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דף עד/א ובנפה וכבר לא יברור


Meleches Borer (Separating)


This week’s Daf HaYomi deals extensively with the melacha of borer.  Therefore, it would seem only fitting to focus on two relevant examples of borer, that are likely to occur in everyday life.  These examples will serve to clarify the information discussed in our sugya.  To begin, we cite the fundamental principles of borer, according to the conclusions drawn by the Rishonim on our Gemara.


It is forbidden to separate a mixture into its component parts, unless the following three conditions are fulfilled: A. The mixture must be separated by hand, without the assistance of a utensil.  B. One may only remove the desirable element from the undesirable, but not vice versa.  C. The desirable element must be removed for immediate use.  If all three conditions are fulfilled, the act of separating does not constitute meleches borer and is therefore permitted.  Like all other melachos, borer is a constructive act.  Specifically, it constructively rectifies a “damaged” state of disorder, by separating each element.  However, when all three conditions are fulfilled, the action of separating more closely resembles a simple act of eating, than of constructive repair (See Mishna Berurah, introduction to 319).  


In this article, we will focus on the first condition, that one may separate only with his hands, and not with a utensil.  In truth, there are three categories to this condition: A. When using a utensil made specifically for separating, such as a sieve, one violates a Torah prohibition.  B. When using a utensil that is convenient for separating, but not made specifically for this purpose, one violates a Rabbinic prohibition.  C. It is permitted le’chatchilah to use a utensil that does not assist the separation at all.  For example, using a spoon to separate rice from a mixture does not assist the separation at all, since one could do this just as well with his hands.  (Of course, this is only permitted when the other two conditions stated above are also fulfilled).


Taking these principles into account, we now examine the following two cases.


Tipping a pot to pour out soup broth, and using the lid to hold back its vegetables: This would appear to fall into the second category, that of using a utensil that is not made for separating, but conveniently assists the process.  It would therefore be a Rabbinic prohibition to do so.  Some challenge this assertion, by suggesting that one could just as well hold the vegetables down with his hand (provided they are not scalding hot).  Therefore, the lid does not assist the separation of vegetables from soup, any more than a spoon assists the separation of rice.  However, leading Poskim have rejected this assertion.  Since the circumference of the lid matches perfectly the circumference of the pot, it is better suited than the hand to holding back vegetables (See Orchos Shabbos, 3:75).


Using a tea pot with a strainer: Another consideration in meleches borer is the use of a tea pot with a strainer set in its spout, to prevent tea leaves from pouring out into one’s cup.  This would seem to be a classic case of borer medeoraisa, since the strainer is specifically made to separate between the desirable tea, and the undesirable leaves, which were mixed together in the kettle.  Indeed, some Poskim forbid the use of such kettles on Shabbos (Shvisas Shabbos, borer s.k. 49-52).


However, the Chazon Ish permits their use, citing as his reasoning, “This is not actually using a sieve.  Although there is a net-like strainer, it is still comparable to separating with one’s hand [which is permitted],”  (Chazon Ish, 53, s.v. min ha’amor).  The Chazon Ish was known to rely on this reasoning in practice, and used such a kettle in his own home (Ta’ama De’kra, Customs of the Chazon Ish).  This reasoning is quite enigmatic.  Why does the Chazon Ish compare a net-like strainer to a hand, rather than to a sieve?  Noteworthy scholars have explained that in the depth of the matter, the reason it is permitted to separate with a hand, but forbidden with a sieve, is because separating with one’s hand is part of the act of eating, but separating with a sieve is a constructive act, much like one would perform when processing produce.  Since tea pots are made for immediate use, pouring from them is part of the act of eating, just like separating with one’s hand.  Furthermore, the strainer in a pot is not considered a utensil made for separating because it is not a utensil in and of itself, but rather part of a large utensil – namely, the kettle (See Orchos Shabbos 3:79, and footnote 82).


It is worth noting that Rav Shmuel Auerbach shlita writes that since using these tea pots is a question of a Torah prohibition, it is best not to rely on the Chazon Ish’s leniency (Orchos Shabbos, ibid, footnote 85).





דף עד/ב מאן דעבד חלתא


Disposable Diapers


Contemporary Poskim discuss the use of disposable diapers on Shabbos, and question whether fastening their tabs to the front of the diaper may be a violation of meleches tofer (sewing).  In order to properly examine this question, let us begin with a general overview of the melachah.


