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דף פד/ב מנין לערוגה שהיא ששה


Kelayim – Mixing Separate Species


The Talmud Bavli did not devote an entire mesechta to kelayim.  As such, the sugyos presented here offer us a unique opportunity to become acquainted with these important, yet unfamiliar halachos.  In particular, the Gemara discusses the leniencies applicable to an “aruga,” a garden patch of six square tefachim.


Before we address the particulars of this sugya, let us first examine the six basic categories that fall under the general heading of kelayim.  The first three pertain to the laws of agriculture: kelai zera’im �– mixing seeds; kelai kerem – planting certain grains in a vineyard (this category is unique, in that the plantings become forbidden); and harkavas ilan – grafting trees (one may plant grains together with tree saplings).  The other three categories are shatnez - wearing a mixture wool and linen; plowing with two different animals together; and mating two species of animals together.


This article will focus on the first of these categories, the prohibition of kelai zera’im.  We find here a golden opportunity to investigate what is perhaps the most central machlokes Rishonim in all of hilchos kelayim.


In Rashi’s explanation of aruga, he states that one may plant different seeds in close proximity, as long as they are grouped in distinctly separate rows, since in essence the prohibition of kelayim is “disorder.”  Rashi continues to explain that this leniency is true in regard to kelai kerem, which is forbidden medeoraisa, and it is certainly true in regard to kelai zera’im, which is only forbidden mederabanan.  Elsewhere in Meseches Bechoros (נד/א), Rashi repeats his assumption that kelai zera’im is only mederabanan.


Tosafos is known to often argue with Rashi, presenting alternate explanations or halachic conclusions.  In this case Tosafos is so adamantly opposed to Rashi’s assumption that he is forced to conclude that the version of Rashi before us contains a misprint (בכורות שם).  The Torah explicitly states, “You shall not seed your field with kelayim.”  Rashi himself rules in Meseches Kiddushin (לט/א ד"ה "והא") that kelai zera’im is medeoraisa.  Therefore, Tosafos finds no other resolution, than to attribute Rashi’s statement to a simple printing error.


The Aruch HaShulchan (יו"ד סי' רצ"ז סעי' ב') defends Rashi, by introducing a fundamental machlokes Rishonim into the discussion.  Some Rishonim learn that the Torah’s prohibition against kelai zera’im focuses on the action; one may not plant two species together.  Others interpret the prohibition to focus on the result; one may not cause two species to grow side by side.  According to the first opinion, if one species was already planted, the Torah permits planting a different species alongside it.  According to the second opinion, although one did not plant the different seeds together, he caused them to grow together, thereby transgressing a Torah prohibition.


Rashi follows the first opinion.  Our sugya discusses a case in which the first species had already been planted.  Therefore, Rashi rules that it is only a Rabbinic prohibition to plant the other species alongside it.  In Kiddushin, Rashi refers to sewing two different species at once.  Therefore, Rashi regards it as an issur deoraisa.  (In regard to kelai kerem, mixing seeds in a vineyard, the Talmud Yerushalmi explicitly rules that the Torah only prohibits planting different seeds together at once.  Rashi apparently applied this ruling to kelai zera’im, as well).  


To further explain Rashi’s opinion, that the Torah only prohibits planting two species at once, we cite the following ruling of the Chazon Ish  (סי' ב' ס"ק ח').  As long as the first species has not taken root, it is forbidden medeoraisa to plant the other species alongside it.  This is still considered planting two species at once.  Generally, it takes three days for a seed to take root.  Only afterward does it become an issur derabanan to plant the second species.  (The Chazon Ish suggests a condition to this rule, that it is only an issur deoraisah if one planted the first species with intention to add the second species afterward (סי' א' ס"ק ז')).


According to Rashi, it is only an issur deoraisah for one person to plant two species at once.  If two people were to combine their efforts, each planting a different species, it would only be an issur derabanan, since the seeds were not planted with one action. (חזו"א שם)





דף פז/ב ואותו יום חמישי בשבת היה


Shabbos HaGadol


Among the one thousand, eight hundred and sixty two chapters contained within the four sections of Shulchan Aruch, R’ Yosef Karo authored one chapter that seems to contain no halacha or minhag at all.  In Orach Chaim, chapter ת"ל, the Mechaber simply states, “The Shabbos before Pesach is known as Shabbos HaGadol, because of the miracle that was performed on this day.”  To this, the Rema adds the custom to recite the Haggada on Shabbos HaGadol.


