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(Lighting Chanukah lights with inedible olive oil


(Mystical intentions when lighting the Chanukah lamp


(Dividing out chaburah matzos amongst the group


(What is preferable: fine wine for kiddush or pure oil for the Shabbos lights?


(How to treat the table as an altar


(The advantage of baking chalos for Shabbos


(Who added the dots above certain letters in the sefer Torah?


(A Yemenite sefer Torah with symbols etched between the lines





Readers’ Contributions: Sixth Selection


To Meoros HaDaf HaYomi, Shalom!


I enjoy your publication very much.  As a token of appreciation, I add a previously unknown, precious story from my father’s Ohel Avraham, which was recently published.  My father, Reb Avraham Aba HaKohen Stern z”l worked for his living but devoted his major efforts to Torah study.  When he traveled he would take along seforim to learn on the way and already at the bus-stop he was deeply engrossed.  He was active voluntarily in various communal causes, organized many shi’urim and was a brilliant public speaker – a gift he used to stir people to Hashem’s service.  He once told the following story when he was asked to speak at a Daf HaYomi siyum.  


Everyone Can Learn the Daf HaYomi


My father-in-law, Rav Yisrael Mordechai HaKohen Edelman, recounted this tale.  In the year that HaGaon Rabbi Meir Shapira initiated the Daf HaYomi, the Rebbe of Kulibil zt”l, a descendent of the Holy Jew of Pshischa, lived in Warsaw and was famous as one of the tzadikim of his generation.  He was very old and hardly could see.  His followers were simple, G-d fearing Jews who worked hard to earn a living.  When the Daf HaYomi was instituted, he wrote to his chasidim, like other Rebbes, to learn a daf each day.  Some chasidim asked him: “Holy Rebbe, you know that we are far from being learned and we can’t learn a daf of Gemara.  At most, we can learn ‘Ein Ya’akov, a chapter of Mishnah or the weekly parashah.”  The Rebbe replied that the merit of learning with the public is very great and if you can’t understand, I ask you to gather in our shtiblach every evening to say the daily daf with Klal Yisroel and thus the merit of communal learning will also be yours…  


People say that after a short while those simple, upright people got used to the language, the meaning of Chazal’s sayings and the intricate Gemara discussions and became learned.  Many of them could even explain a daf to others.  At the first siyum haShas they celebrated the great event with a seven-day feast.  Meals were held every day with musicians, singers and many participants – the joy was inestimably great.  


With thanks, Chayim Stern, Kiryat Tzanz, Netanya





To Meoros HaDaf HaYomi:


First of all, I thank you…  The following story can encourage us to set aside time for Torah.


On 21 Menachem Av 5763 I was in Yerushalayim for a family celebration and came to the Western Wall for minchah and ma’ariv.  I finished at about 8:40 and had to get to Giv’at Shaul with the  #2 bus.  I suddenly thought that as I wouldn’t be learning my regular shi’ur in Bnei Berak I would stay at the Wall and learn a daf.  I looked for a Zevachim but couldn’t find it and found tractate Megillah.  Well, that’s also learning.  I started to learn and then, at 9:10, I heard the terrible explosion that occurred on the No. 2 bus.


I remembered the statement of my teacher, HaGaon Rav Y. Michel Feinstein zt”l, who would always arouse his pupils: “From learning you never lose out.”  On the contrary, you gain and gain, sometimes your life!


With blessings, Y.L., Bnei Berak





I present an amazing story from the many tales of my father, Rav Avraham Yehudah Zaloshinski zt”l, a Holocaust survivor and an community activist for about 50 years in Geneva.  


The story began in 5695 (1935), when he was 12 years old.  His parents lived in France, close to the border with Geneva.  His father belonged to the chevra kadisha.  One day he was asked to care for an unclaimed Jewish deceased (meis mitzvah) at a local hotel.  The proprietor was angrily complaining about the annoying mishap and there was an urgent need to save the deceased.  The father asked his son to help bury him.  The child’s mother deemed it absurd to include a young boy in such a project but his father insisted, claiming that “the ground is burning under our feet and the gentiles’ hatred for us is growing; who knows if the boy might sometime need this great merit?”  They couldn’t get a burial permit so they buried the deceased in a nearby forest.  