Meleches Tofer: Most simply, the act of tofer, sewing, consists of attaching two cloths together, by stitching them with a needle and thread.  What about other ways of attaching them?  Is gluing two cloths together considered tofer?  What about gluing other objects together, such as two pieces of wood?  The Rambam (Hilchos Shabbos 10:11) and Shulchan Aruch (O.C. 340:14) write, “Gluing papers or strips of leather together [with any adhesive] is a toldah (derivative) of tofer, and forbidden [according to Torah law].”  A host of commentators endeavor to find the source for this ruling in the Gemara.  In one short line, the Mishna Berurah (Biur Halacha, s.v. harei zeh) points to our sugya as the Rambam’s source.


The Gemara states that when weaving a wicker basket, if a person takes the ends of the reeds and folds them together to attach them and form a rim for the basket, he violates meleches tofer.  We see from here that tofer applies not only to cloth, but to reeds and other materials as well.  However, many years prior to the Mishna Berurah, the Ginas Veradim (O.C. 3:18-19) wrote that not every act of attaching two things together is considered tofer.  Only when two things are attached in a manner that is common for people to do, is it considered tofer.


After establishing these foundations to understand the melacha, we now turn to focus on the subject before us – closing diapers on Shabbos.  Is it indeed considered tofer to attach the tabs to the front of the diaper?


First, we must note that our discussion concerns only diapers that close with adhesive tabs.  Closing diapers with Velcro tabs is certainly not considered tofer.  With Velcro, the two sides do not actually join as one, but rather the tiny nylon hooks catch hold of the material that faces it.  The hooks grasp the other side, but they are not truly stuck to it.


Even with regard to diapers with adhesive tabs, we must distinguish between the diapers that were once used, and today’s diapers.  Diapers were once made in such a way that the adhesive tabs attached to the soft body of the diaper’s front.  It was almost impossible to open the tab without tearing the diaper.  This secure attachment creates a much more serious question of tofer.  On the other hand, today’s diapers usually have a plastic strip opposite the adhesive tab.  The tab attaches to the plastic strip, and can be easily removed and re-attached without tearing the diaper.


In regard to the first sort of diaper, since the adhesive is fixed in place and cannot be changed once attached, this constitutes tofer.  However, the Rishonim debate whether tofer that is meant to function temporarily is forbidden (See Orchos Shabbos 11:33, and footnote there).  In our case, however secure the adhesive, it will nonetheless be torn when the diaper is changed.  The Shulchan Aruch (O.C. 340:7) follows the opinions that forbid temporary tofer, while the Rema’s opinion is unclear, and is the subject of debate among Poskim (See Orchos Shabbos, ibid).


In regard to the second sort of diaper, most Poskim permit their use, comparing them to buttons.  Buttons also serve to attach two sides of a garment, but they are not considered tofer since they are not meant to stay closed, but to open and close as is necessary.  The same is true of the adhesive tabs on these diapers.  Nevertheless, some Poskim still forbid their use, since the way in which the tabs are attached closely resembles tofer (ibid, 36).


There is another interesting halachic question regarding diapers on Shabbos, which is relevant even before dressing them on a child.  Just as attaching two objects together is a question of meleches tofer, tearing them apart is a question of meleches korei’ah (tearing).  Thus, whatever is forbidden to attach, is forbidden to detach.  This being the case, how can one unfold the adhesive tab?  By removing it from its plastic base, one violates korei’ah, just as attaching it violates tofer.  For this reason, some have the practice to unfold the tabs before Shabbos and then return them to their place.  Since they are now not firmly attached, there is no prohibition against detaching them again on Shabbos.


However, according to Rav Shlomo Zalman Auerbach zt”l, there is no need to do so.  He explains that since the plastic tabs are not attached to their base in order to remain there, but merely to keep their adhesive underside from drying out, there is no prohibition against detaching them.  Furthermore, since it is so easy to detach them, they are not considered attached to their plastic base, but merely rest there.  (See Orchos Shabbos 35-36.  There, the author warns that after a used diaper is removed from a child, the tabs should not be attached to the diaper before throwing it away.  This would be considered a permanent attachment, since after the diapers are thrown away the tabs will never again be opened).