The importance of Shabbos HaGadol, and the reason why it merited this prestigious title, can be found in Tosafos’ commentary to our sugya (ד"ה "ואותו").  The Gemara relates that on Thursday, the fourteenth of Nissan, Bnei Yisrael slaughtered the Korban Pesach in Mitzraim, one day before Yetzias Mitzraim.  Four days earlier, on Shabbos, they were commanded to acquire a sheep or goat, and tie it to their bedposts in preparation for this day.  The Egyptian firstborn noticed that the Jews were gathering sheep, and upon investigating the matter they were informed of the upcoming plague of the firstborn.  A massive civil war then erupted, in which the firstborn fought their parents, to force them to release the Jews.  This was a great and important occurrence in the history of our people, and therefore the Shabbos preceding Pesach earned the title Shabbos HaGadol.


It is apparent from Tosafos, that the Shabbos before Pesach was commonly known as Shabbos HaGadol, but the reason for this title was not so well known.  Therefore he suggested the above explanation.  In Rashi’s halachic compilation, Sefer Ha’Orah �("דין שבת הגדול"), he also states that the reason for Shabbos HaGadol’s prestigious title is unclear.  He suggests that on the day Bnei Yisrael acquired sheep and prepared them for slaughter, the Egyptians were enraged to see their deity so helpless and humiliated.  Yet, miraculously, they were powerless to interfere or harm the Jews in any way.  One might then ask that the entire period between the tenth of Nissan and the fourteenth was similarly miraculous, since the Egyptians were restrained from harming the Jews during that entire time.  Still, the Beis Yosef (שם) answers that during the first day of their deity’s humiliation, the shocked Egyptians were most likely to take vengeance.  After that, they had already despaired and accepted the fate of the hapless sheep.


Why is the miracle commemorated by the day of the week?  We commemorate the miracles that Hashem performs for us by marking the day on which they occurred as a festive holiday.  However, generally these days are established on a certain day of the month.  Shabbos HaGadol is unique in that it was established on a certain day of the week, the Shabbos before Pesach, rather than the tenth of Nissan.


Several suggestions have been offered to explain.  The Bach (שם) and Taz (ס"ק א') write that on the tenth of Nissan, Bnei Yisrael crossed the Jordan River to enter Eretz Yisrael.  Had the tenth of Nissan been established as a holiday, people might mistakenly attribute its significance to the arrival of our forefathers in Eretz Yisrael, as opposed to the real reason, which is the miracle they experienced in Egypt.


The Egyptians were versed in hilchos Shabbos: The Levush �(שם, סעי' א' ומובא ב"פרישה" שם) suggests that the miracle of Shabbos HaGadol began when the Egyptians realized the purpose for which Bnei Yisrael were gathering the sheep.  They knew that sheep are muktza, and the Jews must have some special reason for gathering them on Shabbos.  After investigating the matter they discovered that indeed there was a special reason.  The mitzva medeoraisa of preparing the sheep for slaughter took precedence over the mitzva mederabanan of muktza.  If not for their knowledge of hilchos Shabbos, they would never have noticed that anything unusual was occurring, and they never would have fought amongst themselves (according to Tosafos) or be miraculously restrained from harming the Jews (according to Rashi).  Since the miracle was due to the halachos of Shabbos, it is commemorated specifically on Shabbos.


In a similar vein, the Prisha writes that the Jews’ intention to slaughter the sheep was publicized due to the melacha of tying.  The Egyptians saw the Jews tying sheep to their beds on Shabbos, and asked them if this was not a desecration of Shabbos.  The Jews explained that they were not tying a permanent knot, which is forbidden.  They were tying a temporary knot, since they intended to untie the animals soon in order to slaughter them.  


The day of Miriam’s passing: The Magen Avraham (ס"ק א') explains that it would be inappropriate to celebrate the tenth of Nissan as a holiday, since it is the yahrtzeit of Miriam.  It is instead observed as a fast day in memory of her petira (ועיי' "פרי מגדים").


