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Let’s Greet Shabbos


Daf HaYomi learners are starting to study tractate Shabbos.  Before we could get used to Berachos, the opening of the cycle has passed, and before we fully realize that we’re involved in the halachos and details of Shabbos, the days will pass and we’ll say kadish at the siyum of Shabbos.  Such is life.  The days pass before we notice that they’ve arrived.


As we’re starting a period of about half a year in which we’ll learn maseches Shabbos, we must ask what is the best way to learn the masechta and what is recommended so that we won’t be sorry about things we could have accomplished and didn’t.


(((((((((((


Zalman was famous not only among his relatives but even among acquaintances and old-timers of the region he came from.  Whoever came in contact with him felt his charm and uniqueness.  When he becomes excited his eyes sparkle, a charming smile lights his face and then he recounts his best stories passed down over the generations, to the great satisfaction of his audience.


It’s no wonder, then, that as he approached his ninetieth birthday, his relatives arranged a big party for him, whom they so loved.  He and his wife were invited to a haircutting chalaka party for a 3-year-old great-great-grandson and to their great surprise, they were greeted by all their offspring, from the silver-haired down to infants.  The joy was tremendous.  And cheers broke out when a tall grandson presented a large gift-wrapped package with a bouquet of flowers and a letter.  “Zeide Zalman is so joyful with life,” said two grandsons as he refused to open the package till he might guess what was inside.  He began with the Turkish era guessing it was a kerosene stove and soon arrived at the high-tech generation – a computer, a phone with a loudspeaker, a night lamp with two colors but no, he couldn’t guess the contents.  When he opened the package, he couldn’t believe his eyes.  “A microwave oven!” he called out in amazement.  “You think she’ll agree to cook without fire?  Good, we’ll take it.  Thank you very much.”


They took it, put it on the kitchen balcony and examined it from all sides.  Zalman was known for his fondness for electric appliances and soon skimmed the instruction booklet murmuring “Keep away from children”.  He put the oven away in the storage boidem where he kept his personal belongings, referred to by his wife as shmattes, and waited for the right moment.  When she went to water the garden he ran like a child to the kitchen, filled a plate with potato salad and put it in the microwave.  He plugged it in and fixed the dials.  Lights went on, motors operated and the oven began to work.  He imagined himself as a pilot driving a plane.


Suddenly, fire broke out from the oven.  Frightened as he'd never been since he fled from Arab attackers, he removed the plug, spilt water on the poor appliance and called an emergency meeting with his children.  In his anger, he claimed that the firm that manufactured the appliance lacked responsibility and if they don’t replace it…


They replaced the appliance without complaints.  After a week, he'd calmed down, his wife was asleep and he repeated the experiment.  A loud explosion shook the house.  When the commotion was over, he and his wife sat and wrote angry letters to the newspapers, the consumers’ council, the committee for the protection of the elderly and the Secretary General of the United Nations.


The vendor looked for a moment at the scorched appliance on his table, put a gentle hand on Zalman’s shoulder and asked, “Sir, did you put a metal spoon inside with the food?”


 “Yes, what does that have to do with it?”


 “My dear friend, next time, before you come with complaints, read the instruction booklet and there won’t be any mishap.”


(((((((((((


A fine gift was given to the Jewish people, as Hashem so called the holy Shabbos.  “Hashem said to Moshe, ‘I have a good gift in my treasure store and it’s called Shabbos and I want to give it to the Jews’.”


The trouble is that many instructions, prohibitions, halachos, rules and regulations accompanied this wonderful gift as to how to use it and behave with it.  As we start maseches Shabbos, we’ll use the special opportunity given Daf HaYomi learners with the publication of Meoros HaHalachah.  Every day, after the shi’ur, we’ll learn halachos of Shabbos for two minutes.  True, we won’t have a chance to learn all the halachos of Shabbos.  But could any of us promise himself that he’ll manage to learn all the halachos of Shabbos in the next half-year?


Rabosai, two halachos every day.  Over three hundred halachos in half a year.


Good Shabbos.


