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דף סט\א   בן פקועה


The ben peku’ah: disagreements, proofs and rejections


In the coming sugyos we shall address the halachah of a ben peku’ah.  A ben peku’ah is the fetus of an animal which was found in the womb after the mother animal was slaughtered.  Though the fetus was not slaughtered, Chazal interpreted from the verse “everything…  in the animal, you may eat” (Vayikra 11:3) that a ben peku’ah is allowed to be eaten upon its mother’s slaughtering.  Ramban explains (Shemos 15:10) that sometimes the letters beis and pei express the same meaning.  A ben peku’ah is then a ben beku’ah, which emerged when its mother’s abdomen was split open.


In this article we shall focus on a fine chakirah - investigation by the greatest Acharonim, and on the remarkable proofs that the disagreeing sides presented.


The question is whether a ben peku’ah is permitted because the Torah taught us that slaughtering its mother’s is like shechitah of the fetus or perhaps it is the Torah’s decree (gezeiras hakasuv) that the fetus is permitted but it shouldn’t be considered slaughtered.


The author of Zecher Yitzchak zt”l, known as Rav Itzele Ponovizher, cites the Gemara in Temurah 12a which discusses a fetus that was sanctified for a sacrifice while in its mother that is not a sacrifice.  The Gemara has a doubt if the mother animal was slaughtered outside the Temple, whether the fetus is considered a sacrifice slaughtered outside the Temple.  He says that if a ben peku’ah is not considered as slaughtered at all, there’s no question.  The fetus was not slaughtered so there could be no doubt about considering it “slaughtered outside”.    


Similarly, the author of Makor Baruch zt”l proved (I, 34, os 15) from the opinion of Chachamim in the mishnah (Parah 12:1, according to the Rosh and the Rash) that a pregnant cow is unfit to serve as a red heifer because one animal must be slaughtered and not two.  We thus see that a ben peku’ah is considered slaughtered.


On the other hand, the author of Lev Aryeh (on Chulin 74a, Rashi, s.v. De’ubar) proves the opposite from the mishnah (ibid) which says that a ben peku’ah may be eaten even if it was found dead.  As slaughtering a dead animal is not considered shechitah, it is obvious that a ben peku’ah is not permitted because it is considered slaughtered but it is the Torah’s decree that anything found within a slaughtered animal is permitted.


The author of Neos Ya’akov (22, os 6) proves from the Gemara (74b) that a ben peku’ah is permitted because of the Torah’s decree and is not considered slaughtered.  The Amoraim disagree as to if the fat of a ben peku’ah is forbidden, like the fat of any animal.  If the reason for permitting a ben peku’ah is because it is considered slaughtered, we cannot understand why its fat should be allowed as how does it differ from any ordinary slaughtered animal?  We must concede that the Torah decreed that a fetus found in a slaughtered animal is permitted and therefore the Amoraim disagreed as to if the fetus’ fat is included therein.  


We thus have solid proofs on both sides, which can lend a certain understanding about the wonderful world of the yeshivah and kolel students, who continue to discuss these opinions and examine how each gaon would reject the outstanding proof against his opinion.  To savor the world of Torah we have chosen to conclude with an apparently victorious proof, and its rejection.


The geonim Rabbi Yechezkel Avramski zt”l and Rabbi Yitzchak Zeev Soloveitchik zt”l exchanged letters about this topic.  In a certain letter the author of Chazon Yechezkel contended that a ben peku’ah is not considered slaughtered for if so, we cannot understand the Gemara (75b) which says that a ben peku’ah, found in a slaughtered animal revealed to be treifah, is forbidden.  If a ben peku’ah is considered slaughtered, why should it be forbidden? 


Rabbi Yitzchak Zeev of Brisk rejected this proof (Chidushei Maran Riz HaLevi, p. 158), basing himself on the statement of his father, HaGaon Rav Chayim of Brisk zt”l, that slaughtering a treifah is not considered a shechitah that permits something to be eaten.  As a result, though the fetus was slaughtered, the slaughtering was to no avail (see ibid as to what he added to explain the subject and see Asvan Deoraisa by HaGaon Rabbi Yosef Engel zt”l, 14, and see Kehilos Ya’akov, 19, as for his reconciliation of the opinions).





