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A Story Revealed After Five Years


To Meoros HaDaf HaYomi in Eretz Yisrael:


In light of your request to send in stories about the Daf HaYomi, I have the honor to write you an especially stirring tale, told at the last siyum of our shi’ur (with permission of the narrators).  


At the siyum Y.R., one of the founders of the shi’ur, said that he wanted to relate a personal story in which our shi’ur takes a considerable part.  “Till today I didn’t see fit to tell you it as my nephew, H.B.R., who is with us now, did not desire it but he recently gave me permission.  As you know, I’m a travel agent and for over ten years, since our shi’ur was established, there’s a sign on my desk saying that the office is closed between 2:00 and 3:00.  Every day, exactly at 1:55, I lock the office, hang the sign on the door and come to the shi’ur.  I always pray that I won’t lose a customer because of the shi’ur but once I lost one, thank G-d.


 “It happened about five years ago.  My nephew, a well-to-do businessman for whom I would issue a ticket almost every week for some destination, called me and said, ‘Yossi, I urgently need a ticket for New York tomorrow morning with a return trip to Antwerp before Shabbos.  I’ll call you in half an hour and you’ll let me know what you have.’  It was Monday and I began to look for a vacancy for Tuesday morning.  Of course, at first I looked among the companies that fly directly to New York, like Sabena or Continental, but they were all full so I looked among nearby companies, like Air France and Lufthansa, but also didn’t find a place.  I finally found a place on Swissair for Monday night with a return trip at the end of the week to Geneva.  I hesitated if he was interested in the flight so I called him.  His secretary said that he left for a meeting but that in her opinion he wouldn’t want the ticket but that I should wait for an answer.  I waited.


 “It was already 1:55.  The office ought to close for an hour.  My nephew would probably call me in a few minutes but I knew that the shi’ur was about to start.  To tell the truth, I didn’t know what to do.  My nephew is a regular client and orders a ticket every week.  What could happen if I wouldn’t participate in the shi’ur once to wait for his call?  Service is service, no?  On the other hand, for over five years I never missed a shi’ur when I was in town.  My nephew would surely understand.  I would find him another ticket.  The Giver of the Torah would help me.  I closed the office, hung the sign and rushed to the shi’ur.  Before I entered the beis midrash I put off my cell phone and then delved into the topic being learnt.  


 “When the shi’ur ended, I put on my cell phone and saw I had a few messages from my nephew approving the night flight.  When he received no answer, he left more messages, raising his tone each time and in the last message he really shouted.  I understood him and was angry with myself that I’d neglected such a veteran client.  I returned to the office, opened up the computer and found to my relief that the Swissair flight for that night was still available.  I had lost nothing because of the shi’ur.  I happily continued to check out the return trip for Thursday afternoon but was greatly disappointed.  The seat vacant an hour ago was sold.  I called my nephew and told him, ‘There’s a seat tonight but no seat back.’  He was furious and said that he must be back Friday so therefore he wouldn’t travel that day.  ‘But know a rule of business: customer service always takes precedence over personal indulgence.  There’s no difference who the client is or his relationship to you.  But,’ he added angrily, ‘you’ll have to apply this rule to all your clients except me as I won’t be your client any more – family relations, yes, but business, no!’


 “I understood him and was very upset that because of my ‘stupid’ fastidiousness not to miss a shi’ur I lost a client.  I decided not to go to a shi’ur any more during working hours but to learn alone in the evening.  I must earn a living, no?  