(((((((((((((((


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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דף ג/א בבא דרישא פטור ומותר


The Mishna states that it is permitted; yet it is in fact forbidden?


When the mishna uses the term patur, which means exempt, this generally denotes an action which is exempt from punishment, but is nevertheless assur – forbidden midrabanan.  The gemara stresses, however that the first cases of our mishna are an exception: An 'ani (pauper) standing outside in the reshus harabim (public domain) stretches his arm inside and takes an object from the hand of a ba’al habayis (homeowner) and brings it out.  In this case, the 'ani is chayav (liable for having desecrated Shabbos) and the ba’al habayis is patur.  The 'ani alone completed all three stages of the melachah of hotza’ah: akirah – removing an object from its place, hotza’ah – carrying it into a different domain, and hanachah – bringing it to rest in the second domain.  Since the ba’al habayis did not participate in any of these three stages, he is not only patur – exempt from punishment – but it is also mutar – permitted for him to do so.


The Rishonim are astounded by the implication of our gemara, that it is in fact permitted for one Jew to offer an object to another, and thereby encourage him to desecrate the Shabbos.  Surely the ba'al habayis violates the prohibition of, “Do not place a stumbling block before the blind,” which forbids causing another person to sin (see Tosafos, s.v. bava d’reisha patur u’mutar).


Tosafos answers that the gemara refers specifically to a gentile pauper, and the gentile's own object.  Therefore the ba’al habayis violates no prohibition by offering him the object to carry out.  The other Rishonim (Ran, Rosh), however, are not satisfied with this explanation, maintaining that the mishna is surely discussing a Jewish pauper.  They therefore propose an alternative explanation (Tosafos Yeshanim, Rosh §1, etc.): the mishna and Gemara did not intend to permit the ba’al habayis to offer an object for the pauper to take out.  Rather, they meant to say that by doing so, he does not transgress any Shabbos prohibition.  That is to say, in terms of hilchos Shabbos he is permitted to do so.  However, he most certainly transgresses a different aveirah, of placing a stumbling block before the blind.  The Shulchan Aruch rules accordingly (O.C. 347), that a ba’al habayis may not offer a pauper an object to carry out into the reshus harabim.


It seems odd that the Gemara would clearly state the ba’al habayis’ participation is permitted, when in fact it is forbidden for whatever reason.  It must be that there is such an essential difference between Shabbos desecration and placing a stumbling block that placing a stumbling block could be considered “permitted” in comparison.


Rabbi Akiva Eiger (ibid.) explains that a person who desecrates Shabbos publicly (i.e. in the presence of ten Jews) has a uniquely deplorable status in Torah law.  One who intentionally transgresses any other aveirah is considered a mumar - wicked and unreliable - in regard to that one aveirah, but is still a respectable Jew in regard to the other mitzvos of the Torah.  Not so a person who publicly desecrates Shabbos.  He is considered a mumar who has forsaken the entire Torah, with all the repercussions this entails.  Although he might eat kosher, any animal he slaughters is considered treif.  Many other aspects of ostracization also apply.  (See Chullin 5a; Rambam hilchos Shabbos end of ch. 30).


It is this distinction that our Gemara meant to imply, by stating that the ba’al habayis is "permitted" to offer an object for the 'ani to desecrate Shabbos.  Although he transgresses the aveirah of placing a stumbling block, he is not considered an ostracized Shabbos desecrator: he is "permitted" (Rabbi Akiva Eiger writes that this concurs with the Acharonim who hold that he who transgresses a Rabbinic enactment of Shabbos is considered a Shabbos-desecrator).





דף ו/א כי מנח לי' חייב


An investigation into the fundamental principles of hotza’ah


For the past few days, we have followed the Gemara’s discussion of meleches hotza’ah.  In order to investigate the underlying principles of this melachah, let us first provide a brief overview of its laws.


a. Hotza’ah: carrying from one domain to another.  It is forbidden to remove an object from its place in one domain (akirah), transfer it to a different domain (hotza’ah), and bring it to rest there (hanachah).  This is true whether carrying from a reshus harabim (public domain) to a reshus hayachid (private domain), or vice vera.


b. Ha’avarah: carrying four amos in the reshus harabim.  It is forbidden to remove an object from its place in the reshus harabim, carry it four or more amos in the reshus harabim, and bring it to rest.


