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דף ל\ב   וכיון שיצא לאויר העולם נפתח הסתום ונסתם הפתוח


An infant born before his birth


The following episode occurred in the era of the Noda’ BiYehudah zt”l.  A woman in the eighth month of pregnancy was sleeping when an infant’s cry was heard in the room!  After a while she woke without feeling anything!  We don’t know when the infant was born, if at all, because the Noda’ BiYehudah does not mention this fact but the question is when is the infant considered born?  When his voice is heard or perhaps this fact cannot define him as born?  The question has many halachic implications, such as were he to emerge eight days later should be circumcised immediately as eight days have elapsed since his birth… similarly as concerns the halachos of purity and impurity, etc.


An almost identical event occurred more than a millennium earlier, as we shall learn next week (42b), concerning an infant who cried a few days before his birth!  The difference between the cases is that in the Noda’ BiYehudah’s era the mother felt nothing as opposed to the case cited in the Gemara, where it was decided that the infant is considered born as soon as it cries, and the halachah was so ruled (Shulchan ‘Aruch, Y.D. 194:12).


This halachah is based on our Gemara, which describes the fetus’ duration in the womb and says that “his mouth is closed and his navel is open and he eats what his mother eats and drinks what she drinks…and as soon as he emerges in the air of the world, what is closed opens and what is open is closed for if not so, he couldn’t live even one hour” (Rif, Shabbos 55a; Sheiltos, sheilta 9, os 6).  Therefore, if it cried, we must say that it emerged in the world because before that its mouth was closed.


As such, the Noda’ BiYehudah determined (Responsa, 2nd edition, Y.D. 120) that apparently we must conclude that the infant began the process of birth as soon as it cried and is considered born from then.  However, as the mother felt nothing, a doubt arises that maybe the case is a rare supernatural phenomenon.  As such, he ruled to behave strictly.


Determining the moment of birth: Our Gemara’s phrasing – “as soon as he emerges into the air of the world” – also serves another halachic issue.  About 250 years ago there developed one of the greatest differences of opinion known in halachic literature of that time.  Rabbi Eliezer ben Shmuel di Aveila, the son of the author of Responsa Darchei No’am, composed a pamphlet called Milchemes Mitzvah (printed at the end of Darchei No’am as well as separately), contending that as soon as a fetus starts to emerge, it is considered born even though it doesn’t put out its head.  In the light of this ruling, he wanted to instruct that one shouldn’t circumcise an infant on Shabbos if the process of birth began on Friday.


The leaders of the generations – the Ya’vetz (Migdal ‘Oz, bereichah ‘elyonah, nachal 7, os 9), Rabbi Meir Eisenstat (Responsa Panim Meiros, I, 7), Maharal Tzintz (Responsa Meshivas Nafesh, Y.D. 22), the author of Responsa Chelkas Yoav (26) and many others – rejected his ruling and determined that till the infant emerges, it is not considered born.  One of their solid proofs is from our sugya, which explicitly says “as soon as it emerges to the air of the world, what is closed opens and what is open closes”.  Till that moment it is a fetus (see the Netziv in Ha’amek Sheeilah, sheilta 9, os 6).


We should point out that the Acharonim proved that this issue was disagreed upon by the Rishonim (see Nidah 42b, “that the fetus put its head outside the corridor”, and Rashi and Tosfos, ibid; see Shi’urei Shevet HaLevi, 194; Badei HaShulchan on Hilchos Nidah, 194 in the remarks, os 132; and Responsa ‘Ateres Paz, I, Vol. 2, Y.D. 17).





דף מב\א   בירידה טמאה בעלייה טהורה


When does a mikveh purify?


A mikveh purifies the impure.  Utensils, clothes and impure people who immerse in a mikveh become pure.  When?


An interesting sentence appears in Rambam (Hilchos Shear Avos HaTumah 6:16).  He writes that if a person is in a mikveh and is touching a neveilah, sheretz or other impure article, he is impure “and when he emerges from the mikveh, he becomes pure… and the same applies to someone who stepped on a mishkav lying in a mikveh.”  A zav, who defiles an article on which he sets his weight, entered a mikveh and stepped on an article placed on the floor of the mikveh: “The mishkav (the article stepped on) is impure and when the mishkav emerges from the mikveh, it becomes pure as the immersion helped.”  In other words, when the article emerges from the mikveh, it becomes pure as it immersed therein.


He who emerges from a mikveh becomes pure: A sensational chidush emerges from Rambam’s phrasing, as Kesef Mishneh writes (ibid): “It seems that the reason is because the impure becomes pure when he emerges from the mikveh and not while he is still therein”!  The impurity is removed, then, not when he enters the mikveh but when he leaves it and if one touches an impure person while he’s still immersed in the water, one becomes impure!