 “In the late afternoon of 11 Elul 5759 I was sitting in my office, busy with routine calls, when suddenly a notice appeared on my computer: “A plane leaving New York crashed with 200 passengers.  Details to follow.”  I quickly entered the Swissair site on my computer and saw that their flight from New York crashed half an hour ago.  To be sure, I checked if they had two afternoon flights from New York but no, only one plane was scheduled to fly on Thursday to Geneva.  The next day the following newspaper item was on the front page: No one survived from the 229 passengers and crew on the Swissair plane that crashed in the sea yesterday near the east coast of Canada.  The model MD-11 plane left on flight 111 from New York to Geneva.  The plane crashed at sea about an hour after it took off from Kennedy Airport near Halifax, Nova Scotia.  The pilots reported smoke in their cabin and 16 minutes later communication was lost with the plane.  All the 229 passengers and crew perished.  The pilot reported to the control tower a few minutes before the crash that smoke was spreading in the cabin.  The flight controller on duty suggested to the pilot to land in Boston but the latter preferred to attempt an emergency landing in Halifax airport.  A large part of the plane with many bodies inside was salvaged from the sea last night.


 “On Shabbos”, concluded Y.R, “I already came to the shi’ur with my nephew, who’s sitting here now.”


For they – the words of Torah – are our life.


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


 Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�


בברכת התורה, העורך











דף יט\א   רובו ככולו;   כט\א   רובו של אחד כמוהו


 “The majority is like the entirety”: not in every case


Matters of rov – the “majority” are very common in the Talmud and include different topics, such as bitul berov –“becoming insignificant in a majority” and rubo kekulo –“the majority is like the entirety”.  Bitul berov applies to a mixture of separate substances with different halachos, that if it is impossible to distinguish between them, the minority becomes insignificant in the majority.  On the other hand, rubo kekulo pertains to a single object where the status of most of the object lends a definition to it all, such as a cup of wine of the four cups on Pesach.  Though one must drink all the wine in the cup, it suffices to drink most of it because drinking most of the cup creates a definition of the whole cup as having been drunk as rubo kekulo (see Kehilos Ya’kov, Sukkah, §1).  We also thus learn in our Gemara that there is no need to entirely cut through the simanim (windpipe and esophagus) of an animal but that shechitah is accomplished with cutting most of them as rubo kekulo.  


Why eating most of a kezayis does not suffice: If we examine this halachah, we come across the following question: Why can’t we apply rubo kekulo to the required Torah measurements (shi’urim), such as a kezayis, kebeitzah, the quantity of a mikveh or the like?  Why is someone who ate most of a kezayis not regarded as though he ate a complete amount?


Rubo kekulo only completes the definition of an object, not the object: The Chasam Sofer zt”l replies (Responsa, O.C. 140) that the rule of rubo kekulo can apply the status of most of an object to all of it but cannot make up for something missing in the object.  Thus, for example, if a minyan gathers, but three of them already prayed, the rule of rubo kekulo applies and the whole minyan gets the definition of the majority: the minyan hasn’t yet prayed.  However, if only seven gather, the rule of rubu kekulo cannot cause us to regard them as ten people.  Rubo kekulo thus defines the status of an existing entity according to its majority but doesn’t fill a real vacuum (as we understand that someone who owes $1,000 can’t pay back $700, claiming that rubo kekulo…).  Hence when we want to consider someone who ate most of a kezayis as though he ate a full kezayis, we want to increase the majority of the kezayis in his stomach, something that rubo kekulo cannot do.  On the other hand, the aim of shechitah is to cut the simanim and if most of them are cut, they are regarded as cut simanim.  


Reign over all the world, all of it: The Gemara in Horayos 3b explains that even where the Torah used the term “all”, there is no need for all but rubo kekulo.  We can therefore understand the double expression in the Rosh HaShanah prayer: “Our G-d and the G-d of our fathers, reign over all the world, all of it, in Your honor.”  The author of the Levush indeed changes the text but according to the Taz (Shulchan ‘Aruch, 582, S.K. 3), the text serves to negate rubo kekulo.  In other words, “Reign over all the world” does not suffice to express our request that Hashem’s kingdom should include the whole world as “all” also means the majority.  Therefore, one should say “Reign over all the world, all of it” to emphasize our wish that Hashem should reign over all without exception (see the Chida’s Machazik Berachah, ibid, who discusses the Gemara according to those who disagree with the Taz).  