Seven years later, in 5702, when every Jew sought to escape the Nazi onslaught, my father tried, after he lost his father, to flee to Switzerland, without documents or capital.  He waited till dark and planned to evade the border guards.  Suddenly, as he was jumping over a wall, he landed on some dry leaves.  The rustling woke a guard dog and the guards followed it to seek the escapee.  Breathless, he fled through the trees and when he saw that he was about to be caught, he lay down motionless, hoping not to be seen.  Five minutes later he noticed searchlights combing the area but they missed him.  The guards’ voices became distant and he heard them complain “The cats cause us worthless effort.”  When morning came, he couldn’t believe his eyes: he was lying on the grave of the meis mitzvah.  


With blessings, Shaul Yaakov Zaloshinski, Bnei Berak





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.
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דף פד\א   אין מביאין ביכורים


The mitzvah of the first fruits, Chanukah and kodshim


The mitzvah of bikurim, by which we were commanded to bring the first fruits from the seven choice species of Eretz Yisrael to the Temple, lasts from Shavuos till Chanukah.  As we have no Babylonian Talmud on tractate Bikurim, we shall try to address this important mitzvah in those places where it is mentioned in the Gemara.  This week we treat the identification of bikurim as kodshim.


Rambam (Hilchos Bikurim 2:6) rules that fruit which became ripe after Chanukah is regarded as the bikurim of the next year and should be left till after Shavuos.  He indicates that fruit separated before Shavuos is also brought as bikurim.  However, the Raavad disagrees and maintains that fruit which was not separated between Shavuos and Chanukah is not sanctified at all, in the light of the Yerushalmi, which states “If he separated them after Chanukah, they do not become sanctified.”  


HaGaon Rabbi Aryeh Pomeranchik zt”l explains this difference of opinions in his Toras Zera’im (Bikurim 1:6).  “There is dichuy (rejection) in kodshim.” In other words, a sacrifice that became unfit for its mitzvah is rejected and can no longer be ever offered on the altar (Zevachim 59a).  However, there are various opinions about a sacrifice “rejected from its start” – i.e., a sacrifice that was never fit to be offered.  Some maintain that when its defect disappears, it may be offered as it was never “rejected”, since a rejected entity is that which stood near and was pushed away whereas this animal never reached the level to be fit to be offered as a sacrifice.  


As the halachah of bikurim is like that of kodshim regading things that prevent offering kodshim and which disqualify them (such as an esnan and “that which is fit to be eaten by Jews”), the halachah of dichuy also applies to bikurim.  Therefore, it could be that the Yerushalmi holds of the opinion that something which is “rejected from its start” is regarded as rejected and can never serve as kodshim.  Therefore, if bikurim are separated after Chanukah, when they cannot be brought, they are rejected entirely from bringing to the Temple even after Shavuos.  However, Rambam (Hilchos Ma’aseh HaKorbanos 15:4) holds that rejection from the start is not rejection forever.  Therefore, bikurim separated after Chanukah became sanctified and should be brought after Shavuos (see ibid for another explanation and see Turei Even, Megillah 20b, s.v. Vechi teima, and Chazon Ish, Zera’im, Likutim, 8).


דף פה\ב   תקוע אלפא לשמן


With what oil did the miracle of the pitcher occur?


 “Tekoa Alfa for oil.”  Our mishnah says that oil for the Temple was brought from a place called Tekoa Alfa.  This fact serves the Rishonim as a basis to explain why the oil in the Temple burnt for exactly eight days, the days that were later instituted as Chanukah.  The Ran (Shabbos 21b) explains that pure oil could only be obtained from a distance of four days’ travel and therefore eight days were needed to go there and return with the oil.  Sefer HaEshkol (Hilchos Chanukah) and other Rishonim (Meiri, ibid; Abudraham; etc.), citing the mishnah that the oil was brought from Tekoa, mention that Tekoa is in the portion of Asher, who was blessed with oil.


