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דף נז\א   ואע"ג דמדרבנן הוא, כיון דכתיבא מזהר זהירי ביה


Different eras in the history of the Kusim


The status of the Kusim is discussed in various Talmudic sugyos as well as in our Gemara.  The discussion ended in the era of the first Amoraim, Rabbi Ami and Rabbi Asi (Chulin 6a): “They made (a ruling effecting) them entire gentiles.”  Even before then we find that the Tanaim disagreed about their halachic status (see Kidushin 75b-76a, ‘Avodah Zarah 26b, etc.).  In this article we shall investigate the historical process which brought the Kusim to the lowest level.


The Kusim as righteous converts: The Kusim were gentiles who were brought to Shomron by the king of Ashur when he exiled the ten tribes.  They converted and joined the Jewish people after Hashem incited bears and lions to attack them (see Melachim II, 17:25).  The Tanaim disagreed as to if they did so from fear and therefore their conversion was invalid or if they joined the Jewish people out of recognition of the truth of the Jewish religion.  The halachah was ruled that they were true converts and that when they accepted the Jewish religion, they did so wholeheartedly.  Afterwards the Kusim deteriorated and for that reason many Talmudic sugyos were devoted to clarify for which halachos the Kusim are believed.


Our sugya explains that the Kusim believed in halachos instituted by Chazal as long as they appear in the Tanach.  For example, Chazal instituted that graves should be marked so that kohanim would not be defiled by them and the Kusim accepted this regulation because it is mentioned by the prophet Yechezkel.  This Gemara undermines the accepted opinion that the Kusim only believed in the Chumash and denied all the prophetic works aside from the book of Yehoshua.  Rabbi Yaakov of Emdin – the Ya’vetz – points this out in his remarks on our sugya and therefore concludes that the accepted opinion derived from “secular works” but that actually the Kusim also believed in the Prophets.  However, the Magiah on the Ya’vetz questioned this and wrote that he doesn’t know why the Ya’vetz attributed this assumption to secular works since the Tanaim disagreed about the issue (Chulin 4a) as to whether the Kusim only observed that written in Chumash or whether they also observed some rabbinical halachos and were “very heedful” in them.  


What is the history of the Kusim?   Rabbi Tuvyah Yehudah Tavyumei zt”l in his writings proves that the history of the Kusim is divided into three eras.  When they converted, they accepted the Torah and mitzvos in their entirety.  In the era of the Tanaim they deteriorated till they denied broad areas of the Torah, and the Talmudic discussions concern this era regarding their trustworthiness for different halachos.  The third era began in the era of Rabbi Ami and Rabbi Asi (see Chulin, ibid).  The Yerushalmi recounts (‘Avodah Zarah 5:4) that they libated their wine to idolatry and in that era Rabbi Avahu was asked by a Kusi: “Your forefathers used ours; why don’t you use it?”  In other words, why are you stricter in your contact with us than your forefathers?  Rabbi Avahu replied, “Your forefathers didn’t go astray; you went astray” (Tal Oros, III, p. 120).  They then ruled that there’s no difference between a Kusi and a gentile.


It is interesting to note that our sugya contains another detail about the Kusim.  The Gemara deals with a kohen explained by Rashi as a kohen who was a Kusi.  How could it be that a Kusi, who is a convert, could be a kohen?  After all, the kehunah is passed on from father to son since Aharon.


A kohen who was a Kusi: Melachim (ibid, 27) recounts that the king of Ashur brought kohanim to the Kusim to teach them halachos.  It could be that their offspring remained among the Kusim and over the years behaved like them.  Thus their came about a kohen Kusi (Tosfos Yom Tov and Lechem Shamir, here, and see Kidushin 75b, that according to the Tanaim that the Kusim were true converts, these kohanim were kosher).





דף סא\א   סיחון ועוג בני אחיה


The biography of Og, King of Bashan


Og, King of Bashan, is well known in our sources, starting with the story of his survival in Noach’s ark and ending with his death at the hands of Moshe.  It seems that there is more concealed than revealed in this giant’s history.  Who was he?  What is the secret of his tremendous height?  How did he get the name “Og”?  What is his genealogy?  Who were his relatives?  This article will address these matters and more.


