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ברכות דף מא/ב אסמכתא


What Is an Asmachta?


Asmachta is a term frequently used in the Gemara.  It stems from the word smach, which means support.  When our Sages created a Rabbinic enactment, they often found a support for it from a pasuk.  Since this support is not based on the simple meaning of the passuk, nor on derashah – the conventional methods of interpreting a verse to derive d'oraysa laws – their edict is not considered a mitzvah midoraysa (Biblical mitzvah), but midrabanan.  The source in the passuk is “merely an asmachta.”


Furthermore, certain halachos were passed down in a tradition from Moshe Rabbeinu, as Halacha l’Moshe mi’Sinai.  These halachos are not stated in the Torah, although they do have the authority of a mitzvah midoraysa.  In our Gemara, the Sages present sources from pesukim for the Halachah leMoshe miSinai of the size requirements known as kezayis (like an olive) and kebeitzah (like an egg) but the Gemara explains that these sources are merely asmachta.


What benefit did our Sages find in basing their rulings on an asmachta?  The asmachtos are not the real interpretation of the pasuk, and our Sages did not intend to claim that their rulings were of Biblical origin.  What then was the advantage of making an asmachta?


An asmachta as a mnemonic device:  There are two opinions among the Rishonim as to the significance of an asmachta.  In the Rambam’s introduction to his Commentary on the Mishnah and in his Guide to the Perplexed (Moreh Nevuchim III ch. 43), he writes that the asmachtos were not meant to confirm the Rabbinic enactments.  Rabbinic laws and those that are Halachah leMoshe miSinai are accepted as truth without doubt and need no support.  Moreover, the verse does not mean to indicate the Rabbinic asmachta, rather, the asmachtos were formulated by Chazal as mnemonic devices to help remember the Rabbinic rulings.


The Kuzari also supports this opinion (Third discourse, par. 73).  As a case in point, he mentions the asmachta of the seven Noachide Laws from the pasuk, “Hashem the Lord commanded Adam saying, ‘You may eat from any tree in the Garden…’” (Bereishis 2:16.  See Sanhedrin 56b).  This pasuk clearly has no direct relation to the Noachide Laws.  Rather, the Noachide Laws were already known by tradition, and our Sages applied the pasuk to help us remember them: “Vayetzav – these are legislative laws, Hashem – "blessing" Hashem (not to curse), etc.”  The Maharatz Chiyus adds that this was particularly necessary in the era before the compilation of the Mishna, when it was forbidden to record the Oral Torah.  Therefore, the laws of the Oral Torah were attached to pesukim from the Written Torah, in order that they not be forgotten. (Mevo HaTalmud, ch. 1)


Asmachta is a genuine hint in the Torah to the halachos that the Sages would later introduce: The Ritva cites this approach and strongly disagrees (Rosh Hashanah 16a): “Not like those who explain asmachtos as a (memorizing) siman and that the Torah did not mean that.”  He explains that there were certain halachos that Hashem saw fit not to include as obligatory in the Written Torah.  He entrusted the Sages with the authority to decide the matter, and to base themselves upon verses of the Written Torah in which the issues indeed are hinted.  “The entire Oral Torah is alluded to in the Written Torah, which is complete and does not lack anything, God forbid.”


Some have suggested that Rashi and Tosafos agree with the Rambam’s perception of asmachtos.  In Maseches Menachos, Rebbi Yehuda cites certain pesukim as sources for his rulings (92b).  The Gemara then explains that Rebbe Yehuda’s interpretations of the pasuk are merely “girsa.”  Rashi and Tosafos both explain that they serve to ease memorizing and are not true interpretations of the passuk.  This would seem to be in accordance with the Rambam’s understanding that the pesukim brought in the Gemara as asmachtos for Rabbinic rulings are meant to be memory aids.  (Da’as Sofrim, item kra asmachta b’alma)


The difference between asmachta and girsa: Rav Yosef Engel (Beis Ha’Otzer 190) rejects this proof.  The Talmud is replete with the term asmachta, yet in very few instances is the term girsa used.  If Rashi and Tosefos explain that the interpretations of the pesukim known as girsa are mnemonic devices, this would seem to imply that the other interpretations, the asmachtos, are truly supported by the passuk.  Thus there is in fact proof from Rashi and Tosefos to the Ritva's approach, and that they disagree with Rambam.