דף עא\ב   טהרה בלועה


Should a fetus which is a kohen be considered impure?


In our sugya we learn that “swallowed purity” does not become impure.  For example, if a person swallowed a ring and entered a house containing a corpse, he becomes impure but not the ring because it is swallowed.  In this article we shall address a halachah innovated by some Acharonim about the prohibition of impurity for kohanim.


Even in our era, though all of us are impure because of the deceased, male kohanim are warned not to become impure again (see Rambam and Raavad, Hilchos Nezirus 5:17, and Mishneh Lamelech, Hilchos Aveilus 3:5, and Sefer HaMafteiach, ibid).  As such, the Rokeach was asked (cited in the Shach, Y.D. 371, S.K. 1) how the pregnant wife of a kohen may enter a house containing a corpse, lest her baby be male.  He replied that as we don’t know the fetus’ gender and as there is a doubt as to whether it will be born or stillborn, we then have a double doubt (sefek sefeika) and one shouldn’t be strict.  


The fetus is “swallowed” so how does it become impure?  The poskim (see Magen Avraham, O.C. 343, S.K. 2; Pischei Teshuvah, Y.D., ibid, S.K. 1; Responsa Radbaz, 200; etc.) were amazed at the Rokeach’s reply.  Did he believe that a fetus can become impure?  Did he maintain that the prohibition to make a kohen’s impure is valid even for a fetus?  (See Kaba Dekushyasa and Kovetz Shi’urim, II, 41).  The Acharonim asked, above all, why the Rokeach needed the permission of sefek sefeika.  After all, the fetus is swallowed up in the womb and we learnt in our Gemara that swallowed purity does not become impure.  It is obvious, therefore, that its mother may enter a house containing a corpse and what need is there to allow such because of sefek sefeika?  


The prohibition on impurity and the prohibition to enter: Because of this tremendous question, many Acharonim (Responsa Zecher Yitzchak, 67; Responsa Achi’ezer, III, 65; Kovetz Shi’urim, II, 41) innovate that aside from the prohibition for a kohen to become impure because of the deceased, he has another prohibition of entering a house containing a corpse (cf Nazir 42b, Vayikra 21:11, Sifra 21:1).  In other words, they are two separate prohibitions (see Shach, 370, S.K. 4, and Toras HaNazir, Nezirus 3:13).  Therefore, though the fetus does not become impure because it is “swallowed purity”, the halachah would forbid its mother to enter a house containing a corpse.  The Rokeach therefore needed the permission of sefek sefeika, according to which she may enter a house containing a corpse.  What results from such is that if there’s no doubt about the fetus’ gender and it is known that it is male, the kohen’s wife is forbidden to enter a house containing a corpse.


However, this tremendous chidush is entirely unnecessary.  Some explained (Nesiv Chayim on Shulchan ‘Aruch, O.C., ibid) that the Rokeach’s statement concerns a woman entering a house containing a corpse to give birth there.  Therefore, the topic does not concern “swallowed purity” as a fetus, but after birth, when the infant will become impure because of the corpse in the house.  The Rokeach therefore replies that we have a sefek sefeika – a doubt if it is male or female and a doubt if it will be born live (see Mishnah Berurah, 343, S.K. 3).  Of course, in light of this explanation the questions disappear as to if the Rokeach maintained that a fetus can become impure and if there is a prohibition on the impurity of a fetus that is a kohen, as his ruling concerns a fetus about to be born.





דף עב\ב   מה מצינו בטריפה ששחיטתה מטהרתה


Slaughtering sheep to learn the halachos of shechitah


Thousands participated in gatherings all over the world where sheep were slaughtered to demonstrate the halachos of shechitah and bedikah (examination after shechitah) to Daf HaYomi learners.  At each gathering the shochet fully pronounced the berachah on slaughtering.  The shochet does not intend that the meat be eaten because of government regulations forbidding meat slaughtered outside a slaughterhouse.  Therefore, many attendants asked why a berachah was said on slaughtering the sheep if the meat is not meant for eating, even if found kosher.  


We start with our sugya.  Our mishnah states that slaughtering a treifah purifies the animal from being a neveilah.  In other words, an animal that died is a neveilah and anyone who touches it becomes impure.  But an animal that was properly slaughtered is not a neveilah, though it may be treifah and forbidden to eat.  


