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דף צג\ב   מיקפא קפי ואסור


Plucking feathers according to halachah


A few dapim of our sugya are devoted to the methods of extracting blood from meat.  Meat should be salted to remove the forbidden blood.  The salt draws out the blood, but salting is not always good enough.  Our sugya says that if meat is cooked, its blood stays in and doesn’t come out by salting.  It is therefore necessary to salt meat before cooking and the halachah was so ruled (Shulchan ‘Aruch, Y.D. 68).


Till a few decades ago people would buy a chicken, bring it to a shochet who would also examine it, and then it was brought to the pluckers, situated here and there in the marketplace, who would artfully remove the feathers.  


Plucking is not easy: Plucking is not simple at all.  Each feather sprouts from and fills its own membrane-lined cavity, and plucking the feather must be done forcefully but with skill so that the meat and skin won’t be removed with it.


Fowl should not be soaked in boiling water: One way to pluck feathers is to first soak the chicken in boiling water.  The feather-cavities expand from the heat, the connection between the feather and the membrane becomes softer and then the plucking becomes much easier.  However, Jews do not do so because soaking the chicken in boiling water keeps the blood in.  Indeed, Minhagei Maharil mentions (Hilchos Isur Veheter MiSha’arei Dura, os 10) that soaking fowl in boiling water was not allowed “even for a wedding or a bris where numerous fowl are prepared… but many women would pluck the feathers or they were put in cold water which helps to remove the feathers.”  


Soaking the chicken in very cold water: The Maharil thus indicates an alternative solution practised in various communities, to put the fowl in cold water.  This possibility was investigated in recent times and it turned out that the lower the water’s temperature, the easier the plucking becomes.  The most useful temperature is between zero and eight degrees centigrade, and the result is equivalent to soaking the fowl in boiling water.  However, a suspicion arose that soaking in cold water also causes the blood to stay in the meat, preventing its extraction during salting.  This suspicion is based on the Meiri’s statement (Chulin 113a) that when the meat is rinsed before salting, it shouldn’t be left in water too long because the water’s coolness makes the blood adhere to the meat (see Beis Yosef, Y.D., beginning of 69, and the Taz, ibid, 36, S.K. 5).


Therefore the custom developed to soak fowl in water whose temperature is no less than 6-7 degrees, based on the Beis Yosef (ibid) that only in cold countries, in deep winter, there is a suspicion that the cold water will keep the blood in.


Because of the problems of soaking fowl in water, chemicals were explored in which they could be soaked to make plucking easier without causing changes in the blood.  A substance called FSD was finally found, which melts the fats at the base of the feather, and after thorough investigation it was confirmed that it doesn’t keep the blood in.


Professional secrets: How to pluck feathers easily: It is of interest to mention a few “secrets” known to professionals: (1) Plucking a chicken that was beheaded after slaughtering is easier; the reason is unclear.  (2) Feathers of roosters (males) are removed more easily than hens’.  (3) Plucking fattened fowl is easier.  (4) Fowl raised in natural surroundings are plucked more easily than battery chickens.  In brief, anyone interested in plucking feathers himself had better choose a fat, farm-raised, beheaded rooster (see Mazon Kasher min HaChai, IV, Ch. 1, for the reasons and see ibid for an expansion on the topic).


דף צז\א   לטעמיה קפילא ארמאה


Is a mixture of meat and fish forbidden forever?


Shulchan ‘Aruch rules (Y.D. 116:2): “One must be careful not to eat meat and fish together because it can cause tzara’as.”  Short and sharp.  The Taz adds (ibid, S.K. 2) that as “a danger is stricter than a prohibition”, even if fish became mixed with meat and became insignificant in 60 parts or vice versa, it is forbidden to eat the mixture.  Chazal similarly forbade drinking exposed water in any event, even regarding a huge amount of water where a snake’s venom is apparently insignificant in a thousand parts.  