Asmachta - the reasoning behind the Sages’ ruling is contained within the pasuk:  The Maharal offers a fascinating explanation for the asmachtos of our Sages (Be’er HaGolah, ch.1).  The Sages brought an asmachta from a pasuk when the reasoning for their ruling was contained within that pasuk.  For example, the mitzvah midrabanan to wash one’s hands is learned from the pasuk, “Anything the zav touches without washing his hands becomes tamei.” (Vayikra 15:11)  A zav must immerse his entire body in a mikveh in order to purify himself.  The pasuk specifies hands not in order to tell us that he need only wash his hands, but in order to tell us that the zav’s hands, or any other revealed part of the body, have the power to transfer his impurity to another object by moving it (heiset, Niddah 43a).  This is the extent of the mitzvah midoraysa learned from this pasuk.


Our Sages use this pasuk as an asmachta for the mitzvah midrabanan of washing hands for ritual purity before eating food (Chulin 106a).  We see from this pasuk that the revealed parts of the body are conducive to transferring impurity, since they interact with the world.  On this basis, our Sages enacted a mitzvah midrabanan of washing the hands, since they interact with the world more than any of the other revealed limbs (The Shla”h also writes such in Torah She’Baal Peh, deRabbanan). 


The Sefer Maharil states that our Sages made asmachtos for their rulings in order to create the appearance that they are of Biblical origin.  Thereby, the Jewish people would heed them more meticulously (Maharil, Minhagim 70).  Rav Yosef Engel (ibid) writes that this explanation is implausible, and insists that the Maharil could not possibly have suggested this.  It is known that the Maharil did not actually author this sefer himself (See Margoliyos HaYam, Sanhedrin 25b, os 25).


Two kinds of asmachtos:  In conclusion we note the Pri Megadim's opinion that there are two kinds of asmachtos in the Gemara: a fundamental asmachta (chashuvah) and a non-fundamental asmachta (Pesicha Koleles l’Orach Chaim, I  os 20).  Fundamental asmachtos are Rabbinic rulings that are hinted in the pesukim.  The non-fundamental asmachtos are much farther removed from the meaning of the pesukim and cannot even be termed as hints.  


In halacha, an asmachta chashuvah has a status very similar to a mitzvah midoraysa.  In questions of uncertainty, we must be stringent just as we are with mitzvos midoraysa.  Furthermore, our Sages might make a stringency (gezeirah) to safeguard an asmachta chashuvah, just as they make stringencies to safeguard the mitzvos midoraysa.


The non-fundamental asmachtos have the same status as Rabbinic enactments that were not attached to any pasuk.  In questions of uncertainty, we may be lenient, and we do not make stringencies to safeguard them (gezeirah ligezeirah, See Rosh Hashanah 12a, Tosefos s.v.Tanna).


 דף מה/ב אמן אחר ברכות עצמו


The Custom to Whisper the Berachah, “Ga’al Yisrael.”


The Gemara states that one should generally not answer Amen after his own berachah.  The one exception cited is the berachah of Boneh Yerushalayim in Birkas HaMazon.  Since this is the last of the three berachos of Birkas HaMazon that are midoraysa, we say Amen to mark their conclusion.  Rashi adds that one should also answer Amen to his own berachah at the end of any series of berachos, such as hashkiveinu in ma'ariv, which concludes the berachos of the evening Shema.  This is the accepted custom among many Sephardic communities (Ruling of Rif, Rambam and Shulchan Aruch, O.C. 215:1).


