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דף יא\א   וכי יש לך דבר שנעשית מצוותו ומועלים בו


Burying a dead person twice


Two halachos were stated about the deceased: the mitzvah of burial and the prohibition to derive benefit from the deceased.  It is a mitzvah from the Torah to bury him, as we are told: “You shall bury him on that day” (Devarim 21:23; see Rambam, Hilchos Eivel 12:1) and it is also forbidden to derive benefit from him (Tur and Shulchan ‘Aruch, Y.D. 349:1).  What about a deceased who was already buried?  Is it still forbidden to derive benefit from him?  The root of the issue stems from the halachos of me’ilah explained in our Gemara.


Sanctity that dissipates with the end of the use of an article: Our sugya explains that it is forbidden to derive benefit from an article of hekdesh.  However, after its mitzvah has been observed, its sanctity dissipates and he who uses it for a mundane purpose does not transgress a prohibition of the Torah.  Tosfos state (Temurah 33b) that in the light of this rule, we can understand the Gemara (ibid) which we have recently learnt, that articles from which it is forbidden to derive benefit, which must be burnt, are permitted for benefit after they’re burnt and have become ashes. However, articles forbidden for benefit which must be buried - so that people should not erroneously make use of them - are not permitted for benefit, even if they were burnt and became ashes.  This halachah is well understood, write Tosfos, in light of our Gemara, which says that if the mitzvah of an article was observed, the issur hana'ah departs from it.  Therefore, those which must be burnt and were burnt had their mitzvah observed but those which much be buried so that people shouldn’t err with them had no mitzvah observed with them when they were burnt as there’s no mitzvah to burn them.


Let’s pay attention to the following distinction.


According to Rambam (Hilchos Tzara’as 11:1), it’s a mitzvah of the Torah to bury the slaughtered bird which the metzora’ brings for his purification to the Temple.  This burial utterly differs from the halachah of burying articles forbidden for benefit for they are buried to hide them lest people err with them whereas this bird is buried because this is its halachah, this is its mitzvah and thus its purpose is attained.  Apparently, the halachah of this bird should be identical to the halachah of an article forbidden for benefit that must be burnt: just as it is permitted after its mitzvah has been observed, the bird should also be permitted for benefit after its mitzvah has been observed.  Is this true?


When does the mitzvah of burial end?  Many years ago a Torah journal called Kol HaTorah was distributed in London containing halachic dissertations by talmidei chachamim who survived the Holocaust.  One of them was HaGaon Rabbi Moshe Sternbuch, who wrote an article about our topic and suggests a very fine contention.  The mitzvos of burial in the Torah – burying the deceased and the metzora’s bird – don’t end with putting the corpse in the ground as their aim is that the corpse should remain buried in the ground.  What is this like?  Like a person who hides a diamond in a safe.  Everyone understands that merely putting the diamond in the safe doesn’t help unless it stays in the safe.  In the same way, the mitzvah of burial is that the burial site shall be the place of the article buried and therefore if someone wants to derive benefit from the buried bird because its mitzvah has ended, as it has already been buried, he is wrong, as the mitzvah that it be buried is constantly observed and this mitzvah never ends.


The prohibition to derive benefit and the burial are not connected: Many talmidei chachamim (see Responsa Seridei Eish, I, 42) toiled over this profound topic and we shall mention an interesting conclusion indicated by the Noda’ BiYehudah zt”l, who discusses the prohibition to derive benefit from bones of a dead body that crumbled and became dust (Responsa, 1st edition, 90).  In his opinion, the issue of deriving benefit from a deceased who was buried and exhumed is meaningless and everyone must admit that the prohibition remains.  Only articles whose din to be burnt stems from their issur hanaah are permitted for benefit after being burnt as “their mitzvah has been observed”: the issur hanaah was the basis for their being burnt and with their being burnt, the prohibition dissipated.  However, burying the deceased and the prohibition to derive benefit from him are not connected at all.  We don’t bury the deceased because it’s forbidden to derive benefit from him but because of his honor, so that he won’t be left despised on the ground.  Aside from that, it’s forbidden to derive benefit from him.  Therefore, how can one imagine that the prohibition for benefit disappears with his burial?