We shall now discover that it could be that a person immerses in a mikveh but because he doesn’t rush to emerge therefrom, he doesn’t become purified on that day!


Impure kohanim need immersion and the sunset.  That is, they immerse before the sun sets and afterwards “when the sun sets, he becomes pure” (Vayikra 22:7).  After sunset they may eat terumah (before sunset they may already eat ma’aser sheini) and after they bring the required sacrifices, they may also eat the meat of sacrifices.  But if a person immersed close to sunset and his whole body was in the water as the sun set and only afterwards he stuck his head out of the water, he doesn’t become pure till the next day, till the next sunset, as sunset purifies someone who became pure in a mikveh whereas if he didn’t yet emerge from the water, he is not purified by the mikveh on that day but on the next day (Gilyonei HaShas, Shabbos 35a; Or Sameiach, Ch. 12, Hilchos Metamei Mishkav Umoshav).  The author of Gilyonei HaShas (ibid) finds a source for such in the Gemara (Shabbos, ibid), which says that an impure person who needs the sunset for his purification “should immerse in the sea and emerge”.  The Gemara takes the trouble to write that he must emerge from the water before sunset for if not so, he won’t become pure on that day but on the next.


The Acharonim greatly discuss the Kesef Mishneh’s chidush and assert that it is “a very new thing” while they cite Rishonim, from whose words it is clearly not so (see Or Sameiach, ibid, and Makor Baruch, 39).


He who immerses holding a sheretz: Many are familiar with the Gemara (Ta'anis 16a) that immersion doesn’t help a person who immerses while holding a sheretz: “If a person holds a sheretz, even if he immerses in all the water in the world, the immersion is to no avail; if he discarded it, as soon as he immerses in 40 seah, the immersion helps him.”  It is interesting to discover that in this case the poskim found two proofs for two contradictory sides.


HaGaon Rabbi Meir Arik zt”l writes that it is evident from here that someone who immerses in a mikveh becomes pure while still in the water as the Gemara says “if he discarded it, he is pure”.  Why if he discarded it?  Shouldn’t he emerge from the water?  We thus see that the impure person becomes pure while still in the water (Tal Torah, Yerushalmi, Terumos).  On the other hand, others (Responsa Kisvei Eish, III, 32) exacted the opposite conclusion from the case of the person immersing while holding a sheretz.  Why “as soon as he immerses”?  After all, he’s already in the water.  It could only be that “immersion” means entering the water and leaving it.  Therefore the Gemara says that he who immerses while holding a sheretz – he who enters the water and leaves it while holding a sheretz – cannot be helped unless he discards it and then “as soon as he immerses”… he should enter the water again and leave it, performing “immersion” and then be pure.


Immersion as being born anew: We should conclude with the fine explanation of HaGaon Rabbi Yonah Mertzbach zt”l as to why immersion helps the impure person only when he emerges from the water.  He writes that the inner essence of immersion is the sinner’s "disappearance" in the water and his rebirth, so to speak, when he emerges, as a human cannot live in water.  Thus he leaves his previous world and enters a new one.  Therefore he becomes pure only when he leaves the water (‘Aleh Yonah).





דף לח\א   קסבר רבי יהודה שיפורא גרים


Nature is subjugated to the Torah and its chachamim


Our Gemara states something astounding.  The nine months of pregnancy become shorter or longer according to how the Sanhedrin determines the calendar!  The Gemara says that the shofar blown at the start of the month to announce the new month as determined by the beis din causes a new calculation concerning everything connected with calculating various dates.  The Rashba writes (Toras HaBayis, bayis 7, sha’ar 3,amud 9): “Certainly the shofar is the cause, because everything that beis din below does, the beis din on High agrees, as we are told: ‘(the appointed times) that you (beis din) shall call them’.”


Hashem gave power to the beis din below and gave them authority and responsibility to decide the length of months and declare leap years by adding a month.  The Rashba says that if beis din declares a leap year, they delay Pesach by a month: on the days that originally would have been Pesach it is allowed to eat chametz, and they fixed a new Pesach.  The Rashba continues that the beis din above behaves according to the rulings of the beis din below.  Even nature changes according to their decisions.  We have gathered a few interesting examples to demonstrate this wonderful connection between people and the Heavenly beis din, by means of the Torah.


