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דף כב\ב   ביטול ברוב


A matzah of chametz allowed on Pesach but there’s a mitzvah to burn it!


This article concerns a matzah of chametz which became mixed with kosher matzos, eating a mixture of the forbidden and the permitted, burning a matzah allowed to be eaten and other topics.


The current sugyos address the subjects pertaining to rov - the majority.  This concept includes a few different rules, including “follow the majority” and “becoming insignificant in a majority” (bitul berov).  Our sugya deals with “follow the majority” while it inquires that if there is a doubt as to whether an animal gave birth for the first time, it should be considered as such because most animals give birth, so follow the majority.


Eating a mixture of the forbidden and the permitted: There is a great disagreement among the Rishonim concerning a food that became insignificant in a majority.  A piece of neveilah that was mixed with two pieces of kosher meat may be eaten as it is bateil berov (we said “mixed” but not “cooked” because then there’s a need for it to become bateil in 60 parts because of its taste absorbed in all the foods cooked with it).  What about someone who wants to eat all three pieces, of which one, without any doubt, is neveilah?  According to Tosfos Rid (Bava Basra 31a), it is forbidden and if he did so, he must bring a chatas because he ate neveilah!  In his opinion, one person mustn’t eat all three pieces but only two of them.  However, his opinion stands alone and all the other Rishonim disagree, as the Tur rules (Y.D. 109) like his father, the Rosh (Chulin, Chapter Gid HaNasheh, §37), that “the forbidden article becomes permitted and it is permitted even to eat all of them at one time”.  The Rashba also agrees that from the Torah there’s no prohibition but in his opinion, Chazal decreed not to eat the three pieces together and Shulchan ‘Aruch rules likewise (Y.D. 109:1; see ibid for another opinion, and the Remo).


Does bitul barov dispel the article’s essence?  This disagreement of the Rishonim exposes the roots of the halachah of bitul berov.  Does the very essence of the forbidden food become insignificant and depart or, perhaps, the forbidden food does not become entirely detached from its roots of issur and its characteristics do not cease to exist but, in its present condition, it is allowed to be eaten?


Now that we have become acquainted with this disagreement, we turn to a beraisa cited in our Gemara and not repeated elsewhere in shas and we find that, apparently, it contains both opinions together!


The beraisa says that impure articles become bateil in a majority of pure articles and, therefore, someone who touches, even all of them together, does not become impure.  We thus see that the essence of the impure article becomes insignificant.  On the other hand, the beraisa says that he who carries the whole mixture becomes impure with tumas masa (impurity because of carrying) because he who carries an impure article becomes impure.  Didn’t the beraisa say that the article’s essence was dispelled?  (See Tosfos, s.v. Neveilah, that we could make a distinction).


The difference between touching and carrying: HaGaon Rabbi Elchanan Wasserman zt”l explains that if we examine the form of becoming impure by touching the impure article and the manner of becoming impure by carrying it, we’ll notice that they are essentially different.  By its nature, the act of touching the whole mixture is accomplished by a few acts of touching gathered together.  A person places his hand and every finger performs an act of touching, each part of his finger touches a different spot and all of them join in one great touching.  As touching is composed of parts, we say that each individual act of touching did not extend impurity to the toucher because it surely touched the pure majority and not the impure part.  The act of carrying is different: it only involves carrying its weight without any contact.  We don’t have a few individual acts joined together but a single act and therefore we can’t say that he didn’t carry the impure part.


You can conclude this article here but if you want to enjoy a witty question, you are invited to read on.


On the eve of Pesach a matzah of chametz became mixed with two kosher matzos.  Apparently, it became insignificant in the majority and, indeed, Magen Avraham rules (442) that it is permitted to eat the three matzos on Pesach.  However, won’t the prohibition to keep chametz during Pesach arise and eliminate the permission to eat them?  It is forbidden to eat chametz during Pesach and it’s forbidden to keep chametz at home: “You shall see no leavening throughout your domain.”  As the person possesses all the matzos, it turns out that just as someone who carries the whole mixture containing impurity becomes impure, as he certainly carried impurity, in the same way this person must immediately burn the three matzos as he possesses them all and one of them is surely chametz!  


We thus have a matzah permitted to eat but forbidden to keep in one’s possession...