Slaughtering a doubtfully treifah pigeon: Once there was a live pigeon that was a doubtful treifah and Rashi ruled to say a berachah on its slaughtering as it suffices that shechitah excludes it from being neveilah for the shochet to pronounce a berachah (Or Zarua’, I, Hilchos Kisuy HaDam, 387).  HaGaon Rabbi Baruch Shmuel Deutsch writes (Birkas Chulin, shi’ur 1) that we can explain Rashi’s opinion according to the Taz (cited in Vol. 244 end of article “Is shechitah a mitzvah?”), that the berachah on slaughtering is not a berachah on a mitzvah but one of praise.  Therefore, one can say a berachah on any shechitah that has halachic meaning.  As Rashi’s opinion is not unanimous, the halachah was ruled (Remo, Y.D. 19:1) that one must not say a berachah on such shechitah (as we are lenient not to recite a doubtful berachah, see end of this article).  Only shechitah meant for eating requires a berachah as the verse says “and you shall slaughter…and you will eat” (Devarim 12:21), from which Chazal learnt that one mustn’t eat an animal which has not been slaughtered.


Does slaughtering for non-Jewish soldiers require a berachah?  This halachah aroused many practical questions.  For example, a Jew in charge of providing meat to a gentile army asked the author of Sha’ar Efrayim (57) if he should pronounce a berachah when he slaughters for them, emphasizing that he was merely a shochet but didn’t know how to examine animals for treifos after slaughtering.  He replied that he shouldn’t say a berachah as Chazal forbade eating meat from an unexamined animal.  Hence such slaughtering is not considered “you shall slaughter and eat” (see the Maharsham’s Da’as Torah, beginning of 19, that some maintain that such slaughtering is considered “you shall slaughter and eat” because if the lung is lost and a chacham rules that not eating the meat involves a great loss, it may be eaten even without examination).  However, if he examines the lungs “and it could be that a Jew will eat a little therefrom, he must say a berachah” (‘Aroch HaShulchan, ibid, se’if 2).


Slaughtering in the week of Tishah B’Av: A similar question was presented to the author of Shevus Ya’akov (Responsa, II, 36) by a person in charge of providing meat to an important minister in his country, including, of course, the week of Tishah B’Av.  As the custom is not to eat meat in that week, he asked if he should pronounce a berachah on the slaughtering and the poskim also disagreed about this halachah.


The author of Sha’ar Efrayim ruled (66) that he should say a berachah as the prohibition on eating meat in the Nine Days is only a custom and the meat thus does become permitted to eat (Responsa Peri Tevuah, 66).  The author of Shevus Ya’akov ruled (ibid) that if the meat would not go bad till next Shabbos or if an ill person in the vicinity might have to eat it, he should say a berachah as the meat could be eaten in a permitted fashion.  We thus learn that any shechitah where it could be that a Jew might eat therefrom requires a berachah though the slaughtering is not meant for eating.


A berachah after slaughtering: It is surprising to discover that according to Or Zarua’ (ibid), and thus ruled the Remo (ibid), sometimes one should pronounce a berachah only after slaughtering!  This concerns a person who slaughters an animal that, when still alive, bears a doubt of being treifah.  If, after slaughtering, it is found to be kosher, he should then say a berachah on the shechitah (see ibid in Beiur HaGera, that the source is in the Yerushalmi, and see Shach, S.K. 3, and Pischei Teshuvah, ibid).





דף עב\ב   כל העומד לחתוך כחתוך דמי


Using a scorched chalah for lechem mishneh


We are all familiar with the halachah that on Shabbos we should break bread on two whole loaves (Shulchan ‘Aruch, O.C. 274:1).  Mishnah Berurah adds (ibid, S.K. 2): “A loaf which is burnt at the edge but was not yet cut off, some say that one can use it for lechem mishneh.”  A most fascinating halachic issue is concealed behind this short statement, to be treated in this article.


Anything about to be cut is as though cut: After we have learnt the rules of “anything (blood of offerings) about to be thrown (on the altar) is as though thrown” (Pesachim 13b), “anything about to be shorn is as though shorn” (Kesubos 51a) and “anything about to be redeemed is as though redeemed” (Bava Kama 77b), this week we shall learn about “anything about to be cut is as though cut” (Chulin 72b), a chidush of Ravina according to which, a whole article about to be cut is already considered cut.  From here the way is short to lechem mishneh, at least according to Sha’ar Efrayim (§1), the Chacham Tzvi’s grandfather.