An infant suckles: A nursing mother is forbidden to re-wed till her infant becomes two years old (Yevamos 42a; Shulchan ‘Aruch, E.H. 13:11) lest she become pregnant and cut off the source of her infant’s sustenance while her husband, who is not the infant’s father, won’t see to alternative food.  In a leap year, the author of Terumas HaDeshen writes (Responsa, 216), she must wait 25 months, as the Gemara explains that the suckling period is two years and in the leap year the suckling period is prolonged according to the year!  (We should point out that the Remo ruled the halachah only “to worry as a  first preference” while others disagree; see Pischei Teshuvah, ibid, S.K. 16, and Responsa Chasam Sofer, E.H. 137).


Treifah: A treifah animal (whose body is defective such that it cannot live longer than 12 months) doesn’t live longer than 12 months but some say that in a leap year it can live 13 months!  (Shach, Y.D. 57, S.K. 18, and see Pri Chadash, ibid).


An animal’s life depends on the chacham’s ruling: The Chazon Ish zt”l writes (O.C. 39, os 15) wonderful things about the power of Torah: “But deciding the measure of an individual treifah was given to the chacham and what appears to him, is the root of the halachah said to Moshe at Mount Sinai… and it’s possible that its life depends on the chacham’s ruling, if the ruling was made during its life.”


Worms live long: Certain fruits have worms in them only while they’re still attached to the tree.  These fruits must be examined during 12 months after picking as the worm lives for six months and its body disintegrates after six more months and then there is no prohibition to eat it (Shulchan ‘Aruch, Y.D. 84:8, and ‘Aroch HaShulchan, ibid, se’if 66).  However, in a leap year the worms live longer and the fruit should be examined for 13 months!  (See Pri Megadim, ibid, and Gilyon Maharsha, ibid).





דף לו\ב   אנא איסי בן יהודה דהוא איסי בן גור אריה דהוא איסי בן גמליאל דהוא איסי בן מהללאל


Reincarnation


Even in ancient times the topic of souls and reincarnation (gilgul) found an honorable place in Torah literature.  We treated the subject of reincarnation (Meoros Hadaf HaYomi, Sanhedrin 105b) and in this article we shall focus on proof for reincarnation from our sugya and the halachic implications stemming from the secret of reincarnation.


Our sugya recounts that Rav Asi and Shila bar Avina disagreed about a halchah concerning purity and Rav Asi wanted to excommunicate Shila bar Avina because he disagreed with him.  When Shila asked him, "Don’t you fear being burnt by my coals?", Rav Asi replied, “I am Isi ben Yehudah, who is Isi ben Gur Aryeh, who is Isi ben Gamliel, who is Isi ben Mehalalel, a copper utensil not susceptible to decay.”  What did he mean?  (See Tosfos, s.v. Isi ben Mehalalel).


The author of Responsa Mefa’neiach Ne’elamim (5) explains that he meant he was the gilgul of those Tanaim and he should be honored as such.  This is especially meaningful in light of that explained in Kabbalistic works, that there is a certain resemblance among the soul’s names in its different reincarnations and, indeed, in this case all those who bore the soul were called Isi or Asi.


It is interesting to discover that the secret of gilgul is expressed in the reasons for mitzvos and in various halachos.  Following are two examples.


The Torah commands that a woman whose husband passed away and didn’t leave children, his brother should marry her (yibum), “and the firstborn whom she will bear will stand for the name of his dead brother” (Devarim 25:6).  The leading Rishonim connect the mitzvah of yibum to reincarnation and the source is in the Zohar.  Recanati devotes a long discussion to the topic and writes explicitly that the secret of the mitzvah of yibum lies in gilgul, that the deceased’s soul is reincarnated in the children born from the yibum.  Ramban (Bereishis 38:8) hints the subject when he relates to the yibum of Tamar, Yehudah’s daughter-in-law, and writes: “It is a great secret of the secrets of the Torah concerning the generation of mankind, noticeable to those who can see, to whom Hashem gave eyes to see and ears to listen.  And the ancient chachamim before the Torah knew that there is a great advantage in yibum by the brother.”


Maharam Shiff writes (Gitin 43b, s.v. Veein ani korei bah) that in light of the Rishonim’s statements, one of the halachos of yibum becomes understood.  The halachah asserts that if a woman accepted kidushin from two brothers and the kidushin of both are valid (this is possible in very complicated cases) and they later died, there is no mitzvah of yibum, as Chazal interpreted from the verse (see Gitin 43b).  Maharam Shiff says that this is well understood as it’s impossible for two souls to be reincarnated in one infant and therefore she is exempt from yibum.