As the word “all” can mean “most” because of rubo kekulo, we can understand a ruling of Shulchan ‘Aruch (380:1) that he who relinquishes ownership of his property (mevateil reshuso) in regard to the other residents of the courtyard on Shabbos in order that they may carry in the courtyard must say “My property is relinquished to you and to you” as it does not suffice if he says “My property is relinquished to all of you” as such an expression would also mean “to most of you” (Taz, ibid, S.K. 1).  


Next week we shall address the following question.  If the mitzvah of the four cups and the mitzvah of shechitah have identical characteristics that enable the rule of rubo kekulo to apply to them, why, concerning the mitzvah of the four cups, was it ruled that lechatchilah, as a first preference one must drink the whole cup whereas concerning the mitzvah of shechitah some say that this halachah was not said?





דף כד\א   עד שיזקין כשר לעבודה


At what age should a shochet retire?


Our Gemara discusses the period of a kohen’s service in the Temple from adulthood “till he grows old…till he trembles” –i.e., “his hands and legs tremble due to lack of strength” (Rashi, s.v. Sheyerates).  This sugya brings us to one of the complicated and sensitive halachos pertaining to shechitah.


A halachah from the Ten Tribes: The Mordechai cites a halachah in the name of “Rabbi Eldad ben Machli, of the Ten Tribes” (he was descended from the Ten Tribes and crossed the Sambatyon in the time of Rav Tzemach Gaon according to Midbar Kedeimos, ma’areches 8:18;): “Yehoshua said that Moshe said from Hashem…someone 80 years old must no longer slaughter and if he slaughters, his shechitah is disqualified.”  The Mordechai mentions that this is not a halachah but merely a stringency not practiced.  The author of Sheivet HaSofer (Y.D. 3) supports him from that recounted in our sugya about Rabbi Chanina who, when he was 80 years old, stood on one leg and took off his shoe and put it on.  Therefore, he asserts, a slaughterer’s age does not matter but rather the state of his health.  The author of the Agur adds (cited in Simlah Chadashah, 1, S.K. 64) that though we may ignore this halachah, weakness has become prevalent in our generations and one should be extremely careful “according to the assessment of the Moreh (poseik)” (see Yad Efrayim, Yafeh Livedikah, os 4).


Problems arising from slaughtering with trembling hands: If a shochet’s hand trembles, his shechitah bears a few severe suspicions.  He might slaughter with shehiyah (pausing, and pausing during shechitah disqualifies it).  Also, his shechitah might be with derasah (slaughtering by pressure on the knife, as opposed to the required action – passing the knife over the animal’s throat) (Responsa Yehudah Ya’aleh, I, 45).  Responsa Levushei Mordechai asserts (Y.D. 4) that aside from that, if shechitah is performed with a trembling hand, a situation could arise where some of the act of shechitah would not be attributed to the shochet, as an action created by an external uncontrollable force is not considered a person’s action.  


A shochet whose hand stops trembling when he touches it: Mahari Asad zt”l was asked an interesting question (Responsa Yehudah Ya’aleh, ibid): What about a shochet whose hands were well trained and experienced for many years but upon old age they began to tremble but it sufficed to touch his hand slightly with some object to completely stop the trembling?  May he continue to slaughter?  To convince Rav Asad that there’s no reason to prevent him from slaughtering, the enquirer wrote that though he can’t write anything with his trembling hand, when he put his finger on it, he could write perfectly and steadily.  


Mahari Asad replied that he couldn’t permit his slaughtering as the trembling is evidence that his senses are not as they were and one effect of such is the trembling.  Therefore, though his hand doesn’t tremble when touched, who can promise us that he doesn’t exert involuntary pressure on the knife or that he doesn’t pause during shechitah as he has lost the full senses in his hand?  (See Responsa Maharsham, VI, 60).