Snake venom is the most dangerous substance: However, the Shach disagrees (Nekudos HaKesef, ibid) and maintains that snake venom is extremely dangerous and strong and, as a result, does not become insignificant in 60 parts but other dangerous foods forbidden by Chazal become insignificant in 60 parts.


We must distinguish between a dangerous food and a dangerous mixture: The author of Tzofnas Pa’neiach (264) mentions another difference between snake venom and a mixture of meat and fish.  In his opinion, we must differentiate between the various foods forbidden because of danger.  Some are dangerous in themselves, such as snake venom and some are harmless alone, such as meat and fish, but when mixed they become dangerous.  A food dangerous in itself does not become insignificant in a thousand parts as the danger still exists.  But foods whose danger stems from their mixture, if the fish’s taste is not felt in the meat, there is no mixture and, as such, no danger.


Our sugya cites an incident involving Rabbi Yochanan, who witnessed a fish called a kilkis that fell into a pot of meat.  He ruled that if the fish could be identified and removed from the meat and there was no trace of the fish’s taste in the meat, the meat could be eaten.  We thus have a strong question on the opinion of the Taz, who holds that a mixture of meat and fish is like snake’s venom, which never becomes insignificant.  If so, why did Rabbi Yochanan permit the mixture?  (See Tzofnas Pa’neiach, ibid).


The Chasam Sofer zt”l, who was asked this question (see Responsa Dovev Meisharim, III, 39), explained our Gemara such that the question remains without a foundation.


Only kosher fish constitutes a danger in a mixture.  Take note: the fish whose mixture with meat endangers the food is only kosher fish but non-kosher fish mixed with meat does not create a dangerous food (see ibid, that he proved so from the Ran in ‘Avodah Zarah 35a).  Therefore, our question is valid as long as we assume that the kilkis was kosher and some Rishonim explain likewise (Rashi, ‘Avodah Zarah, and Ran, 39b; Rambam, as explained in Beis Yosef, 83; and in the Shach, ibid, S.K. 18).  However, Rashi explains (s.v. Kilkis) that it is a non-kosher fish.  The question thus disappears.  Rabbi Yochanan was occupied with forbidden foods, not with danger; forbidden foods become insignificant in 60 parts according to all opinions.


We emphasize that most of the poskim rule that in a mixture of meat and fish the meat or fish becomes insignificant in 60 parts (Shemiras HaGuf Vehanefesh, 1:4).


Is the danger of a mixture of meat and fish still in effect?  In conclusion, the poskim relate to the fact that in our era we don’t see that eating meat and fish together causes tzara’as.  Some poskim stated that it could be that natural orders have changed and the mixture is not so harmful today (see Magen Avraham, 173, S.K. 1, and Mishnah Berurah, ibid, S.K. 3).  Also, according to certain opinions only one fish is dangerous if mixed with meat and that is the binta (see Shemiras HaGuf Vehanefesh, 1, S.K. 1; see further regarding meat and fish in Meoros HaDaf HaYomi, Kidushin 75a, in the article “Animals that ate poison”).





דף פט\ב   גיד הנשה...ונוהג בבהמה ובחיה.  צג\ב   שולח אדם ירך לנכרי...מפני שמקומו ניכר


The simple solution discovered after many years


HaGaon Rabbi Yehonasan Eibeschitz zt”l reveals his extraordinary custom while stating the halachos of nikur (removing the gid hanasheh): “Concerning nikur, one must only rely on an expert and outstandingly G-d-fearing person.  Since I became aware and learnt the relevant halachos to become expert at them, I did not rely on a menaker but I would do it myself, and I ate the toil of my hands.” 