With this we can now proceed to our investigation.  Let us begin by suggesting a hypothetical case.  While sitting in his home a person was hungry, placed a piece of food in his mouth and proceeded to walk out into the reshus harabim while still chewing the food.  After walking a few steps he swallowed the food.   The mishna in maseches Krisos (13b) states explicitly in the name of Rebbi Meir that such a person would be obligated to offer a korban for having transgressed the melachah of hotza’ah, which, as we have stated, is made up of three factors: akirah, hotza’ah and hanachah.  By picking up the food he performed akirah, by carrying it outside in his mouth he performed hotza’ah, and by swallowing it and allowing it to come to rest in his stomach, he performed hanachah.  Since he swallowed it while in the reshus harabim, this is considered hanachah in the reshus harabim.


Undeniably, these three factors are essential to the melachah.  If any one were lacking, the melachah would not have been performed.  Yet, we must still ask which of them is the fundamental melachah, and which is a mere condition to its fulfillment?  That is to say, perhaps the essence of meleches hotza’ah is carrying from one domain to another, while akirah and hanachah are only conditions, without which the melachah could not be fulfilled; or perhaps the actual melachah is akirah and hanachah – uprooting an object from one place and allowing it to come to rest in another, while carrying out is only a necessary condition for the melachah to take place.


The Avnei Nezer zt”l (Teshuvos, O.C. 245) is among the many Acharonim who address this issue.  In order to resolve the question, he cites the case of the Jew who carried out food in his mouth.  As we know, Rebbi Shimon holds (93b) that melachah she’einah tzricha le’gufah (a melachah performed not for its own objective) is exempt from punishment.  More precisely, a person who performs an action identical to that of a melachah, but with a different intent, is exempt.  The most classic example of this is a person who digs a hole, but does not dig because he needs a hole (which would be the melachah of choresh), but rather because he needs the dirt.  Although in practice, both actions are identical, nevertheless the person’s intention determines whether or not he has violated the melachah.


In our own case, we address the issue of a person who picked up food and swallowed it (akirah and hanachah), both of which were actions of direct intent, since they were necessary to fulfill the person’s intention of eating the food.  However, carrying the food out into the reshus harabim was not an action of direct intent.  He had no need to carry it outside in order to fulfill his intention of eating.  (See Tosafos below, 94a, s.v. Rebbi Shimon).  If we consider the akirah and hanachah to define the melachah, this person has performed a melachah hatzrichah legufah, but if the carrying out into reshus harabim defines the melachah, this would be a melachah she’einah tzricha le’gufah, and according to Rebbi Shimon he would be exempt.


The Yerushalmi (ch. 7 halacha 2) states that Rebbi Meir (the Tanna of the mishna in Krisos) concurs with Rebbi Shimon, that a melachah she’einah tzricha le’gufah is exempt.


From here, concludes the Avnei Nezer, we see that the essential definition of hotza’ah is akirah and hanachah, whereas the transferral from one domain to another is only a condition.  Therefore, it is enough that the person eating needed to take up the object and put it down to constitute a melachah hatzrichah legufah,.


Hagaon Rav Yonah Mertzbach zt”l, one of the Roshei Yeshivos of Kol Torah, explained the reasoning behind this conclusion ('Alei Yonah p. 236).  The foundation of every melachah is that it alters an object to some extent.  In regard to meleches hotza’ah, the object being carried is altered by being brought from a state of rest to one of transit, and altered again when it is returned to a state of rest.  The actual transfer from one domain to another is not a new act and does not administer any change in the object.  Therefore, although it is clearly a requirement in the melachah’s fulfillment, it is not the essential definition of the melachah.





דף יא/א כל עיר שגגותיה גבוהין מבית הכנסת לסוף חרבה


Why are shuls today not built as skyscrapers?