How we examine if the hand trembles: Some Acharonim recommended examining the hand’s stability by putting a cup of water on the hand and seeing if the water stays still (Divrei Chayim, II, 13).  However, the author of Chesed LeAvraham (Teomim, cited in Responsa Chayim Beyad, 72) doubts the validity of this examination and according to him, even if the water shakes, we shouldn’t conclude that the shochet’s hand is not kosher for shechitah as “this does not resemble holding a knife as he doesn’t hold it on the palm of his hand…”


The shochetim trembled for fear of the police: Our forefathers suffered much from different regimes and the Maharsham was asked to express his opinion about “those who slaughter in cellars…because they fear the police and look around lest one of them come”.  The suspicion arose that they trembled from fear, literally...  He replied that we can rely on the shochetim to testify if at that time their hand trembled.


דף כז/א ממקום שזב חתהו 


Shechitah: the most humane form of killing


As Daf HaYomi learners all over the world are occupied with the sugyos dealing with shechitah, some of them will be embittered in regard to the draconic laws in their own countries forbidding halachic slaughtering!


The anti-Semitic decrees: About 150 years ago anti-Semites began to arouse world public opinion against Jewish slaughtering with various excuses, the main one being cruelty to animals.  Regulations, laws and decrees, limiting or completely forbidding Jewish slaughtering, quickly spread in the Nazi era and incorporated many European countries.  The Jews gathered to pray and defend themselves – many books and even more pamphlets were published with an effort to repel the false accusation.


Before we treat the subject itself, if indeed an animal suffers during shechitah, we should mention the great “humanitarianism” of those countries concerning slaying pigs, performed with great cruelty, and their barbaric animal-hunts conducted only for amusement.  We now proceed to our tractate.


Our chapter, the second chapter of Chulin, opens with the halachos of shechitah itself and determines that an animal must be slaughtered at its neck by cutting the windpipe and esophagus.  After a discussion as to if slaughtering at the neck is learnt from a verse, the Gemara concludes that this is a halachah from Moshe from Mount Sinai.


Two reasons for shechitah: Sefer HaChinuch (mitzvah 451) offers two reasons for this halachah, that an animal must be slaughtered at the neck.  Firstly, because “it is known that the blood of the body flows out from the neck more than from other parts of the body.  We were therefore commanded to slaughter an animal there before we eat it so that all of its blood escapes from there and we won’t eat the soul with the meat”.  In other words, as it is forbidden to eat blood, this is the best way to drain most of the blood from the meat.  The Chinuch adds: “it is further said that the reason for slaughtering at the neck and with an examined (smooth) knife is so that we shouldn’t make an animal suffer too much.  The Torah permitted people – in light of their elevated status – to eat them and derive all their needs from them but not to make them suffer for nothing.  Chazal have already spoken much about the prohibition of cruelty to animals.”  


His statement indicates that by slaughtering at the neck, the least suffering is caused to an animal and as long as it is done for a purpose, there’s no prohibition (Isur Veheter, kelal 59, din 36, and see Meoros HaDaf HaYomi, Kiddushin 82a, and Responsa Seridei Eish, Y.D. 91).


As aforementioned, anti-Semites sought to persecute Jews by forbidding kosher slaughtering and consequently much research was conducted but most of it proved that shechitah is one of the best methods to prevent cruelty to animals.  This research is detailed at length in Mazon Kasher min HaChai (II, ch. 9) and we offer here a brief summary of some of the conclusions.


The level of sensitivity in an animal is lower than that of people: All agree that the level of sensitivity in animals, and especially in cattle, is much lower than that of humans.  Experts recognize the fact that the sense of pain is not highly developed in ruminants – those that chew the cud.  Furthermore, even a person cut with a sharp knife does not feel the pain immediately, as opposed to when he receives a blow, when the pain is felt immediately.  Hence even if we assume that an animal eventually feels the pain of being cut, it is reasonable to assume that the centers of pain-sensation in the brain stop functioning due to lack of oxygen before the feeling of pain reaches them.  There is support for this assumption from the fact that an animal doesn’t move at all for eight seconds after shechitah – evidence that it feels no pain; after that period the sense centers in the brain do not function at all.  The matter differs in other methods such as shooting, shocking, injection, etc.


