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דף נא\ב   כל שיש לו קשקשת יש לו סנפיר


The stinaks marinus from head to foot


The author of Tosfos Yom Tov recounts (in Ma'adanei Yom Tov on the Rosh, Chulin, Ch. 3, §67, os 5) that while he was the Rabbi of Vienna, “the scholar Reb Aharon Rofei brought him a marine creature called stinaks marinus found off the shores of Spain, which was very dangerous to eat but pharmacists knew how to extract its toxin and prepare different cures from its flesh.  The stinaks marinus has a broad head, a spine, four legs and scales but has no fins.”  This unusual creature perturbed many poskim because its existence apparently contradicts that stated in our mishnah, that “anything that has scales has fins”.


The author of Tosfos Yom Tov suggests that this stinaks marinus is not a creature of the Creation and didn’t even exist in Chazal’s era and that it is a result of a mixture of two species (s.v. Sham and see Pri Chadash and Tevuos Shor, 83).


Fins that fall off: The author of Pri Chadash wrote (Y.D. 83) that it could be that the fins of this strange creature fall off at a certain stage and that therefore it is pure.  Other poskim negate this suggestion and contend that we must admit that the rule of “anything that has scales has fins” has an exception (see HaKsav VehaKabalah, parashas Shemini, and Kreisi Ufleisi, ibid, S.K. 2) and, in their opinion, it is impure and forbidden for eating (and so ruled Kenesses Yechezkel in his chidushim here).


On the other hand, Magen Avraham, in his commentary on Yalkut Shim'oni called Zayis Ra’anan (parashas Shemini) explains that the Gemara itself related to the existence of such a creature…  Our Gemara says that though anything which has scales has fins and that there’s no creature which has scales and has no fins, the Torah wrote (Vayikra 11:9): “This you may eat from all that is in the water – everything that has fins and scales” because of yagdil Torah veya'dir – to increase and aggrandize the Torah.  In other words, it would have sufficed to write that one may only eat a marine creature that has scales, without the need to add that it must have fins, as there is no scaled creature without fins but the Torah stated the issue at length because of yagdil Torah.  Magen Avraham explains that the meaning of yagdil Torah is that although there is one creature with scales and without fins, namely the stinaks marinus, there’s no need to forbid eating it as it is poisonous and inedible but nonetheless the Torah forbade it explicitly to aggrandize the Torah: anyone who doesn’t eat it gets a reward even though he anyway wouldn’t eat it (also cited in Nachal Eshkol, p. 67).


We must differentiate between fish and sea creatures: The author of Tosfos Yom Tov does not leave off the topic and asserts that our basic assumption, that the rule of “anything that has scales has fins” includes all marine creatures, needs examination.  In his opinion, we must differentiate between fish and other sea creatures.  The verse “This you may eat from all that is in the water, everything which has fins and scales” refers to fish only and not to other sea creatures – as does the rule stated in our mishnah.  Thus the fins in this verse are redundant and were mentioned because of yagdil Torah.  The following verse (10), however, "And all that have no fins and scales… from all that move around in the water and from all living creatures in the water are abhorred for you" refers to all sea creatures including stinaks marinus and the like; the fins in this verse are not redundant at all as there are sea creatures with scales without fins, which are forbidden.


From Tosfos Yom Tov's words emerges a tremendous chidush: any marine creature with fins and scales is permitted for eating!  ‘Aroch HaShulchan discusses the issue (Y.D. 83:6-12) and proves from Rambam that only fish were permitted by fins and scales and no other creatures (and so maintains the author of Responsa Halachos Ketanos, I, 255 and II, 5).


דף נא\ב   ולבני מערבא דמברכי בתר דסליקו תפילייהו אשר קדשנו במצוותיו וצונו לשמור חוקיו


A berachah after putting on tefillin


Shulchan ‘Aruch rules (O.C. 29): “One should not pronounce any berachah when taking off tefillin, even when removing them on the eve of Shabbos at sundown.”  Why would we think to say a beracha when taking off tefillin and how is the eve of Shabbos different from other days?  Let’s start with our sugya.