In our Gemara we learn that any city whose house rooftops are higher than its shul is destined to be destroyed.  Based on this, the Shulchan Aruch (O.C. s. 150:2) rules, “One builds a shul only at the highest location in the city…  It must be built taller than any other building in the city.”  The wording of the Shulchan Aruch indicates a second stipulation, based on the Tosefta (Megillah 3:14), that not only must the shul be taller in its construction, it must be built on the highest place as well.


The Mishna Berurah (ibid, s.k. 4) comments: “Some communities do not abide by this halachah.  The Acharonim justify their practice, explaining that we are unable to make the shul the tallest building in the city, since many gentile houses (possibly referring to their houses of worship) will unavoidably be taller.  Nevertheless, it is proper le’chatchilah to abide by this halachah to the best of our ability, since the Gemara warns of a severe penalty for transgressing it.”


Although this justification may have applied in the Mishna Berurah’s time, it is not so applicable today in Israel and in many Jewish communities throughout the world, where there are no gentile houses.  What other justification may be found?


A building that was converted into a shul: The Zichron Yehudah (by Rav Y. Greenwald zt”l, Teshuvos I, 59) writes that when a building was originally constructed for mundane purposes and later converted into a shul, we may be lenient and allow other buildings to be taller than it.  Doing so does not detract from the honor of the shul, under these circumstances.


Differences in land elevation: Rav Yaakov Emden (Mor U’Ketziah O.C. ibid.) writes that if, because of differences in land elevation, the shul building is the tallest, but the surrounding buildings built on higher ground reach greater heights, that is not disdainful to the shul.  Although stipulated in the Tosefta, the severe consequence mentioned in our Gemara doesn't apply and therefore, if it is necessary to build the shul on a low place in order to make it more convenient for people to attend, it is permitted to do so. 


It is sufficient for one shul to be taller than the houses:  The Gerer Rebbe zt”l, author of Sefas Emes, writes in his commentary to our masechta that it is unnecessary for all the shuls in a city to be taller than the houses; it is enough for one shul to be taller.


It is worth noting, that there is a basic disagreement of the Rishonim as to how to interpret the Gemara’s prohibition against building houses taller than the shul:


Use of the rooftops: The Meiri maintains that the restriction applies only when high buildings are erected for honor and glory, then they mustn't be built taller than the shul.  However, if they are built high for practical purposes, in order to use their space, then it is permitted to build them taller.  According to this opinion, it would be permitted to build a multi-story apartment building taller than the shul.  However, the Kaf HaChaim (s.k. 21) cites that the poskim did not accept this opinion.


The Mordechai (os 228) cites the opinion of Smag, which is directly contrary to that of the Meiri.  He writes that only in their era, when the rooftops were used for practical purposes, it was forbidden to build a roof taller than the shul.  However, when the rooftops are not actually used, it is unnecessary for the shul to tower over them.  


דף יא/ב ואנן ניקום ונגזור גזירה לגזירה


Rabbinic prohibitions in a Karmelis, which itself is only Rabbinic


The Gemara (6a) states as follows: “There are four domains in regard to hilchos Shabbos: reshus hayachid (private domain), reshus harabim (public domain), karmelis (which we will discuss presently), and makom ptur (exempt area).”  In the following article, we will focus on the domain of karmelis. 


A karmelis is an area that does not have the specific enclosed dimensions of a reshus hayachid, nor does it fit the specifications of a reshus harabim.  Midoraisa there is no restriction against carrying in it, nor against carrying from a reshus harabim or a reshus hayachid into it, or vice versa.  Nevertheless, our Sages decreed to treat it like a reshus harabim.  They were concerned that since it appears very similar to a reshus harabim, if people were to carry in it unhindered, they would come to carry in a reshus harabim, thereby transgressing a Biblical prohibition.  (See Rambam, hilchos Shabbos 14:11).