An awful error in identifying the gid hanasheh: He recounts that an expert menaker discovered that over the years an “awful error” occurred in the identification of the gid hanasheh.  The menakerim would remove a certain sinew as the gid hanasheh while the actual gid hanasheh remained and people were innocently misled to a prohibition of the Torah!  He made the effort to visit many communities to warn them of the obstacle and had already spread his word and caused an uproar all over Germany.  He arrived in Prague where he explained the situation to Rabbi Eibeschitz and the rabbis of the town.  Rabbi Eibeschitz recounts in his Kreisi Ufeleisi (Kreisi, 65, S.K. 16), a primary work on Yoreh Dei’ah, that he refuted him easily.  He discovered that the sinew indicated by the menaker as the gid hanasheh only appears in male animals and therefore cannot be the gid hanasheh as the Semag states that the gid hanasheh is found in males and females.  His conclusion is an important topic discussed by halachic authorities.


No one disputes the conclusion that the gid hanasheh is found both in males and females.  There are a few proofs for such.  Our mishnah says (93b) that it is allowed to send an animal’s thigh to a gentile although the gid hanasheh was not removed and we don’t suspect that a Jew will eat it because the fact that the gid hanasheh was not removed is recognizable.  If the thigh of a female animal doesn’t contain a gid hanasheh, why don’t we suspect that the gentile will give a Jew a bull’s thigh, claiming that it comes from a cow?  We see that the gid hanasheh is found in both males and females (Responsa Tuv Ta’am Veda’as by Rabbi Shlomo Kluger, 1st edition, 100).  We find more proof in other Rishonim (see the Maharsham’s Da’as Torah, Y.D. 65:5, who cites proof from Tosfos, Chulin 69a).


The mystery involving Rabbi Eibeschitz’s statement is the fact that the Semag does not mention at all that the gid hanasheh is found in males and females.  All he says is that both men and women are forbidden to eat it… and from there there’s a long way to Rabbi Eibeschitz’s conclusion.


This mystery disturbed many until some wanted to solve the question by pilpul.  In their opinion, only men should be forbidden to eat the gid hanasheh, as we are told: “…therefore the sons of Israel will not eat the gid hanasheh” (Bereishis 32:33), just as women were exempted from leaning (semichah) on sacrifices by the phrase “the sons of Israel”.  However, he innovates that this exemption is derived by Chazal only regarding halachos where there is logic to distinguish between men and women.  Indeed, if the gid hanasheh were only found in bulls, he says, we could say that women are exempt from the prohibition because the gid hanasheh is only found in males.  Therefore, as the Semag ruled that women are also forbidden to eat the gid hanasheh, we see that it is also found in females (see Responsa Chasam Sofer, Y.D. 69, and see Responsa Tuv Ta’am Veda’as, ibid, who wondered about this and further wrote that the statement “…it applies to males and females” does not appear in the Semag or the Semak but in Sefer HaChinuch; see further ibid).


Sehan instead of Semag: Rabbi Eibeschitz’s statement found its solution in our generation.  A talmid chacham received an original copy of Kreisi Ufeleisi corrected from misprints by Rabbi Eibeschitz himself.  Under the word Semag the gaon corrected it to read Sehan, Sefer HaNikur, which says explicitly that the gid hanasheh is found in males and females (see Responsa Tzitz Eli’ezer, VIII, 25).





דף צח\ב   ברובא בטיל.  דף צט


Observing the mitzvah lamehadrin with a disqualified esrog


Many sugyos discuss the halachos of mixtures of permitted and forbidden articles, just as our sugya.  In a mixture of forbidden and permitted foods the minority becomes insignificant (bateil) in the majority.  If the permitted food is the majority, the whole mixture is allowed (see Shulchan ‘Aruch, Y.D. 109:1).  A few fascinating questions were presented to the leaders of the generations and help us to clarify the definition of this rule.


Kosher and disqualified tzitzis which became mixed: The author of ‘Oneg Yom Tov was asked (§4) how one should deal with a pile of identical tzitzis threads, the majority of which were properly woven for the sake of the mitzvah (see Shulchan ‘Aruch, O.C. 11:1) but some threads weren’t woven lishmah and are passul.  In this case do we also say that all the mixture can be used since the minority of disqualified tzitzis becomes bateil in the majority of kosher ones?