It’s a mitzvah to burn what’s forbidden to eat: Rabbi Wasserman immediately solves the complicated predicament.  We are commanded not to possess chametz forbidden to eat!  This chametz succeeded in becoming insignificant due to bitul berov and may be eaten.  The Torah did not command us to burn it… (Kovetz Shi’urim, II, in Kovetz Beiurim, Bechoros, os 3; see also Mikraei Kodesh, Pesach, I, p. 241 and 236 from the Semag).





דף כד\א   עד יבוא ויורה צדק לכם


Tishbi will solve questions and problems


All those who learn Gemara are familiar with the word teiku, which means “it shall stand”.  The sages of the Talmud used this expression when they came across a question without an answer and this means that the topic did not reach a decision but stands: we don’t know how to decide it (the Magiah on the ‘Aruch).  The Maharshal asserts (Bava Kama, Ch. 1, §5) that when the Gemara concludes a discussion with teiku, this means that no one has the authority to decide it till the Sanhedrin will be reconsituted.  Some interpreted that the initials of teyku spell Tishbi yetaretz kushyos uve’ayos – Tishbi (Eliyahu HaNavi) will solve questions and queries.  The origin of this hint is in Sefer HaKaneh and other ancient works (see Tosfos Yom Tov, end of Eduyos; Igeres HaTiyul by the Maharal’s brother, Chelek HaDerush, os tav; Maris Ha’Ayin by the Chida, Yevamos 96a).


Till he comes and teaches, Tzedek, to you: There’s an explicit source in our sugya for Tishbi’s capacity to solve questions.  Our Gemara determines that a ewe, with a little pig tailing it to suck from it, is exempt in the future from the obligations of the bechorah (giving birth for the first time) as we rely that she gave birth to this animal which looks like a pig.  However, the pig is forbidden for eating although the offspring of a kosher animal may be eaten notwithstanding its form, as the link of the mother with the suckling does not suffice to determine for sure that the pig is the animal’s offspring.  In other words, the fact that the mother suckles a small animal testifies that it recently gave birth but we suspect that perhaps it gave birth to a lamb and after it was lost, it adopted the pig.  The Gemara therefore says: “If he saw a pig tailing a ewe, it is exempt from the bechorah and the pig must not be eaten ‘till he comes and teaches, Tzedek (righteousness), to you.”  Rashi comments (s.v. ‘Ad): “Till Eliyahu comes and rules if it is permitted or allowed.”


The trouble is that elsewhere (Shabbos 108a, s.v. Mai im) Rashi comments about Eliyahu that “permission and prohibition do not depend on him as it (Torah) is not in Heaven”!  Are we facing an explicit contradiction in Rashi?  Many Torah leaders discussed Eliyahu’s ability to solve doubts.


A decision resulting from wisdom is accepted but not from prophecy: The Chida explains (Birkei Yosef, 32) that the prophet of G-d, herald of the Redemption, who “will soon come to us with Mashiach, the son of David” cannot decide halachic questions as “it is not in Heaven”.  However, Eliyahu, aside from being a prophet, was a sage of the chachmei Yisrael and a link in the chain of those who passed on the Torah from Moshe (Rambam in his preface to Yad Hachazakah, that he received from his mentor, Achiyah HaShiloni).  When he comes and solves a doubt due to his wisdom, we can certainly rely on him.  Therefore, when he rules halachah with the power of his prophecy and his knowledge of the angels, we cannot decide according to him but if he rules halachah with the strength of his Torah, we can decide accordingly.


Eliyahu in two forms: The Chasam Sofer zt”l also relates to the issue, not before asking that the Gemara testifies (Eiruvin 43b) that Eliyahu will not come to announce the Redemption on Shabbos as he cannot move from town to town out of the techum, as that is forbidden on Shabbos but, nonetheless, every mohel announces at a circumcision “Eliyahu the prophet, stand at my right to support me”, even at a bris held on Shabbos.  Therefore he explains that we must distinguish between Eliyahu the prophet and Eliyahu the sage.  Sometimes Eliyahu is revealed only in a spiritual form and sometimes he is revealed in a material form (see ibid as to what he explains concerning this issue).  When he appears physically, he must heed halachah, including the prohibition of going out the techum on Shabbos, and his rulings are accepted but if he is revealed only spiritually, his rulings are not accepted.


Indeed, there are a few halachos ruled by Eliyahu, such as that gentiles do not render things impure (Bava Metzi’a 114b) and others, and they were accepted as halachah (according to Rambam, Hilchos Tumah 1:13) because when he ruled them, he was revealed in his physical form (Responsa Chasam Sofer, VI, 98, and Toras Moshe on the Torah, 3rd edition, on the verse “…and the man became a living soul”).