Our Gemara cites another decree of the Sages that one must not stand in a reshus hayachid and extend his head into a reshus harabim to drink, or vice versa, for fear that he might come to carry a cup from one reshus to the other, thereby transgressing a Biblical prohibition.  The Gemara discusses if this decree was enacted in regard to a karmelis as well.  Abaye holds that it was indeed enacted, whereas Rava holds that it was not.  “Need we make a rabbinic enactment to protect a rabbinic enactment?” asks Rava, and the halacha is in accordance with his opinion.  Since the prohibition against carrying to and from a karmelis is only midrabanan, the Sages saw no need to protect their enactment with another enactment against standing in a different reshus and drinking from a karmelis or vice-versa.


Based on this ruling, the Rishonim debate whether karmelis is exempt from only this specific enactment, or perhaps no rabbinic enactments apply to it.  Furthermore, may one carry in a karmelis during bein hashmashos (the questionable twilight period)?  May one carry less than the minimum size requirement that would require one to offer a korban (according to the opinion that chatzi shiur assur midrabanan, see Mishneh Lemelech 18:1)?


Rabbeinu Yeshaya D’Turani, a Rishon who authored Piskei HaRid, holds that none of the Rabbinic enactments against carrying in a reshus harabim apply to karmelis.  However, together with Piskei HaRid is printed the work of his grandson, Rav Yeshaya the Acharon.  He argues with his grandfather, and insists that not every enactment was included in Rava’s ruling not to implement a gezeirah l’gezeirah.  The Ramban (Toras Ha’Adam p. 78, cited in Chidushei HaRamban Hashaleim on Shabbos 94b and Ran Shabbos 35b) also draws a distinction between different forms of gezeiros.  Standing in one domain and drinking water from another is not an act of hotza’ah.  The Sages prohibited doing so, in order to protect us from inadvertently carrying from one domain to another.  In regard to this, Rava said that we need not enact such a decree in a karmelis, because even if one were to carry the cup, he would transgress only a Rabbinic prohibition against carrying in a karmelis.  In contrast to this there are other halachos that are not Rabbinic enactments per se, but rather Rabbinic stringencies that expand the scope of the melachah.  They redefined the melachah, as it were.  In such cases, it is logical to assume that the redefined melachah should apply to karmelis as it would to reshus harabim.  (The Ritva also supports this view).


Carrying a child in the street: The Ramban’s distinction between different forms of enactments is relevant to us, to determine whether one may carry a child in the street on Shabbos.  According to most poskim, the great majority of city streets today are not actually reshus harabim, but rather karmelis.  Furthermore, most Rishonim agree that carrying a child of walking age, or any person who can walk, violates only a Rabbinic prohibition because midoraysa a person "carries himself" (chai nossei es atzmo).  Therefore, we must ask ourselves if carrying a child in the street would fall into the category of gezeirah l'gezeirah, which Rava permits?  The consensus of the Poskim is to forbid this.  Our Sages redefined the melachah of hotza’ah to include carrying children.  Therefore, the prohibition against carrying in a karmelis includes this as well, and it would not be considered a gezeirah l'gezeirah.  [See Mishna Berurah s. 308, s.k. 154.  See also the previous issue of Meoros HaDaf HaYomi, which cites the Rambam’s categorization of the Rabbinic enactments (Hilchos Shabbos, 21:1, 24:1)].





דף יב/א ולא יקרא לאור הנר שמא יטה


May one read at night on Shabbos by the light of wax candles?


The custom to read by electric light on Shabbos is so widely accepted today that the very suggestion that it might be forbidden is indeed shocking.  However, those who follow the Daf HaYomi quickly realize that this question readily presents itself upon learning the mishna, “One may not read by candlelight.”  We must ask how to apply this mishna to wax candles, kerosene lamps, and finally to electric light.


When the Gemara refers to candles, it generally does not refer to the wax candles we now use.  Rather, it refers to a small dish of oil, with a wick protruding from its side.  This was the form of illumination most commonly used in the era of the Talmud.  Our Sages feared that when the oil in such a lamp would be nearly exhausted, a person might come to tilt it in order that the few remaining drops would gather around the wick, providing a few more moments of light.  By doing so he would violate the melachah of mav'ir (kindling).  Therefore, they prohibited reading and performing other activities that require concentration by candlelight.


