offers a minchas chinuch, inaugurating him for his holy position, which is a special minchah different from other menachos in that the kohen must offer it personally.  According to Rambam (Hilchos Klei HaMikdash 5:16), failing to offer the minchas chinuch does not disqualify any other services performed by the kohen.  However, Toras Kohanim (parshas Tzav, ch. 3) states that the services of a kohen who didn’t offer a minchas chinuch are disqualified (see Mishneh Lemelech, ibid, and Sefer HaMafteiach, ibid).  


The kohanim who will rise at the Resurrection: Before addressing our major topic, we cite the Malbim (Yechezkel 44:27), who says that the kohanim who will rise at the Resurrection will be regarded as new kohanim as their obligation to serve in the Temple will apply to them anew.  Thus all the past kohanim will offer a minchas chinuch.  Indeed, the Malbim writes that kohanim who served in the First Temple before its destruction and witnessed the erection of the Second also offered a minchas chinuch again as “since the Temple was destroyed, it is as though they start their service anew” (see Torah Shleimah, II, miluim, 9).


The question whose answer escapes us either way: Our Gemara teaches us about a rare case of a kohen who never served in the Temple and was appointed directly as the kohen gadol.  This kohen must bring two minchos chinuch: one as a minchas chinuch for a simple kohen (kohen hedyot) and the other as a minchas chinuch which a kohen gadol offers when he is appointed to his position.  


As soon as the kohen gadol is appointed, he dons eight garments, even before he is inaugurated for his position by offering the minchas chavitin (Tosfos, Yoma 12b, s.v. Kohen gadol mishum eivah).  In other words, as soon as he is announced kohen gadol, he becomes the kohen gadol and must wear the eight garments.  


Which minchah should the kohen offer first?  Now, according to Toras Kohanim, we must ask how the above kohen should behave.  Which minchah should he offer first?  If he wants to offer the minchah of the kohen gadol, he is not allowed as he has not yet offered a minchas chinuch as a kohen hedyot and all his service is disqualified.  But if he chooses to first offer the minchas chinuch of a kohen hedyot, this minchah will be regarded as though offered by a kohen gadol since he is already wearing the eight garments and it turns out that he began to serve in his capacity as kohen gadol before he offered the minchah which inaugurates a kohen gadol.


He offers them simultaneously: Mikdash David (30, S.K. 1) suggests a solution: he should offer both menachos together and it then turns out that he is inaugurated as a kohen hedyot and a kohen gadol simultaneously.  It is interesting to note that Rambam (ibid, halachah 17) writes “he brings a tenth of an eifah…like any inauguration of a kohen hedyot and afterwards offers another tenth of an eifah, which is the inauguration of a kohen gadol” as, in Rambam’s opinion, not offering the minchos chinuch does not disqualify his other services and this kohen requires no creative solution.  However, HaGaon Rav Yitzchak Zev of Brisk zt”l remarked that we should investigate if Toras Kohanim’s statement includes the minchas chinuch of a kohen gadol.  It could be that the inauguration of the kohen gadol is a mitzvah but, unlike the minchah of a kohen hedyot, its absence does not disqualify the services performed by the kohen gadol.  


The position of the kohen gadol: We should mention that we clearly learn from our Gemara about the essence of the kehunah gedolah.  From the fact that he must bring two menachos and that it doesn’t suffice for him to be directly inaugurated as a kohen gadol without being inaugurated as a kohen hedyot, we learn that the position of a kohen gadol is not entirely different from that of a hedyot but it is the position of a hedyot with the addition of being a kohen gadol.  Therefore, as the kohen gadol serves in the same position as his companions with increased sanctity, he must be appointed as a hedyot, to be one of the kohanim serving in the Temple and then be further sanctified (see Beer Miryam on the Torah, parshas Tzav, in the name of HaGaon Rav Y.M. Feinstein zt”l).





דף עט\א   כל העומד לזרוק כזרוק דמי


 “Anything about to be sprinkled is as though sprinkled”: The rule and what we learn therefrom


By now Daf HaYomi learners are surely familiar with the famous rules: “anything about to be sprinkled is as though sprinkled” (Pesachim 13b), “anything about to be shorn is as though shorn” (Kesubos 51a), “anything about to be redeemed is as though redeemed” (Bava Kama 77b) and we shall soon learn about “anything about to be cut is as though cut” (Chulin 72a).


Our Gemara cites a difference of opinions as to from when the libations accompanying a sacrifice become sanctified.  Some say they are sanctified once the sacrifice is slaughtered and some say only once its blood is sprinkled.  The Gemara says that if “anything about to be sprinkled is as though sprinkled”, the libation is sanctified as soon as the blood is put in a keli shareis and not only when it is actually sprinkled.  Since the blood in the keli shareis is about to be sprinkled on the altar, it should be considered as though sprinkled and the libation becomes sanctified (according to Rashi and see another explanation in Tosfos).