In the first section of his work the author of Sha’ar Efrayim presents a question sent to him.  People baked chalos for Shabbos and one chalah was scorched at its end, such that it had to be cut off and not eaten.  As we need two whole loaves for lechem mishneh, apparently this chalah must not be used as “anything about to be cut is as though cut”.  And if you ask, what has this to do with our topic?  We understand that where there’s a halachic obligation to cut the article, then the rule of “anything about to be cut is as though cut” applies, as the “decree” of cutting is already incorporated in the article.  But in our case we are speaking of taste and we surmise, correctly, that the chalah’s owner will cut off the burnt part but as long as he doesn’t do so, why should we consider the chalah as though already cut when no one forces him to cut it?  


Indeed, the Sha’ar Efrayim heeded this question and proves that the rule of “anything about to be cut” also applies when the article will be cut because of a reality and not because of the halachah.  Nonetheless, he asserts that the chalah may be used for lechem mishneh as the halachah was not ruled according to Ravina, that “anything about to be cut is as though cut”.  


Some disagree and maintain that Ravina’s ruling was not rejected, but they nonetheless say that the challah may be used for lechem mishneh even if the burnt part will not be eaten, as long as it is humanly edible (Responsa Mekom Shmuel, 45).  As for the halachah, as a first preference one should avoid using a scorched chalah for lechem mishneh if its edge is inedible (Shemiras Shabbos Kehilchasah, 55:7).





דף עה\ב   מישתא הוי שתי ליה ושתיק ליה


What’s the difference between a shtibel and a beis knesses?


The Rashbash, the Tashbetz’s son, asked a tremendous question.  A beis knesses is a holy place, a “small Temple”, so how could the Amoraim eat and drink there?  It could only be, he concludes (Responsa, 274), that they took care to stay in the beis knesses so as not to miss hearing halachos said there, as we are told: “A person should never absent himself from the beis midrash, even for a short while” (Beitzah 22b) and therefore they were allowed to eat and drink there.  Also, if someone learning must leave the beis knesses to eat and drink, he will waste time from his learning.  However, he concludes: “In these generations, when we aren’t so diligent…it is not fitting to drink but one should go out to drink.”


A talmid chacham may eat and drink in a beis knesses for the sake of his learning: The halachah was not so ruled but as Shulchan ‘Aruch states (O.C. 151:1) that a talmid chacham learning in a beis knesses may eat and drink there in a stressful situation.  According to Magen Avraham (ibid, S.K. 2), if by eating outside the beis knesses he will waste time from his learning, this is a stressful situation, and he may eat in the beis knesses (Mishnah Berurah, ibid, S.K. 7, and see Beiur Halachah, ibid, who wrote that one may be lenient about drinking also for one whose learning is irregular).


The great Rebbes’ alert to avoid disgracing beis knessess: We see, writes Beiur Halachah, that people customarily are lenient to eat and drink in a beis knesses and, apparently, they rely on the opinions that one may make a condition when building a beis knesses that it shall also be used for mundane affairs (Beiur Halachah, ibid, in the name of Birkei Yosef, at the end of s.v. Aval).  However, this halachah is not entirely simple and does not apply to every case and according to all opinions (see Shulchan ‘Aruch, ibid, se’if 11, and Mishnah Berurah and Beiur Halachah, ibid).  Aside from that, some things are certainly forbidden to do, even in a beis knesses where a condition was stipulated that it should also serve mundane purposes.  For this and other reasons the great Rebbes of earlier generations initiated calling their batei knesses a shtibel or a kloiz or the like. They thus made them a gathering place for chachamim for all their needs and not necessarily for Torah and prayer and therefore they don’t have the strict sanctity of a beis knesses (see Divrei Chayim, II, C.M. 32, and Piskei Teshuvos, II, 151, os 21).