Other Rishonim explained that one should only answer Amen to his own berachah in Birkas HaMazon, in order to separate between the first three berachos that are midoraysa, and the fourth berachah which is midrabanan.   This is the custom among Ashkenazim (See Remo, ibid).  Based on this introduction, we can properly examine the issue of answering Amen to the berachah of Ga’al Yisrael.


Does Amen interrupt between Geulah and Tefillah?  It is forbidden to interrupt between the berachah of ga’al Yisrael and the beginning of Shemoneh Esrei (Berachos, 9b; Shulchan Aruch O.C. 66:8; 111:1).  The issue therefore arises whether one may answer Amen to ga’al Yisrael.


Some Rishonim hold that not only should one answer Amen after the chazan’s berachah of ga’al Yisrael, a person should answer Amen after his own berachah as well, as it closes the series of birchos kerias shema of shacharis.  This is not considered an interruption, because it is a part of the tefillah (Rashi; Rosh 10 citing the Rach; Tur O.C. 66).


Others hold that one should not answer Amen after his own berachah of ga’al Yisrael (Beis Yosef, ibid., citing Rambam).  Since it is the only berachah after the morning shema, it is not considered the conclusion of a series of berachos [Although there are two berachos before kerias shema, this opinion does not consider the berachos before and after Shema to be part of the same series].  Nevertheless, one should answer Amen to the chazan’s ga’al Yisrael (Remo, ibid, seif 7) and this is not considered an interruption, for the reason stated above.


A third opinion holds that answering Amen to ga’al Yisrael is an interruption between Geulah and Tefillah.  Therefore one should neither answer Amen to his own berachah nor to the chazan’s (Beis Yosef citing the Zohar; Shulchan Aruch, ibid.).


Whispering ga’al Yisrael:  Many communities have the custom to conclude the berachah of ga’al Yisrael by whispering the final two words.  Others whisper the entire conclusion of the berachah from Tzur Yisrael.  (See Chasan Sofer, Avodas HaYom: Sha’ar HaTefillah §10; Darkei Chaim v’Shalom, Seder HaTefillah os 44; Eishel Avrhaham Butchach, 66)  This custom arose in order to circumvent the issue of answering Amen to ga’al Yisrael.  Since the chazan does not say ga’al Yisrael aloud, there is no need to answer Amen to his berachah (See Mishna Berurah, ibid. 35, two further suggestions).


Concern for the honor of the berachah:  Contemporary poskim question the appropriateness of this custom.  Rav Wosner shlita writes that when a person begins a berachah aloud and concludes it in a whisper, he blemishes the honor of the berachah.  It could even sound as if he said Hashem’s Name in vain, if the chazan concludes baruch atah Hashem… (Kovetz M’Beis HaLevi, v. 6, p. 24).  Rav Chaim Kanievsky shlita rejects this complaint; he says the accepted custom is to end the berachah quietly, therefore it is obvious to anyone listening that this is what the chazan has done (Iyunei Halachos, p. 283).


In Teshuvos VeHanhagos, (I, 105) Rav Moshe Shternbuch shlita points out that there may be congregants present in the shul who are not praying with the chazzan, and quietly saying ga’al Yisrael deprives them of the opportunity to answer Amen.


Why should Amen not be answered to a whispered berachah?  Rav Binyamin Zilber shlita writes (Beis Baruch, 20:56) that reciting ga’al Yisrael quietly does not circumvent the problem of answering Amen.  A person who knows that another is reciting a berachah must answer Amen, whether he hears the berachah or not.  Since the tzibur knows that the chazan is now concluding ga'al Yisrael, they must answer Amen (if not for the issue of interrupting between Geulah and Tefillah).  Rav Chaim Kanievsky counters this argument: maybe the chazan whispered the conclusion of the berachah slowly, with great kavanah…  After all, the purpose of his saying it quietly is so they need not answer Amen.