Our Gemara points out that Sichon and Og were brothers, the sons of Achiyah bar Shamchazai.  When the Jews approached the border of Sichon and Og on their way to Eretz Israel, Moshe worried only about Og.  He killed his brother Sichon without fear.  Moshe feared Og because he served Avraham, and the verse “And "the refugee" (palit) came and told Avraham” (Bereishis 14:13) that his nephew Lot was captured, refers to Og.  The name “refugee” was given to him because he survived the generation of the Flood.  


The Midrash recounts (Bereishis Rabasi, parashas Bereishis) that two angels, Shamchazai and Azael, noticed Hashem’s sadness, as it were, at people’s sins and requested, “Give us permission and we’ll live with mankind and You’ll see how we sanctify Your name.”  They came down to this world, were tempted to marry, begat children and sinned like people.  One of Shamchazai’s sons was Achiyha, who begat the two giants, Og and Sichon.


Eight entered the ark, nine left: HaGaon Rabbi David Luria zt”l (in his commentary on Pirkei deRabbi Eli’ezer, Ch. 16, os 53) compares Gemaros and Midrashim concerning Og’s fascinating life.  Pirkei deRabbi Eli’ezer explains that when the Flood began, Og climbed the ladders of Noach’s ark and swore to him that if he would save him, he would be his slave forever.  Noach, who knew that the Flood waters were boiling, understood that Hashem wanted Og to live for if not so, how could it be that he wasn’t scalded?  He therefore opened a window in the ark through which he passed him food and thus Og was saved (see Rashi on our sugya and the Maharsha).


Where was his brother Sichon during the Flood?  Tosfos cite Rabeinu Yechiel bar Yosef that Og’s mother wed Cham, Noach’s son, while she was pregnant and entered the ark with Noach just as his other daughters-in-law entered the ark, and Sichon was born while the ark was floating.


Radal cites Tosfos Yeshanim that Hashem saved Og so that following generations would see his tremendous size and get an idea of the might of the Flood from which his gigantic brothers were not saved.  Apparently, Og kept his promise and was inherited by Noach’s sons and their sons after them and served them as a slave till King Nimrod inherited him.


Although our Gemara recounts, as aforementioned, that Avraham first knew Og when the latter informed him that Lot was captured, Pirkei deRabbi Eli’ezer says (ibid) that 10 generations after the Flood, when Avraham was saved from the furnace, all the dignitaries who saw the wonderful miracle gave him expensive gifts, including Nimrod, who gave him his gigantic slave.  Eliezer, Avraham’s slave, on whom he relied so much, is none other than Og, and after Og brought Rivkah to Avraham’s home to wed Yitzchak, he was freed.  Afterwards he was crowned king of Bashan and served in this capacity for many years till he opposed the Jews and died at the hands of Moshe (see Rabeinu Bechayei, end of parashas Chukas).


Were there two King Ogs?  In their commentary on the Torah, Ba’alei HaTosfos wonder (Bereishis 24:39): Og was saved from the Flood because he didn’t participate in their sins and afterwards seved Avraham faithfully.  How, then, did matters evolve that Moshe was compelled to kill him?  Ba’alei HaTosfos state that Eliezer ended his life as king of Bashan many years before the Jews requested to pass through his land.  Then another king inherited his throne, who was called “Og” like the name of the original king just as in the kingdom of Egypt all the kings were named after the first king, Pharaoh.  This Og was killed by Moshe.  According to Ba’alei HaTosfos, that the Og killed by Moshe wasn’t the Og saved from the Flood, we can only speculate the fearful size of the true Og...


Still, the Radal mentions that the opinion of Ba’alei HaTosfos doesn’t match that stated in the Midrashim, that the Og killed by Moshe was Eliezer and that this was the reason why Moshe feared him till Hashem told him “Don’t fear him” (Bemidbar 21:34).  On the other hand, tractate Derech Eretz Zuta says (1:18) that “Nine entered Gan Eden alive: Chanoch, Eliyahu, Mashiach, Eliezer slave of Avraham…”  The mysterious character of Og thus remains concealed from us.


דף סא\ב   גזרו על עטרות חתנים , סוטה מט\א, גיטין ז\א


The custom to break a glass at the chupah


Our Gemara says that after the destruction of the Temple Chazal regulated that chassanim should not don crowns and that brides should not wear gold or silver crowns as it is not fitting to show excessive joy while our Temple lays waste.


