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Six weeks!!!


In a little while there’ll be no need to count.  The exhilarating aroma of the siyum haShas is in the air, carried on waves of excitement.  One can feel a holy anticipation of starting Daf HaYomi in the new cycle filling our batei midrashim, workplaces and homes.


This week we shall focus on people for whom participation in the Daf HaYomi is a real sacrifice.  They are very busy people with not much time even for themselves but nonetheless they join the Daf HaYomi shi’urim.


He Never Glanced Aside!


A famous lawyer, who participates in a shi’ur organized by Meoros Daf Hayomi, has recently been active among his friends and acquaintances from various sectors, persuading them to join the circle of Daf HaYomi learners.  He was accompanied with special Heavenly help, for even when it seemed he was operating where there was no chance for success, he succeeded.  Shi’urim were established and new people are learning.


Usually, he has a legal demeanor.  He sees the world through somber black-framed glasses and if he tilts his head down to look at you over their rims, you have what to worry about...  All his conceptions derive from the realm of law, where he has spent decades, so it’s no wonder that when he’s asked how he manages to attend the shi’ur regularly over such a long period – ever since he was conscripted by HaGaon Rav Chayim Dovid Kovalski, head of the beis midrash for Daf HaYomi lecturers – he answers with the following story.


There are countries, including the United States, where trials are held with great contestation between the prosecutor and the defense counsel.  The trial is not based merely on proofs but on rhetoric, demagoguery and the power of persuasion.


One day a city in such a country was tumultuous when a famous criminal was caught, thanks to a major secret operation.  For years the man deceived people, robbed their property and stripped them of their money with devilish dishonesty – no one felt sure of his belongings.  When the thief was caught and brought to trial, many people gathered to lay eyes on the notorious criminal and observe the fascinating scene expected during the litigation between the prosecutor and the defense counsel.


The prosecutor did his job well.  In a calm voice he enumerated the man’s crimes one by one, cleared his throat from time to time and 'inadvertently' raised his voice impassionedly.  When he counted the last crime, his thunderous voice filled the court, making hearts tremble, and if not for the guards, the audience would have lynched the criminal irrevocably.  The prosecutor stood in silence for a long moment looking at the pages before him.  When he felt that his words had had the desired effect, he closed his folder sharply and stepped down.


The defender made his way to the center of the hall with a somewhat amused expression.  His bank account had inflated regardless of the results of the trial but, aside from that, he had a good reason to smile.  He faced the greatest challenge he had ever encountered and he would actually succeed, if not for… well, let's not run ahead.


 “Honored court,” he began, “I think that all my words are superfluous.  The accused’s innocence will be soon proven because in another five minutes the real criminal will appear.”  He raised his hand impressively and pointed to the doors.  “There, in another five minutes, he’ll open the door and appear before us.”


It was a real drama.  Whispers in the audience grew louder while he continued to explain that until then he wanted, at any rate, to disprove some of the accusations and cast a doubt on others.  In a monotone, he counted out the crimes of which the man was accused as if they were a grocery list and explained that the events didn’t happen exactly so and, actually, it was not so awful.  Five minutes passed and another five minutes - he finished speaking only after half an hour.  If anyone had a good reason to doubt the defender’s sanity, it seemed that there was no greater opportunity.  Half an hour after his announcement nothing happened.  No one appeared and identified himself as the real criminal but the defender still appeared calm.  A few seconds later, the defender proved that any money the accused had paid him was justified.


He straightened his tie, rubbed his hands and addressed the court: “I have been looking at you well during the last half hour.  There was no one who didn’t look every few seconds at the door to see the real criminal.  Please tell me, if you’re so sure that the accused is the criminal, why did you look toward the door so much?  After all, the criminal is sitting here with us!  You yourselves proved that you’re not sure that he’s the criminal.”


Everyone applauded.  The defender had excelled.


One man sat silently waiting for the uproar to subside: the prosecutor.  He stood up and faced the audience: “When all of you were looking at the door, I looked only at one place all the time.  I watched the accused’s eyes.  I want to tell you that he never even once glanced toward the door…  Is there need for any greater proof that he knows better than all of us that the criminal will never appear at the door because he’s already with us?”