The custom of Lithuanian Jewry: Rav Michel Feinstein zt”l testified that the custom in the shuls of Lithuania, and of many yeshivos, among the Litvishe and Chassidishe alike, was to whisper the conclusion of ga’al Yisrael. (Iyunei Halachos, p. 281)


דף מד/א והעלנו לתוכה ושמחנו בה. 


“We Will Eat from Its Fruit and Be Satisfied from Its Goodness” – The True Advantage of Living in Eretz Yisrael.


Our Gemara cites the berachah me’ein shalosh (the three-faceted blessing) recited after eating flour products, wine or fruits of the seven species.  The Gemara's version of the section: veha'aleinu… is “and bring us up into it (the land/Yerushalayim) and let us rejoice in it, for You are good and beneficent to all…” without the phrase common to most Ashkenazic siddurim:  venochal…“we will eat from its fruit and be satisfied from its goodness, and we will bless You upon it in holiness and purity.”


This addition is the subject of debate among the Rishonim.  The Tur (O.C. 208) cites the Smag as saying that one should not include this phrase.  It is improper to long for the Holy Land in order to eat from its fruit.  Rather, we must long to perform the unique mitzvos that can only be performed there.  


In order to counter the Smag’s argument, the poskim suggested a number of possibilities why it is proper to say venochal mipiryah venisba' mituvah.


When a person eats from the fruits of Eretz Yisrael, he is elevated by their holiness: The Bach (ibid) answers that our desire to eat from the fruits of Eretz Yisrael is not merely a desire to enjoy succulent fruit.  It is a spiritual desire to enjoy the holiness of the Shechinah that rests upon the fruit of Eretz Yisrael, which is imparted to all those who partake of them.


Moshe Rabbeinu’s unique spiritual greatness: The Eliyah Rabbah challenges the Bach’s answer based on an explicit Gemara.  The Gemara states that Moshe Rabbeinu did not long to enter the Holy Land to eat from its fruit, but rather to perform the mitzvos that are unique to Eretz Yisrael.  “Did he need to eat from its fruit or be satisfied from its goodness?” the Gemara asks rhetorically (Sotah 14a).  It would seem that there is no spiritual advantage to the fruits of Eretz Yisrael.


The Eliyah Rabbah answers his own question by pointing out the wording of the Gemara, “Did he need to eat from its fruit?”  Moshe Rabbeinu had reached such a tremendous spiritual height that the Shechinah constantly rested upon him.  Therefore he had no need for the fruits of Eretz Yisrael to attain the Shechinah's presence.  However, other Jews who have not reached such a high level might still benefit from the fruit’s holiness.  Therefore, it is indeed proper to pray that we might “eat from its fruit and be satisfied from its goodness.”


An interesting proof for the Bach might be drawn from the pasuk, “I have brought you to a plentiful land to eat its fruit and its goodness, but you have come and sullied My land.” (Yirmyahu 2:7)  Rather than being elevated by the holiness of the Land and its fruit, they had sullied the land with their own impurity. (Mishnas Yaakov, Berachos 3:13)


Why is bikdushah uvtaharah only mentioned in this berachah?  The Brisker Rav zt”l offers a completely different approach to justifying the accepted wording of me’ein shalosh.  He begins his explanation by pointing out that among all berachos, it is only in this one that we mention blessing Hashem in “holiness and purity.”  What is the significance of these words to this berachah?


Another perplexing point in me’ein shalosh is the statement, “Build the holy city of Yerushalayim speedily in our days.  Bring us up into its midst … and we will eat from its fruit.”  This would seem to imply that we long to eat the fruits of Yerushalayim, yet it was forbidden to plant orchards or cultivate fields in Yerushalayim (Bava Kama 82b).