דף יא\א   דישון המזבח הפנימי והמנורה


The mitzvah to clean the Menorah


Every day the kohanim lit wicks with pure olive oil in the seven branches of the Menorah in the Temple.  Before lighting, a kohen would remove the ashes which accumulated in the branches from the previous wicks and our Gemara mentions four words about this: Menorah minalan? “deshen, hadeshen”.  In other words, the verse could have stated deshen (“ashes”).  The letter hei is superfluous and was added to teach us about cleaning the Menorah.


According to some Rishonim, this interpretation relates to the mitzvah of cleaning the Menorah (dishun hamenorah).  But Tosfos wonder (s.v. Bishelama mizbeiach hachitzon): why is there a need to learn this from derashos and superfluous letters while there’s an explicit verse – “beheitivo…when he cleans the lights” (Shemos 30:7) – one must clean the lights and remove the ashes?  (See Tosfos as to how they explain the derashah).  HaGaon Rav Yitzchak Zeev Soloveitchik zt”l reconciles this tremendous question in a wonderful way (Chidushei Maran Riz HaLevi, Hilchos Temidin Umusafin).


Dishun hamenorah to clean it: From the verse “…when he cleans the lights” we learn that there’s a mitzvah to clean the Menorah and prepare it for the next lighting.  Let us examine the essence of the mitzvah.  Is the mitzvah of dishun hamenorah to take the ashes from the Menorah, or to clean it?  When a person dusts an article, no one would define that his aim is to fill the rag with dust because everyone understands that his aim is to clean the article.  As such, also removing the ashes from the Menorah is only an act of cleaning focusing on the Menorah and not an act whose main aim is moving the ashes from one place to another.


Therefore, if a kohen would use the ashes in the Menorah he transgresses no prohibition as we learnt a basic rule in the Gemara regarding halachos of me’ilah: an article of hekdesh which fulfilled its purpose does not bear the prohibition of me’ilah and he who derives mundane use therefrom does not commit me’ilah and these wicks fulfilled their purpose before they became ashes.


Dishun hamenorah to bring the ashes to the altar: Indeed, all this is so before the derashah of deshen, hadeshen.  However, this derashah teaches us that aside from the aim of cleaning the Menorah, there is a holy aim in the very removal of the ashes from the Menorah to the altar and this service is part of the sacred services of the Temple.  Just as one must play the flute, bake the showbread and sprinkle the blood of the sacrifices on the altar, one must bring the ashes from the Menorah to the altar.  As such, he who derives benefit from the ashes before they are taken from the Menorah to the altar commits me’ilah as the purpose of the ashes has not yet been completed, to be taken to the altar.  (Therefore our sugya, which serves to explain the reason why only after the dishun there’s no me’ilah, cited the verse that the mitzvah is with the ashes themselves).  


This understanding reconciles an apparent superfluous phrasing in Rambam’s statements.


Rambam writes (Hilchos Bias Mikdash 9:2) that a non-kohen who cleaned the lights of the Menorah and prepared them for lighting is not punished with death, as opposed to a non-kohen who performs one of the services in the Temple, because this is “a service followed by a service”, that the lights have not yet been lit and a non-kohen is punished with death only for performing a service after which there’s no need to add anything.  But a few paragraphs later (halachah 8), he adds and gives an utterly different reason, that a non-koen is punished with death only for ‘avodas matanah (a service of giving) and not for ‘avodas siluk (a service of removing).  In other words, he who sprinkles the blood puts the blood on the altar but he who performs dishun removes the ashes and one is punished with death only for services of giving.  Why did Rambam see a need to give two reasons for the non-kohen’s exemption when he performed dishun hamenorah?


In the light of the above, the issue is well explained.  If we want to kill the non-kohen for the service of cleaning that he performed with the Menorah, we exempt him because the dishun is a “service followed by another service”, that the next lighting is the completion of the service of preparing the Menorah.  And if we want to kill him because of the sacred service – taking the ashes from the Menorah to the altar, which is not connected with the cleaning but the act itself is a service – then for this there’s a need for another exemption: only a service of giving applies the death penalty and not a service of removal.


דף יא\ב   ומביאין יין קרוש שהוא דומה לעגולי דבילה ושורפין אותה בקדושה


Does a taste absorbed in a utensil have an expiry date?


