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דף יא\ב   שכבר נפטר באהבה רבה


Ahavah rabah as a berachah on the Torah


Our Gemara explains that he who didn’t pronounce birkas haTorah is exempted by Ahavah rabah said in shacharis before the shema’.  Tosfos (s.v. Shekvar niftar) cite the Yerushalmi: “…providing that he learns immediately.”  In other words, one can fulfill the obligation of birkas haTorah by saying Ahavah rabah only if he learns immediately afterwards.


Kerias shema’ regarded as learning: The obvious question is that at any rate the person learns Torah immediately after Ahavah rabah as this berachah precedes kerias shema’, which is comprised of verses from the Torah.  Why, then, does the Yerushalmi need to instruct us about something performed at any rate?  Beis Yosef raises this question (O.C. 47) and offers two different answers; the difference between them produces a most practical�� halachic implication.


At first he replies that the Yerushalmi concerns a person who already said kerias shema’ and now pronounces its berachos.  Since he doesn’t have to say the shema’ again, he should learn immediately to juxtapose Ahavah rabah, with which he fulfilled birkas haTorah, to learning.  In his other answer he undermines his previous assumption that one can observe learning Torah with kerias shema’“as kerias shema’ and prayer are not considered learning for this matter as supplications are apart and words of Torah are apart and kerias shema’ is like prayer.”  In other words, kerias shema’ is regarded as prayer and should not be considered learning after birkas haTorah.


As Beis Yosef remains with the doubt as to if one can observe learning Torah by saying the shema, when he rules this halachah in Shulchan ‘Aruch he writes (O.C. 47:8): “…and there is an uncertainty as to if it suffices to say the shema’ right after it without an interruption.”


Mishnah Berurah mentions (S.K. 17) that the Vilna Gaon and, before him, Eliyah Rabah discussed this question but ruled with certainty that kerias shema’ is not like learning and therefore we cannot consider Ahavah rabah as birkas haTorah, as he doesn’t learn after the berachah as required.  However, the Acharonim present a serious question on this approach from the Gemara in Menachos 99b, which says “Even if a person only learnt kerias shema’ in the morning and evening, he observed the mitzvah of ‘…this book of the Torah shall not leave your mouth’.”  It is thus evident that one observes the mitzvah to learn Torah with kerias shema’ (Even Ha’Ozer).


Magen Giborim explains (O.C., ibid) that we must differentiate between a case where the person has in mind to fulfill the obligation of learning Torah by saying the shema’, and a person who has no such intention.  According to all opinions, he who intends to fulfill the obligation has fulfilled it and the difference of opinions only concerns a person who has no such intention.


While reading the Megillah one can't fulfill the mitzvah of learning Torah:  However, other poskim explain that according to Eliyah Rabah and the Vilna Gaon, one can never observe the mitzvah of learning Torah by saying the shema’ during prayer as one cannot observe two mitzvos with one act and they even offered some fascinating proof.  The Gemara in Megillah 3a says that we forgo the mitzvah of learning Torah in order to fulfill the mitzvah of reading the Megillah.  Apparently, doesn’t a person who reads the Megillah observe the mitzvah of learning Torah?  Why does the Gemara say that he who reads the Megillah forgoes the mitzvah of learning Torah?  This is proof that one cannot observe two mitzvos with one act (Sefer HaChayim by HaGaon Rav S. Kluger; see Peiros Teeinah, Menachos 99b).


If this is true, we must clarify why he who says the shema’ observes the verse “…this book of the Torah shall not leave your mouth.”  HaGaon Rav Y. Perla zt”l solves the question in an original way (in his commentary on Rav Sa'adyah Gaon,‘asin, 14, and see Responsa Beis Yitzchak, O.C. 12).  Indeed, he who says the shema’ during prayer doesn’t fulfill the obligation of learning Torah.  The Gemara only said that he observed the verse “…this book of the Torah shall not leave your mouth” as we cannot deny that when he said the shema’, the words of Torah didn’t leave his mouth…


We should mention that the answer common in the Acharonim (see Chayei Moshe on Shulchan ‘Aruch, O.C., ibid) is that though he who says the shema’ observes the mitzvah of learning Torah, Ahavah rabah was instituted as a berachah for kerias shema’ and not as a berachah for the Torah.  Therefore, only he who performs an act proving that he intends to become exempt from birkas haTorah by saying Ahavah rabah, fulfills the obligation of birkas haTorah (and so it seems from the phrasing of Tosfos on our sugya).