“To eat from its fruit,” – the fruit of ma’aser sheni and neta' revai:  When the Beis HaMikdash stood, one tenth of the produce grown in Eretz Yisrael during the first, second, fourth and fifth years of the seven-year shemitah cycle was brought to be eaten within the walls of Yerushalayim.  These fruits were known as ma’aser sheni.  Neta' revai refers to the entire crop produced in the fourth year of a tree’s growth.  These fruit were also eaten within the walls of Yerushalayim.


Thus, in the berachah of me’ein shalosh, we pray that we might once again be worthy of eating these fruit with “holiness and purity” within the walls of Yerushalayim.  The “holiness” refers to the holiness of Yerushalayim.  The “purity” refers to the ritual purity that was observed while eating these fruit (Mishmar HaLevi, Berachos s. 44; Perek Hashanah, ch. 14).


The above discussion is relevant only to the wording of me’ein shalosh according to the Ashkenazic custom.  According to the Sephardic custom, the words “we will eat from its fruit and be satisfied from its goodness” are omitted.  Thus, according to the Sephardim’s berachah, the words “holiness and purity” do not refer to the ma’aser sheni and neta revai produce.
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Through the Forest


Purim has passed and Pesach is approaching.  This is an appropriate time to consider a parable from HaGaon Rabbi Yitzchak Hutner zt”l.  There’s a basic difference between Purim and Pesach.  While the miracle of the Exodus occurred openly for everyone to see, the miracle of Purim was concealed.  The course of events seemed to happen at random and could be explained as a series of natural incidents, which brought about the Jews’ salvation.  Rabbi Hutner discussed the special advantages that the Jews merited on Purim.


A person once had to travel through a vast dense forest.  The forest could be crossed in one week at a brisk pace.   For many days he made preparations: food, a kerosene lamp, a long cane, a small stick if he had to fight with both hands, enough water - as there were no streams in the forest - and a thick woolen coat to protect himself from the fierce cold.


At dawn he set out, determined to maximize the day. He grasped his cane, held his coat close for protection from the wild thorns and made his way forward.  Here and there creeping animals crossed his path - the danger was palpable.  He braced himself to be ready at any moment to scramble up a tree to escape an angry lioness or a charging rhinoceros.  


It was dim all day in the heavily shaded forest but the heat was intense.  He slowed his pace, gazing incredulously at sprawling animals of prey that half-opened a sleepy eye in his direction.  He was overcome with fright at a sudden noise.  Short-breathed and pale, he sprinted hastily, not even knowing from what he was trying to escape or if he was fleeing in the right direction.    


A cool wind brushed his back and announced the approaching evening.  The nocturnal animals began to prowl around in search of a meal.  Though his teeth were chattering from fear, he persevered, using his pocket compass to check his bearings.  Eventually he stopped for the night.  He didn’t know how far he'd come but knew that there was still much more ahead.  Satisfied, he took down his pack and searched for the lamp.  He put it on the ground in the darkness and groped for the kerosene container.  He began to tremble.  He'd forgotten the kerosene!  Bitterly, he remembered how he'd taken out the container in his room to be sure that it was full. Now he didn’t have a drop.


As his wrath subsided, he realized that he would have to make the best of the situation and began to feel his way in the dark.  The blood pounded in his temples, his ears stirred at every sound, his nostrils trembled like a dog’s as he tried to smell an approaching animal and his nerves were about to crack.  He decided to sleep on a tree.  The first solid object in front of him seemed like a tree.  He passed his hand around its trunk, felt its cracks, tasted it and indeed, it made the impression of a tree.  He remembered the dreadful story, which now came to life, about the tourist who mistakenly climbed a gorilla in the dark.  The tourist's friends had heard the screams and the awful end.  Dismissing the depressing thoughts he grasped the trunk and climbed to the top.


A warm sunray caressed his head.  He'd fallen asleep not long ago, once he learnt to recognize the forest sounds during long sleepless hours of the night.  It was time to march on.  He descended the tree and arranged his clothes.  