The nesachim in the Temple – the wine brought with the sacrifices – were poured by the kohanim in the shitin – hollow holes on top of the altar in the southwest corner.  But the Tanaim disagreed as to the fate of the wine.  According to the Chachamim, the wine would go down to the tehom – depths – and according to Rabbi Elazar bar Rabbi Tzadok, the wine would drip into a lul – cage – under the shitin and once in every 70 years the kohanim would enter the "cage" to take out the accumulated dried wine and burn it, as it was sacred.


The use during Pesach of a pot in which chametz was cooked: The Chacham Tzvi opens his 75th responsum with “A story of an iron pot”.  Two years previously, the pot served for cooking chametz and now they wanted to use it during Pesach.  The Chacham Tzvi recounts that some pupils wanted to forbid what was cooked during Pesach because of the taste of chametz remaining in the pot but he strongly opposed this opinion – “I told them that they err”.  He contended that everyone would agree that a pot in which chametz was cooked a thousand years ago is not disqualified for Pesach because the taste of the chametz has long dissipated.  We thus see that there is a time limit for a taste and it doesn’t remain forever and the Chacham Tzvi ruled, relying on various proofs and supports, that the taste becomes completely insignificant after 12 months if the food is maintained in ordinary conditions, which don’t preserve it.  He concludes his responsum with the statement that “lechatechila (as a first preference), I was not bold to permit cooking chametz in a pot which stood for 12 months but bedieved (after the fact) I rule as practical halachah to permit what was cooked in it during Pesach.”


A slight amount of the taste remains for a long time: His determined opinion was not accepted among the poskim of the generations, including his brother-in-law, the author of Panim Meiros zt”l (Responsa, I, 24), and others, who held that somewhat of the taste remains also after a long time.  Many of them cited our Gemara as definite proof that food is preserved over many years: the congealed wine, without moisture, which accumulated under the shitin, was taken by the kohanim to be burnt.  Why should it be burnt?  After all, it’s hardened and lacks taste and isn't any more regarded as food.  We thus see that a taste remains even after a long time.  Of course, its main strong taste dissipates and no longer remains but it doesn’t disappear completely.


In his Derech HaKodesh, printed at the end of Magid Mereishis, Maharach Alfandari cites this proof from our Gemara and writes that he rejects it in several ways but doesn’t detail how.  Years later, HaGaon Rabbi Yosef Shaul Natanzon zt”l, author of Shoel Umeishiv (Responsa, 1st edition, III, 28), bemoaned that “he didn’t inform us as to his intention” and therefore gives a reason himself as to why the proof should be rejected.


There was also wine under the shitin: He explains that though some of the wine surely dried out and became tasteless over 70 years, during the last year they continued to pour nesachim and the new wine penetrated all the old layers and it turns out that they are mixed with wine having a taste.  Therefore the kohanim burnt all the wine (see ibid, that he wrote further that though the wine is inedible for humans, it is edible for dogs and the halachah to burn it remains).  Aside from that, he contends that we must distinguish between different ways of storing food and it could be that the lul under the shitin preserved the wine’s taste and in our case even the Chazam Tzvi would admit that its taste remains.


In the end, after a discussion of hundreds of years, the Chacham Tzvi’s opinion was not accepted but the poskim add it to a group of other permitting reasons where not one of them suffices to be lenient but where all of them together join to be lenient.


Eating sheruyah on the day following Pesach: Use of the Chacham Tzvi’s approach is also made concerning the custom of many not to eat sheruyah (wetted matza) during Pesach and therefore they take care not to cook sheruyah in Pesach utensils even on the day following Yomtov as the taste of the food remains in the utensils and next year they want to use them for Pesach.  However, before a leap year they don’t avoid eating sheruyah in Pesach utensils on the day following Pesach because 12 months will pass till the next Pesach and the taste of the food will dissipate according to the Chacham Tzvi (Pischa Zuta, O.C. 438).





דף יג\א   הקדיש בור ואח"כ נתמלא מים


If a lost article is found in a synagogue, to whom does it belong?


Let’s discover how two ways of learning our Gemara constitute two aspects of a halachic question concerning property: if articles without an identifying mark were found in a synagogue, to whom do they belong?