As we conclude, we mention another halachic implication stemming from the Beis Yosef’s doubt as to if kerias shema’ is regarded as learning.  If a person woke late and, due to the lack of time, must say the shema’ before praying, must he pronounce birkas haTorah before saying the shema’?  Indeed, if kerias shema’ is considered learning, he must do so but if kerias shema’ is regarded as prayer, he may say the shema’ immediately (Responsa Betzeil HaChochmah, I, 1).





דף יב\ב   אמר רבי אלעזר בן עזריה הרי אני כבן שבעים שנה


The Haggadah and the Mishnah


The mishnah says: “We mention yetzias Mitzrayim (the Exodus) at night.  Rabbi Elazar ben Azaryah said, ‘Behold, I am as though seventy years old and I didn’t merit that yetzias Mitzrayim should be said at night till Ben Zoma interpreted it, as we are told – “…so that you will remember the day when you left Egypt all the days of your life” – “the days of your life” includes the days; “all the days of your life” includes the nights”.’  And the Chachamim say that ‘the days of your life’ includes this world and ‘all the days of your life’ includes the era of Mashiach.”


Our mishnah is very familiar to everyone as it is incorporated in the seder night Haggadah after the famous story about Rabbi Eliezer, Rabbi Yehoshua, Rabbi Elazar ben Azaryah, Rabbi Akiva and Rabbi Tarfon “who were reclining in Bnei Berak and recounted about yetzias Mitzrayim all that night till their pupils came and told them, ‘Our masters, the time has come to say the morning shema’’.”


Many commentators on the Haggadah wonder that our mishnah concerns mentioning yetzias Mitzrayim every day, observed by saying the third chapter of shema’ evening and morning while the mitzvah of mentioning yetzias Mitzrayim on the seder night is utterly different and has other sources and criteria.  Why did the arrangers of the Haggadah see reason to mention on the seder night Rabbi Elazar ben Azaryah’s statement, which concerns the mitzvah to mention yetzias Mitzrayim every day?


The answer may be surprising.  The Haggadah, whose main text is of the earliest Tannaic recordings (see Shulchan ‘Aruch Harav, O.C. 473:43), is actually the only source mentioning the five Tanaim who reclined in Bnei Berak.  In ancient texts of the Haggadah, such as Rambam’s, one extra word appears that reconciles the question: “Amar lahem - Rabbi Elazar ben Azaryah said to them, ‘Behold, I am as though 70 years old’”, etc.  In other words, Rabbi Elazar ben Azaryah’s derashah is a direct continuation of the story mentioned previously and the arrangers of the Haggadah wanted to teach us from our chachamim’s conversations on the seder night that Rabbi Elazar ben Azaryah said this derashah in their presence (Haggadah shel Pesach – ‘Iyunei HaHaggadah, p. 93, in the name of HaGaon Rav Yitzchak Zeev of Brisk zt”l).


When Rabbi Yehudah HaNasi arranged the beraisos into the Mishnah, he put Rabbi Elazar ben Azaryah’s statement about mentioning yetzias Mitzrayim every night in our chapter while eliminating the word lahem, which is unneeded for understanding the matter (‘Iyunei HaHaggadah, ibid; we should mention that the mishnah in the Yerushalmi says “We mention yetzias Mitzrayim at night.  Rabbi Elazar ben Azaryah said to them,” without mentioning the event in Bnei Berak).