Fear for the previous reincarnation: When the Noda’ BiYehudah discussed (Responsa, 2nd edition, Y.D. 164) opening a minor’s grave, he writes that though opening a grave is forbidden because it terrifies the deceased who's afraid of retribution, that they are coming to punish him for his sins, it could be that a minor does not fear punishment as he was a minor and didn’t sin.  But it is forbidden to open his grave because “according to the Kabbalists, and researches also concur that there is reincarnation; if so, fear of punishment applies to every minor because of his deeds in a previous gilgul.”


We return to our Gemara.  We should point out that according to the author of Halachos Ketanos (Responsa, II, 308), Isi ben Yehudah didn’t mean souls or gilgulim at all but this was indeed his father’s name, “Yehudah, who is Isi ben Gur Aryeh, who is Isi ben Gamliel, who is Isi ben Mehalalel”, who, because of persecution and decrees had to flee from place to place and change his name till, over the years, his name became so long.





דף מב\א   תנו רבנן


Tanu Rabanan


In a little while we shall finish the Shas, with Hashem’s help.  Tanu Rabanan is the commonest opening for new sugyos.


The difference between tanu rabanan and tanya: Daf HaYomi learners have surely noticed that there are beraisos starting with the word tanya while others start with tanu rabanan.  In this article we shall briefly address the difference between tanya and tanu rabanan and the difference between the beraisos.


Rabbi Sherira Gaon writes that beraisos starting with tanu rabanan are preferred to other beraisos because they originate from the beis midrash of Rabbi Chiya and Rav Hoshaya (cited in Sefer Yuchasin, Crackow edition, p. 111, and in Yad Malachi, os 658).


A more essential difference is mentioned by the Rema' of Pano (Responsa, 25, cited in Yad Malachi, ibid), that tanu rabanan indicates a well-versed beraisa learnt by everyone and therefore authentically heard from many.  Also in the era when people still learnt orally and each person learnt Torah from his teachers and not from anything written, everyone recognized these beraisos: tanu rabanan – our Rebbes learnt, all the Rabanan.  Other beraisos were called tanya because only individuals learnt them and when they brought them to the beis midrash, they were accepted.


However, sometimes there are beraisos brought in one place as tanya and elsewhere as tanu rabanan.  Does this fact undermine all the aforesaid?  Rema' of Pano explains that these beraisos are tanu rabanan but when they are cited by the way, to ask a question or bring proof, they used the term tanya.  Also, sometimes the person asking the question, aided by the beraisa, heard this beraisa from an individual and didn’t know that it was widespread among everyone and therefore he called it tanya but those who composed the Gemara knew that this beraisa was accepted from many and called it tanu rabanan.











Five Weeks


I barely had a chance to write the opening words when he burst in.


 “Listen.  When the Jews stood at Mount Sinai, Hashem held the mountain over them like a barrel and told them, ‘If you accept the Torah, O.K., and if not, you will be buried there.’  You’re listening?”


His peios fly in all directions.  He’s in a big rush and always very busy.  He really has many things on his head to take care of, some would say too many - but he gushes with novel Torah thoughts.


 “Why is it written ‘you will be buried there?  It should say “here”!  After all, He held the mountain over them like a barrel.  You know why?  Because you will be buried there!  There is the grave of all ideas and beginnings.  People decide, want, are ready, are interested but… there, tomorrow, later, whenever, if, and there you will be buried.  


Na'aseh Venishma' - We shall do and listen.  Now, not tomorrow.


There’s no more need for an introduction.


***************


Baruch Hashem, hearts are warming up.  People are organizing new shi’urim.  The activity is noticeable in every town, in every community.   This week I want to focus on the personal initiative of an ordinary member of a synagogue, not the big-time organizer of grandiose projects who knows how to make a clamor out of nothing.  Two stories affected me greatly and I begin with the letter.


Teves 5765


A letter of thanks for encouraging the establishment of a Daf HaYomi shi’ur


Thanks to you, we also heard the bell’s ringing.  This is a letter of appreciation for convincing us that it’s possible to do this, and to begin immediately.


The bell began to ring.  Also by us in Ramat Beit Shemesh people heard it.  We are a community of workers who leave early in the morning and return late at night but we heard the bell of the Daf HaYomi.  “When should we hold a shi’ur?” we thought to ourselves.  In the early morning?  Only a few are capable.  In the evening?  Who can keep going?  But the bell continued to ring.


Then the idea came.  Maybe we should learn with a chavrusa.  After all, in a little while we’ll be starting a new cycle.  Indeed, someone turned to his friend: “Nu?  Before the second minyan.  What do you say?”  His friend was not lazy: “Yes, it’s a good idea but maybe someone else wants to join.”  We made inquiries and more people joined and expressed interest.


However, we had no magid shi’ur or place and how many would come?  Three?  Four?  And how could we wake up so early?  But the bell continued to ring.