Generations later, the Hagahos Ashri (§27, cited in Beis Yosef, O.C. 275) questioned whether this prohibition applies to the wax candles that were used in his time.  There is certainly no room for concern that one might tilt the candle to provide more light, as one would with an oil lamp, since this would not work with a wax candle.  The Beis Yosef rules that nevertheless the Rabbinic prohibition applies to wax candles as well.  Although one would not tilt a wax candle to make it burn better, he might very well trim the tip of the wick.


The Poskim present two arguments to reject the Beis Yosef’s reasoning.  Firstly, the Bach (ibid.) claims that we have no right to invent prohibitions where our Sages did not.  Our Sages only prohibited lamps for fear that one might tilt them.  Although the fear that one might trim a wick might be justified, we do not have the jurisdiction to impose our own restrictions.  Furthermore, the Taz claims that our Sages’ were only concerned that one might tilt the candle, thereby transgressing a melachah d'oraisa of hav'arah (kindling).  They were not concerned that one might trim the wick, because even if he were to do so he would violate only a Rabbinic prohibition of kibuy (extinguishing).  [Midoraisa, it is forbidden to extinguish only if one intends to make charcoal.  Otherwise it is considered a melachah she’einah tzricha le’gufah – see above].


The Aruch HaShulchan (ibid. s.k. 7) counters the Taz’s claim, by explaining that trimming a wick is not only an act of kibuy, it is also an act of hav'arah, since it causes the remaining bottom portion of the wick to burn better.  Therefore this concern can readily be compared to our Sages’ concern that one might tilt the candle.  Furthermore, the Eliyah Rabbah (ibid.) adds that the concern that one might tilt the candle does apply to wax candles; one might tilt it to make the melted wax gather around the wick, rather than run down the side.


The Mishna Berurah (ibid. s.k. 4) permitted reading by the light of the wax candles that were used in his time.  The method of candle making had by then advanced to the point where candles generally emitted a steady and bright glow, and did not need to be tilted or trimmed.  Therefore, our Sages’ prohibition did not apply to them.


The extraordinary carefulness of the Chafetz Chaim zt”l: Nevertheless, it is interesting to note that Rav Yashar in his work HeChafetz Chaim Ufe'alav (I p.207) brings testimony that although the Chafetz Chaim permitted others to read by candlelight, he was stringent for himself.  Once he was seen learning Torah on Shabbos eve with great depth of concentration – and his hands tied together with a towel, that he not inadvertently tilt the candles!


B’ezras Hashem, in the next issue we will discuss kerosene lamps and electric light.
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דף י\א   כל דיין שדן דין אמת לאמיתו


Where the Hand Is Clean


One of our leaders was suddenly summoned to the home of a gentile judge for a certain matter.  In his haste, he spilt ink on the back of his hand and it became black.  When he came to the judge, the latter complained, “Why are your hands dirty?”


The Rabbi showed him his palms and told the judge, who was known as a taker of bribes, “Here they’re clean.”





דף י\א   דיינין מתעטפין בטליתן


Not to Look Aside


The Alter of Kelm zt”l wrote: “It’s good to be careful not to look aside while learning and this is correct as it resembles the Gemara of Shabbos about the dayanim, who must cover their heads with a talis, and Rashi wrote so that they won’t look aside (and that they should pay attention to the matter before them)” (Or Rashaz, Vayikra, 379).





דף י\א   מסיר אזנו משמוע תורה גם תפילתו תועבה (לכן אין להאריך בתפילה)


The Torah Only Gains by Lengthy Prayer


In his youth, the Chasam Sofer zt”l would spend a long while at prayer.  His companions remarked that “he who removes his ear from hearing Torah, even his prayer is an abomination.”  He replied, “He who spends a long time at prayer has his days lengthened and, if so, the Torah gains, by the time of added life for Torah-study.  It thus turns out that prayer is not at the cost of Torah at all.”