Eliyahu HaNavi, Eliyahu HaTishbi, Eliyahu HaGil’adi:  Eliyahu has three names for his three functions: Eliyahu HaNavi: This is his name as the announcer of the Redemption, as we are told: “Behold, I send you Eliyahu the Prophet before the coming of the day of Hashem, the great and the fearful” (Malachi 3:23); Eliyahu HaTishbi: This is his name as the one who makes Israel repent (tashiv), as we are told: “…And he will return (veheishiv) the heart of fathers to sons and the heart of sons to their fathers” (Malachi 3:24); Eliyahu HaGil’adi: about this name we are told: “Of the residents of Gil’ad, of those who sit in the Lishkas HaGazis and Gil’ad only means the Temple” (Yalkut Shim’oni, Melachim I, remez 208).  Namely, the appellation “Gil’adi” does not stem from his place of residence but hints at his attendance in the Lishkas HaGazis in the Temple.  The Sanhedrin sat in the Lishkas HaGazis and solved all the questions and doubts brought before them (Hagaon Rav M.M. Shapira, Rosh Yeshivah of Reishis Chochmah, Kovetz Beit Aharon VeYisrael, 102).





דף כה\א   שאני כנף דהיינו אורחיה


Plucking feathers from a cooked chicken on Shabbos


 “It is a common act pertaining to one of the avos melachos of Shabbos that is most severe concerning cooked fowl that still bears small feathers: it is forbidden to pluck it and it is an av melachah…as cited in Bechoros…therefore I have come to remind someone who has forgotten, that the matter should not be slight in his eyes as he could easily be considered like desecrators of the Shabbos” (Zayis Ra’anan, 1).


HaGaon Rabbi Moshe Yehudah Leib of Kutna zt”l opens his Zayis Ra’anan (1) with 13 remarks which, in his opinion, were important for his generation.  One of his warnings contains the ruling not to remove feathers from a cooked fowl on Shabbos for he who does so transgresses the melachah of gozez (shearing), one of the 39 melachos forbidden by the Torah.  He asserts that the source for this prohibition is from our sugya.


We have learnt in the Gemara that it is forbidden to work with a firstborn animal or shear its wool.  Our Gemara points out that he who slaughters a firstborn animal may pluck the wool from the place of slaughtering with his hands as the Torah forbade shearing and removing wool in this manner is not considered shearing as this is not the method of shearing wool.  The Gemara immediately points out that sheep are not like fowl.  People are accustomed to shear wool and not pull it out and therefore he who pulls it out does not transgress the prohibition of shearing, both concerning a firstborn animal and concerning Shabbos (on Shabbos and Yomtov it is permitted as this is doing melachah in an unusual manner [kileachar yad] but the Rabanan forbade it on Shabbos but not on Yomtov as it is required for food-related purposes; see Ramban and the Rosh §5, who disagrees).  However, people are accustomed to pull out feathers from fowl and not to shear them and therefore he who pulls out a feather on Shabbos or Yomtov transgresses the prohibition of gozez, and the halachah was so ruled (Rambam, Hilchos Shabbos 9:7).


Is it only forbidden to pluck feathers from a live bird or is it also forbidden to pluck feathers from a dead one?  Ramban, the Rosh and the Meiri (Shabbos 74b in Rashi’s name) rule that plucking feathers from a dead fowl is forbidden and this serves as a basis for the ruling of the author of Zayis Ra’anan, that one mustn’t remove feathers from cooked fowl on Shabbos.


The feathers are not fastly attached to the fowl: However, we must examine well if there is a difference between cooked and uncooked fowl.  One of the reasons to make such a distinction is that by cooking, the feathers become less stuck to the skin than they were originally and, as a result, it could be that pulling out a feather is not considered as though he plucks it from where it grew (see Responsa Yabi’a Omer, V, O.C. 34, in the name of Chedvas Yehoshua’).


A squash cooked while still attached to the ground: HaGaon Rabbi Meir Arik zt”l paid attention to this idea (Minchas Pitim on Y.D., in Sheyarei Minchah, p. 54a) but found very interesting proof from the Yerushalmi to refute it.  The Yerushalmi says (‘Orlah, Ch. 3, Halachah 6) that someone who was served an original dish - cooked squash still attached to the ground - must not eat it on Shabbos as he thus transgresses the melachah of kotzer (reaping), that he reaps the squash from the ground.  We thus see that cooking a food does not cause us to relate to its softened parts as disunited but everything remains as one whole.  It is forbidden to eat the cooked squash because it is still attached to the ground and, in the same way, it’s forbidden to pluck a feather from cooked fowl because the feather is still attached to it.  We see that something attached which was softened by cooking is not considered removed.