***********


A surprising broad smile crossed the lawyer’s face when he realized with satisfaction that his audience thoroughly enjoyed the story.  He concluded, “I know that there’s nothing more important to me than the Daf HaYomi.  I discovered this once I began to regularly attend the shi’ur and since then I don't glance aside in any direction when the time comes.  Nothing interests me, only the Daf HaYomi, because I know that no worldly gain comes anywhere near its precious value.”


A point for thought.





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.
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דף ל\ב   וכיון שבא לאויר העולם בא מלאך וסטרו על פיו ומשכחו כל התורה כולה


The shalom zachar: why, where and how


It has been the widespread custom in Ashkenazic communities for hundreds of years (as evident from the author of Terumas HaDeshen in Responsa, I, 269, and see ibid for its source in the Gemara acc. to Rabeinu Chananel) to celebrate a shalom zachar on Shabbos evening following the birth of a son.  Many fine reasons were said for the source of this custom, including the famous reason based on our Gemara, that friends come to console the infant for the great loss when he was born, as our Gemara says: “…and when he emerges, an angel comes and strikes his mouth and makes him forget the whole Torah” (see Derishah, Y.D. 264).


Why don’t we celebrate a shalom habas?  Some of the other reasons do not explain why we hold a shalom zachar on the birth of a son while we don’t celebrate a shalom nekeivah on the birth of a daughter (see Dagul Merevavah, Y.D. 178) but this reason explains it: a daughter is not commanded to learn Torah and she doesn’t mourn.  This reason is cited by many halachic authorities and some maintain that the shalom zachur is so called in connection with remembering (zechirah) the Torah he forgot (see Kitzur Otzar HaBris, p. 88, in the name of Migdal ‘Oz in the preface to Hilchos Milah).  The custom to eat chick peas is also well explained by this reason as round foods are fed to mourners (Tehilah LeDavid by the Gaon of Buczacz and Kores HaBris, parashas Noach, halachah 2, siman 265, S.K. 68, cited in Otzar HaBris, I, p. 89).


Where to hold a shalom zachar: It is noteworthy that according to this reason, the shalom zachar should be held where the infant is and if he’s not yet at home, it should not be celebrated as this is like consoling mourners while they’re not at home (Otzar HaBris, ibid, in the name of Even Yisrael).  Indeed, the Remo writes (Shulchan ‘Aruch, Y.D. 265:12): “We are accustomed to make a meal and feast on Shabbos evening after the birth of a son; people visit the infant to taste something there and it is also a se’udas mitzvah.”  “People visit the infant”: if the reason for holding a shalom zachar were to give thanks and rejoice for the birth, it would suffice to visit his parents.


A double shalom zachar for each infant: It is interesting to discover that the custom of shalom zachar with which we are familiar is a limited version of a multiple shalom zachar practised in the past.  In Eastern Europe people would hold “a se'udah on Shabbos evening, called a zachar, and on Shabbos morning they visit by the mother” (Derishah, 305, os 3).  This custom is also mentioned in other works (‘Aroch HaShulchan, Y.D. 265:37; Zichron Ya’akov by Rav Y. Lifshitz, I, Ch. 22; etc.), which state that on Shabbos evening they visited the infant’s home and tasted fruit and legumes and they said kerias shema’ and this custom was called ben zachar whereas on Shabbos morning they laid out liquor and cakes at the mother’s home and after prayers the congregation would visit the parents and eat and this event was called a shalom zachar.


Over the generations poverty increased and community Rabbanim regulated to suffice with light refreshments only on Shabbos evening whereas after shacharis they would visit the parents and merely wish mazal tov without refreshments.  Apparently, this custom was forgotten and disappeared with the years because of the lack of refreshments...


To explain the reason for the double shalom zachar, the Derishah wrote (ibid) that the meals correspond to Zachor (“Remember”) and Shamor (“Observe”).  This reason matches the opinion that the shalom zachar is celebrated to welcome the infant to his first Shabbos.  (See further in Meoros HaDaf HaYomi, Vol. II, p. 324).





דף לא\ב   ומפני מה אמרה תורה מילה לשמונה


Circumcision on the eighth day: the world was created according to the Torah


 “Why did the Torah say that circumcision should be performed on the eighth day?”  Our Gemara cites Rabbi Shimon bar Yochai: “So as not to have everyone rejoicing while his parents are sad.”  In other words, because halachic limitations apply to the mother for a week (this halachah is from the Torah and stems from the very birth; of course, there are various ways by which the impurity is prolonged for different reasons), as we are told: “A woman who will conceive and bear a male will be impure for seven days” (Vayikra 12:2).  The Torah waited with the mitzvah of circumcision for the end of this week so that everyone should rejoice with its observance.