This assertion is not unanimous.  Some say that Tekoa was in the portion of Yehudah or Binyamin, near Yerushalayim (based on Divrei HaYamim II, Ch. 11; see Abarbanel on Shmuel II, Ch. 14, and it seems so in Rashi in Pesachim 53a, s.v. Teko’a and s.v. Gush Chalav, that only Gush Chalav was in Asher’s portion; see Beis Aharon veYisrael, kovetz 4, p. 85).  According to these opinions and as stated in Beis Yosef (670), they needed the miracle of the oil for eight days because those making the oil were impure from contact with the dead and had to be purified over a duration of seven days and on the eighth day they had to crush the olives.  


The parallel between the type of oil for the Menorah and the oil for the Chanukah lamp: To remember and publicize the miracle, Chazal instituted to burn lights for eight days.  The basic halacha is that any light is kosher but “it is a choice mitzvah to use olive oil, which served the miracle” (Kolbo, cited by Darchei Moshe, 673).


Lighting Chanukah lights with inedible olive oil: HaGaon Rabbi Yosef Shalom Elyashiv, asked about using inedible olive oil for lighting the Chanukah lamp, indicated this halachah as a source that the more the olive oil we use for Chanukah resembles the oil in the Temple, this embellishes the mitzvah (Kovetz Mevakeshei Torah, p. 32).


Congealed olive oil: Recently, “instant” olive oil lights have been on sale, with congealed oil and a wick in a glass cup, ready to be lit.  HaGaon Rav Shmuel HaLevi Wosner was asked (Responsa Shevet HaLevi, IX, 143) if this oil should be used for Chanukah and if the mitzvah of lighting the Menorah in the Temple could be observed with it.  Though the sugyos we are now learning are full of the halachos of the oil, nothing is mentioned about congealed oil.


Rav Wosner replied that in fact congealed oil is not kosher for lighting the Menorah in the Temple.  Rambam, (Hilchos Tumas Ocholin 1:19) explains that congealed oil loses its name as a liquid, but still it doesn’t assume the name of solid food but is neither solid nor liquid.  As the utensils of the Temple meant to hold liquids sanctify only liquids (Zevachim 98a), there is no way to sanctify such oil for its mitzvah.


Congealed oil is kosher for Chanukah: Nonetheless the Shevet HaLevi writes that congealed oil is fit for the Chanukah lamp as we need not draw a parallel between the oil fit for the Menorah and the oil fit for observing the mitzvah of lighting the Chanukah lights in all details.


The miracle of the pitcher was with congealed oil!  Interestingly, there are Rishonim who maintain that congealed oil is considered solid food (see the Raavad in the Hasagos, ibid, and Tosfos, Pesachim 14b, s.v. Afilu) and some wrote that, in their opinion, the pitcher of oil, to which the miracle occurred, contained congealed oil!  The author of Teshuvah Meiahavah (Responsa, II, 285) recounts that he was asked in his childhood by “Maharal Kasvitz, av beis din of our community”, that there are opinions that liquids do not become impure in the Temple (see the disagreement of Rav and Shmuel in Pesachim 16a) and if so, how did the Greeks “defile all the oil”?  He replied that it could be that the oil was stored in a congealed form and, as solid food, could become impure (see ibid, that he offers other solutions; see also Kehilos Ya’akov, V, 19, and Piskei Teshuvos, 673, remark 32).


Mystical intentions: We have addressed the topic of observing the mitzvah of the Chanukah lights with congealed oil.  Some noted that Kabbalistic works cite intentions and unifications (yichudim) to concentrate on while pouring the oil and inserting the wick, actions prevented by using solid oil.  Though we don’t concentrate on these intentions, we can nonetheless learn therefrom that there are exalted matters in these actions and it could be that, to adhere to customs of piety, it is fitting not to lose them by using congealed oil (Kovetz Beis Aharaon veYisrael, pp. 143-44).  Of course, this does not disturb the above ruling that congealed oil is kosher for Chanukah.


דף פז\ב


Dividing out chaburah matzos 


HaGaon Rabbi Yosef Chayim of Baghdad zt”l collected many questions from daily life in his Torah Lishmah.  The questions are extremely varied and we noticed three separate questions whose solutions he concluded from our Gemara.