דף עד/ב ואין דרך טווי בכך


Why was the wool for the Mishkan’s curtains spun while still attached to the goats?


The Gemara teaches us that the wool for the curtains of the Mishkan was spun in a most unique way.  Women would spin it while it was still attached to the goats’ skin, and only afterward was it shorn.  What was the point in preparing the curtains in such an unusual manner?


Higher quality wool: The Seforno (Shemos 35:26) writes that wool loses its luster and pliability after it is shorn.  In order to spin it in the most delicate and intricate way, it was spun before being shorn.


Rav Yehonason Eibshutz zt”l (Tiferes Yehonason, ibid) offers a different, and most brilliant answer to this question.


Wool cannot become tamei while still attached: The women all longed to participate in this momentous mitzvah of constructing the Mishkan.  However, it was very important that the Mishkan remain tahor (ritually pure), and since some of the women were tamei (impure)  they would be unable to participate.  To solve this problem, they spun the wool while it was still attached to the goats.  Neither live animals nor the hair or wool attached to them can become tamei.  (The Meshech Chochmah brings a support for this answer from the wording of the possuk, “All the women… spun with their hands.”  Indeed, all the women participated).


The Gemara tells us that the wool was spun while it is still attached to the goats, in order to discuss the relevance of this fact to hilchos Shabbos.  Generally, the thirty-nine melachos are learned from the thirty-nine creative acts that were necessary in the construction of the Mishkan.  As such, the Gemara brings a proof from here that spinning wool while it is still attached to the animal is a violation of meleches toveh (spinning).  The Gemara then rejects this proof, explaining, “Extraordinary wisdom is different.”  That is to say, the wisdom and skill that the women applied to the construction of the Mishkan was so extraordinary, that it cannot be duplicated by an ordinary person.  Therefore, spinning wool while it is attached to an animal is considered an unusual way of performing the melacha, and is thus exempt (see Rashi s.v. chochmah yeseira).


Wisdom and understanding in the animals: Rav Shmuel Aharon Pardes zt”l writes an interesting insight into our Gemara, based on the Midrash (Shemos Rabbah 48:3) that explains the possuk, “Betzalel, Oholiav and each wise-hearted person whom Hashem had granted wisdom and understanding to them.”  The words “to them,” behaimah, can also mean animal.  The Midrash learns from here that the animals were also granted extraordinary wisdom and understanding.  Generally, one cannot spin wool while it is attached, since animals constantly move, thereby disturbing the delicate work that must be done.  When the Jews made the Mishkan, Hashem gave the animals wisdom to stand still, in order to assists the Jews in their task (Kobetz Pardes, year 18, volume 10, 58).








דף עה/א כל היודע לחשב בתקופות ומזלות ואינו חושב


The Study of Astronomy and Astrology


Those who are interested in the study of Astronomy will be happy to know that their interest is quite encouraged by our Gemara: “Anyone who is able to calculate the cycles of the solar calendar and the constellations but does not do so, of him the possuk states, ‘Upon the acts of G-d they do not gaze, and the works of His hands they do not see.’  Rebbe Shmuel bar Nachmeini taught in the name of Rebbe Yochanan: from where do we know that it is a mitzvah to calculate the solar cycle and that of the constellations?  From the possuk, ‘You must guard them and keep them, for they are your wisdom and understanding in the eyes of the nation.’  This refers to calculating the cycles of the sun and the constellations.”


A perusal of the commentaries here reveals that the wisdom of studying the Heavens is divided into three categories: astronomy – studying the course of the planets and stars in their orbits; astrology – studying the influence that heavenly bodies exert upon human affairs; and the laws of Kiddush HaChodesh – determining when the new moon will be sighted, in order to calculate the beginning of the month.


Many commentaries agree that our Gemara refers specifically to astronomy.  The Radak (Yeshaya 40:26) explains the importance of this study, that it draws a person to an awareness of Hashem, by contemplating His awesome works in the Heavens.  Similarly, the Chovos HaLevavos (Introduction, and Fifth Gate) and the Rambam (Teshuvos Pe’er HaDor, 53) explain that by contemplating Hashem’s creations, we are inspired to love Him, and to recognize our own smallness in comparison to these wonders.