The author of ‘Oneg Yom Tov (in the preface to his Responsa, os 15), explains Rabbi Shimon bar Yochai’s reason and extracts Torah-pearls about Hashem’s management of the world.  He opens with a rhetorical question: What should we answer happy parents who say they feel no sadness and are interested in observing the mitzvah of circumcision before the eighth day?  Of course, their reasoning cannot permit it.  If so, why did Rabbi Shimon say that the reason for circumcision on the eighth day is so that the parents should be glad?  Moreover, everyone knows that the mitzvah of circumcision supersedes Shabbos.  Is Shabbos really pushed aside only so that the parents should be happy at the circumcision?  In other words, can it be that the circumcision could be held before Shabbos but is put off till Shabbos so that the parents rejoice?  He concludes that it can only be that “all the Torah’s details are firmly set in the requirements of the world to be forbidden or permitted, pure or impure”, as follows.


Hashem created the world according to the Torah: "He looked in the Torah and created the world".  Since the mitzvah of circumcision was given to be performed on the eighth day, any Jewish male is not 'areil - “uncircumcised” till the eighth day.  Only starting with the eighth day his foreskin becomes a defect.  There is therefore no reason, of course, to remove it before the eighth day as it is not yet an 'orlah” (this is explicit in the Yerushalmi, Yevamos, at the beginning of Perek He’Arel, that a kohen’s son may be smeared with terumah oil till the eve of the eighth day because he is not yet defined as an 'areil, who may not eat terumah).  Rabbi Shimon bar Yochai means to explain why Hashem in advance created the world such that an infant’s foreskin is not an 'orlah to be removed till the eighth day - so that his parents should not be sad.  Therefore, if at first we assumed that an infant’s foreskin is a defect to be removed as soon as he is born but the mitzvah is delayed because his parents are sad, we now understand that the mitzvah was not given at all till the eighth day.  ‘Oneg Yom Tov concludes that “he doesn’t mean to say that this is the reason for circumcision having been given on the eighth day, but he means that this reason is given for His sublime will to fix in man that the time and nature of circumcision comes into his limbs on the eighth day - so that his parents should not be sad when all rejoice.”


Why didn’t Avraham circumcise himself?  It is interesting to note a statement attributed to HaGaon Rav Yitzchak Zeev of Brisk zt”l.  The question is well known as to why Avraham, who observed the entire Torah, didn’t circumcise himself.  The Gri"z explained that just as the foreskin is no defect till the eighth day, similarly until Hashem commanded the mitzvah of bris milah, the foreskin  was no defect and therefore Avraham didn’t observe the mitzvah (Kisvei HaTalmidim ‘al HaTorah, parshas Lech Lecha).


Members of our beis midrash add that this is supported by a Midrash (Tanchuma, parshas Lech Lecha, 16): “When Hashem said to Avraham, ‘Go before Me and be perfect”, he began to wonder.  He said, ‘Till now I’ve been perfect; if I circumcise myself, I’ll be lacking’.”  In other words, until he was commanded to circumcise himself, there was no reason to remove the foreskin because it was no defect.


We offer a few other reasons for circumcision on the eighth day.


The infant is weak till the eighth day: Rambam writes (Moreh Nevuchim, III, Ch. 49): “Circumcision is on the eighth day because any living being is very weak at birth, in its most extreme moisture, as though still in the womb, till the end of seven days and then it is counted as having emerged to the air of the world.  You see that this matter also pertains to animals: For seven days it shall be with its mother, as if beforehand it is a nefel (stillborn, not truly alive), and the same applies to a person: after he completes seven days, he is circumcised.”


The blood of circumcision is like the blood of a sacrifice: Rabeinu Bechayei writes (Bereishis 17) that the blood of circumcision is like that of a sacrifice, which only atones from the eighth day.


The seven stars: Orchos Chayim (Hilchos Milah, p. 15) mentions that all the seven planets pass over the infant when he waits till the eighth day.


The infant sits shiv’ah: Chayei Avraham offers a wonderful explanation (cited in Chosam Kodesh, 1): the infant sits shiv’ah for the Torah that he learnt in the womb, which he forgot once the angel struck his mouth!