What is preferable: fine wine for kiddush or pure oil for the Shabbis lights?  A poor person asked the author of Torah Lishmah a question (Responsa, 89):  he had enough money to buy wine for kiddush and oil for the Shabbos lights but not enough to buy fine wine and also fine oil.  Should he buy fine wine and plain oil or plain wine and the finest oil?  


Rabbi Yosef Chayim replied that he should choose the fine wine.  Our mishnah (86a) says that, if pure olive oil must be used for lighting the Menorah, surely the same should apply to the menachos meant to be eaten, but an explicit verse teaches us that pure olive oil be used only for the Menorah and not for anything else.  We thus see that generally there is more importance to the better quality of food and therefore he should buy fine wine and plain oil (see ibid for another reason).


Dividing up matzos by estimation and not by weight: We proceed to a most interesting halachah mentioned by Rabbi Yosef Chayim (137) about a chaburah (group) who bake their own matzos together and later divide the matzos up among those joining in the chaburah.  Rabbi Yosef Chayim ruled that it is fitting to divide the matzos by estimation and not by weighing.  Our Gemara teaches that the minchas chavitin of the kohen gadol, divided into 12 equal portions, was divided by estimation and not by weighing as sharing out bread by weight is mentioned in the Torah as a curse.  Because of hunger and scarcity “…ten women will bake your bread in one oven and they will return your bread by weight” (Vayikra 26:26).  Moreover, the matzos should be treated honorably because of the honor of the mitzvah.


The mitzvah of baking chalos for Shabbos: Apropos, he adds an important remark: “And from here you learn that those who can prepare dough at home and bake it for Shabbos but, due to their laziness, buy bread from a Jewish baker, aside from losing the mitzvah of separating chalah…they also bring their bread by weight, as the baker weighs and gives them. However, those who take the trouble to prepare dough at home gain the mitzvah of chalah, which the housewife observes personally, and the bread will be extremely clean …and they also evade the curse of weighing and they shall be blessed, as we are told: ‘to put a blessing on your home’.”


A person who vowed not to eat an animal with a defect: We conclude with another question referred to the author of Torah Lishmah (233) by a person who became excited when he heard Chazal’s dictum that a person’s table atones for him like the altar and immediately vowed not to eat anything with a defect (baal moom).  He knew that he must refrain from partaking of a defective animal but had a doubt about chickens.  Should he also refrain from chickens with a defect or, as a chicken is not offered on the altar, perhaps it isn’t called a baal moom?


How to honor the table as an altar: Rabbi Yosef Chayim answered that he should behave strictly and also refrain from chickens with a defect.  He also reminded him that his oath did not only include animals as it is not clear that a ba’al moom is a name only fit for a defective animal.  After all, Rava in our sugya was unsure whether someone who sanctified defective wheat for the altar should be regarded as sanctifying a ba’al moom and should be flogged.  As this doubt was not settled, we must behave strictly and also call any defective food a ba’al moom.  He concludes that the person had better refer to a rav to nullify his oath and he should rather honor his table as an altar with words of Torah “and he should sit respectfully and should be careful of frivolity.  He should take care that his food is clean of any suspicion of a prohibition, and he should heed to recite his berachos with concentration.  He should invite Heaven-fearing guests to his table and give food to the poor and thus his table will be sanctified to atone for him like the altar.”





דף פז\ב   ורבנן נפקא להו מנקודו...למה נקוד וי"ו שבאמצע


Who added the dots above certain letters in the sefer Torah?


In our Gemara we learn about Chazal’s interpretation from the dot (nikud) in the Torah above the letter vav in the word ‘isaron.  Nikud is found in ten places in the Torah and they are counted in Avos deRabbi Nasan (Ch. 34) with their interpretations.  


Avos deRabbi Nasan (ibid; see Piskei Tosfos on our sugya, cited in the Taz, Y.D. 274, S.K. 7) says that the nikud was added by Ezra.  As for the halachah, Rambam (Hilchos Tefillin Umezuzah Vesefer Torah 7:8) and the Remo (Y.D. 275:6) rule that the nikud should be heeded when writing a sefer Torah as it has been handed down through the generations.  However, the Taz writes (274, ibid) that if the scribe didn’t add the nikud, the sefer Torah is kosher as it was instituted by Ezra and the kashrus of a sefer Torah does not depend on it.  (Note that the Rema’ of Pano [Responsa, 38] wrote that he had fear of the errors which could occur in sifrei Torah because of the nikud when, after a time, some will err that this nikud is yudin and will write a yud instead of the nikud and the sefer will be disqualified.  Because of his suspicions, he says, “to praise the Sephardim, who refrain from adding the nikud”.  It seems from his statement that there are those who, as a first preference, refrain from adding the nikud; the matter needs research).