Matzah baked not for the sake of the mitzvah which became mixed with matzos lamehaderin: A serious question was brought to HaGaon Rabbi Naftali Tzvi of Volozhin zt”l (Responsa Meishiv Davar, O.C. 34) concerning a pile of matzos baked for the sake of the mitzvah containing one matzah which was not baked lishmah.  Can we rule that the exceptional matzah is insignificant in the majority of matzos and that all of them can be used for the mitzvah of eating matzah on the Seder night?


A disqualified esrog that was mixed with esrogim mehudarin: The Rabbi of Kazimirov (cited in Sha’arei Yosher, sha’ar 3, Ch. 15), was similarly faced with dozens of expensive esrogim whose kashrus fell into doubt.  The pitum of an esrog mehudar fell off and it became disqualified.  Later the esrog landed up in a box full of esrogim that never had a pitum and could not be identified.  Can we use these esrogim?


Does becoming insignificant in a majority lend a new definition to the minority?  These three cases, representing a number of similar questions in halachic works, demand us to examine the source of the rule of bitul berov (becoming insignificant in a majority).  The doubt is if bitul berov can create new halachos or perhaps only remove old halachos.  Till now we know that forbidden food that became mixed with permitted food loses its prohibition if it is the minority because of bitul berov.  Pay attention!  We didn’t place a heter (permission) on the forbidden food but merely removed the prohibition from it and, as a result, it is allowed to eat.  However, in the above three cases we want to apply a new halachah to the forbidden minority.  We want to regard the disqualified esrog as kosher, we try to give a matzah not baked for the sake of the mitzvah the status of lishmah and we want to give the disqualified tzitzis a definition of kashrus they never had.


The poskim disagreed about this question.  The author of ‘Oneg Yom Tov ruled that indeed bitul berov negates old halachos but cannot apply new ones.  On the other hand, the Netziv ruled “follow the majority” in any case, even to create new halachos!  (See Sha’arei Yosher, who expands on the subject).





דף צט\ב   והלכתא אין בגידין בנותן טעם


The taste of gid hanasheh


 “The halachah is that sinews have no taste.”  This conclusion ends a long discussion in the Gemara as to if the gid hanasheh has a taste (see Meoros HaDaf HaYomi, Kidushin 66b, in the article “A difference of opinions about reality”).  In other words, the gid hanasheh does not forbid other foods with which it is cooked because it lacks a taste.  Thus there is no forbidden taste mixed in the food.


The first point deserving the attention of learners is that we have learnt (Pesachim 24b) that a person is not punished with lashes for eating something not usually eaten, such as someone who eats forbidden fat (cheilev) raw is exempt from lashes.  Therefore, as the gid hanasheh lacks a taste, it is unusual to eat it so why is someone who eats it punished with lashes?  (See Rambam, Hilchos Maachalos Asuros 8:2).  Indeed, the prohibition on the gid hanasheh is a special innovation of the Torah and is an exception, as the Gemara says: “It’s like wood but the Torah forbade it.”  (See Pri Megadim, Pesichah Koleles Lehilchos Pesach, II, Ch. 2:2, that if one ate unnaturally, he is exempt).


We proceed to a halachah which Rambam stated and which occupied many Acharonim.  Rambam ruled (Hilchos Maachalos Asuros 8:6) that someone who eats the gid hanasheh of a neveilah (non-slaughtered dead animal) is punished with two sets of lashes because he transgressed two prohibitions at once: gid hanasheh and neveilah.  The question is why does he also transgress the prohibition of neveilah.  It is obvious that if the gid hanasheh were not forbidden, he wouldn’t be punished at all, also not for eating neveilah, because it is unnatural to eat the gid hanasheh.  We must therefore understand how does the prohibition of gid hanasheh draw upon it the prohibition of neveilah.