In a shtibel one mustn’t announce “because he donated to the beis knesses”: Piskei Teshuvos cites (ibid) that some remarked (Responsa Kinyan Torah, IV, 15) that the gabai announcing donations should avoid saying the Mi shebeirach according to the regular text – “because he donated to the beis knesses” – because the vower won’t uphold his vow, as he doesn’t give to a “beis knesses”.  There were even Rebbes who were careful that the bimah should be moved to the center of the shtibel only when the Torah is read to emphasize that it’s not a beis knesses (Piskei Teshuvos, ibid).  


In addition, Piskei Teshuvos mentions (ibid) that this solution entails a loss as poskim remarked that in this way people lose the mitzvah of building a beis knesses (see Rambam, Hilchos Tefillah Unesias Kapayim 11:1, and Responsa Igros Moshe, O.C., II, 44).  It may even lack the advantage of a beis knesses that prayers are received there mercifully and willingly (Mishnas Yosef, 27, and Piskei Teshuvos, ibid).  HaGaon Rabbi Moshe Sternbuch adds that we should also pay attention to the fact that the donors gave money to establish a beis knesses, not a mundane building and they should be informed that the building to be erected will not have that holiness.


One mustn’t behave frivolously in any place of prayer: We should mention that also in a place not bearing the sanctity of a beis knesses or a beis midrash one shouldn’t behave frivolously because one mustn’t behave disgracefully where people pray and where there’s a sefer Torah (see Piskei Teshuvos, ibid, remark 110).
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The F-I-R-S-T one


Anonymity is his first nature and humility his second.  It never even entered his mind that this story would be publicized.  One routine day he was talking with a Torah student and naïvely told him about his achievement.  The simplicity of his words were so moving that at the end of their conversation the ben Torah took a pen and paper and wrote down what he’d heard.  He tried to write it just the way he heard it.  Following are the words spoken by that anonymous and modest person.


“Though I seem rather simple, please don’t judge me.  True, I bear all the reasons in the world for you to consider me simple.  I wear am old black cap and a worn-out checkered shirt.  I won’t deny that my gray trousers saw better days.  You see that my hands are rough and blistered.  My old spectacles hang by a thick cord on my neck because I don’t have the money to fix them if they get broken.  If all that doesn’t suffice, you always see me running after the municipal sanitation truck, collecting what others have discarded.  


 “But I’m still the first Daf HaYomi learner!  You hear?  The first!  There are many learners throughout the world, right?  Very many people.  I’m the first of them.


 “No, no.”  He put a heavy hand on my shoulder.  “You didn’t understand me.  When Rabbi Meir Shapira established the Daf HaYomi, I wasn’t born yet.  I’m not the first person who started to learn the Daf HaYomi but I’m the first to learn it.  You don’t understand?  If you have time, I’ll explain.  You’ll understand everything.


 “I already told you and if I didn’t say it, I’ll say it now.  I never studied for a proper vocation – engineering, computers or other long-named professions that I don’t want to break my teeth trying to pronounce.  Many years ago I was referred to the sanitation department by the employment bureau and for 32 years I’ve been running after the truck and doing what I have to do.


 “I have to get up at 3:00 in the morning for work.  Ask the auto-pach-hazevel truck driver.  He’ll tell you.  And my father, may his soul rest in peace, told me to learn Torah before anything else.  “Moshe, do what you have to do but first of all, learn Torah.”  You understand?  I see that you’re beginning to understand, right?  So look, my father would get up at seven and go learn Torah and then go to work.  But what can I do?  My work starts at 3:00 in the morning so I learn at 2:00 at night.  I get up an hour earlier and learn the Daf HaYomi.  Sometimes I still see the late minyanim for maariv in Zichron Moshe shtiblach of those who haven’t yet gone to sleep.  


 “You understand?  At 2:00 at night I open my tired eyes and say the morning berachos.  Then I open the Gemara and learn the Daf HaYomi.  Sometimes I succeed in learning a small Tosfos, usually the one at the top of the page that takes up only four lines.  After an hour I close the Gemara and kiss it intensely.  Before I put on my gloves I embrace it and return it to the shelf.  Then I go to work and no one on earth is happier than I.  


 “I’m sure you understand, right?  You know what it is to be the f-i-r-s-t one to learn the Daf HaYomi?”


He rubbed his worn hands, adjusted his glasses on his shortsighted eyes, squashed his hat tightly to his head and disappeared quietly.  The first person in the world to learn the Daf HaYomi.