Mazal tov at a chupah?  Among the many regulations instituted to remember the destruction of the Temple, the custom is widespread to break a glass at the chupah (Kolbo, cited by the Remo in Shulchan ‘Aruch, O.C. 560:2).  In our era it is customary that the audience calls out Mazal tov immediately after breaking the glass but it is interesting to discover that Torah leaders regarded this custom disapprovingly.  The author of Sdei Chemed writes (Y.D., ma’areches zayin, os 12): “Now by many of the ignorant mourning has become a joy and when the glass is broken, they laugh aloud and cry out ‘Mazal tov’ and they don’t know that where there is joy there should be trembling to remember the destruction of our Temple and what is this joy doing here?”


The author of Shulchan Ha’Ezer wrote (II, p. 3) to reconcile this custom, that it stems from the wish to end the ceremony with a good sign.  Therefore people became accustomed to say mazal tov after breaking the glass so that the chupah should end with mazal tov.  HaGaon Rabbi Shlomo Zalman Auerbach zt”l said that it could be that once the memory of the destruction of the Temple and Yerushalayim has been mentioned, it is permitted to observe the mitzvah to rejoice with the groom and this is the source for the custom to call out mazal tov immediately after breaking the glass.  Still, he pointed out that he has yet to understand this custom properly (Yismach Lev, p. 159).


The Vilna Gaon zt”l (Beiur HaGra on Shulchan ‘Aruch, ibid) indicates a completely different reason for breaking the glass: so that the attendants should not be too joyful and appear rebellious.  As a source for such, he mentions the Gemara in Berachos 31a, which recounts that an Amora broke an expensive glass when he realized that the rejoicing at a certain party was exaggerated.  Tosfos mention there (s.v. Aisi): “From here they have the custom to break a glass at a wedding”!


Members of our beis midrash remark that according to the Vilna Gaon, we shouldn’t wonder about the custom to call out mazal tov after breaking the glass because breaking the glass is not in memory of the destruction of the Temple and nothing prevents us from increasing joy immediately after its being broken.  The thundering blessing of mazal tov after the chupah is therefore no contradiction to breaking the glass.





דף סא\א   לטמרינן מר


Defending the condemned to death in our era


Mahari Emdin testified about a certain “Efrayim” that he was upstanding and conscientious: “For I knew that man, Efrayim z”l, who would come early to my synagogue and remain after the prayers when everyone left; this good and honest person stayed another hour to say Tehillim and supplications.”  In that era, between 5496 and 5497 (1736-7), the Rabbanim and leaders of the community wanted that all the congregants should pray only at the Great Synagogue but Reb Efrayim wanted to avoid such because he claimed that some of the congregants talked during prayers, but because of the regulation of the community he began to pray at the Great Synagogue.  As he was making an effort to get used to the synagogue’s atmosphere, he noticed that a stranger entered in the middle of the prayers with a pipe in his mouth and smoking!  Reb Efrayim became angry and threw the pipe on the floor.  We can learn about the stranger’s character from the fact that Efrayim’s wife became a widow and his children orphans because of the despised pipe.  Policemen caught the smoker and he was condemned to death.


With the intervention of different agents, it became possible to free the man by various tricks but the Ya’vetz (Responsa Sheeilas Ya’vetz, II, 9) vehemently opposed such!  He who intentionally murdered someone in front of witnesses (even without being warned) should not be saved from the death penalty – “…and the land won’t be atoned for the blood which was spilt in it but with the blood of the person who spilt it” (Bemidbar 35:33) – and he even contends that this is explicitly stated in our sugya.  Our Gemara recounts that a few Jews, of whom it was rumored that they murdered someone, requested Rabbi Tarfon to hide them but he refused as there was a suspicion that they were murderers – “It’s forbidden to save you” (Rashi, s.v. Meichash lei baei).  We thus have explicit proof that we shouldn’t save a person deserving death from his executioners even if they’re gentiles and don’t judge issues of the death penalty like the halachos of the Torah.