During the next six days he experienced such terrifying events, which would become the basis for every family conversation till the demise of his last grandchild: a crocodile that opened its jaws in front of him, two gazelles that accompanied him for three days, three snakes wound around an elephant, a pack of hyenas that waited for him at the foot of the tree where he tried to sleep and the lion, that also wanted to make a tasty meal out of him, that drove them away.


On the seventh day he saw a ray of light.  The forest ended.  The journey was over and he was alive and healthy.


All his life he excitedly recounted that what those seven days of fear gave him, he would never have otherwise acquired.  His senses became magnificently sharp.  In his old age he could identify the steps of a distant relative from afar while his children heard nothing.  He could smell a fire that broke out far away, long before anyone else.  In the utter darkness he could identify people and call their names.


These are the benefits that a person gains when coping with difficulties.  The Jews who lived in the era of Shushan and were unaware of the wonderful miracle unfolding, acquired a superior measure of confidence and faith in Hashem for the most difficult times.  This is the special significance of Purim over other holidays.  


The topic also fits our era, when so many people have joined the Daf HaYomi legion.  The difficulties facing beginners are not to be ignored.  It’s not always easy.  There’s no need to explain.  The encouragement we can offer new learners is that the difficulties and great efforts invested by them at the start of the cycle will soon come to light.  Suddenly, without realizing, their acumen that has sharpened while trying to follow each word of the shiur will serve them to understand and investigate the Gemara with new depth.  Only they will be able to describe the satisfaction they will then experience.


(((((((((((((((


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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דף מא\א   מיתיבי


Meiseivei – masiv – eiseiveih


These terms appear in the Talmud as an introduction to a question.  To our amazement, the translation of masiv is “answers”.  A person is about to ask something and he uses a term expressing an answer?  The explanation is that the questioner "answers" (responds to) a previous statement, with a question (Kelalei HaGemara by Mahari Karo, sha’ar beis, 1:28, and see further ibid, that he mentions several places in the Talmud where eiseiveih or meiseivei is mentioned as an answer or a proof and not as a question).  These terms appear in three forms: meiesivei, masiv and eiseiveih:


Meiseivei when many of the yeshivah questioned.


Masiv when a single person questioned.


Eiseiveih when a chacham turns to his companion and questions (adapted from Kelalim Uveiurim Bileshonos HaTalmud).








דף מג\א   עד דאתא ההוא סבא רמא להו מתניתין אברייתא ושני להו


Even Eliyahu Needs a Source


“That saba (grandfather)”, mentioned in the Gemara, is the prophet Eliyahu (Tosfos, Chulin 6a).  As such, why did he need to prove his statement (by first posing a contradiction)?  We thus learn that even Eliyhau cannot state a halachah without a source from the Torah! (Magid Ta’alumah).





דף מו\ב   אין מכבדין לא בדרכים ולא בגשרים ולא בידים מזוהמות


Where Is It Said That We Don’t Honor People with Fish?


It is related that once fish were served at a table where there sat a young gaon, who took from the fish before the others.


“Manners!” they reprimanded him.  “There are people here older than you.”


“But”, he replied, “we don’t give people the honor of precedence with fish!”


“Where does it say so?” they all wondered.


“Chazal said,” he smiled, that one shouldn’t honor people (to go first) on roads (derachim), bridges (gesharim) or with dirty hands (yadayim mezohamos, to wash first mayim acharonim), the initials of which spell “fish” (dagim).”





דף מז\ב   תשעה וארון מצטרפין (לזימון), וארון גבר הוא, אלא תשעה נראין כעשרה מצטרפין


וארו"ן


The Vilna Gaon zt”l explained: Why do nine people and an aron comprise a minyan?  Because Hashem is with them.  This is hinted in Rav Huna’s statement – “Nine and an aron combine” – the letters of vearon form the initials of “and One who sees and isn’t seen” (ve-echad roeh ve-eino nireh) (Divrei Eliyahu).
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