However, the issue is still not settled.  There’s a great difference between the two cases, continues Rabbi Arik.  The squash is connected to its source, its living root in the ground.  Therefore, logic dictates that removing the squash, connected to its living root, constitutes the melachah of kotzer.  This is not so in our case, where the source of the growth and the growth were cooked together and the source of the bond has melted (see ibid, that he does not remain with this difference; however, Yabia Omer, ibid proves from Dvar Avraham, who adopted this difference).





דף כה\ב   הוא קבר שאבד הוא קבר שנמצא


Identifying the ancient cemetery in York


It is now over 800 years that hardly any Jews live in York, England.  Those who lived there in the past suffered severely from the gentiles till their tragic end, when hundreds of Jews fled to Clifford Castle.  When they realized that the incited masses were approaching, they chose to “die at each other’s hands rather than forsake their faith”, according to the spine-chilling text on the sign at the foot of the restored castle.  An interesting incident brought the Jews to search the archives in York.


The cemetery was emptied of the ancient skeletons: It all began when, 20 years ago, a young man called Rav Yisrael Chayim Levin got off the train in York to change to another train and wanted to use his time to pray at the graves of the Ba’alei HaTosfos.  The local information clerk, seeing someone interested in ancient graves, whispered that in a certain place an ancient Jewish cemetery was exposed and hundreds of skeletons were taken out and stored at the great University of York.  Rav Levin rushed to the cemetery and found a fenced yard with a sign informing that construction was going on to prepare a parking lot, no less.


He immediately proceeded to the university and resourcefully presented himself as a researcher of Jewish law interested in the excavations.  After a short while he was sitting face to face with the professor in charge of the investigations who convinced him sincerely that the matter concerned a Jewish cemetery…  Shocked, the young man returned to Gateshead, drew the attention of the local Rabbis who involved the greatest poskim and everyone discussed if the matter really concerned a Jewish cemetery.


It turned out that the manner of burial was to the north while the Jewish custom is to be buried to the east, toward Yerushalayim, as a hint for the Resurrection.  However, a picture was presented of the grave of the Maharam of Rottenburg, who was also not buried facing east.  The undisputed fact was that there was actually a Jewish cemetery in York.  It was found written in an 800-year-old bill of sale that someone sold a certain nobleman ground “next to the Jewish cemetery”.  Furthermore, the area is still known as Jewsbury.  So is this a Jewish burial site?  No one disagreed that the corpses might well be Jewish but an immediate need arose to decide if this is a definite ruling or a mere doubt, as many implications stem from the question.


Apparently, this is a disagreement of the Tanaim in our sugya.  Our Gemara cites a beraisa concerning a field where it was known that there was a grave but its exact location became obscure and therefore we should be wary of impurity (tumas meis) in the whole field.  If, after a while, a grave is found in the field, there are different opinions.  According to Rebbi, the suspicion should be removed from the whole field as the grave which was lost is that which was found while Raban Shimon ben Gamliel contends that the doubt remains as perhaps the lost grave was not found and the grave which was found is another.


The case of the York cemetery is apparently very similar to the Tanaim’s disagreement.  It is known that there was a cemetery in York but we don’t know where.  If one cemetery was found, according to Rebbi that is the lost cemetery but according to Raban Shimon ben Gamliel, there remains a doubt.


However, HaGaon Rav S. Wagshal contended (Beirurei Halachah Giv’as Shaul, Y.D. 80; see ibid) that the two cases should not be compared.  First of all, we must understand why Raban Shimon ben Gamliel worries about another grave – after all, it was originally known about only one grave, which became lost in the field.  Why worry about another grave?  Indeed, the Gemara explains that since a grave was dug in this field, there’s room for doubt that maybe others were buried there.  We thus learn that Raban Shimon ben Gamliel’s ruling is valid in cases where there is a logical suspicion that the found grave is not the lost one.