Does the domain of a synagogue acquire?  If an unidentifiable lost article fell into a person’s yard, he acquires it by kinyan chatzer as it is a well-known rule that “a person’s yard acquires for him without his knowledge”.  He doesn’t have to perform any act of acquisition with the article and even doesn’t have to know that the article is found on his property.  It suffices that it is on his property.  Therefore we must decide the halachah of a lost article without identifying marks, which may be acquired by anyone, if it is found in a synagogue.  Apparently, the article belongs to the synagogue as it is found on its property but the author of Agudah asserts (beginning of Me’ilah) that the finder of the article may take it for himself and he proves his statement from our Gemara.


Tosfos: Hekdesh doesn’t acquire by kinyan chatzer: Our sugya explains that if a pit full of water was dedicated to the Temple, he who uses the water for a mundane purpose commits me’ilah as the water belongs to hekdesh.  However, if the pit was dedicated when it was empty and after its dedication it was filled with water, he who uses the water does not transgress the prohibition of me’ilah.  Why?  Tosfos explain (s.v. Aval) that the water which accumulated in the pit did not become the property of hekdesh because hekdesh does not acquire by kinyan chatzer as hekdesh has no hand.  In other words, the halachah of kinyan chatzer is learnt from the verse “it will be found in his hand” – “anywhere” (see Bava Metzi’a 10b).  As kinyan chatzer is learnt from the word beyado (“in his hand”), only a person with a hand acquires by kinyan chatzer but hekdesh, which has no human owner, does not acquire by kinyan chatzer.  According to the author of Agudah, the din of a synagogue is like that of hekdesh and a synagogue is regarded as property without a human owner and therefore a synagogue’s domain does not acquire by kinyan chatzer.


Ramban: Hekdesh acquires by kinyan chatzer: However, Ramban explains (Bava Basra 79a) our Gemara differently.  In his opinion, the water which accumulated in the pit was acquired by hekdesh by kinyan chatzer but, nonetheless, is exempt from the prohibition of me’ilah because the Torah decreed the prohibition of me’ilah only on articles dedicated to hekdesh and not on articles acquired by hekdesh!  (See Ketzos HaChoshen, 200, S.K. 1 and the Rishonim on the sugya in Bava Basra, ibid).


Therefore, in Ramban’s opinion, an article lost in a synagogue belongs to the synagogue if the conditions exist for kinyan chatzer – that the premises are safe from thieves – something not so common in public places.  Indeed, from the Chasam Sofer’s statements (Responsa, O.C. 44) it appears that one way or another, he who finds an article without identifying marks in a synagogue may take it for himself, because a synagogue is not guarded premises.  Still, there are synagogues that are properly safeguarded and in these places the afore-mentioned difference of opinions is extremely topical (see Magen Avraham, 154, S.K. 23 and Hagahos Rabbi ‘Akiva Eiger, ibid).


All the above issue is according to the author of Agudah, who compares the property of hekdesh to that of a synagogue.  However, the author of Ketzos HaChoshen (ibid) cites proof that other Rishonim (Ribash, etc.) hold that a synagogue is not like the property of hekdesh but like a domain owned by partners, but he proved that he who finds an article in a synagogue may take it for other reasons.





דף טו\א   הבשר והחלב והסולת


A concluding berachah after half a portion of ice cream


Our mishnah explains that “five things pertaining to an ‘olah combine with each other: the meat, the fat, the fine flour, the wine and the oil”.  In other words, different prohibitions pertaining to sacrifices depend on certain measures, that if the amount of a kezayis is lacking, he who transgresses the prohibition is not punished (for example, he who eats nosar or pigul or offers a sacrifice outside the Temple).  The mishnah explains that one can make up a kezayis from two types of things offered on the altar.


Tosfos remark (Zevachim 109a, s.v. ‘Olah) that the amount of wine and oil is a revi’is (some say 86cc and some say about 150cc) and the amount of meat is a kezayis (about 27cc) and therefore a mixture of wine and meat is not regarded as having the proper amount even though it contains more than a kezayis or more than a revi’is as long as one of them in itself doesn’t have the required amount whereas in our case, the wine got the halachah of solid food after they soaked the meat in wine and then the wine is regarded as solid food, whose amount is a kezayis, and it combines with the meat.