Does hair about to be cut interfere?  HaGaon Rabbi Moshe Sofer zt”l (Responsa Chasam Sofer, Y.D. 195) was asked what the halachah should be of hair that someone intends to cut but is prevented from such (such as if he is in mourning).  Does the rule of “anything about to be cut is as though cut” apply in which case the hair is regarded as detached and an interference (chatzitzah) for immersion?  The Chasam Sofer replied that the hair does not interfere and the immersion is kosher according to a principle assumed by Tosfos about our Gemara, as follows.


Tosfos (Bava Kama 76a, s.v. Kol ha’omed) asks why the Gemara says the rule of “anything about to be sprinkled is as though sprinkled” only once the blood is put in a keli shareis.  After all, if “anything about to be sprinkled is as though sprinkled”, the rule should be applied to the blood at the time of slaughtering before it is put in a vessel.  Tosfos explain that as receiving the blood in a vessel is an essential part of the mitzvah to offer a sacrifice, the performance of this act is considered an interruption between the slaughtering and sprinkling the blood.  We therefore cannot define the blood as if already sprinkled as long as there is an obligation to first perform a different action with it.  Only once the blood is put in a vessel and nothing prevents its sprinkling, the rule of “anything about to be sprinkled is as though sprinkled” applies.


We realize that any necessary interruption between the present state of an object and the state it is about to reach prevents the application of the rule of “anything about to be sprinkled is as though sprinkled”.  Therefore, says the Chasam Sofer, if the immerser intends to cut his hair only after a while because of an important interim mitzvah or minhag, the rule of “anything about to be cut is as though cut” does not apply to his hair.


The difference between “about to be sprinkled” and “about to be cut”:  HaGaon Rabbi Moshe Feinstein zt”l (Responsa Igros Moshe, Y.D., II, 88) discusses the Chasam Sofer’s ruling at length and proves from Rambam that the rules of “about to be sprinkled” and “about to be cut” are essentially different and therefore we cannot learn from the halachos of one to the other.  By the rule of “about to be sprinkled” we want to regard something which hasn’t been done as though it has already been done, as though the blood has been sprinkled on the altar, though the event has not yet occurred.  The only basis for this is because the blood is omeid – about to be sprinkled. Therefore, the anticipated sprinkling must be ready to do without delay.  On the other hand, in “anything about to be cut is as though cut” we want to regard a certain part as superfluous, as though already detached, since it is not needed.  This is a valid consideration even without an immediate intention to cut it off.  Therefore it suffices that the cutting will occur in the future in order to consider it “as though cut” (see ibid, that as for the halachah, he agreed with the Chasam Sofer for another reason).





דף פב\ב   כל דבר שבחובה אין בא אלא מן החולין


Gifts for the poor on Purim from ma’aser funds


A most meaningful ruling concerning the halachos of charity stems from our mishnah.  The Maharil needed this halachah when he was asked (Responsa, 56) about gifts for the poor on Purim: “Can a person observe the mitzvah of gifts to the poor by giving them ma’aser funds”.  The source of the question lies in the doubt whether Chazal’s ruling to give gifts to the poor on Purim is defined as a mitzvah of charity, which is an obligation to give money, or if the main point of the ruling is to gladden the poor by means of money.


Are gifts for the poor only to gladden them?  If it is an obligation to give, one cannot exempt one monetary obligation with another but both debts must be paid separately.  But if the main point of the ruling is to gladden the poor, what does it matter how he gladdened them, with ma’aser funds or with ordinary money?  The main thing is that he gladdened them.  The Maharil decides according to the first opinion, that it is an obligation to give and therefore the mitzvah of gifts to the poor should be observed only with ordinary money as we learn in our mishnah about someone donating sacrifices: “anything offered for an obligation must come only from a mundane source”.


Indeed, Magen Avraham (O.C. 694, S.K. 1) mentions that in the light of the Maharil’s statement, one should give the two gifts which one is obligated by halachah to give to the poor from ordinary money but if one wants to add on, “he may add from ma’aser funds” as that money is no longer defined as an obligation, and Mishnah Berurah rules likewise (ibid, S.K. 3, and see Responsa Pnei Yehoshua’, I, 2).


This principle, that one cannot dispense two obligations with the same action, is mentioned by poskim in many contexts but we shall focus on a somewhat complicated case mentioned by the Maharil (118).  


One who vows to fast on a public fast day: It is obvious that one who accepts on himself to fast on a certain day and it later turns out that that day is a public fast has not fulfilled his vow as he was obliged to fast anyway and by his vow he intended to accept a fast on a day on which he is allowed to eat.