Our Gemara mentions an ancient custom practised by the residents of Eretz Israel in the era of the Gemara.  When they took off their tefillin, they said “Blessed are You, Hashem…who sanctified us with His commandments and commanded us lishmor chukov - to observe His laws.”  The question arises if they only said a berachah after the mitzvah of tefillin or perhaps they pronounced a fitting berachah after observing each mitzvah.  Furthermore, why was the berachah on tefillin formulated such that tefillin are not mentioned therein – lishmor chukav – while the berachos on all mitzvos mention the mitzvah being observed, such as ‘al netilas lulav, ‘al achilas matzah, lehaniach tefillin and the like.  On all these questions and more, we shall try to answer in this article.


A berachah after each mitzvah: We should start this article with the great difference of opinions among the Rishonim, also discussed by Tosfos on our sugya.  Many Rishonim hold (Ramban and Ritva in the name of Ri; Raaviyah on Berachos, §122, 155, 168, and see ibid in the remarks of Rachan Dembitzer; Mordechai, Berachos, Ch. 6, §154) that the residents of Eretz Israel were accustomed to pronounce a berachah after observing every mitzvah while Rabeinu Tam and other Rishonim maintain that the residents of Eretz Israel said a berachah only when removing tefillin.


None of the Rishonim mean that when a person finished shacharis and removed his tefillin, he pronounced lishmor chukav.  Not at all.  They mean a person wearing tefillin who removes them because the day is over and because the mitzvah of tefillin is not practised by night – so holds the Yerushalmi – he then pronounces a berachah but a person who removes his tefillin in the middle of the day says no berachah as he could continue to observe the mitzvah.  Still, the Rishonim disagreed after which mitzvos the residents of Eretz Israel pronounced a berachah.  Some explain that their difference of opinions focuses on the following idea: Did they pronounce a berachah after every mitzvah they fulfilled that had ended or perhaps, and so maintains Rabeinu Tam, they said a berachah only after removing tefillin because according to the Yerushalmi, it’s forbidden to wear tefillin by night and therefore the berachah is not for the ending of the mitzvah but for observing the special halachah of not wearing tefillin by night?


This difference of opinions also has an implication on the explanation for the rare text of the berachah: lishmor chukav.  According to the first opinion, after completing each mitzvah the text of the berachah included the name of the mitzvah and, in their opinion, lishmor chukav is the berachah on tefillin as after the Torah’s command – “and they shall be for a sign on your arm and a reminder between your eyes” (Shemos 13:9) – it commands (ibid, 10) “veshamarta es hachukah – and you shall observe this law in its appointed time miyamim yamimah – from year to year (or alternatively: from days to days)” and from here they learnt that the mitzvah of tefillin is not practised at night.  Thus there could be no better text than lishmor chukav upon the completion of the mitzvah of tefillin towards evening.


On the other hand, Rabeinu Tam maintains that they pronounced lishmor chukav when removing tefillin not because the berachah is for when completing a mitzvah, as he also holds that they didn’t say a berachah after other mitzvos, but that it’s a special berachah for removing tefillin because there’s a special mitzvah to remove them so as not to wear them at night, and as it’s unsuitable to pronounce al chalitzas tefillin – “on removing tefillin” as this seems like disdain for them, they instituted to pronounce a general wording lishmor chukav (Responsa Halachos Ketanos, II, 18, and see further ibid).


However, the author of ‘Aroch HaShulchan remarks (ibid) that this explanation of Rabeinu Tam’s opinion does not match that stated in our Gemara.  Our sugya explains that the custom in Eretz Israel was to say a berachah after removing their tefillin.  We thus see that the berachah relates to the completion of the mitzvah, similar to a berachah after food and after kerias haTorah, not to the act of removing tefillin because of the issur of wearing them at night.  Moreover, no berachah is ever recited when abiding a prohibition. Therefore, ‘Aroch HaShulchan explains that also in Rabeinu Tam’s opinion, the berachah lishmor chukav is on the mitzvah of tefillin but this mitzvah is special in that they said a berachah after its observation, as opposed to after other mitzvos, because this berachah was instituted only after observing a mitzvah for which there is an obligation to finish it, learnt from chukah…yamimah.


We should mention a third approach: in the opinion of the author of the Rokeiach (366), the residents of Eretz Israel were accustomed to pronounce lishmor chukav after observing every mitzvah.