However, in our case there’s no reason to raise this doubt as the gentiles are accustomed to be buried only next to their churches and York has such a gentile cemetery.  Thus there’s no logical suspicion that aside from the well-known gentile cemetery, they were buried elsewhere in the city.  Therefore, in our case, even according to Raban Shimon ben Gamliel, we should have no doubt about the identity of the burial ground (note that this halachah was not ruled by Rambam; see Hilchos Tumas Meis 8:1 and Sefer HaMafteiach, it is therefore debatable if this halachah depends on the Tanaim’s disagreement).


The matter ended with the honorable burial of the desecrated skeletons. That night lightning struck the ancient cathedral of York and the entire ancient wing was burnt down.








לעילוי נשמת


הר"ר יוסף בונים גוטר ז"ל ב"ר אליהו ז"ל


נלב"ע ט"ו תמוז תשמ"ג ת.נ.צ.ב.ה.
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A Personal Letter to the Daf Hayomi Learner


Dear Friend,


Shalom!  You probably participated in the inspiring event marking the siyum on Chulin and the beginning of Bechoros in the Daf HaYomi program, held in the presence of the leaders of our generation, Rebbes, Roshei Yeshivos and Dayanim in the beis midrash of HaGaon Rabbi Yosef Shalom Elyashiv in Yerushalayim.  If you didn’t have a chance to be there yourself, you could view it on huge screens set up in the squares of the big cities and in the centers of religious Jewry, and enjoy the feeling of brotherhood, which united thousands all over.  Everyone smiled together to see the sheep lifted up in the air to effect a kinyan.  The rolling drum in Meah Shearim reverberated simultaneously in Haifa, Bnei Berak, Raanana, Beitar, Modiin Ilit and elsewhere.  It was really impressive.  Holy excitement engulfed the masses when the leader of our generation entered his beis midrash.  His shi’ur, delivered in Yiddish, was absorbed with great attention by all those gathered, including many who do not speak the language.  It sufficed to see it.  You surely also paid great attention to the siyum and the stirring words of the Rebbe of Erloy… the truth is that if you saw it, I don’t have to tell you about it.


Even if for some reason you didn’t take part, you surely will be able to obtain a recording in order to experience the rare event: the acquiring of the sheep, the yarmulka of HaGaon Rabbi Shmuel Auerbach which served for kinyan sudar and…well, you’ll see it all.  But for this we don’t need a letter.  The advertisement due to appear is enough.


So allow me to give you some good advice: Preserve this exalted moment in your heart!  Carve it in your memory and engrave it deeply into your soul, because the great and awe-inspiring event was in order to honor…you, dear Daf HaYomi learner.  


Do you know that about 2,000 years of Torah gathered on the dais to tell you, “Go on!”?  Did you notice that dozens of outstanding talmidei chachamim, who devote every moment of their lives to learning, set aside much of their precious time for you, to announce loud and clear, for your sake and your offspring: Go on!


Okay.  There was a delightful orchestra, and there were sheep.  The rare mitzvah of the first shearing (reishis hageiz) was also observed but that’s not the main point.  The whole event was only meant to inform you, publicly and ceremoniously, that this mitzvah, which you observe each day, the mitzvah of learning Torah, will preserve you and the future generations till the arrival of Mashiach.


When we arrange a wedding, we rent a hall.  Smartly outfitted waiters scurry among the guests to serve their needs.  Photographers memorialize every moment.  Guests come and go, eat and dance, wish mazal tov, clap and shake hands, and joy pervades heaven and earth.  All of this for – the chassan and kallah.


Security guards were hired, a helicopter hovered overhead, a long dais was set up, the leaders of our generations honored it with their presence, photographers worked hard to catch the event, loudspeakers were spread afar, huge screens were hung in the streets, big posters were displayed at every street corner, many people, from all walks of life, gathered in the squares to participate and express their identification – with you, the chassan, the Daf HaYomi learner.


I know you’re busy.  You’re rushing to the Daf HaYomi shi’ur not to miss the beginning.  Allow me just one more line.


Go on.