On the other hand, Rashi, Ramban (Teshuvos HaRashba, 283.  This entire volume of Teshuvos was once attributed to the Ramban, until it was later revealed that the Rashba was its true author.  Nevertheless, this specific Teshuva was indeed written by the Ramban, and cited here by his student, the Rashba.  See also Ramban’s commentary to Sefer HaMitzvos, 1, s.v. Vehateshuva harivi’is), Rav Y. Ibn Shuyav (Derashos R”Y Ibn Shuyav, parshas Devarim, s.v. U’bezoas hadaas), Tashbatz (Teshuvos I, 106) all explain that our Gemara refers to the wisdom of astrology – foreseeing the future, based on a knowledge of the stellar patterns.  The debate among the Rishonim in regard to astrology was discussed at length in Meoros HaDaf HaYomi on Sanhedrin 65b.


An example of the wisdom that can be gleaned through astrology is found in the Maseches Eruvin (56a), where Shmuel taught, “Whenever tekufas Nissan (spring) begins under the influence of the star Tzeddek (Jupiter) the trees will be broken.  Whenever tekufas Teves (winter) begins under the influence of Tzeddek, the seeds will wither.”  


Having established that there is in fact an obligation to study these areas of wisdom, we must now ask how to compare this with the ever-present obligation to toil in the study of the holy Torah, as the possuk says, “You will contemplate it day and night.”  All agree that studying the cycle of the sun and moon is itself a branch of Torah study.  Only by understanding their paths can one predict the appearance of the new moon, and thus set the date of Rosh Chodesh (Tosefos Yom Yov, Avos ch. 3).  Furthermore, the complicated laws of Kiddush HaChodesh are discussed at length in the Rambam.  Studying his works is undeniably considered Torah study (See Teshuvos Radach 13; Teshuvos Chasam Sofer, Kobetz Teshuvos 26).  Our question, instead, is pointed toward those aspects of astronomy that are irrelevant to Kiddush HaChodesh, and to the study of astrology.


This question was addressed by the Sefas Emes zt”l, the Rebbe of Ger, in his commentary to our mesechta.  He concluded that the obligation to study these matters is relevant only in times when it is impossible to learn Torah.  The Sefas Emes’ son-in-law, Rav Y.M. Biderman zt”l, brings a source for this conclusion from the Midrash (Devarim Rabbah, 8:6), which says: “Torah is not to be found among astrologers, whose occupation is in the Heavens.  Shmuel was once asked, ‘You are an astrologer, and also a giant of Torah study?’


‘I only contemplate the Heavens when I am in the bath house, and cannot study Torah,’ answered Shmuel.”


Alternatively, the Sefas Emes suggests that perhaps since the study of the stars is a mitzvah, it should be regarded like all other mitzvos.  Although one must devote all his energies to studying Torah day and night, he must nevertheless find time to perform this mitzvah, as he would any other.


The Midrash cited by Rav Biderman, which discourages the study of the stars, seems to contradict our Gemara.  The Maharal of Prague (Nesivos Olam, Nesiv HaTorah: 14) explains that we must distinguish between astrology, discouraged by the Midrash, and astronomy, which the Gemara encourages.  By studying the orbits of the stars and constellations, we begin to recognize the greatness of the Creator.  He concludes by writing, “Man is obligated to engage in any study that helps him understand the essence of the world… in order to recognize his Creator.  However, he should not study these topics under a disreputable teacher.”


	In regard to the opinion of Rashi and other Rishonim, who hold that our Gemara does encourage astrology, the Ramban states an important disclaimer.  “There is no obligation to study astrology.  However, one who is knowledgeable in these matters, is obligated to use his skills to reveal future events to the nations of the world,” (Sefer HaMitzvos, ibid).  According to this, there is no contradiction between the Midrash and the Gemara.  The Gemara did not mean to encourage the study of astrology.  It merely meant to say that one who does have knowledge of the stars, should used his knowledge to bring honor to Hashem’s Name.  Many have pointed out that neither the Rambam nor the Shulchan Aruch make any mention of a mitzvah to engage in astrology or astronomy.