דף י\א   כל דיין שדן דין אמת לאמיתו...כאילו נעשה שותף להקב"ה במעשה בראשית


10a  A Dayan who judges…with truth…is like a partner to Hashem in Creation


It’s Good to Prolong Saying Echad


It is related that a dayan who was suspected of taking bribes, would prolong saying echad in kerias shema’.  People said about him: “He's right, as he's declaring Hashem is One in the Creation because he is no partner…”





דף י\ב   לדעת כי אני ה' מקדשכם


Only for the Intelligent


Chazal said, “I only said it for the intelligent” (Mechilta).  In other words, the gift of Shabbos is recognized only by the intelligent; someone who is spiritually deaf or insane, or a minor doesn’t understand the essence of Shabbos at all.


A parable is cited in the name of the Baal Shem Tov zt”l defining a spiritually deaf person: Someone hard of hearing came to a wedding hall and saw something very strange – a group of people holding hands and jumping!  He wondered about such apparently intelligent people performing such nonsense.  Were he able to hear, he would realize that they were simply dancing to the music (Sdeih Margaliyos).


דף י\ב   מתוך שישיבתה קרובה עוונותיה מועטין


Why Did the Tzadik of Komarov Come to Zamoshtsh?


The father of HaGaon Rav S. Kluger zt”l was a rav in a town called Komarov.  When he became ill, he went to Zamoshtsh to consult doctors and passed away there.  The Magid of Dubna, who served as a magid in Zamoshtsh, said: Once there was a silk merchant whose livelihood was poor in his town.  People advised him, "Move to a city, where much silk clothing is needed, and you will find many customers.  There’s no need for such products in a village."  Chazal said that the demise of tzadikim atones (Mo’ed Katan 28a).  However, there’s no need to atone for Komarov, whose sins are few.  Therefore Hashem brought him to Zamoshtsh, which has many sins and whose youth are going astray, to atone for it with the demise of such a great tzadik.





יב\א   שבת היא מלזעוק ורפואה קרובה לבוא


It is Shabbos (and we are withheld) from crying; a recovery is close


The Kotzker Rebbe said: We see here that if a person wants to cry and can’t, that’s the greatest cry.  There’s no greater cry than silence (Ohel Torah).





A recovery is close


The Midrash says about the Jewish people “she is "wedded" to the Shabbos”.  We can thus understand why a recovery is close on Shabbos, as the halachah is that if the wife becomes ill, the husband must heal her (Tal Torah by Rav A.H. Perlman).





דף יב\ב   וכתב על פנקסו אני ישמעאל בן אלישע קריתי והטיתי נר בשבת לכשיבנה ביהמ"ק אביא חטאת שמנה


The Responsibility to Keep a Record


HaGaon Rav C. Kreiswirth zt”l said that this recording is not only commendable but an obligation.  Tosfos in Shevuos 26a state that he who was forced to transgress “doesn’t have to record that he’ll bring a fat chatas when the Temple will be built.”  We thus learn that a person must keep an exact record of his responsibilities to Hashem and when Eliyahu and the Mashiach will come and the Temple will be built, he’ll take out his records and offer his sacrifices according to that stated therein (Kol HaTorah).





דף יא\א   ולא יקרא לאור הנר


The Degeneration Is the Reason for the Decree


Chazal decreed not to read by candlelight only in the era of Beis Shamai and Beis Hilel.  HaGaon Rav Y. Kaminietzki wondered why, for instance, didn’t Shimon ben Shetach, who lived many years before, decree the same?  As there’s a simple reason for the decree, why was it only they who saw need to decree it?  


The halachah is that one may read by candlelight on Yom Kippur (Orach Chayim 275:8) because the fear of Yom Kippur is upon him.  It seems that till the era of Shamai and Hilel, the fear of Shabbos was upon everyone such that there was no suspicion that one would tilt the candle at all!  Only in their era there was degeneration in the fear of Shabbos and there was a need for the decree (Emes LeYa’akov, Emor).
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