Observing the mitzvah of the seder night by discussing the mitzvah to mention yetzias Mitzrayim: We are not merely seeking sources of texts, but we have here an interesting halachic chidush.  According to some Acharonim, the mitzvah of recounting yetzias Mitzrayim on the seder night is also observed by discussing the halachos of Pesach and not necessarily by recounting yetzias Mitzrayim.  In this light, one can observe the mitzvah to recount yetzias Mitzrayim on the seder night also by discussing the daily mitzvah of mentioning yetzias Mitzrayim, as the Tanaim “recounted yetzias Mitzrayim all that night” and Rabbi Elazar ben Azaryah’s statement was included in that recounting (Haggadah shel Pesach Mibeis Levi, pp. 116-117, and see ‘Eimek Berachah, p. 76).





דף יג\ב   כל המאריך באחד


“Anyone who prolongs saying echad: How can one prolong it?


“Whoever prolongs saying echad, his days and years are prolonged.”  Sumchus teaches this wonderful segulah, that anyone who prolongs saying echad at the end of the verse Shema’ Yisrael…merits long life.  As a result, Shulchan ‘Aruch rules (O.C. 61:6): “One must prolong the ches in echad so that he will make Hashem King in Heaven and earth, hinted by the hump in the middle of the roof of the ches, and he should prolong saying the dalet so much that he’ll think that Hashem is One and Only in His world and rules over the four directions of the world, but he shouldn’t prolong it more than this amount. Some are accustomed to move the head according to the thought: above, below and toward the four directions.”


The duration of prolonging echad: The author of Migdal ‘Oz testified about the duration of prolonging echad (see Magen Avraham, S.K. 5, and Mishnah Berurah, S.K. 18): “I received from my mentors, passed down personally from the geonim, that one almost "snaps" the alef…and prolongs the ches for a third of the time and the dalet for two thirds.”  In other words, one should say the alef in echad quickly, then prolong pronouncing the ches and then pronounce the dalet for twice the duration of time of pronouncing the ches.  Why?  “And that which is concealed is a profound secret”, concludes Migdal ‘Oz.


Pri Chadash remarks about Shulchan ‘Aruch’s statement – “and he shouldn’t prolong more than this duration” – that the Gemara says that there’s no need to prolong more than this duration but doesn’t say that it’s forbidden.  He even proves his statement from the most famous kerias shema’, that of Rabbi Akiva who, when his flesh was combed with iron combs, said the shema’ and prolonged the echad till his soul departed (Berachos 61b).


The obvious question is how at all can one prolong saying the dalet of echad.  He who tries to do so discovers that the letter dalet expires on his tongue immediately as it is pronounced.  Dalet belongs to the group of letters that, to pronounce them, the air is stopped in the mouth and cannot be prolonged, such as beis, pei, tav, etc.


To prolong the intention of the heart: The author of Shulchan ‘Aruch HaRav states (ibid, se’if 7) that this doesn’t mean prolonging the pronunciation of the dalet, which has no vowel (not echodde) and is at the end of the word, but Sumchus’ statement regards the intention of the heart, “that he should prolong his thought to make Him King in all four directions while saying the dalet and afterwards, before he starts Baruch shem kevod…”


Rav Ratzabi, a Yemenite rabbi, finds in this question a true testimony to the correctness of the Yemenite pronunciation.  Everyone knows that beis, gimel, dalet, kaf, pei and tav בג"ד כפ"ת serve with a dagesh as stressed letters, such as beis, and without a dagesh as unstressed letters, such as veis.  When we speak, we can distinguish between kaf and chaf, pei and fei and tav and sav.  However, we cannot distinguish between the stressed gimel and the unstressed gimel or between the stressed dalet and the unstressed dalet.  The Yemenites have wonderfully preserved the distinctions between the letters.  They pronounce the unstressed dalet as a light th in English and in this way it may be prolonged almost infinitely (Em Lamikra).