He who vows to fast 40 days, including a public fast day: A person once vowed to fast from morning till night for 40 days and later realized that the 40 days included a public fast.  Apparently, he must again fast the 40 days he vowed as “anything which comes as an obligation must come only from a mundane source” and one cannot dispense two obligations with one action.


A 40-day fast: uninterrupted affliction: However, the Maharil decided that this is not so as someone who accepts on himself a 40-day fast intends to purify himself by means of the affliction, and not necessarily to abstain from 40 permitted days of eating.  Therefore, he fulfilled his vow as he arrived at a state of affliction caused by a 40-day fast, and the halachah was so ruled (Shulchan ‘Aruch, O.C. 568:11 and see ibid in Magen Avraham and Mishnah Berurah).


A woman who vowed to visit the graves of tzadikim: The Maharil was asked about a different case (ibid).  A woman vowed that she would visit the graves of tzadikim in Regensburg.  After a while she had to go there for personal reasons and while she was there, she visited the graves.  But afterwards she worried that, as she made the long way there for her own needs and not to pray at the graves, perhaps she had not fulfilled her vow.


The trouble and effort are not included in the vow: The Maharil replied that as her vow did not include the trouble and effort to get to the graves but only to pray at their graves, she fulfilled her obligation, and the halachah was so ruled (ibid, s’if 10).





דף פב\ב   ויעלהו לעולה תחת בנו


Avraham: the first kohen gadol


Our Gemara explains that we learn from an ‘olah that a sacrifice must be slaughtered with a knife like Yitzchak’s ram, which was slaughtered in his stead and was an ‘olah, as we are told: “…and he offered it as an ‘olah instead of his son” (Bereishis 22:13) and Avraham slaughtered it with a knife: “and he took the knife” (maacheles).  The parashah of the ‘Akeidah is well known but it is surprising to discover that commentators addressed it as a sacrifice in every sense, as follows.


Why is Mount Moriah so called?  We find the first referring to the ‘Akeidah as a regular sacrifice in the Midrash (Pesikta Rabasi, parashah 40, s.v. Davar acher Bachodesh) which states that Avraham said, “Master of the worlds, am I kosher to offer it?  Am I a kohen?”  Shem, Noach’s son, was a kohen gadol and fit to offer it.  Hashem said to him, “When you reach the place, I shall sanctify you and make you a kohen”.  The Midrash further explains that Avraham’s becoming a kohen is one of the reasons for the name of the Temple Mount as Mount Moriah as there Avraham exchanged (heimir) Shem’s position in the kehunah.


Avraham was in mourning and could not sprinkle Yitzchak’s blood: Some also relate to the halachah of an onen (a mourner before the burial).  We learnt in the Mishnah (Zevachim 98b) that an onen must not offer a sacrifice.  Some asked that since Yitzchak would have been slaughtered and Avraham would be an onen, the ‘Akeidah could not take place according to all the halachos of a sacrifice.  How could Avraham sprinkle his blood on the altar?  


Still, the author of Or Sameiach zt”l (printed in the monthly Kol Torah, 1st year, §11) replied that the question has no basis as Avraham was appointed as a kohen gadol (as explained in Pirkei deRabbi Eli’ezer, Ch. 31, “and as a kohen gadol he offered his minchah”) and, as such, was not disqualified to serve as an onen as this prohibition only applies to a kohen hedyot.  


A kohen gadol without the eight garments?  Also concerning the garments which Avraham didn’t wear, some mention that, apparently, if Avraham was a kohen, his service should have been disqualified as we have learnt (Zevachim 17b) that a kohen without his garments is unfit to serve.  Pardes Yosef (Bereishis, I, 114) cites a solution according to Tosfos (Kidushin 36b, s.v. Chutz), who state that only someone who was commanded to wear them is disqualified without them.  Therefore, Avraham, who was not commanded to don them, was not disqualified.


Sacrifices at the site of the Temple are like sacrifices on the altar: Commentators regarded the ‘Akeidah as a sacrifice with all its halachic details for a good reason.  Although many of the halachos of the sacrifices were stated only for sacrifices offered on the altar in the Temple and not for sacrifices offered on a bamah, sacrifices offered at the site of the Temple have the same halachos as sacrifices on the altar, and the ‘Akeidah took place at the site of the Temple (see Masas Yad by HaGaon Rav Y.D. Ilan, parshas Bereishis, who proves so from our sugya, and see Zichron Even Tziyon, p. 467, in the name of HaGaon Rav M. Ziemba zt”l).
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דף עו\ב   התודה היתה באה


Modim Derabanan


People say that during the repetition of the Shemoneh ‘Esreh everyone listens to the chazan except for during Modim, when each person says it individually as each person must give thanks personally and not that one person should give thanks for all.