Many Acharonim (see Or Sameiach, ibid, and Kreisi Ufeleisi, 65, S.K. 2) solve the question by saying that as the Torah regards its consumption such that it punishes him for eating the gid hanasheh, then this consumption is considered eating despite its strangeness and, as such, he transgresses the prohibition of neveilah too.


The author of Minchas Chinuch solves the question in the following manner (mitzvah 281, os 7).  If a person eats a forbidden food that is not usually eaten, we don’t claim that by his very eating he showed, on his part, that he performs eating in every sense, as we don’t assume that he is a rasha’ (willful sinner) as long as we don’t have proof.  Therefore, when we see someone eating forbidden fat raw, we assume that he gives no importance to raw fat as food, because if he gave it importance, he would surely not eat it to transgress the prohibition.  On the contrary, he only eats it because it is not proper food to him.


This pilpul does not apply to someone who eats a gid hanasheh as we see that he eats the gid hanasheh, forbidden by the Torah in any instance, even if he gives no importance to its consumption.  As such, his very eating gives the food importance and regards it as edible and thus lays the foundation for the prohibition of neveilah (see ibid, that he bases his statement on Rambam, Hilchos Shevu’os 5:5, according to the Lechem Mishneh).  Minchas Chinuch concludes that he said this chidush in his youth in the presence of gedolim, who praised him (see ibid in the remarks on Minchas Chinuch, concerning the Acharonim’s disagreement with his statement).
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A Story from the Jungle


The following letter was stored in our archive for over two years.  The writer is a precious individual who had the merit to be enlightened by the Torah in recent years.  One day, after he finished learning an entire maseches with the Daf HaYomi, he wrote down his emotions in the form of an interesting story.  We don’t publicize every letter and so this letter found its place in our well-organized archive.  This week I was paging through the letters to find some information about a certain topic and came across this old letter.  I read it again and knew that its time had come.


**************


He stretched his tired limbs and looked around.  This night’s sleep, among the thousands of flying creatures of various shapes and sizes that surrounded the tent, had not been the best in his life, but the atmosphere was of amazing pastoral tranquility.  A red sun appeared beyond the range of extinct volcanoes on the border of Tanzania and Kenya and created a play of light and shadow on the stony ground that sprouted different types of rich vegetation.  Here, in the heart of Africa, in the company of a few tenacious whites, he experienced nature in its full force.  From morning till night they searched for and examined different plants on the savanna blessed with medicinal properties, with the aim to complete their extensive research.  


They erected their modest hut at the foot of a small volcano.  He secretly admitted that had he known what difficulties they would encounter here, he probably wouldn’t have dragged himself into this adventure.  Conditions weren’t easy.  The weather bothered them constantly and the buzzing of pestering mosquitoes had long since blurred their hearing aptitude.  The natives who weren’t hired by the expedition did their best to add to the hardships, from sprinkling fetid powder among the medicinal plants to directing their sewage to where the invaders slept.


His companions were still asleep.  He opened the tent cover, filled a small pot with fresh stream water and ignited a fire with dry branches that he gathered around the tent.  With a cup of steaming coffee in his hand, he went to a broad rock where he liked to sit and enjoy the view.  


After a while he returned to the tent and, to his trepidation, heard whispers inside in the local language.  He wasn’t eager for battle and was therefore relieved when he saw that the intruding natives were without weapons, but something had attracted their attention.  


He entered the hut silently and found the natives looking at the portable computer, which radiated a faint light.  No one spoke and in the background they heard the small fan in the computer, interrupted from time to time by the drone of an airborne insect.  “What’s this?” one of them asked.


He knew their vernacular and almost answered but decided to wait and see how matters would develop.  After much hesitance the natives decided that they were facing some sort of white man’s lamp.  That’s the way they light their houses, they concluded.  The most courageous one tried to lift the “lamp” and was surprised to find that it was very heavy.  He put it down carefully and concluded, “Our wooden logs light better and aren’t so heavy.  Strange.”