Indeed, in a few places in the Tanach dalet and zayin are exchanged: kipoz instead of kipod (Yeshayah 34:15; see Rashi and Radak, ibid).  Also in the Talmudic language zahav is dahav, zachar is dachar and mizbeiach is midbach.  In Midrash Tanchuma (Vayishlach 5) a person wandering the streets is defined as a padran.  Many commentators attempted to explain this word and some explained that it means a pazran, who spreads (mefazer) his legs in the markets and streets.  On the other hand, some remark that according to this pronunciation, the unstressed dalet so resembles the zayin that the question arises: why is it defined as a dalet and not as a zayin as both derive from the teeth.


The bee’s song: We conclude with some fascinating proof brought by HaGaon Rav S. Deblitzki.  In HaShirah Ha’ivris BiSfarad UveProvans (book I, I, poem 82) there appears a poem about a bee by Rabbi Shlomo Ibn Gevirol.  One of the stanzas contains the following revelation: “The words of your song, O bee, that kerias shema’ be said from your mouth, Unifying and prolonging at echad…”  In other words,  the bee’s humming resembles the humming of the dalet in echad! (Kovets Beis Aharon VeYisrael, 111, p. 137, and see ibid Rav Laufer’s statement).





דף יח\ב   לועג לרש


The difference between positive and negative commands


The 613 mitzvos include positive and negative mitzvos.  We tend to assume that the positive mitzvos are those whereby Hashem commanded us to observe His will by some action and that the negative mitzvos are those whereby He commanded us to refrain from some action.  However, the Maharal established a profound and important principle to understand the difference between positive and negative mitzvos.


Observing Hashem’s will and a spiritual gain for the soul: The Maharal repeats this principle in many of his works (Gur Aryeh, parashas Vayigash, s.v. Zo Dinah; Derech Chayim on Avos, 2:1; Chidushei Agados, Kidushin 39b and Chulin 91a; Tiferes Yisrael, Ch. 20) and asserts that positive mitzvos comprise serving Hashem and were given to us as tools by which we can attain a higher level while the essence of negative mitzvos is observing Hashem’s will, who warned about the prohibition but they don’t contain a spiritual gain for the soul.  To sharpen the difference between positive and negative mitzvos, the Maharal continues to explain that there are two sorts of rewards, one for the good deed that a person did and the other for the effort that a person devoted to observe Hashem’s command.  With positive mitzvos, a person earns both rewards, for the good act itself and for his effort to observe the mitzvah.  On the other hand, when observing a negative mitzvah, there’s only a reward for the effort to observe Hashem’s will but the act itself, the act of refraining from a transgression, is no “good deed” in itself and bears no spiritual content (see Sha’arei Teshuvah by Rabeinu Yonah, sha’ar 3, os 9).


The difference between the mitzvah of tzitzis and the prohibition on sha’atnez: The Maharal bases this distinction on a halachah we have learnt in our sugya.  In the vicinity of the deceased one mustn’t perform deeds that emphasize his inability to fulfill mitzvos, because of lo’eg larash (“mocking the poor”) and therefore we don’t cover the deceased in a four-cornered garment without tzitzis.  But to our great wonder, in ‘Avodah Zarah 65b the Chachamim permitted burying the deceased in shrouds containing sha’atnez!  What, then, is the difference between tzitzis and sha’atnez?  Tosfos address this question (ibid, s.v. Aval).


The Maharal continues to explain that only the non-observance of a positive mitzvah like tzitzis, which bears positive content in itself, disgraces the deceased, who cannot make spiritual progress any more.  On the other hand, the non-observance of a negative mitzvah is not regarded as disgracing the deceased as this mitzvah bears no positive content in itself and doesn’t elevate a person’s level and therefore the deceased is not disgraced at all by being wrapped in a sha’atnez garment.