דף נא\ב   לאתויי ריחני


A final berachah on a pleasant scent


There are two sorts of berachos: birchos hamitzvos and birchos hanehenin.  Birchos hamitzvos were instituted on observing a mitzvah and birchos hanehenin were instituted for when a person has pleasure from this world by eating, drinking or smelling.  If a person smells spices, he pronounces “Blessed are You, Hashem…borei minei besamim - who creates sorts of spices”.


Enjoyment that consumes: Indeed, the berachos on a pleasant scent are included in birchos hanehenin but they feature a special innovation.  Concerning other things on which we pronounce birchos hanehenin, the person enjoying them uses them up as he enjoys them.  On the other hand, after smelling spices they remain the same as they were, and therefore the Gemara in Berachos 43b needs to learn from a special verse that we must say a berachah on a pleasant scent: “From where do we learn that we say a berachah on a scent?  As it is said: ‘Kol haNeshamah - the entire soul will praise Hashem.’  What does the soul enjoy and not the body?  Say that this is a scent.”  If not for the verse, we would have thought that only someone who eats or drinks without a berachah transgresses a prohibition, as the Gemara says (Berachos 35a): “A person is forbidden to take pleasure from this world without a berachah.”  However, the enjoyment from smelling does not demand a berachah as the person taking pleasure removes nothing (Chidushei Rabbi El’azar Moshe Horvitz, Berachos 43b).  And why indeed would we think that birkas hanehenin is only for enjoyment which uses something up?  Because taking pleasure without birkas hanehenin is likened to me’ilah in hekdesh (Berachos 35a) and as me’ilah with liability only applies if the object is diminished by the me’ilah (if the object is commonly diminished in use), also concerning birchos hanehenin there’s a need for enjoyment which uses something up.


Our Gemara explains that there’s another difference between the berachah on food and the berachah on a scent.  On food we say a berachah before eating and after eating – birkas hamazon or a berachah acharonah – but after smelling spices, we say no berachah.  Why?


Rashi gives a reason (s.v. Reichanei), that smelling is “a small enjoyment” which does not demand a final berachah.  On the other hand, another, fascinating explanation is cited in the name of the Kolbo (cited by Magen Avraham at the beginning of 216, and the Taz understood that this is also Rashi’s reason, see Pri Megadim, ibid).


The pleasure from smelling disappears immediately: The mishnah explains (Berachos 51b, and see Berachos 53b and Shulchan ‘Aruch, O.C. 180:5) that a final berachah may be pronounced as long as the food has not been digested – in other words, as long as the eater isn’t yet hungry due to the influence of his consumption.  Have we ever thought how much time it takes for a scent to be digested?  Surely not, because this definition does not exist: the enjoyment from smelling is only momentary, while smelling, and not for one moment afterwards.  As such, it’s easy to conclude that we don’t pronounce a berachah on spices after smelling them because immediately after being smelt, their influence disappears and there’s no trace to which a final berachah can apply.


The Chazon Ish zt”l writes (O.C. 28, S.K. 4) that if we examine the Kolbo’s statement well, we’ll notice that it indicates a conclusion needing a great investigation discussed by great Torah leaders, as follows.


Birkas hamazon after pleasure or during it?  Now that we know that as long as the food is being digested, one can pronounce a final berachah thereon and that after its digestion one cannot, we should clarify the criteria of the berachah after eating.  Is its main point a berachah after pleasure – a person who takes pleasure from this world gives thanks afterwards just as someone who gets an ‘aliyah says a berachah afterwards – or perhaps the berachah after eating is not after the pleasure but during it – the person became satisfied and while he feels the satisfaction, he gives thanks to Hashem?


A feeling of satisfaction that disappeared during birkas hamazon: The halachic implication stemming from this doubt is concerning a person who began to recite birkas hamazon after eating and during bentshing the time passed for birkas hamazon, as we don’t pronounce a berachah after food if it is already digested, as explained above.  According to the first approach, he is allowed to continue to say the berachah as the essence of birkas hamazon is a berachah after the pleasure of eating whereas the digesting time limit is merely a condition that was fulfilled.  However, if birkas hamazon was instituted to be said during the time of the pleasure of satisfaction, before its end, there’s no reason to continue the berachah when the satisfaction disappeared.