Then we decided to start tractate Berachos.  We found a place.  We found someone ready to deliver the shi’ur and even a donor for hot drinks.  Everything seemed excellent.  But the bell continued to ring.  Meoros HaDaf HaYomi asked “Why wait for Berachos?”  Do we have spare days in our short lives?  Indeed, that statement affected us all and we decided together to learn Nidah!


We’ve already learnt two chapters of Nidah.  From an idea of a chavrusa there arose a shi’ur with more than a minyan of participants and the circle is growing.  The excitement is palpable and every morning we look at each other and thank Hashem that… we also heard the ringing bell.


The shi’ur is held at the Ramat Shalom Synagogue at 5:45 in the morning.


With blessings,


Moti Goldstein


Ramat Beit Shemesh





Shehecheyanu in the Western Wall Tunnels


 “Baruch... Shehecheyanu... lazman hazeh”!


Deep under the ground, near where the Shechinah has never budged, a group of people stood one Motzaei Shabbos, wet from the rain, moved to tears and answered a resounding “amen” to the heartfelt berachah.


Benny Weiss is an accountant.  He loves Torah so much that he caused great joy to many people.


About 40 people participate in a Daf HaYomi shi’ur at the Carlebach Synagogue in Givat Shmuel, delivered by magidei shi’ur of Meoros HaDaf HaYomi.  Shortly before finishing Seder Kodoshim, Benny Weiss turned to the magid shi’ur with a request, “This is the first time I’ve finished a whole Seder.  I want to say shehecheyanu.”  A few days later the magid shi’ur brought him a reply, “Buy a new garment for the siyum, pronouce shehecheyanu on it and thus you’ll have the merit to pronounce shehecheyanu on finishing Kodoshim.”


 “Where should we say shehecheyanu?” he asked.  “Here in Givat Shmuel?  Let’s go to the Kossel to finish Seder Kodoshim!”  The devoted gabaim organized the traveling plans and dozens of participants arrived after Shabbos.  In Jerusalem they were welcomed with a bracing downpour – the rain seemed to be dancing before them in joy.


The people enjoyed a guided tour of the Western Wall tunnels and then, with special high-ranking permission, they gathered in a place not open to the public for the siyum, close to the site of the holy 


Temple where our forefathers offered the sacrifices they'd been learning about. Benny Weiss donned his new garment, the last mishnah of Seder Kodoshim was learnt devotedly and immediately after shehecheyanu hands were joined and, deep in the ground, in one of the underground chambers our fathers walked through when the Temple stood, their descendants fervently sang Vetaher libeinu... Tehei hasha'ah hazos…


It was somewhat dark.  Maybe it was the dim lighting that released wellsprings of tears that were shed by many without embarrassment.  Jewish tears of true happiness, Jewish happiness that only those who learn Torah can experience.   It can't be described; it's worth a try.


At 2:00 in the morning the bus driver dispersed the elated participants at their homes in Givat Shmuel.


***************


Approaching the siyum haShas, we’ll be glad to hear your reactions to the preparations in your community toward the new Daf HaYomi cycle, and moving stories about the Daf HaYomi.





Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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דף לו\ב   ששפתה מן הצער


Mourning for the Destruction of the Temple Will Bring About Its Construction


The kinos for Tishah B’Av say “Eli (mourn), Tziyon and her cities, like a woman.”  This means that just as a woman going through labor pains knows that the end result will be good and that she will bear a dear beloved child, we should know that through our mourning for Yerushalayim, the Temple will be built (Toras HaYoledes).





דף לח\א   שלא יבואו נשותיהן לידי חילול שבת


Observing Two Shabbosos


The advantage of trying to prevent a birth occurring on Shabbos is hinted at – according to Maharsha – in the statement of Chazal, "If only Israel would observe two Shabbosos they would immediately be redeemed."  If the birth of a boy on Shabbos is avoided, the following Shabbos will also not be desecrated with the circumcision.  Two Shabbosos will thus be observed… 





דף לט\א   שחרדה מסלקת את הדמים


Fear Causes Shame


Rabbi Avraham Mordechai Alter of Gur zt”l said, “Will a shofar be blown in a city and the people not tremble?”  Blowing a shofar causes trembling and trembling removes the blood – that is, causes shame, as Chazal said, that when someone becomes ashamed, the blood leaves his face.


His son Rebbe Yisrael added, he's ashamed to sin… (Beis Yisrael, Devarim, p. 55).
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Can't make it to a shiur? 


Take a front row seat at our live video stream shiur from Israel on exclusive website:www.Hadafhayomi.co.il
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