Why don't women commit themselves to observe certain negative mitzvos?  According to his principle, the Maharal also explains why women, who are exempt from certain negative mitzvos such as “…you shall not eliminate the hair of the corners of your heads”, don’t commit themselves to observe these prohibitions whereas positive mitzvos caused by time such as lulav and sukkah, in which they aren’t commanded, they still tend to observe.  When they observe a positive mitzvah from which they are exempt, they attain the spiritual gain of the mitzvah.  But, as we said, a negative mitzvah bears no spiritual content in itself and is only incumbent on someone commanded thereby (see Kli Chemdah, parashas Vayigash).








IN MEMORY OF


הר"ר שמואל יצחק הלוי גרוס ז"ל ב"ר שלום ז"ל


נלב"ע ה' אדר תשס"ג ת.נ.צ.ב.ה.





הונצח ע"י המשפחה שיחיו








I Saw


My grandfather once told me that his father was present at the announcement proclaiming the start of learning the Daf HaYomi. 


My grandson will tell his grandson that his grandfather was at the siyum haShas in 5765 held by Meoros HaDaf HaYomi in Ganei HaTa’aruchah.  I shall tell my grandson as follows:


I saw 5,000 chasanim in one place!


I saw in one hall, masses of people happier than they'd ever been in their life!


I saw the tears in their eyes!


I saw thousands smiling and weeping simultaneously!


I saw the heads swaying devotedly!


I saw the overwhelming dancing!


I saw people "elevated" high above the ground they stood on!  


I saw the person with a stern face, who'd somberly taken his seat an hour before, heartily slap the shoulder of a person he'd never met, hug him in joy and join him in the spinning circle of dancers.


I saw the head waiter frozen on his spot at the sight of the eminent personage prancing like a child.


I saw a suffering, afflicted person, who hadn’t smiled for months, beaming with happiness and clapping his hands, his head swaying from side to side in joy.


I saw the layers of "ice" defrosting and melting down to the floor of the hall.


The time of the siyum is a time of good will by our Father in Heaven, said the announcer dramatically, and this is the time for requests and supplications.  A ripple of melody was heard: Tehei hasha'ah hazos…  The tune is familiar, though to some of the audience it was new.  Who has nothing to pray for?  Thousands sat, bowed their heads in thought and hummed the tune with the orchestra.  Thoughts begin flashing.  The time is special, a tremendous moment.  Each person murmurs his requests.  All hearts beat together.  Ribono shel olam, look down from Heaven and see…


Hadran ‘alach, the entire Shas.


Did you ever really hear kadish?  I saw a kadish. 


"Y I S G A D A L…"


I saw thousands close their eyes and extol Hashem’s name.


"Y E H E I   S H EM E I H   R A B A H…"


At that moment, in the middle of the kadish said by the head of Meoros HaDaf HaYomi, HaGaon Rav Chayim David Kovalski, all those present knew that anything of the past will not be the same.  No one would leave here the same as he entered.  


Everything was spontaneous.  The kadish for the siyum ended and there wasn't a dry eye.  Who can remain unemotional when the supplication is heard: …bechayeichon -  uvyomeichon -  uvechayei –  dechol -  beis -  Yisrael  chanted with entreaty, a beseeching, yearning prayer?


Silken kerchiefs, immaculately pressed and neatly folded, were extracted from elegant jacket pockets to dry wayward tears that made their way directly to the heart.


 A short, sharp tone pierced the air… a single drumbeat…  The sign was given.  Ay, ay, ay, Ashrei mi she'amalo baTorah… “Happy is he who grows in Torah and toils in Torah.”


Seats were moved aside, hands spread and one gigantic smile spread throughout the hall.  On the spur of the moment, without inhibitions, right, left, up and down, hands and feet whirled in all directions while the mind flowed with love for the Torah, its Giver and its learners.  These were the happiest dances ever experienced by most of the participants.


A magid shi’ur danced with a gabai of the shul who once upon a time – two months ago – expressed disapproval at the establishment of the shi’ur in the synagogue.  “It will likely disturb the orderliness of the synagogue proceedings.”  He arrived at the event as a gesture to his companions who participate in the shi’ur.  Now they hug each other.  “Rabbi, it’s something special…I don’t know how to say it but I want to do it… to learn Torah.  Let someone just dare to bother the shi’ur!”  He continued to dance vigorously and gathered around him the participants in the shi’ur.  