A member of the expedition stirred in his bed and the natives turned to leave but they encountered the early riser drinking the last remains of his coffee.  “What didn’t you understand?” he smiled.  This was a golden opportunity to acquire their friendship and he didn’t intend to miss it.


 “Maybe you can tell us what this humming thing is.”


He stood straight and announced dramatically, “A computer!  One of the most useful inventions in recent times.  It’s hard to imagine the modern world without it.  Remember the word well: computer.”


The oldest and cleverest of the group continued to inquire.  “Sir, its light is so faint that you can’t even remove the lice from your clothes by it.  The breeze it makes is so weak that it can’t even move a fly.  What are you talking about?  How is it useful?”


He didn’t try to explain anything.  The members of the expedition woke up to his laughter and saw the natives looking at him in pity.


**************


Man is a wonderful machine, a G-dly soul in a body.  The body’s abilities are limited compared to those of various animals.  A carp – our tasty Shabbos fish – makes no effort when it swims at the speed of the fastest Olympic swimmer.  A monkey enjoys himself tremendously jumping among the trees and doesn’t have to devote most of his life to strenuous exercise in order to succeed.  An elephant lifts a tremendous weight with its trunk, that the strongest person in the world would collapse under.  Must we go on?  About a dog’s sense of smell and the birds’ migrations?  Animals succeed at doing all the physical actions that a human does and they do them better, and with cheaper means though they have inferior intelligence.  A man is no better than an animal.  What remains for him?  His brain, of course.  The intelligent person who becomes attracted to the true G-dly wisdom, our holy Torah, gives the wonderful machine entrusted to him its right use and derives the desired benefit from it.  He won’t use it for a lamp or a fan but – as a human!





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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דף צד\א   אסור לגנוב דעת הבריות


A Correction to the Notice


In the summer of 5643 (1883) the Chafetz Chayim zt”l printed the first part of his famous Mishnah Berurah.  He disregarded his honor and went around in the towns to sell it and, as was his wont, he delivered derashos everywhere.  In one town he saw a notice on the synagogue door that the author of Chafetz Chayim and Mishnah Berurah on Orach Chayim would deliver a derashah.  He immediately took out a pencil and added: “As of now only one part of Mishnah Berurah has appeared, till siman 128, and the other parts will appear, G-d willing, later” (HeChafetz Chayim Ufo’olo, I, 214).





דף צה\ב   ורב לא מיתהני מסעודת הרשות


An “Egg” (Beitzah) Every Day


It is related about Rabbi Akiva Eiger’s son-in-law, Rabbi Shmuel Birnbaum zt”l, author of Ma’aseh Choshev on Sha’ar HaMelech, that he would only eat at a mitzvah-meal.  Therefore he learnt and finished tractate Beitzah every day to eat at a siyum.  But when he was preoccupied with communal matters and couldn’t learn all day, he only ate very late!  (Preface to Ma’aseh Choshev).





דף צה\ב   ושמואל מת


Rambam Never Passed Away


When 850 years passed since Rambam’s demise, people approached Torah leaders and requested articles and chidushim in his memory.  One of them replied, “This is the first time that I hear that Rambam is not alive…” (Meharerei Kedem, II).





דף צה\ב   ש"מ נח נפשיה דשמואל


I Don’t Believe It


The admiration of HaGaon Rabbi Baruch Ber Leibovitz zt”l, Rosh Yeshivah of Kaminietz, for his mentor HaGaon Rabbi Chayim of Brisk zt”l, who taught him at the Volozhin Yeshivah, was boundless.  One day he was informed that the newspaper announced that his teacher had passed away.  To the surprise of those close to him, he showed no reaction and continued his day as usual.  After a while a messenger runner from Brisk personally informed him of the great loss and he fainted on the spot.  Later he was asked, “But before, it was known from the newspapers about the demise.  Why…?”