The Kolbo obviously tends to the second approach since if birkas hamazon is like the berachah on the Torah which must be pronounced immediately after the benefit, why, then, don’t we say a final berachah on smelling spices?  You finished smelling, so say a berachah as you do when you get an ‘aliyah.  It could only be that the Kolbo maintains that birchos hanehenin differ from birchos hamitzvos and we say a final berachah only when the satisfaction stays in the body.


Still, the Chazon Ish wonders about the Kolbo’s opinion based on our forefathers’ practice in the desert when they said a berachah after eating the manna, as we are told (Berachos 48b) - “Moshe instituted birkas hazan when the manna fell” – even though it was not digested but was “absorbed in their organs” (Yoma 75b) and the feeling of pleasure was like pleasure from a scent, which is not digested.  


It is interesting to note that a student of the Chazon Ish recounted that his mentor said in his old age that his proof could be refuted because it could be that when Chazal said that the manna was absorbed in their organs, they meant that the food was digested but contained no refuse which the body has to separate from the food and therefore there’s no reason why they shouldn’t say birkas hamazon on the manna (Chedvesa Dishema’atsa in the name of HaGaon Rav Y. Bretler; in He'aros LiMaseches Yoma (75b) from the shiurim of HaRav Y.S. Elyashiv shlita, he remarks on the Chazon Ish’s statement, as even if the manna was not digested, it still doesn’t resemble a scent because, after all, a person who ate the manna was satisfied).


A scent has no fixed quantity: Before we conclude, we return to the topic that we addressed at first: why don’t we pronounce a final berachah on smelling spices?  The Or Sameiach zt”l wonderfully explains (Hilchos Berachos, Ch. 1) the difference between food and smells.  After all, every final berachah was instituted with a fixed amount: we say a berachah after drinking a revi’is and he who drinks less than that amount says no final berachah; after eating a kezayis of solid food we say a final berachah (Shulchan ‘Aruch, O.C. 210, who is in doubt about drinking a kezayis).  Therefore, we can well understand why no final berachah was instituted on a scent as a scent has no quantity.





דף נא\ב   ויש שטעון ברכה לפניו ואין טעון ברכה לאחריו


Shehecheyanu on a pleasant scent


In the previous article we discussed the topic that we don’t pronounce a final berachah on smelling spices.  Let’s return to before the smelling.  Everyone agrees that we must say a berachah before smelling spices but the resemblance is still not entirely like all birchos hanehenin.  As we know, if a person is about to eat a new fruit which he has not eaten for a long while, he says shehecheyanu.  Should we do similarly when smelling spices?


Magen Avraham writes (O.C. 216, S.K. 1) in the name of Lechem Chamudos that Rashi’s reason, mentioned at length in the previous article, also serves as an explanation as to why we don’t say Shehecheyanu on a scent: smelling is a small pleasure.  He adds that most spices are available all year round and therefore one shouldn’t pronounce Shehecheyanu on them.


Smelling is a spiritual satisfaction: In fact, the poskim disagreed about new spices.  Some hold (Responsa Shevus Ya’akov, II, 37, and other poskim cited in Sha’arei Teshuvah at the beginning of 216) that one should say Shehecheyanu on them but the custom is not to do so (see ibid and Mishnah Berurah, 225, S.K. 16).  The author of Tosfos Yom Tov mentions a special explanation as to why we don’t say Shehecheyanu on smelling spices in the name of his friend, Rabbi Moshe Levi Dayan:  The berachah on a scent is learnt by an asmachta (a Scriptural allusion in support of a Rabbinic enactment) from the verse “The entire soul will praise Hashem” (Tehilim 150:6).  As this pleasure is closer to the soul, can we say on it shehecheyanu, thanking Hashem for granting us life to reach an occasion in this world?  After all, the soul is eternal (Divrei Chamudos, Berachos, Ch. 6, os 120).


We proceed to a scent on which we don’t even say an initial berachah: smoking.