At a side of the hall an excited person grabs two shocked waiters, removes the platters from their hands and brings them to join the circles.  “The head waiter will see us,” they whisper hesitantly.  “He’s also dancing”, he replies…


A Jew is a diamond.  A diamond surrounded by specks of dust, dirt, pebbles, rocks or even an insurmountable mountain - remains a diamond.  You just have to show him once that he’s really a diamond, to peel away one corner.


MEOROS HADAF HAYOMI


(((((((((((((((


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�


(((((((((((((((
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Talmudic Terms








Mnemonics


Rav Aharon Yeshayah Blau sent us a very nice list of mnemonics to remember the dapim of the Gemara according to their topics.  Here are the simanim of this week’s dapim:


13: = echad


14: in Adar – Megillah; he who goes travelling (yud dalet are the initials of yotzei derech)


15: tes vav forms the initials of tevilah urechitzah (“immersion and washing”).


16: tes zayin forms the initials of Tevi zachah (“Tevi merited”).


17: yud zayin forms the initials of yesh zechus (women have a merit in the Torah).


18: yud ches, when reversed, spells chai – ben ish chai.


19: yud tes forms the initials of yireh tohorah (“he will see purity”), referring to ‘amud alef, or yesh tefach, referring to ‘amud beis.





דף יג\א   לאמת ויציב


Veyatziv: Why in Aramaic?


In the sidur Magid Tzedek by Rabbi Pinchas of Plotzk, a disciple of the Vilna Gaon, we find a wonderful explanation, praised by the Gaon, of the 16 words emes veyatziv venachon…vetov veyafeh.  According to his explanation, each expression concerns one verse in the parshayos of Shema’ and Vehayah im shamoa’.  The person praying says that what he said in the verse Shema’ Yisrael is emes – true and that what he said in Baruch shem… is yatziv – firm, and what he said in the verse Veohavta - And you shall love Hashem… is nachon - correct and so on.  The affirmation of Baruch shem… is veyatziv.  Why?  Because Baruch shem… is whispered so that the angels won’t become jealous of us.  Therefore its affirmation, though said aloud, is said in Aramaic - yatziv is an Aramaic word (Daniel 2:45) - so that the angels, who aren’t familiar with this language, shouldn’t understand.





דף יג\א   שמע בכל לשון שאתה שומע.


In Everything Hear that Hashem Is One!


In whatever you hear, hear that “Hashem is one”!  In everything see His greatness and unity.  Hear and feel Hashem’s unity in every lashon that you hear (Sefas Emes).





דף יג\ב   ודברת בם.


In Them


Rabbi Yosef Shmuel, the author of Mesores HaShas, is said to have learnt the Shas 42 times.  The Chida writes that thus he observed the verse “…and you shall speak in them” (the numerical equivalent of בם – “in them” – is 42).





דף יג\ב   כל המאריך באחד.


He Left Hashem Without a Partner


There was a dayan in Lvov who was rumored to take bribes.  Once he was praying in the beis midrash of the author of Yeshu’os Ya’akov.  When the latter saw that he took a very long time in saying echad, he remarked, “He should really prolong the echad as Chazal said (Shabbos 10a) that a dayan who judges truly becomes a partner with Hashem in the Creation whereas that person, who takes bribes, leaves Hashem alone.”





דף יג\ב   כיון דאמליכתיה למעלה ולמטה ולארבע רוחות השמים.


Making Hashem King: How Far?


It is recounted in the name of Rabbi Yisrael of Salant zt”l: Sometimes, in a person’s great concentration in kerias shema’, when one makes the Creator King above and below and in all directions, he forgets the main and most difficult point, which perhaps he conveniently overlooks: to make Him King over oneself.