Rabbi Baruch Ber didn’t allow them to end their question but reprimanded them: “From the newspapers?  Those papers are forbidden to read and shouldn’t be believed at all” (Kedushas ‘Einayim).





דף צה\ב   יוסף איננו ושמעון איננו


Yosef, Shimon and Binyamin


The father of the author of Ketzos HaChoshen, HaGaon Rabbi Yosef HaKohen, lived in Kalish.  Two other “kohanim gedolim” lived there, Rabbi Binyamin HaKohen Rapoport, author of Gevulos Binyamin, called the Magid, and Rabbi Shimon HaKohen.  At the beginning of 5531 (1770) Rabbi Binyamin announced that it was revealed to him from Heaven that a plague was decreed on the town and to prevent it, all the residents should leave and he and the other two great people would pass away and atone the plague with their death.  He indicated a hint in the Torah: “Yosef is not here and Shimon is not here and you will take Binyamin”(Bereishis 42:36).  Indeed, Rabbi Yosef passed away first on 13 Cheshvan, then Rabbi Shimon on 7 Kislev and then Rabbi Binyamin on 21 Kislev.  The Ketzos HaChoshen indicates the incident at the beginning of the preface to his work: “…You saved me from a plague…by their merit and by the merit of my father and teacher” (Ravcha Shema’atesa, Hakdamah).





דף צו\א   האוכל מגיד הנשה


The Gid Hanasheh and Tishah B’Av


HaGaon Rav Chayim Kanievski related: The holy sefarim say that someone who eats the gid hanasheh is as though he ate on Tishah B’Av.  I asked my father, the author of Kehilos Ya’akov, to explain this and he replied: There are 365 negative mitzvos like the days of the solar year.  Each negative mitzvah corresponds to a certain day.  The prohibition of gid hanasheh corresponds to Tishah B’Av and therefore they were compared (Peninei Rabeinu Kehilos Ya’akov, 92). 








פנינים





מסכת חולין צ"ג-צ"ט





ד'-י' אייר





ג'-ח' תשרי


























3








Meorot Hadaf Hayomy;an enterprise of Torah learning that spreads its wings throughout Jewish world. More than 120 daily Shiurim of the Daf  are taught across Eratz Yisroel. Through the leadership of  Harav Chaim Dovid Kovalsky, a unique technique of learning attracts learners from all Walks of life. The concise and dynamic style blends-in contemporary issues that emanate from every Daf, bringing to life the pages of the Talmud. More than 45,000 copies of the Meorot publication  are distributed to individuals, synagogues and schools, in Hebrew and English (soon available in french and russian).


This Torah enterprise is supported through private donations allows us to continue expanding the ranks of Torah learners in our network of shiurim.

















Dedicate a Daf


honor the memory of your loved one in the Gemora of  Meorot .


a dedication will be listed in the Gemora on the daf that corresponds to the date you choose.


Thousand of daf hayomi learners around the Jewish world will dedicate their learning that day in the memory of your loved one.


Cost:216$ per dedication


For reservations and information call:


972-3-6164725 


Or e-mail: meorot@meorot.co.il
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ד'-י' אייר





ג'-ח' תשרי














מסכת חולין צ"ג-צ"ט





בחר דף גמרא

















Reaching the Jewish world!


Israel


United States


Canada             England


Australia          Belgium


Brazil	              Venezuela


Switzerland      France


Mexico














Our weekly publication can be sent to you or your synagogue via regular mail for 72$ per year, or to your e-mail for free! Order your copy at:Dedications@meorot.co.il


Can't make it to a shiur? 


Take a front row seat at our live video stream shiur from Israel on exclusive website:www.Hadafhayomi.co.il


























E-mail:Dedications@meorot.co.il


www.Hadafhayomi.co.il








Main Office:1 Harav Wegman street, P.O.B 471,Bnei Brak Israel. Tel: 03-616 4725


For donations and dedication please call: In United States: 1866-252 1475. In Europe (U.K.) :0800-917 4786