Some also opposed the long knife – it is twice as long as an animal’s neck – brandished before the animal while other instruments of slaying, such as a gun or a hypodermic, are not so conspicuous.


The animal licked the knife with the blood: Researchers held a knife dripping blood in front of many cattle.  Most of them reacted complacently aside from one animal that began to lick the knife…


In conclusion, we mention an obvious point.  Our holy Torah commanded us about shechitah, we have always done so and will continue to do so.  If they forbid shechitah, we won’t eat!  We do not need proof of the “humaneness” of the Torah.  This research only serves to reject perverse anti-Semitic contentions.


With Hashem’s help, next week we shall address a suggestion of gentile governments to enable shechitah by first shocking the animal.


דף כז\א   דלא לשוויה גיסטרא


Beheading during shechitah


The Jewish centers where our forefathers lived were raging once again.  Not only did the gentiles forbid shechitah of cattle but they also caused hardships about eating fowl.  It happened in 5693 (1933) when a regulation was passed in Nazi Germany that one must slaughter a fowls’ neck from side to side and behead it!  As far as the halachah is concerned, it suffices to cut only one siman in a fowl.  Lechatchilah, as a first preference, one cuts both simanim.  The Germans obligated the Jews to continue and cut the nape, through the spinal column behind the simanim, “to kill the fowl quickly” by cutting the spinal cord.


The halachah of a chicken whose nape was cut through: Shulchan ‘Aruch rules (Y.D. 24:5): “If he was slaughtering and cut the whole spine (mifrekes), it is kosher.”  In other words, according to Shulchan ‘Aruch there’s no objection to slaughtering fowl according to the demand of the German legislators.  However, the Remo disagrees and writes: “The custom is to declare it treifah, even if he only cut most of the spine…and one mustn’t change the custom as many hold so.”


Why is there a disagreement and what is the source of this custom not to cut the spine?  The answers are in our sugya.


Our Gemara explains that Chazal interpreted from a verse (Vayikra 1:5) that “one mustn’t make it a gistara”.  The Rishonim disagreed about the meaning ofגסטרא  and there are three major opinions: (1) Beheading: the Raaviah explains that according to Rashi (s.v. Delo leshavei in the first explanation), the Gemara means that is forbidden to slaughter from side to side!  In other words, after cutting the simanim the shochet should stop slaughtering and not behead the animal (however, Tosfos and other Rishonim explained Rashi as meaning that there is no need to behead the animal but there is no prohibition to do so; see Mordechai, ibid).  (2) That he shouldn’t cause derasah: Rashi offers another explanation, that the shochet must avoid derasah – i.e., shechitah by putting pressure on the knife; the shechitah should be accomplished by passing the knife over the neck.  (3) The prohibition to slaughter from the nape: Tosfos (s.v. vetu shehiyah) explain that the ruling is here given to slaughter an animal at its throat and not at the nape.


Rashi’s first explanation is the only one that determines that it is forbidden to behead an animal during shechitah.  As for the reason, some said that this is a halachah from Moshe from Mount Sinai and the Rashba explained (Toras HaBayis, beginning of Bayis Sheini) that cutting the spine causes blood to be absorbed in an animal’s limbs and therefore one must avoid cutting it.


In Ashkenazic lands the final custom was to declare such chickens treifah, even if only most of the spine was cut (Agur, cited in Beis Yosef).  The Taz discusses the issue at length and sides with those who allow beheading but concludes, “as the Remo wrote that one mustn’t change the custom, we cannot be lenient”.  The Shach ruled likewise (S.K. 5), that the basic halachah permits it but people have the custom to be strict (see ibid, that he wrote that perhaps this pertains when there is no great loss).