It is interesting to mention that Rabbi Yehudah HeChasid wrote (Sefer Chasidim, 683) about the verse “’A person afflicted with the blood of a soul will flee to a pit – he should not be supported’ (Mishlei 28:17) – if a murderer flees to you, don’t accept him, whether if he is a Jew or a gentile, like the story of Rabbi Tarfon in Nidah.”


Still, Rashi’s opinon is not accepted by other Rishonim.  Tosfos and the Rosh cite the explanation of the Sheiltos, that Rabbi Tarfon was afraid to hide them lest he be punished by the government.  However, this does not undermine the halachah that a murderer mustn’t be saved but that we can’t bring proof from Rabbi Tarfon’s case (Maharshal; Responsa Chavos Yair, 146; Ya’vetz, ibid).  The Maharshal concludes his statement by saying that when it concerns a sure murderer, “all of Hashem’s enemies should be destroyed and our hands should not touch them.”





דף סא\ב   אבל עושה ממנו תכריכין למת


Someone who is forced is exempt – from what?


Our gemara discusses whether in the future mitzvos will be mandatory or not, meaning after the Resurrection, and the practical implication is if it is permitted to dress the deceased in shrouds made of sha’atnez.  When they’ll rise at the Resurrection, if they’ll be obligated by the halachos of the Torah, he who dresses them in garments of sha’atnez makes them transgress a prohibition of the Torah.  However, if mitzvos won’t be practised in the future, nothing prevents us from doing so (as explained by many Rishonim but the Rashba and other Rishonim explained the Gemara as pertaining to the time when he isn’t alive; see ibid).


Putting tzitzis on shrouds: The Gemara in Menachos 41a explains that tzitzis should be put on shrouds because of “making fun of the poor” (lo’eg larash).  In our era we are not accustomed to do so but the Rishonim disagreed about the Gemara’s reason.  According to some Rishonim, the Gemara means that dressing a deceased in garments without tzitzis dishonors him (see Tosfos on our sugya, s.v. Aval).  However, the Rosh (Mo’ed Katan, Ch.3, §80) cites Rabeinu Yehudah of Paris that tzitzis should be put on shrouds as in the future mitzvos will be mandatory. Thus it will deride him – lo'eg – to rise at the Resurrection and find his four-cornered garment to be without tzitzis.  


The question is, according to Rabeinu Yehudah of Paris, why does the Gemara give the reason as lo’eg larash?  Shouldn’t we worry about the very fact that we cause people to wear four-cornered garments without tzitzis and transgress a prohibition of the Torah?  Just as we learnt in our Gemara that the deceased should not be made to transgress the prohibition of sha’atnez when they rise at the Resurrection, we shouldn’t make them transgress the prohibition to wear a four-cornered garment without tzitzis.


The difference between ignoring a positive mitzvah and a prohibition: Indeed, this question brings us to examine the difference between ignoring a positive mitzvah and transgressing a prohibition.


The Torah demands a Jew to attach tzitzis to any four-cornered garment he wears.  If he doesn’t do so, he transgresses a mitzvah of the Torah.  If he doesn’t put tzitzis in the garment, he mustn’t wear it.  Why?  Because it’s forbidden to transgress a mitzvah of the Torah.  That is, there’s no essential prohibition to wear a four-cornered garment without tzitzis but the transgression is in not putting tzitzis at its corners.  The prohibition of sha’atnez is different, that the Torah forbids wearing a garment made of wool and flax.  He who wears a sha’atnez garment transgresses a prohibition because it’s forbidden to wear a sha’atnez garment.


Tzitzis torn on Shabbos: This difference is expressed in a halachah stated by the Mordechai concerning a person who on Shabbos wore a four-cornered garment with tzitzis and the tzitzis tore during Shabbos (not in reshus harabim, where a prohibition of carrying the remaining cords applies, see Shulchan Aruch O.C. 13:1).  The Mordechai states that he isn’t obligated to remove the garment since on Shabbos it’s forbidden to tie the tzitzis to the garment and therefore he is not “disregarding” any mitzvah as he cannot observe it even if he wants to.  Thus he is anuss – withheld by force – and therefore exempted from observing the mitzvah to attach tzitzis; continuing to wear the garment constitutes no transgression.  On the other hand, a person forced to transgress a prohibition performed an act that the Torah instructed not to do.  Though he is exempt from the punishment because he was forced, we cannot ignore the fact that he performed an act against the Torah’s will.