How was it allowed to add the nikud?  As we know that we mustn’t add even the slightest mark to any letter in the sefer Torah given to Moshe by Hashem, we must understand how Ezra added the nikud.  The question becomes stronger from that cited in Piskei Tosfos (ibid): “When Ezra wrote the Torah, he made nikud and said, ‘If Moshe asks “Why did you add nikud?” he would say “But I didn’t erase”’.”  What does “I didn’t erase” mean?  Would that reply satisfy Moshe?  


HaGaon Rabbi Moshe Feinstein zt”l (Responsa Igros Moshe, Y.D., III, 117) explains that Ezra was worthy for the Torah to be given through him if not that Moshe preceded him (Sanhedrin 21a).  Therefore, he was allowed to add nikud in the Torah to hint at halachos passed down which, in his opinion, ought to be alluded to in the holy Torah.  However, said Ezra, if Moshe contends that he also could have added nikud but didn’t do so because the interpretations that you want to be learnt from the nikud should remain part of the Oral Torah and not be explicit, I’ll reply that I only made the nikud on condition: If he agrees to the nikud, then fine.  If not, the nikud should not be treated as something which limits the meaning of the words but as insignificant, as the nikud is not mixed in the words but hangs between the lines and it is not obviously part of the sefer Torah.


Symbols etched with a metal marker between the lines: Rabbi Feinstein uses this idea to decide between a difference of opinions about certain sifrei Torah of Yemenite communities.  These sifrei Torah had special signs marked with an iron nib, without ink, between the lines to ease the reading and mark the ends of verses.


Some poskim disqualified these sifrei Torah as Shulchan ‘Aruch (Y.D. 274:7) rules: “A voweled sefer Torah is disqualified…and the same applies to a sefer divided into verses.”  In other words, if the end of a verse is marked by ink, the sefer is disqualified, as we mustn’t change the form of the sefer Torah as given by Moshe (Beis Yosef in Ramban’s name).


Symbols not understood without an explanation do not disqualify: However, Rabbi Feinstein contended that the marks in the Yemenite sifrei Torah do not disqualify them as they were not made with ink and only appeared between lines.  This is not the usual way to add nikud to letters and should not be regarded as an addition to the writing as without an exact explanation, no one would know their meaning.  As mentioned about Ezra, signs whose content is unclear without an oral explanation are not regarded as having an independent content and therefore they do not disqualify a sefer Torah.
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פנינים





דף פה\א   למתיא ירקא ירקא שקול


Where to Move the Yeshivah


Ma’aseh Ish (V, 27) recounts that HaGaon Rabbi Hillel Vitkind asked the Chazon Ish zt”l that his yeshivah, Beis Hillel, then in Tel Aviv, was unsuccessful there.  Should he move it to Bnei Berak?  Why not?  Because Bnei Berak has many yeshivos.  “On the contrary”, replied the Chazon Ish, “to a town of vegetables take vegetables – to a town where many vegetables grow bring your vegetables to sell as everyone gathers there to buy” (Rashi).





דף פו\א   זך כתית למאור ואין זך כתית למנחות


Humility – With Care


Chazal said that there is a need for finely crushed oil (kasis) for lighting the Menorah but not for menachos.  The Alexandrer Rebbe zt”l said thereof: Kasis - the attribute of humility that a person attains by crushing his inclinations - is wonderful.  For light: it lights the world.  However, we should remember that “kasis is for the light and not for menachos” – humility should not bring a person to rest (menuchah) out of sorrow and despair (HaOtzar Hayehudi).