In conclusion, we cite the Shvus Yaakov (Teshuvos III, 20) who opposes these studies in our era.  Since we have no authentic Torah tradition for these subjects, any study must necessarily be based on the questionable traditions of secular scholars.  Therefore, one should only pursue these studies in as much as is necessary to calculate the calendar.
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Before we present our story, we must expose you to an interesting and even exciting event that occurred to Rav Yitzchak Marenstein, one of our honored magidei shi’urim.  He prefers to present his statements in short: 


 “On Shabbos Parashas Naso, there was an electricity outage in Kefar Ganim at 3:00 in the morning and the service was renewed by daybreak.  This interesting occurrence involves a few complicated halachic questions and one of them greatly occupied the residents: if a pot left cold on an electric plate and reheated in the morning is considered as though replaced on the fire.  In short, everything we learnt in the Gemara and intensively in Meoros HaHalachah concerning the halachos of a pot removed from the fire and replaced thereon was expressed in reality while the participants in the shi’ur were alert partners to the local rabbis’ discussion, based on their knowledge acquired while learning the Daf HaYomi.”


There’s no doubt that learning the Gemara combined with Meoros HaHalachah – two halachos each day – leaves a fast impression on the learners and indicates halachic emphases to be heeded.


Torah Is Better Than Any Merchandise


Rabbi Shlomo Zalman of Mir was one of his generation’s leaders 200 years ago.  His “Shulchan Shlomo” then served as sort of a “Kitzur Shulchan ‘Aruch” and even the “Mishnah Berurah” used it greatly, as mentioned in its preface and throughout the work.  Rabbi Shlomo Zalman ends the foreword to his work as he mentions that he is the son of “the famous Rav Yehudah Leib z”l, called by everyone ‘Rav Leib Mirkes’.”  Reliable sources recount the following story about Rav Leib Mirkes.


The wagon-driver was paid doubly.  With a tenth of the extra payment, he hired an apprentice to hold the reins, while he drowsed on his seat, to urge the horses to Leiptzig.  Tall and short, fat and thin – what was common to all of them was earning a living, or an attempt to do so, from dealing in cloth.  They sat on the wagons, their heads nodding with the sound of the hooves.  They swiftly passed stout trees.  A full moon accompanied the wagon along the way and shone on the passengers as they were startled by a small hole that made the wagon jump and disturbed their sleep.  Rav Leib held his book higher.  He was pressed between two merchants, apparently extremely tired.  This he learnt from the fact that from time to time he had to use all his strength to move their weight aside.  The moon lit the black letters well and he was glad of the chance to learn by night without being disturbed.  Here no one would knock on the door to ask for something.  No child would cry in the middle of the night.  Silence, the night, the forest, the coach – diligent learning.


Toward morning he became tired and looked around.  He wasn’t sure that it was wise on the part of his family to send him to the fair but as that was their wish, he found no reason to resist.  He carried 2,000 rubles that his family gave him as they said, “We’ll stay here to take care of the business and you’ll go to the fair and come back with goods for next year.”


When they arrived in Leiptzig, Rav Leib was surprised to hear the fact that the fair lasted a month.  “A whole month?” he wondered.  “For a piece of cloth?  A month?!  In a month, which is 30 days and over four weeks, 29 days and 29 nights, you can manage to learn tractate…and…”


A month…chuckled Rav Leib as he went to the beis midrash.  He entered and smiled at the sight of the full bookshelves.  Ay, ay, Reb Leib, the next world in this one.  Start learning before the month ends.  He knew himself and immediately made himself a note to remember at the end of the month to buy cloth for the shop.  Rav Leib’s tunes filled the beis midrash and echoed among the ancient chandeliers and he was like a young lad.  A month without being bothered, without interruptions.  Torah and more Torah.  By night he was attacked by the fear that his reward would be less in the World to Come because of his great pleasure in this world from learning.  But he well remembered that, on the contrary, that was a Jew’s aim in the world, to learn Torah with utter pleasure.  He would then go to sleep easily.


It was noon.  His head was between his hands and his arms were on his knees.  A profound sugya.  Deep in thought, he turned to the window to breathe some fresh air.  His eyes were open but noticed nothing.  There was a great tumult at the fair.  People were packing and going home.  The fair was ending.  He was suddenly aroused.  A month was already over?!  He youthfully put on his coat and ran to what was left of the fair.  The streets were not full.  Here and there ran people who arrived late as he desperately sought to buy goods.  Here was some red cloth, apparently fine as attested by its label, as appointed to his majesty’s service.  It’s surely fine cloth, he thought, as he paid the 2,000 rubles to the shocked merchant and didn’t know that the use of that cloth would be very little and that even the biggest merchants of his country don’t use such a large amount.