Therefore, it is only forbidden to dress the deceased in a sha’atnez garment, to avoid causing them to sin when they rise at the Resurrection by doing a prohibition.  However, this reason does not suffice to forbid dressing the deceased in a four-cornered garment without tzitzis because they won’t be doing something against the Torah’s will as there’s no prohibition to wear this garment but there’s an obligation to attach tzitzis on it immediately and anyone who is about to put tzitzis on a garment to fulfill his obligation transgresses no prohibition.  Therefore, Rabbi Yehudah of Paris needed the reason of lo’eg larash (Kovetz Shi’urim, II, 29).








IN MEMORY OF


מרת מלה (מחלה) זיסר ע"ה


בת ר' יוסף ז"ל נלב"ע י' אדר תשס"א


ת.נ.צ.ב.ה


הונצחה ע"י המשפחה שיחי'








Two Weeks !!!


One ding-a-ling 


before the last


My dear beloved brother,


I have so much to write to you, I'm overwhelmed. To write everything is impossible.  To write nothing – I’ll never forgive myself.  So allow me to address you in person, as though talking intimately, face to face.


You’re so important to me that I ought to write a beautiful letter, wrap it with a ribbon, put it in a wide envelope, write your name in gold letters and send it with a messenger.  No, I should bring you the letter myself.  But I must write you these few lines even if I'm unsuccessful at elegant delivery and handsome inscription.  So I thank you for reading this leaflet, just as it is.


This is a vital issue.  No, I don’t mean to ask you for money.  We don’t need money?  Oy Vay we need it.  There are so many urgent needs!  This time, however, we’re not discussing others’ needs, but yours.


Allow me to use my imagination. I visualize you living in a quiet, Heavenly blessed place.  High trees, low houses, lovely gardens, clear mountain air – in short, what you always wanted: idyllic quality of life.  But is this everything?  Introspectively, when we consider our lives, we first think of our children.  The little ones, the blossoming youngsters and the budding adults, they'll all remain our little children, till 120.  We want the best for them, nothing less.  That’s natural and human and so it should be.  So let’s think for a moment.  What do you want?  You want your child to be…  What?  What do you want him to be?  You don’t have to answer.  We all want the same:  “I want my child to be an upright kosher Jew, observing the Torah and mitzvos and continuing in his forefathers’ ways.”  You've said it all.


If you want him to go in his forefathers’ way, it seems that you must go in that way too.  Otherwise – how will he know the way?  


You think I’m right, I see it on your face.  But you don’t yet know what I’m getting at.  Okay, we'll get there very soon.  Relax a moment and let me tell you a short story.  


Once, many years ago, somewhere deep in Russia, a lonely Jew wandered from town to town, recording the life of the Jews in their various settlements.  In his documentation there remains a story, as follows:


I was on the way, by foot, from Plaishtok to Banlevsel and noticed a small remote town of which I had never heard.  I hastened to the town and after a short while I could see the houses and the cemetery.  These people have an interesting custom, I thought, to locate the cemetery at the entrance to the town to observe the saying “Know whence you came and where you’re going.”  I approached the cemetery and was shocked.  I saw a white gravestone with the following inscription:


Here lies my husband,


Our father, grandfather and brother,


Reb Zanvil ben Reb Pinchas z”l


Passed away at the age of 12


For they are our life


ת.נ.צ.ב.ה.


I quickly removed my glasses, rubbed them in the cold snow and realized that I hadn’t erred.  Under this gravestone lies a grandfather of the age of 12!  On the verge of collapse, I looked disbelievingly at the next stone:


Here lies our grandfather


Rav Meshulam ben Reb Zevulun z”l


Passed away at a ripe age at the age of five


For they are our life


ת.נ.צ.ב.ה.


I was sure that I had encountered a ghost town ruled by demons and witches.  I almost fled for my life, but curiosity overcame my fear.  I entered the town.  No demons and no witches.  Good, warm and devoted Jews greeted me and invited me in, while the burning question gave me no rest: What’s the secret of the strangest gravestones I'd ever seen?


I turned to someone in the street: ‘I want to go to the Rabbi.’