These opinions and disagreements are just some of the copious material that faced the leaders of the generation faced with a cry of the German Jews: “by this evil decree there is no food for children, the old and the weak who, according to doctors, cannot subsist without meat”.


The Poskim’s replies: The Committee of German Rabbis, the shechitah board which saw to publicizing this letter among all the halachic authorities, added a booklet by HaGaon Rabbi Yechiel Yaakov Weinberg zt”l.  After the World War many manuscripts containing the ramified halachic issue and including the replies of the greatest of that generation had disappeared and Rabbi Weinberg rewrote many sections from memory (Responsa Seridei Eish, II, 6; see ibid, Kuntres 2, Ch. 1, where he cites an opinion that even according to the Raaviah this pertains only to cattle and not to fowl but the Seridei Eish proved that there’s no difference between cattle and  fowl).


The decision of the author of Achi’ezer zt”l: HaGaon Rabbi Chayim Ozer Grodzhinski zt”l, who carried the burden of tens of thousands of Jews on his shoulders, ruled (ibid, letter 1) that despite the halachic difficulty, one certainly may be lenient for the weak and ill and, perhaps, even for the healthy.  Still, he emphasized that it is fitting to fix a time for the end of the permission and then they would again gather to decide if they could extend its validity or if it caused a lapse.  Thus the matter would not become fixed permission after the decreed is annulled.  He concluded with an appeal to the G-d-fearing and healthy: “…and it is self-understood that the G-d-fearing and healthy had rather be strict (see further in the letters as for regulations and limitations).  


The Rogatchover’s wishes: The Rogotchover Gaon zt”l, author of Tzofnas Pa’neiach, strongly disagreed with this decision and contended that one mustn’t be lenient about this halachah.  He suspected halachic obstacles by changing the form of shechitah and expressed his wishes to the German Jews that the decree would be quickly anulled (see ibid for more replies from the geonim of that generation).
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דף כד\ב   חמין ושמן שסכתני אמי בילדותי


Warm Water and Oil


Rabbi Chanina said in our Gemara: “The warm water and oil with which my mother treated me in my childhood stood by me in my old age.”  The Munkaczer Rebbe zt”l writes that this contains an important hint: Warm water – the warmth and heated rapture in the service of Hashem, oil – the wisdom of the Torah, with which my mother treated me in my childhood – these influences from my childhood, stood by me in my old age – had a far-reaching influence (Kuntres ‘Al HaTzidikim).





דף כד\ב   טהור בכלי חרש טמא בכל הכלים


According to One’s Way


The great Chassidim wrote that profound and exalted teachings are hinted in this mishnah: All people resemble keilim – receptacles.  The lowly are compared to earthen vessels and the great are compared to other vessels.  Each of them has different ways to serve Hashem.  Sometimes a certain way is good for some but not for others.  The mishnah hints such: That which is pure in an earthen vessel is impure in all other vessels; that which is pure in other vessels is impure in earthen vessels.  Every receptacle has its own way (Degel Machaneh Efrayim, Chukas).





דף כו\ב   ולית הלכתא כוותיה


The Separation of the Paroches


The Gemara and Rashi explain that in havdalah when motzaei Shabbos is a holiday we do not start the berachah with “who distinguishes between the holy and the holy” but with “who distinguishes between the holy and the mundane”.  The berachah lists the distinctions mentioned in the Torah and the Torah only mentions a distinction between the holy and the mundane and not between the holy and the holy.  HaGaon Rav Y. Kaminetzki zt”l wondered about this as there is an explicit verse: “…and the paroches shall distinguish for you between the holy and the holy of holies” (Shemos 26:33): we thus have a distinction between the holy and the holy!  He replied that, first of all, the verse only mentions a distinction between the holy and the holy of holies and not between the holy and the holy and we do not denegrate a Yomtov to call it a lesser holy day, as explained in our sugya.  Secondly, the distinctions mentioned in the berachah concern spiritual distinctions and not a material one like that of the paroches (Emes LeYa’akov, Terumah).
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