דף טו\א   הקורא את שמע ולא השמיע לאזניו...לא יצא


How to Reprimand


Rabbi Yosi says that if a person said the shema’ but didn’t make it heard to his ears, he didn’t fulfill his obligation.  It is said in the name of Rabbi Yisrael of Ruzhin zt”l: If a person reprimands others (“Hear, O Israel…”) but doesn’t improve himself, he didn’t observe the mitzvah of tochachah (Ma’yanah shel Mishnah).





דף טו\א   קרא ולא דקדק באותיותיה רבי יוסי אומר יצא


Being Exact Without Saying It


The Chafetz Chayim zt”l was asked by Maskilim as to why the Orthodox schools don’t care too much about learning grammar, by which kerias shema’ is observed much more exactly.  He replied, “He who said it but didn’t pronounce it exactly - fulfills his obligation bedi'eved but if they’ll learn grammar like you, I suspect that they’ll pronounce it exactly but they won’t say it...”





דף טו\ב   כל הקורא קריאת שמע ומדקדק באותיותיה מצננים לו גיהנום


Deep Freeze


The Chazon Ish zt”l was speaking with a student who exaggeratedly spent efforts in pronouncing the shema’ exactly, and tried to dissuade him from such.  The student claimed, “Chazal say that he who says the shema’ and is exact in its letters has Geihinom cooled down for him.”


The Chazaon Ish replied jokingly, “I’m afraid that you’ll wind up there frozen...”








פנינים





דף טו\א   מתניתין מני לא כ...ולא כ...


The Gemara asks “Our mishnah is according to whom?”  Apparently, it’s not according to this one or the other.  The word mani is a contraction of man hi (“who is it?”).  Why doesn’t the Gemara assume that the mishnah represents to a third opinion?  Some maintain that the Gemara doesn’t tend to assume so because if our mishnah is according to a third approach, why isn’t this approach mentioned with the other two?  Others explain that when the Gemara uses the phrase Masnisin mani, it didn’t yet determine that the mishnah clearly argues but opens the topic with an investigative question – Masnisin mani? – can we reconcile the opinion in the mishnah with one of the other approaches?  (See Heichalos ‘Olam, sha’ar 2, Ch. 2, 19; from Kelalim Uveiurim Bileshonos HaShas).
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מעניני הדף








מעניני ההלכה








דף יד





It’s forbidden to talk from Baruch sheamar till…


Is it allowed to answer amen during kerias shema’?











דף טו





Washing the hands before prayer.


How the hands can be cleaned without water.











דף טז





He who becomes confused during kerias shema’.


How kerias shema’ should be said: the spaces in the correct places.











דף יז





Individual requests in Shemoneh ‘esreh.


A short prayer after Shemoneh ‘esreh.








דף יח





An onen is exempt from mitzvos.


Birkas hamazon for an onen.











דף יט





Leaning on graves.


Kerias shema’ in a cemetery.








דף יג





What should we intend when observing a mitzvah?


What about someone who didn’t concentrate when saying Baruch shem…?











דף יט





Being careful about the honor of talmidei chachamim.


The obligation of kerias shema’ for those occupied with the deceased.


Human dignity when the halachah must be observed.








דף יג





Calling Avraham “Avram”.


Kerias shema’ in other languages.


Concentration in kerias shema’ and accepting the yoke of Heaven.











דף יד





Tasting during a fast.


Learning before going to sleep.


The order of the paragraphs of kerias shema’.











דף טו





Preparations for prayer.


Kerias shema’ and berachos said aloud and pronounced exactly.


A minor who reads the Megillah.











דף טז





Someone who became confused during kerias shema’.


The workers’ partial prayer.


Mourning for slaves.











דף יז





Various prayers and Elokai netzor.


Sayings of the Amoraim.


A suspicion of boasting by a groom’s kerias shema’.











דף יח





Honoring the deceased.


A chasid who spent the night in a cemetery on Rosh HaShanah.


Do the deceased know about happenings in this world?