We proceed to the matter of berachos on food.  The obligation to pronounce a berachah after eating depends on the amount eaten: he who eats a kezayis or drinks a revi’is must pronounce a concluding berachah.  However, he who eats less than a kezayis or drinks less than a revi’is does not have the obligation to say a concluding berachah.  What about a person who ate somewhat less than a kezayis and drank somewhat less than a revi’is?  Do the two almost-required amounts combine to obligate him to say a concluding berachah?  Magen Avraham (210, S.K. 1) relies on the above Tosfos and states that if the combination of the drink and the solid food is made by soaking the solid food in the drink, they may be combined for an amount of a kezayis to make one obligated to pronounce a concluding berachah!  (See ibid, that the basis for the halachah is explained in the Gemara concerning the prohibition of eating on Yom Kippur and was ruled in Shulchan ‘Aruch, 612).


It must be stressed that defining "food" and "drink" is not so simple.  A liquid that congealed, such as ice cream, is widely discussed by Poskim as to if it should be considered solid or liquid (see Vezos Haberachah p. 44).
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14 weeks!!!


A gigantic golden bell hanging on an enormous hook.  It is currently being cleaned and polished, its hinges oiled and its gong lightly shaken to ensure that on the great day its sound will reverberate from one end of the world to the other.


The bell of the Daf HaYomi strikes powerfully in all communities throughout the world once every seven and a half years since 5683, when HaGaon Rabbi Meir Shapira zt”l of Lublin began to turn its wheels.  Once in seven and a half years all Daf HaYomi learners gather in brotherhood and joy, echoing a heart-to-heart call of love and affection to those who have not yet joined the project: "Grasp hold of the line of life, join the biggest partnership group in the world."


Dearest brother,


In another 14 weeks thousands of Daf HaYomi learners will fervently ring the bell of the Daf HaYomi and to its resounding chime masses of people will stream to the batei midrashos and synagogues to join the shi’urim.  Now you still have the chance to join the learners, to learn another tractate or two and to merit that your voice will be heard with them at the Siyum HaShas on 25 Adar.  Thus you will participate in the great reward saved for learners of the Torah and for those who endear the Torah among the public.





We continue to an exciting visit at a stirring siyum.
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This is no hotel.  This is a prison.  Dekel Prison.  The time is 3:00 in the afternoon.  An excited person, in his forties, holds the public phone in his hand and a paper in his other hand with a big title: Recipe for Smoked Meat.


“Hello, Mother.  We’re holding a siyum… Yes, we managed to finish a whole tractate.  Please give me your wonderful recipe for smoked meat.  No, Mother, don’t cry.  I’m happy now.  Be happy too.”


He writes down all the details as though they were a miraculous elixir to escape the walls.


“Yes, Mother, I’m writing.  Salt, black pepper, cummin – Oh, we don’t have cummin – sweet paprika, crushed garlic…to put it on the side, turn it over…good, sure.”


They all devoted themselves to the task: a siyum in the prison.


You can’t bring food from outside the walls.  Everything is prepared by the inmates, who were so excited to greet HaGaon Rav Chayim David Kovalski, head of the Beis Midrash for the magidei shi’ur of Meoros HaDaf HaYomi, who was invited to participate in this honorable siyum.


To write that it was joyful – how should we say?  The expression is not so fitting.  But to write that it was sad is untrue.  The eyes of all the participants shone with a true Jewish spark.  There there’s lots of time to think, whether they want to or not.  They sat at the tables and their souls shone with the light of the Torah.  Their bodies are imprisoned but their souls are free.  They’re here but their spirit joins the great legion of Daf HaYomi learners throughout the world.


A uniformed guard with a serious face greeted the visitors.  Dekel Prison is not surrounded by rusty iron gates from the Ottoman era and curly oriental bars don’t adorn its windows.  We learn from the report of the Prisons Authority that the prison was founded in Nisan 5763 with a medium level of security, partly consisting of existing wings and partly of new buildings.  The next page of the booklet details that “the prison population is varied: criminals, Israeli residents with seven years to spend in jail and indicted residents from the territories with up to three years to spend in jail, including illegal immigrants.”  May we be spared. 


The modern construction and attractive design don’t remove, even for a moment, the sad atmosphere enveloping the place.  One must proceed through several gates to get to the destination.  A gigantic gate is opened.  You enter and it’s closed after you.  The great iron door bangs heavily on a tremendous lintel.  While the echo of the bang still sounds in your ears, you hear the sound of the next gate opening before you.  Another guard, another gate and so on.  Seven times.  A burly guard accompanies the guests lest they smuggle in something that a seven-year-old child could get outside the prison.  Anyway.