The silence, the night and the forest again enveloped him in the coach going home as he sat calmly, diligently learning.  His family blinked at the sight of the rolls of red cloth at the entrance of their shop.  He wasn’t scared at all when they told him that there was no use for it and that even if his great-grandchildren would continue to sell cloth, they would see the last piece of it sold.  He wasn’t scared.  “I diligently learnt in these days and there’s no doubt that we’ll lose nothing,” he told his family.


A month later, a gentile with a fine mustache by the name of Radzvil wandered among the merchants of Mir and introduced himself as the manager of the court of the Duke of Nashviz, close to Mir.  The duke suddenly decided to make a drastic change.  From now on, his servants would wear red clothing while the signs of their ratings would be sewn of simple cloth.  Radzvil rubbed his hands in desperation and said that he tried everywhere but it seemed he had no luck.  There was no fair now and no merchant had such a large amount of goods – except for one.  He who told the story said, “If you think that Rav Leib profited because the duke went crazy, you should know that the duke went crazy so that Rav Leib should profit.”


(((((((((((((((


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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לשונות התלמוד





Havayos Abayei ve Rava


“Havayah” is an expression for a discussion in the Gemara and the same applies to “vehavinan bah” – “and we dealt with this matter in this sugya” (Kelalei Shemuel, 158).  The works concerning rules wrote about the use of this expression, according to Tosfos HaRosh (Gitin 4b), that sometimes the questioner cited a mishnah or beraisa that, from its simple meaning, there’s no question or refutation but there was a discussion in the beis midrash as to the explanation of that mishnah and resulting from the “havayah” – the discussion – an explanation was accepted according to which there’s a question on the Amora’s statement (Kelalim Hanosafim in Yavin Shemu’ah, kelal 417).
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“Zehu!” or “Eizehu?”


The word “hainu” has two different meanings: (1) a contraction of the words “hai” and “nihu” - “this” and “it”, (in Hebrew translation “zehu”); (2) a contraction of the words “hei” and “nihu” (in Hebrew translation, “eizehu” – “which is it?”).  According to the first explanation, “hainu” is a definite statement, as in “hainu deamri inshei” (“that’s what people say”) or “Ha tu lamah li?  Hainu hach!” (“It’s the same thing!  The statements are indentical!”).  According to the second explanation, “hainu” is a question, as in “Bar Hei Hei said to Hilel, ‘What is the meaning of “And you will return and see what’s between a righteous person and an evil one, between Hashem’s servant and him who didn’t serve Him” (Malachi 3:18) – “hainu ‘oved Elokim hainu tzadik”  Who’s a tzadik and who’s Hashem’s servant?  They’re the same.”


In our sugya, is the explanation “eizehu” or “zehu”?  Rashi comments that “hainu” means here a question: “’Hainu’ means ‘which is it?’, i.e., why does the Tana of our mishnah divide them into three?  After all, they’re all the same melachah, as he separates the food from the undesirable.”  It seems that we should explain similarly the Gemara further on in 75b: “And he who salts it and he who treats it – what is salting and what is treating? (“Hainu moleiach vehainu me’abed?”) as a question: “What is salting and what is treating?”.  In other words, what characterizes each of these melachos?





Kindly send remarks and ideas to POB 152, Mitzpeh Yericho, or e-mail frank@geronimedia.net.
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Meorot Hadaf Hayomy; an enterprise of Torah learning that spreads its wings throughout Jewish world. More than 120 daily Shiurim of the Daf  are taught across Eratz Yisroel. Through the leadership of  Harav Chaim Dovid Kovalsky, a unique technique of learning attracts learners from all Walks of life. The concise and dynamic style blends-in contemporary issues that emanate from every Daf, bringing to life the pages of the Talmud. More than 45,000 copies of the Meorot publication  are distributed to individuals, synagogues and schools, in Hebrew and English (soon available in french and russian).


This Torah enterprise is supported through private donations allows us to continue expanding the ranks of Torah learners in our network of shiurim.


