‘I’ll take you there.’


The Rabbi, with a shining face, sat me on a chair and before he could say shalom aleichem, I blurted out my question.  ‘What’s happening in your town?  ‘My grandfather, five years old.’  Is everything normal by you?’


The Rabbi smiled.  ‘Everything's quite alright, couldn't be more normal,’ he reassured me.


‘20 years ago,’ the Rabbi recounted, ‘I was appointed rabbi of the town.  The whole congregation came to the synagogue and I used the opportunity to deliver a derashah about the importance of learning, that that’s the most important thing in life, for which we’re here in this world.  Don’t we say every day ‘…for they (Torah words) are our life and the length of our days’?  In other words, a day on which a person learns is considered a day of life and a day he doesn’t learn is considered…


‘That night Reb Zanvil and Reb Meshulam, two elderly men who'd been friends all their lives, came to me and deposited their wills.  They wrote that as till that day they hadn’t learnt Torah and they had decided from then on to participate in shi’urim, they requested that their gravestones be inscribed with their age according to the number of years in which they would manage to learn!


"Because the Rabbi is right.  That is life.  Everything else is nothing."


 ‘Reb Zanvil passed away 12 years later and Reb Meshulam passed away after five years.  I added the words ki heim chayeinu - for they are our life,’ smiled the Rabbi.


(((((((((((


You already know what I want or, more correctly, what you need to do.  I promise you one thing.  I’ll never phone you to ask you if you’re interested in participating in a shi’ur, just as I don’t phone you in the morning to remind you to have a coffee.  But, I thought, maybe you don’t know that there are so many shi’urim – in Hebrew, English, Yiddish, French or Russian – in the morning, in the middle of the night, in synagogues, in yeshivos, schools, factories, workplaces, offices and recently also at the Kossel.  Start living!


(((((((((((


 “There’s no room!” urged the person responsible for the printing layout, but when he read the following story, he yielded.


The Seventh Bell


To Meoros HaDaf HaYomi: 


I get your publication every week.  Since you started with the bell, something moved inside me.  The first bell was interesting.  The second bell made my heart skip a beat but I made peace with it.  The third and fourth bells were very interesting...  The fifth and sixth passed quickly.  When the seventh bell arrived, I told myself that less than seven weeks were left and I want to participate in a shi’ur.  My mentor HaRav Zilberstein once told me that even someone who joins in at the end also participates in the merit of all the learning.  With the bell of Daf HaYomi ringing in my head, I searched for a shi’ur and found one.  Every day I participate in a Daf HaYomi shi’ur at the Beit Knesset Hagadol in Bnei Berak at 1:30p.m.


Thank you very much,


Dr Avi Zlotchover, Tel Aviv - Bnei Berak


(((((((((((((((


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�


(((((((((((((((


בברכת התורה, העורך
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Our weekly publication can be sent to you or your synagogue via regular mail for 72$ per year, or to your e-mail for free! Order your copy at:meorot@meorot.co.il


Can't make it to a shiur? 


Take a front row seat at our live video stream shiur from Israel on exclusive website:www.Hadafhayomi.co.il
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דף נח\ב   עיר שיש בה חזירים


A Town or a Sty?


A most puzzling ruling appears in Piskei Tosfos for Shabbos (os 130): “A town containing pigs is exempt from a mezuzah”!  The Rishonim who cited this ruling (such as the Mordechai at the end of Hilchos Mezuzah) wondered about it very much such that some wrote that it should be forgotten and not stated (see the Semag, ‘aseh 23).  However, some contend that this is a misprint.  The original states “a sty containing pigs” and the misprint came about, apparently, because of the expression in our sugya – “a town (‘ir) containing pigs”, confused with “sty” (dir).





דף סא\א   שמא תעמוד לו זכות של אברהם אבינו


A Moral Lesson


The gaon Rabbi Zundel of Salant zt”l explained: Come and see.  Og, who once in his life did a good deed for Lot, not for Avraham, and with a bad intention, that Avraham should die at battle and he would marry Sarah – about him we are told that all the Jews feared that they couldn’t conquer him because of his merit.  He who performs a good deed to a good person with a good intention, so much more so that his merit is extremely great! (Ma’yanah shel Torah)
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