*                          *                           *


It is befitting to cite the moving speech of HaGaon Rav Chayim David Kovalski, the director of the Meoros HaDaf HaYomi beis midrash:


With the permission of the leaders of our generation and our great posek…


Why do we, thousands of the Jewish People all over the country, have the merit that the leaders of the generation took the trouble to attend this siyum of Chulin and the beginning of Bechoros in the Daf HaYomi program?  This week, when I visited Moreinu Rav Elyashiv, he said that he was fully excited to hear that in the moshav Beit Gamliel, near Rechovot, 52 people attended the Daf HaYomi shi’ur this week.  Where were those 52 people before the establishment of the shi’ur?  Where were we one week before?  How fortunate we are that there is now a “time of good will”, that thousands upon thousands have joined this cycle of Daf Hayomi, Jews who previously didn’t learn regularly are now enjoying learning Gemara.  When Moreinu heard that to learn Chulin, one of the hardest tractates in Kodoshim, thousands of Jews exerted themselves every day…  The chapter Ha’Or VehaRotev, dealing with intricate concepts of tumah and taharah, and people leave their homes after their workday showing an example to their families that no day goes by without Torah, that a day without Torah is simply not a day at all.


The leaders of our generation have come this evening to honor the self-sacrifice of the thousands who withstand temptations and come each day to study Torah.  They don’t come just to fulfill an obligation.  They come to make the greatest business in history – the occupation in Torah learning.  All feel that that Daf Hayomi is the greatest item on their agenda, just as Pesach time we buy matzos and Sukkos time we buy esrogim, all are busy with Chulin, with Bechoros, with Torah study.  


This evening, Meoros HaDaf HaYomi has two goals.  One goal is to establish shi’urim.  Anyone who knows of somewhere where a shi’ur can be established should call Meoros and another shi’ur will be founded immediately.  The second goal is that learning Daf HaYomi should be part of the public agenda, the topic which all talk about.


In conclusion: two months ago there was a gathering in Bnei Berak, attended by leaders of our generation, to encourage the magidei shi’ur.  This evening we have gathered to encourage the learners.  The train will soon arrive at its destination.  We shall finish the Shas within a year.  Come and join us!  Feel the sweet taste of Torah!  The sweet taste of Torah gives us strength to cope with the materialism of this world, which tries to drown us.


Therefore, just as if we see people falling off a boat everyone tries to save them, some people dropped from the shi’urim as they learnt Seder Kodoshim, and we herewith announce: Come and join, come and be partners.  The Torah is waiting for you and is happy with you.  Come and start tractate Bechoros.





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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דף כו\א   מלאתך ודמעך לא תאחר


Prayer with Tears


The  holy Sheloh cites an interesting explanation of the verse “your fullness and ma’aser (dim’acha, also meaning ‘your tears’) you shall not delay” in the name of Rabbi Menachem HaBavli: He who begs something of Hashem with tears will have his request met speedily, without delay, because the gates of tears have not been closed.





דף כד\א  עד יבא ויורה צדק לכם


תשב"י


Our Gemara concludes a halachic discussion by saying that one should be strict till Eliyahu comes to teach us.  Zecher Chayil asserts: Why are we accustomed to say Teiku - “Tishbi will solve questions and queries”?  After all, it would be better to say Eiku – “Eliyahu will solve questions and queries.  But it is a hint, as “Tishbi” forms the initials of “Torah, Shas, Bavli, Yerushalmi”.





דף כח\ב   הלכה חמורך טרפון


The Donkey Was Captured


Our mishnah recounts that Rabbi Tarfon declared an animal treifah wrongly and said “Your donkey has gone, Tarfon.”  In other words, he’d have to sell his donkey to compensate the animal’s owner.  HaGaon Rabbi Yitzchak Weiss zt”l said that there’s a hint here: A talmid chacham is compared to a donkey: “Yisachar is a strong donkey” (see Rashi, Bereishis 49:14).  As he discovered that he erred, he was sorry that the title of talmid chacham was removed from him: “Your “donkey” has gone, Tarfon” (Ma’yanah shel Mishnah).


דף כח\ב   ותיפוק ליה בטעה בדבר משנה הוא


“If He Erred in a Mishnah” Before the Mishnah


Our Gemara says that Rabbi Tarfon did not have to compensate the owner of an animal which he declared treifah in error, and the owner fed it to dogs, as there’s a rule that “if he erred in a mishnah, he may change his mind”.  A dayan who erred concerning an explicit fact may change his ruling and, as such, the animal’s owner has only to complain to himself that he gave the meat to dogs for if he had waited, Rabbi Tarfon would have permitted it.  Apparently, from here we learn that “if he erred in a mishnah” does not only concern something written in the Mishnah but it means something clear and simple, as Rabbi Tarfon lived a long time before Rebbi edited the Mishnah.  However, it could be that the mishnayos were well learnt by people a long time before Rebbi (see the Shach, 25, S.K. 9). 
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