דף עו\ב   התודה היתה באה


Not to Leave Food for Tomorrow


We were we especially commanded concerning a todah “on the day of its sacrifice it shall be eaten; he shall not leave of it till the morning” (Vayikra 7:15).  Because a person who brings a todah because of miracles that occurred to him must become strengthened with trust in Hashem.  If he leaves food till tomorrow, that is a sign that he worries lest Hashem won’t provide him with his needs – that is a defect in his sacrifice! (Meorah shel Torah, Vayikra, 31).





דף עז\א   אין מוסיפין...יותר משתות


The Fishermen Are Also Forbidden to Eat Fish


In the days of Rabbi Yechezkel Feivel, the Vilna magid, the local fishermen united and raised the price of the fish excessively.  Rabbi Feivel warned them that he would forbid buying fish but they didn’t give in.  He immediately commanded to announce in all the synagogues that everyone was forbidden to eat fish on Shabbos or a weekday till further notice.  Two weeks later the fishermen pleaded to him that he should repeal the prohibition but he refused, lest the event be repeated.  Before they left, he said, “As long as the prohibition is in force, it applies also to you: you and your children are forbidden to eat fish” (Hizaharu Bemamon Chavreichem, 286).





דף עז\א   והמשתכר לא ישתכר יותר משתות


The Real Price


A person once entered the shop of Rabbi Eliezer Keiser, a pupil of the Tiferes Aharon of Mattersdorf, and asked the price of a pair of shoes.  Rabbi Keiser told him the price and he paid immediately.  When Rabbi Keiser saw that the purchaser wasn’t bargaining, he gave him back a certain amount.  To his wonderment, he explained, “I though you would bargain, like most people, and then I’d reduce the official price and in my heart I decided to sell you for the reduced price.  But you didn’t bargain so I have to give you back the difference to be ‘speaking truth in his heart’” (Hizaharu Bemamon Chavreichem, 372).





דף עז\ב   והשאר נאכל לבעלים


Yaakov Sacrificed a Todah


The need to eat the todah loaves within a day and a night causes the owner of the sacrifice to invite many diners to his table “and because of the large amount of bread, the miracle will be known to many diners” (Sforno, Vayikra 6:2).  Parshas Vayeitzei states that after Yaakov was saved from Lavan, he offered “a sacrifice on the mountain and called his ‘brothers’ to eat bread” (Bereishis 31:52).  We can say that this sacrifice was a todah and that his invitation to his family to eat bread was to eat the todah loaves to make the miracle known (Beer Miryam, 102-364).


דף עח\ב   לא קדש הלחם


Sanctifying the Bread


If a person feels that he must bring a todah sacrifice for miracles that occurred to him but doesn’t have a similar feeling about the food he gets daily from Hashem, he has “not sanctified his bread” (livelihood) with complete faith (Meorah shel Torah, Vayikra 7:12).





דף עט\א   הנסכים שקדשו בכלי


Libation in Our Era


Rabbi Meir Arik zt”l asked Rebbe Avraham Mordechai of Gur zt”l: Why did Chazal say that someone who wants to offer a libation on the altar should provide talmidei chachamim with wine (Yoma 71a) rather than reciting the verses concerning libation, as they said: “Anyone who learns about the chatas is as though he offered a chatas” (Menachos 110a).  The Rebbe simply replied, “Chazal interpreted this from the verse ‘this is the Torah for the ‘olah and the minchah’, etc. but libations are not mentioned there!


On another occasion he replied, “Chazal also wanted to leave something for those who don’t know how to learn, that they can bring an offering in our era” (Kemotzei Shalal Rav, Vayikra, 79).   
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www.Hadafhayomi.co.il






































Our weekly publication can be sent to you or your synagogue via regular mail for 72$ per year, or to your e-mail for free! Order your copy at:Dedications@meorot.co.il


Can't make it to a shiur? 


Take a front row seat at our live video stream shiur from Israel on exclusive website:www.Hadafhayomi.co.il




















Meorot Hadaf Hayomy;an enterprise of Torah learning that spreads its wings throughout Jewish world. More than 120 daily Shiurim of the Daf  are taught across Eratz Yisroel. Through the leadership of  Harav Chaim Dovid Kovalsky, a unique technique of learning attracts learners from all Walks of life. The concise and dynamic style blends-in contemporary issues that emanate from every Daf, bringing to life the pages of the Talmud. More than 45,000 copies of the Meorot publication  are distributed to individuals, synagogues and schools, in Hebrew and English (soon available in french and russian).


This Torah enterprise is supported through private donations allows us to continue expanding the ranks of Torah learners in our network of shiurim.


