דף פו\א   זך כתית למאור ואין זך כתית למנחות


Torah in Purity


Why is kasis olive oil needed for light but not for menachos?  The Avnei Nezer zt”l explained: A minchah atones for a sinner, who is not pure and kasis – he is not completely clean.  However, the Menorah symbolizes the light of Torah, where there is a need for kasis, utterly clean of any defect.





דף פו\ב   חלוני שקופים אטומים


Great on the Outside and Humble Within


Our Gemara explains that the windows in the Temple were “transparent outside and opaque from within” (according to original text, see Maharsha) – “that the windows were narrow within and wide from the outside to let out light to the world” (Rashi).  HaGaon Rabbi Meir Shapira of Lublin zt”l said that these windows symbolize the sages.  They are like windows, which shine the light of day into Israel.  They are like pure crystal shining in the sun and lighting the whole world but within they must be opaque, humble and trembling before Hashem’s glory (Sefer HaYovel, p. 112).





דף פו\ב   שהשכינה שורה בישראל


The Shechinah and Its Exile


The Noda’ BiYehudah (Responsa, 2nd edition, O.C. 107) was asked: what is the Shechinah and what is “exile of the Shechinah?  His reply arouses us to the great loss in every moment of exile.


 “When the Jews do His will, His main providence (hashgachah) is in Yisrael to whom He provides everything good but because of the abundance of good, it also reaches other places.  This is explained in parshas Bechukosai: ‘and I shall turn to you’ and Rashi comments ‘I shall turn from all my occupations to pay your reward’, and in parshas ‘Eikev: ‘a land that Hashem, your G-d, takes care of it constantly…’ and Rashi comments ‘But Hashem takes care of every land?  But, so to speak, He only takes care of it and by that providence He sees to every land, because there is the place of constant providence.’  See Rashi, ibid.  This is the explanation that the Shechinah exists among Israel – that the providence (Hashem’s individual care and attention) called Shechinah exists only in Israel.  All this applies when we do His will but when we sinned greatly, we were exiled from our land, the place of constant providence, and went in exile to other lands.  Then the opposite occurs, that all the good comes down to the gentiles and we receive the extract from that people to barely keep us alive.”








לעילוי       נשמת
































ג'-ט' טבת





ג'-ח' תשרי














מסכת מנחות פ"ג-פ"ט





4

















E-mail:Dedications@meorot.co.il


www.Hadafhayomi.co.il








Main Office:1 Harav Wegman street, P.O.B 471,Bnei Brak Israel. Tel: 03-616 4725


For donations and dedication please call: In United States: 1866-252 1475. In Europe (U.K.) :0800-917 4786





ג'-ט' טבת





ג'-ח' תשרי














מסכת מנחות פ"ג-פ"ט





� EMBED PBrush  ���





הרה"ח ר' יעקב דיאמנט ז"ל 


ב"ר יהושע ז"ל


נלב"ע ה' טבת תש"ן


ת.נ.צ.ב.ה.


הונצח ע"י בנו ידידינו הר"ר יהושע


דיאמנט ומשפ' שיחיו - פ"ת























לעילוי נשמת


הר"ר יחזקאל ברוך


רפפורט  ז"ל


ב"ר אהרן ז"ל נלב"ע י"א טבת 


ת.נ.צ.ב.ה.


הונצח ע"י המשפחה שיחיו














Our weekly publication can be sent to you or your synagogue via regular mail for 72$ per year, or to your e-mail for free! Order your copy at:Dedications@meorot.co.il


Can't make it to a shiur? 


Take a front row seat at our live video stream shiur from Israel on exclusive website:www.Hadafhayomi.co.il




















Meorot Hadaf Hayomy;an enterprise of Torah learning that spreads its wings throughout Jewish world. More than 120 daily Shiurim of the Daf  are taught across Eratz Yisroel. Through the leadership of  Harav Chaim Dovid Kovalsky, a unique technique of learning attracts learners from all Walks of life. The concise and dynamic style blends-in contemporary issues that emanate from every Daf, bringing to life the pages of the Talmud. More than 45,000 copies of the Meorot publication  are distributed to individuals, synagogues and schools, in Hebrew and English (soon available in french and russian).


This Torah enterprise is supported through private donations allows us to continue expanding the ranks of Torah learners in our network of shiurim.
































לעילוי       נשמת
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