We should mention the statement of Sefer HaChinuch (in the preface to his sefer) that the reasons for the mitzvos are concealed from us and human intelligence cannot understand Hashem’s ways but people must make an effort, according to their level, to try understand them according to the wisdom that Hashem gave them.





דף ל\א   טבילה בזמנה מצוה


The essence of the mitzvah of immersion in a mikveh


Our Gemara recounts that there once arose a complicated case of impurity: it was not known when the correct day for immersion was, and the doubt extended over 35 days.  The Gemara tells us that the Chachamim directed the person needing purification to immerse on each of those days – thirty five days! – in order to “catch” the exact day for purification.  They maintained that a person must purify himself on the day of purification, and each day might be the day.  However, Rabbi Yosei bar Rabbi Yehudah holds that one immersion at the end is enough because there is no mitzvah to immerse at the proper time.  As for the halachah, there is a broad difference of opinions among the Rishonim that spreads over many generations.  In this article we shall examine the mitzvah of “immersion in its proper time”, its definitions, reasons and sources.


We are faced with three stages.  The first stage is the difference of opinions among the Tanaim in our sugya as to if the impure person has a mitzvah to immerse on the very day when he can purify himself.  Their difference of opinions focuses on the way certain verses are interpreted as to if immersion in its proper time is a mitzvah (see Yoma 8a and Tosfos, ibid, s.v. Makshinan).


The author of Avnei Nezer zt”l adds a facet to this difference of opinions (Responsa, O.C. 424).  He explains that the root of the machlokes is, whether the process of purification is a mitzvah, which must therefore be done as soon as it applies, or perhaps the purification itself is no mitzvah but merely a means to remove the impurity (see Rashi, Shabbos 121a, s.v. Lav mitzvah).


Pnei Yehoshua’ wanted to lend another dimension to the difference of opinions among the Tanaim and his statement aroused a commotion in the beis hamedrash.  First, let us become familiar with an interesting altercation between him and the Maharsha and afterwards we'll understand the Pnei Yehoshua’s intention.


Must an impure utensil be immersed as soon as possible?  Our Gemara deals with impure men and women.  What about impure utensils?  Does this difference of opinions also apply to them?  Does anyone hold that impure utensil should be purified as soon as possible?


Indeed, the Maharsha (Shabbos 111a) and Machaneh Levi (Beitzah 18a) maintain that this is so.  The owner of the impure utensils must immerse them as soon as he can remove their impurity.  The Chazon Ish zt”l (Nega’im, §11, S.K. 14) adopts an identical approach regarding the mitzvah of immersion, emphasizing that this only applies if the owner of the utensils is himself pure.  However, if the owner is impure, what is the use of their immersion if immediately afterwards they will become impure again?  On the other hand, Pnei Yehoshua’ (Beitzah, ibid) totally disagrees with the Maharsha and Machaneh Levi, pointing out that in the entire Shas there is no mention of immediately immersing impure utensils, and the author of Sidrei Teharah (197, S.K. 4) dismisses their opinion that “it is a strange thing”.


At this stage we come close to revealing the reason for rushing the immersion of the impure.  Pnei Yehoshua’ adds that Sifrei contains proof for his opinion that concerning impure utensils, no one maintains that there’s a mitzvah to rush their immersion.  Sifrei states that it is allowed to keep an impure stove, which must be shattered, and there’s no obligation to shatter it immediately.  The obvious difficulty is, what has shattering to do with immersion?  After all, we are treating the question if there is an obligation to immerse utensils on time to purify them while Pnei Yehoshua’ cites a completely different example.


HaGaon Rabbi Meir Arik zt”l (Responsa Imrei Yosher, II, 188) took the Pnei Yehoshua’s proof, concluded from it how Pnei Yehoshua’ comprehended the need for immediate immersion, and asked a serious question thereon.  Certainly, writes Rabbi Arik, Pnei Yehoshua’ understood that the reason of the opinion that immersion in its proper time is a mitzvah, is in order to prevent a mishap (of spreading impurity).  Therefore, it would also be fit to shatter the stove immediately and not wait, to prevent inadvertent spreading of tumah.  As Sifrei explains that there’s no obligation to rush to shatter it, Pnei Yehoshua’ concluded that rushing purification applies only to people and not to utensils.