Yerushalayim, Nissan 5764.





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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דף עא\ב   טהרה בלועה


The Oil That Increased Was Swallowed Purity!


The Beis Yosef’s question about Chanukah is well known: Why was Chanukah instituted for eight days?  After all, the pitcher of oil had enough for one day and the miracle therefore occurred only during seven days.


The Shoel Umeishiv offers an ingenious solution: Tosfos assert (Shabbos 21b) that it must have been evident on the pitcher that it had not been moved, because heset – moving by an impure person exercises tumah.  However, it could be that the pitcher had been moved but that the increased miracle oil was already found there in potential, as “swallowed purity” which does not become impure.  When the oil increased, the impure minority became insignificant in the pure majority.  Therefore the miracle also occurred on the first day for if not so, they couldn’t light the Menorah with this oil even on the first day (Responsa, 4th edition, II, 104).


דף עג\ב   ובשר בשדה טריפה לא תאכלו


The Soldier’s Body Remained Intact


 “And meat in the field, treifah, you shall not eat” (Shemos 22:30).  Kol Yehudah states that one must avoid forbidden food not only at home but also “in the field”, on a journey and in extraordinary conditions.  He mentions the well-known story about the town that moved its cemetery because of the authorities’ demands.  To everyone’s surprise, two of the deceased were found intact: a holy tzadik and a Russian soldier.  Who was the soldier?  It turned out that he was a Jew conscripted into the Russian army who perished because he refused to eat forbidden food.  When his commander found out about his refusal, he ordered that he be fed pork.  When the Jew refused, two soldiers grabbed him and tried to feed him by force but he choked and died on the spot (Yalkut Chamishii, Shemos).





דף עה\ב   כל מילתא דתמיהא מידכר דכירי לה


Wonder Makes One Smart


HaGaon Rav Chayim Kanievski writes that here is a source for the importance of innovating chidushim: by means of the chidush one remembers one’s learning as “something arousing wonderment is remembered” (Sefer Zikaron, II).  Indeed, Ibn Ezra states in a poem “Wonder is the reason for getting smart”!





דף עה\ב  הכל מודים בקלוט בן קלוטה בן פקועה


The Calves Eaten at a Wedding


As stated here in the Gemara, though a ben peku’ah must be slaughtered as a rabbinical decree, if there are two unusual things about it there’s no need for shechitah.  “Two things arousing wonderment, people remember,” and they won’t err to permit ordinary meat without slaughtering.  The author of Or Zarua’ recounts that many bnei peku’ah were found on a certain occasion.  Rav Hai Gaon commanded to kill them without shechitah and eat them at a wedding as, also here, there were two things arousing wonderment – the many bnei peku’ah and the fact that they were all eaten at a wedding (Or Zarua’, I, 445, and see Encyclopedia Talmudis, Ben Peku’ah, 44).





דף עז\א   התורה חסה על ממונם של ישראל


To Rush in Prayer to Avoid a Loss


Rabbi Yisrael of Salant zt”l once came to Warsaw and visited the Gerer Rebbe zt”l, author of Chidushei HaRim.  The Rebbe honored him greatly and when they parted, he accompanied him to the street.  The rumor soon spread among the Chasidim that a great man had come to town and a big crowd filled his home to greet him.  Meanwhile, Rabbi Yisrael prayed minchah and to everyone’s surprise, the “Lithuanian tzadik” finished quickly and was among the very first to end.  When he saw them wondering, he remarked, “I saw that may people left their work because of me.  The shoemaker left his tools, the tailor left his needle, the smith left his bellows and the merchant closed his shop.  If I take a long time at prayer, I cause you all a financial loss” (Hizaharu Bemamon Chavreichem, 247).





דף עח\א   צריך להודיע לרבים ורבים מבקשים עליו רחמים


Prayer for the Ill


In his old age, when he was almost constantly bedridden, HaGaon Rabbi Chayim Shmuelevitz zt”l asked his family to take him to the Western Wall.  They understood that his condition was so grave that he wanted to pray to arouse mercy on himself, and they willingly fulfilled his wish despite the great difficulty.  How surprised they were to see him, as he reached the Wall, take out a paper given to him with the name of an ill person and pray fervently for him.
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