It is now obvious to everyone that we must do everything to eliminate smoking.  Hundreds of years ago Magen Avraham expressed a doubt (O.C. 210, S.K. 9) as to if smoking a pipe or cigarettes demands an initial berachah.  The doubt is based on the fact that if a person tastes a food and spits it out, he makes no berachah on it (Shulchan ‘Aruch, ibid, se’if 7).  Similarly, the smoker inhales the smoke and exhales it.  On the other hand, smoking resembles smelling and just as we say a berachah on spices, we should do the same on the scent.  Moreover, "connoisseur smokers" describe a feeling of fullness after smoking.  Magen Avraham has a doubt but does not specify which berachah should be said if one must do so.  As for the halachah, Mishnah Berurah states (ibid, S.K. 17): “…and the Acharonim decided clearly that one shouldn’t say a berachah on smoking tobacco.”


Birkas besamim on the pleasant scent of a pipe: The question is, granted that smoking does not require a berachah of eating or drinking, but many of us can testify that they enjoyed the smell when a smoker lit his pipe with quality tobacco and spread clouds of sweet-smelling smoke.  Why don’t we pronounce borei minei besamim on his smoking?


The author of ‘Aroch HaShulchan (O.C. 216:4) replies: “It is known that the main point of this (smoking) is not done for its good scent and, on the contrary, it is strong and bitter such that there are many people, especially women, who can’t stand this smell and it is done primarily for digestive purposes and to eliminate (depressive) thoughts and to pass the time.  Thus although some blend in a good scent, his intention is not for the good scent but to dispel the strong and bitter taste of the tobacco and this resembles spices of a lavatory (O.C. 217:2), on which we pronounce no berachah.”  In other words, a pleasant scent sprayed in the air whose main purpose is to hide bad smells requires no berachah, only a pleasant scent spread for enjoyment is fit for the berachah of borei minei besamim and this requirement is not fulfilled in the scent blended into tobacco.
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Three Weeks !!!


The trip is about to end and immediately start anew.  From afar we hear echoes of the gigantic convoy that has been marching on for over seven years.  The peak is already in view, where a workforce toils to prepare the festive siyum in honor of the important guests who are returning to take-off point, to make a new departure.  You look at the Daf HaYomi learners and you know, with all your very being, that hidden within each one of them is the fierce will-power to persevere - one more day, another week, another month, another chapter and another tractate.  Will-power is our specialty, the secret of our existence.


This week we assemble a few interesting letters, some received recently and others that have patiently awaited their big day, such as this one:





Everyone Can


To Meoros HaDaf HaYomi:


I am the grandson of a great talmid chacham from Bnei Berak whose advice is sought by many.  On a simmering summer day I was at his home when someone knocked at the door.  He was sweating and breathing heavily.  Judging by his appearance, he had an urgent matter to discuss.


 “How can I help you?”


“I want to ask the Rav a question.”


He entered.  “Kvod HaRav, our magid shi’ur for the Daf HaYomi told us a chidush in your name and I have a question…”


I was speechless.  I came to realize what great influence Daf HaYomi has on all kinds of people, to such a degree that he troubled to come on a sweltering afternoon 'just' to ask a question.


Wishing you much success and Heavenly blessings,  A.Y.S.





Never Too Late


To Meoros HaDaf HaYomi:


Thank you…  In my youth I learnt at the Tifrach Yeshivah.  There I became familiar with a person who was far from any link with Torah study.  One day he resolved to start learning Shas.  He was 80 years old!  His face began to shine and he became a different person.  When meeting a student of the yeshivah, he would converse with him in learning and if in the past his connection with Torah summed up to purchasing an ‘aliyah for the rav to the success of some sports team… now he truly began to enjoy learning.  After a while he moved to Petach Tikvah and when he reached the age of 83½, he finished the Shas and held a siyum in the synagogue.