Thus, Pnei Yehoshua’ wanted to add another aspect to the difference of opinions among the Tanaim claiming that one should rush immersion also for the need to be careful of impurity and not place a pitfall before the pure.


However, this approach does not match an explicit Gemara (Yoma, ibid), which says that sprinkling the water containing the ashes of the red heifer on a tamei meis to purify him is also a mitzvah to be done on its very day just as immersion in its proper time is a mitzvah and this is learnt by comparison (hekeish) between the verses.  Apparently, why is there a need for a hekeish?  It suffices that the Torah rules that immersion in its proper time is a mitzvah - to avoid a mishap of tumah, and any intelligent person will understand that the same applies to sprinkling for purification from tumas meis.  We thus see that the halachah of immersion in its proper time is part of the mitzvah of immersion that the impure should immerse in the proper time, but not because of preventing tumah.  We therefore cannot learn from the permission to delay shattering an impure stove to delay immersing an impure utensil.





דף לא\ב   מפני מה אמרה תורה מילה לשמונה שלא יהיו כולם שמחים ואביו ואמו עצבים


The circumcision meal


It is a custom to hold a meal in honor of observing the mitzvah of circumcision.  This custom has many sources in the Midrashim (see Pirkei deRabbi Eli’ezer, Ch. 29; Midrash Tanchuma, beginning of parashas Tetzaveh; etc.), the Rishonim (see Sefer HaManhig, Avudraham, etc.) and poskim (Shulchan ‘Aruch, Y.D. 265:12).


Is the circumcision meal from the Torah or Rabbinical?  There is a discussion as to if the meal is a custom or an obligation (see Pirkei deRabbi Eli’ezer, ibid; etc.) but according to most poskim, it is only a rabbinical edict.  This is not a merely theoretic discussion; serious halachic implications depend on deciding the issue. The Vilna Gaon zt”l writes (Beiur HaGera, O.C. 640:6) that a circumcision meal should not be held outside the sukkah on Sukkos although, in certain cases, one may hold a wedding meal outside the sukkah as rejoicing at a wedding is a mitzvah of the Torah (see the Rosh, Kesubos, Ch. 1, §5) but the circumcision meal is a rabbinical edict.  Some claimed that as the circumcision meal is a rabbinical edict, leading poskim refrained from participating in a se'udas bris held on Friday, because of the honor of the Shabbos that one must not eat a lot on the eve of the Shabbos (see Sha’arei Teshuvah, O.C. 551:16).


There is a unique opinion, by the author of Responsa Or Ne’elam (cited in Sha’arei Teshuvah, ibid), that the circumcision meal is from the Torah and as proof he cites our Gemara and Rashi’s commentary.  Our Gemara says that circumcision was commanded for the eighth day because on that day the infant’s parents are happy and not sad (see at length in a previous article) and if the circumcision would be held before that time, everyone would be happy except for the parents.  Rashi explains that everyone would be happy “that they eat and drink at the meal”.  Thus, the Torah postponed observing the mitzvah of circumcision to enable holding the meal properly.  It is then obvious, he contended, that this meal is from the Torah.


Coffee and cake at a circumcision: Though the poskim disagree with him, everyone admits the great importance of the circumcision meal.  The Vilna Gaon admonished those who held the meal with coffee and pastries without offering bread (Chochmas Adam, kelal 149, siman 24).


An orchestra at a circumcision meal: Many have the custom to sing praises to Hashem during the meal and in certain places musical instruments were brought.  Once the Chida permitted to do so although the infant’s mother was within the year of mourning for her father (Responsa Chayim Shaal, I, 21).


A meal on the third day after circumcision: Some communities had the custom to hold another meal on the third day after the circumcision.  The source is associated to Hashem revealing Himself to Avraham on the third day after his circumcision (see Piskei Teshuvah, 192 in the remark).  Some poskim maintain that this meal is no se’udas mitzvah at all (see Responsa Chavos Yair, 70, and Responsa Mahari Bruna, 25, cited in Piskei Teshuvah, ibid).








( The shalom zachar: why, where and how


( Why don’t we celebrate a shalom habas?