The tables in the dining room were arranged like the letter ches.  There are no pictures.  It’s forbidden to take photographs.  Our description will have to serve as an imaginary camera.  Close your eyes and imagine 60 people incarcerated for several years, each with his own story, past and future, who sit every day to learn the Daf HaYomi.  Alone, without family.  Not after work, not before work and not in the middle of work.  In the middle of prison.  Many of them feel that learning Daf Hayomi cures their souls and enlivens their spirits.


The joy of the siyum was extremely moving.  “HaKadosh Baruch Hu, Anachnu Ohavim Otecha…”  The tones were not so correlated and the song, we must admit, has known more musical voices but never were so may people hanging on it with such great sanctity for such a long time.  They sang endlessly to the Matir Assurim – He who frees prisoners: “Hashem, we love You.”  Tears flowing like water. We love You.


One of the veteran learners there prepared a poem to express his overwhelming feelings.





The Pleasure of Learning


Every day of the week


When peace of mind I seek


Words from the open Gemara arise


And they are light before my eyes.


With all my might and main


I toil to awaken my brain.


The merit of learning the Daf HaYomi,


Intended for everyone, you and me,


Such spiritual tranquility


From Sunday thru' Friday


But on the holy Shabbos day


The pleasure is beyond word-say.


The words of learning seem to fly, 


From the daf - up to the sky,


For the holy words inspire,


Like bright flames of fire,


And there are many sparks of insight


For those who want to learn it right


So come today, join in and learn,


And Eternal reward you will earn.





He added a special poem for the siyum and here are a few lines:


The Siyum of Temurah, 9 Marcheshvan


We prayed to Hashem and expressed a desire:


Have mercy on us for our days expire,


We dwell in Your tents but no order, hopeless,


Send us a shepherd, we’ll graze in holiness,


And he will teach us the Daf every day


Deeply and not in a hasty way.


We don’t know, we're not experts,


But to learn we hunger and thirst.


The locked gates he will open for us


For our strength is not tremendous,


Strengthen us and bring us revelation


That we’ll soon leave here with jubilation.


And as for Rav Kovalski, whom we have finally had the merit to know, may Hashem bless him with many more years till 120 to continue and disseminate the Torah here and in the world.  May the Temple be built speedily in our days.  Good news, salvations and consolations.  Amen.





The participants in the shi’ur profusely thanked Rav Shai Gov Ari, the prison rabbi, who worked energetically to bring enough Gemaros and who helps to maintain religious life in the place with sensitivity and sanctity.  May Hashem bless his acts.





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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דף יא\א   תרעה עד שתסתאב


To Graze – To Delay


The accepted explanation for the expression tir’eh ‘ad shetistaev (“it should graze (feed) till it develops a defect”), common in Seder Kodoshim, is that the animal should graze in the field till it develops a defect.  But HaGaon Rav Chayim of Brisk zt”l explained that the word tir’eh means “waiting”, that the sacrifice should wait till it develops a defect.  He brought fine proof from the verse “…and your children will graze in the desert for 40 years” (Bemidbar 14:33), which means, as explained in Targum Onkelos, “…and your children will tarry in the desert”.





דף יא\ב   בשלמא מזבח החיצון...לפיכך טעון גניזה שהיה נבלע במקומו (רש"י)


Even the Ashes Disappeared


HaGaon Rabbi Avraham Leib Silberman zt”l, the Rabbi of Tzefas, recounted: It happened with Rabbi Moshe of Savaran zt”l that he made efforts to rectify a famous sinner and as a result the public forgot about him and no-one could even remember his name...  This is the deep meaning of Chazal’s saying that the ashes removed from the altar must be concealed.  The sacrifice atones for the sinner so much that even the ashes disappear as though they never existed.





דף יד\ב   לא נתנה תורה למלאכי השרת


Knowing the Torah Like the Angels


A father and son came to Rabbi Aizel Charif and the father asked that his son be examined in his learning.  Rabbi Aizel found him empty of knowledge.  He turned to the father and told him, “Your son is a real angel!”  After the happy father left with his son with tears of joy, Rabbi Aizel explained his intention: “Chazal said that the Torah was not given to the angels” (HaOtzar Hayehudi, 100). 
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