Be strong and courageous,


Moshe Shachar, Bnei Berak





Thanks to the Person Who Hung the Notice


To Meoros HaDaf HaYomi:


The current Daf HaYomi cycle began on the eve of Rosh HaShanah 5758.  After ma’ariv on Rosh HaShanah I left the synagogue and a small notice caught my attention: “He who began to learn the Daf HaYomi seven and a half years ago is now making a siyum haShas!!!”  The words thundered in my heart.  “What’s with you?” I asked myself.  “You don’t want to finish Shas?”  After all, that’s everyone’s ambition.  I considered the matter during the se'udah and decided to begin learning the Daf HaYomi.  Immediately after birkas hamazon I took a tractate Berachos, went to the synagogue and began to learn.  Baruch Hashem, although I sometimes encountered difficulties, I succeeded in overcoming them.  I've "grown up" and been through a lot since then and now I stand with everyone, full of great joy and pride at the approaching siyum haShas and want to greatly thank the anonymous person who hung the small notice.


With much thanks, B.Y.





The Youngest Magid Shi’ur


We proceed to an item from a collection of interesting information on the subject of Daf HaYomi sent by a faithful reader from Yerushalayim, Rav Z.G.


 “Aside from being gifted with brilliant talent, Rav Gedalyah Shor was blessed with an effervescent thirst for Torah and, combined with ever-increasing diligence, he absorbed his wealth of knowledge in Shas and poskim.  When the founding of Daf HaYomi was announced at the first Knessiah Gedolah, he was 12 years old and he joined in the public learning of the Daf, in addition to his regular lessons.  At the age of 15 he already delivered the shi’ur with excellence.  When HaGaon Rabbi Meir Shapira zt”l visited the U.S.A. and got to know him, he excitedly testified that he had the best head in America.


(((((((((((((((


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�


(((((((((((((((


בברכת התורה, העורך
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פנינים





דף נ\א   על פיהם יהיה כל ריב וכל נגע


The Rectification Is to Go to the Kohen


Why was examining the nega’im (tzara'as plague) delegated to the kohanim?  Rashi says in parashas Korach that he who challenges the kehunah becomes stricken with tzara’as.  Therefore his rectification (tikun) is to come to the kohen (Meorah shel Torah, Vayikra 13:2).





דף נ\א   לכל מראה עיני הכהן


Examining Nega’im in the Future


Chazal say that in this world the kohen examines the nega’im but in the future Hashem says that He will purify us.  The Magid of Dubna explains that in this world only the kohen identifies a person’s nega’im: a person does not see his own defects.  But in the future a spirit of purity from Above will fill all hearts so that everyone will feel his own defects and how to rectify them.





דף נא\ב   כל שיש לו קשקשת


What’s the Name of the Fish?


The Torah does not mention names of fish as opposed to the names of other animals.  Why?  Fish have no names!  We find that Adam named the other animals but not the fish.  The names that people call them are merely labels but not fundamental names.  Indeed, the Ba’al HaTurim wrote that fish have no names and this is part of their being covered and hidden! (Pardes Yosef, Vayikra 11:9).





דף נא\ב   כל הטעון ברכה


The Purpose of eating


A chasid once saw Rabbi Aharon of Karlin zt”l eating an apple.  A thought occurred to him that there was no difference between him and his rebbe: they’re both ordinary people.  The Rebbe felt his thoughts and said, “There are different attributes among those who eat apples.  There’s someone who wants to eat an apple and therefore quickly says a berachah and there’s someone who wants to bless Hashem and therefore takes an apple to eat.”


דף נב\ב   לאתויי ריחני


To Smell without Pleasure


The Maharsha says (Berachos 43b) that the sense of smell is the most spiritual of all the senses.  The Gemara says (ibid) that the soul enjoys the scent.  Though animals also have a sense of smell, he says, it seems that they smell but have no pleasure at all therefrom.





דף נב\א   דבר שאמר אותו צדיק יכשל בו זרעו


Only Not to Say Tachanun


A young man who went astray once came to the Gaon of Tchebin zt”l.  The Gaon told him, “I ask of you only one thing.  Your parents were tzadikim and observed ancient customs.  Among other things, they had the custom not to say tachanun on certain days.  Please promise that you’ll observe this custom.”


The visitor smiled and promised him with all his heart that he wouldn’t say tachanun.  Over the years he decided that observing his parents’ custom wouldn’t be complete if he wouldn’t pray shacharis on those days.  Later he concluded that it would be better if he would pray each day and say tachanun.  Then his parents’ custom would be observed well when on certain days he would avoid saying tachanun.  After a short while he returned to the right way. 
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