( A double shalom zachar for each infant


( Circumcision on the eighth day: The world was created according to the Torah


       ( An infant sits shiv’ah


( Why Avraham didn’t circumcise himself


( The mitzvah to immerse in a mikveh


( Music at the circumcision meal








Vol. 295





1





השבוע בגליון




















2





מסכת נדה כ"ט-ל"ה





ו'-י"ב שבט





ג'-ח' תשרי

















דף ל\ב   וצופה ומביט מסוף העולם ועד סופו


There’s No Vision Without Torah


Our Gemara says that the fetus sees everything – from one end of the world to the other. Where is this wonderful vision?  How come it disappears from him?  The Tzanzer Rebbe zt”l said that our Gemara teaches us that when the child is born, an angel strikes his mouth and he forgets his Torah.  Since his Torah has gone, his vision ceases!  There’s no vision without Torah.





דף לא\א   שלשה שותפין יש באדם הקב"ה אביו אמו


Man Has Three Partners: Hashem, His Father and His Mother


The Gemara in Mo’ed Katan 26a says that he who sees a sefer Torah torn must tear his garments twice, once for the parchment and once for the script.  Would it not be fitting, then, that he who sees a person pass away should tear his garment twice, once for his body and once for his soul?  (The halachah to tear one’s garment for a deceased is learnt from the halachah to tear one’s garment for a sefer Torah – Likutei Dinim, os 11).  HaGaon Rabbi Eliezer Yehudah Waldenberg explains (Responsa Tzitz Eli’ezer, V, Ramas Rachel, Ch. 41) that there are three partners in (the making of) man, his spiritual parts are from Hashem and his material parts are from his parents.  When the time comes for him to pass away, Hashem takes His portion and leaves his parents’ portion.  Therefore one should tear his garment once and not twice because no active change has occurred in the body.





דף ל\ב   אמרו לו אין מביאין ראיה מן השוטים


A Fool Is Wise in His Own Affairs


Once HaGaon Rav Chayim of Brisk zt”l complained about all the harm caused to Judaism because of a certain activist.  People told him: “That person is out of his mind and we don’t bring proof from him.”  Rav Chayim replied, “I don’t know if he’s out of his mind or not.  However, there's a saying that even a madman is wise in his own affairs and therefore Judaism is not his affair at all.”





דף ל\ב   וכיון שבא לאויר העולם בא מלאך וסטרו על פיו משכחו כל התורה כולה


Return Us to Your Torah


Once we learn in our Gemara that everyone knew the Torah before he was born but he forgot it, we can well understand the meaning of the request in Shemoneh ‘Esreh: “Return us, our Father, to Your Torah”.  Please return us what we forgot (Lev Eliyahu).





דף ל\ב   ומה היא השבועה שמשביעין אותו תהי צדיק ואל תהי רשע


Observing the Oath


When an infant is born, they make him swear “Be righteous and not an evildoer.”  A magid once said: The Gemara goes on to say “and as soon as his time comes to emerge, he turns around and goes out”.  He forgets what he promised and does the opposite.





דף לא\א   שלושה שותפים יש באדם


My Own Bones and Flesh


The Gemara says that a person’s body comes from his parents: the bones, sinews and nails from his father and the flesh from his mother.  The Vilna Gaon zt”l said: We therefore well understand Lavan’s statement when he said to Yaakov, “But you are my bones and flesh”.  Yaakov was related to Lavan from his father’s side, who was a cousin of Besuel, Lavan’s father, as well as from his mother’s side as she was Lavan’s sister.  Thus Lavan well said to Yaakov, “You are my bones and flesh” (Kol Eliyahu, Vayeitzei; see further, ibid).





דף לא\ב   כיון שבא זכר בא שלום לעולם


Why a Shalom Zachar?


Why shalom zachar?  Some say that the source for the celebration’s name is in our Gemara: “As soon as a male arrives, peace arrives in the world” (Otzar Kol Minhagei Yeshurun, 27).
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Meorot Hadaf Hayomy;an enterprise of Torah learning that spreads its wings throughout Jewish world. More than 120 daily Shiurim of the Daf  are taught across Eratz Yisroel. Through the leadership of  Harav Chaim Dovid Kovalsky, a unique technique of learning attracts learners from all Walks of life. The concise and dynamic style blends-in contemporary issues that emanate from every Daf, bringing to life the pages of the Talmud. More than 45,000 copies of the Meorot publication  are distributed to individuals, synagogues and schools, in Hebrew and English (soon available in french and russian).
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