The Shabbos HaGadol drasha: The Marahil explains that the rav’s drasha and the piyutim that are added to davening make the Shabbos HaGadol davening similar to the lengthy Yom Kippur service  ("מנהגי מהרי"ל"), thus the name Shabbos HaGadol.  Alternatively, it is called Shabbos HaGadol because the haftora mentions the “great and awe-inspiring Day of Hashem,” (עיי' הג' מהרש"ל לטור).


Was the tenth of Nissan Shabbos?  All the above explanations are based on the assumption that the sheep for korban Pesach was prepared on Shabbos.  However, according to our sugya this assumption is questionable.  The Torah explicitly says that the sheep was prepared four days before Yetzias Mitzraim.  R’ Yossi and the Rabanan argue whether Yetzias Mitzraim happened on Thursday or Friday.  According to R’ Yossi, Yetzias Mitzraim was on Thursday.  Consequently the sheep was prepared on the previous Shabbos.  However, according to the Rabanan, Yetzias Mitzraim was on Friday.  Accordingly, the sheep was prepared on the previous Sunday.  Presumably, the halacha is in accordance with the Rabanan, which throws our entire understanding of Shabbos HaGadol into turmoil ("חק יעקב" שם ס"ק ב').





דף פח/א מכאן מודעא רבה לאורייתא


Forced Consent


In Meseches Bava Basra (מז/ב), the Gemara rules that if a person is subjected to threats of violence, and forced to sell his land against his will, his sale is nevertheless valid, since in the end he conceded to sell and accepted payment for his land.  This is the accepted halacha in Choshen Mishpat (סי' ר"ה סעי' א').  In the context of our own sugya of Kabbalas HaTorah, this ruling has great relevance.


The Gemara relates the following discussion of the Amoraim.  R’ Avdimi said that when Hashem presented the Torah to Bnei Yisrael, He lifted Har Sinai above their heads like a giant barrel and declared, “If you accept the Torah – good.  If not, here will be your burial place.”  R’ Acha bar Yaakov added that since the Jewish people were forced to accept the Torah, they are not obligated to abide by its laws.  Rava then added that although the Kabbalas HaTorah at Har Sinai may not be binding, the Jewish people renewed their commitment in the days of Mordechai and Esther, and once again accepted the Torah – but this time, they accepted it with love and gratitude for their miraculous salvation.


The Rishonim explain that this Gemara should not be interpreted literally.  If the Jewish people were indeed exempt from the Torah until the time of Mordechai and Esther, why were they punished for their aveiros and exiled from their Land?  Various explanations have been offered to clarify this enigmatic sugya.  In this article, we will focus on R’ Acha’s assumption that forced concessions have no halachic legitimacy-  


(ראה תוס' ד"ה "כפה" ובחי' הרמב"ן, שו"ת הריב"ש סי' ל"ב, "בית הלוי" על התורה פרשת יתרו ועוד, וע"ע ריטב"א בסוגייתנו).


The first argument against R’ Acha’s assumption, is that we receive reward for the mitzvos we perform.  This is similar to the case of a person who is forced to sell his land, and accepts payment from the buyer.  Although he was coerced, by accepting the money he shows that he conceded to the sale.  So too in the case of Kabbalas HaTorah; by accepting reward for our mitzvos, we show that we conceded to the “forced sale” of the Torah. 


Coercion for future commitments: R’ Shlomo Lifshitz zt”l, Rav of Warsaw and author of Chemdas Shlomo (שו"ת חו"מ סי' י"ג), answered this question by distinguishing between coercion for present transactions, and coercion for future commitments.  His discussion came in response to the practical question that was placed before him: if someone is forced to agree to receive a service and then pay for it in the future, need he honor his commitment?  Ostensibly, this is similar to the case above, of a person who is forced to sell his land.  However, the Chemdas Shlomo suggests that a forced concession is valid only in regard to an immediate sale.  At the present moment, like it or not, he agreed to the sale.  However, in regard to a future obligation, his commitment is not binding.


The explanation for this is quite simple.  When a person is forced to sell his land, his agreement is not wholehearted.  Therefore, in order to lend halachic validity to the sale, he must complete it immediately by accepting the money.  His verbal agreement alone is not binding.  In regard to future commitments, since the transaction is not completed immediately, it is not binding.


Proof for this conclusion can be found in our sugya of Kabbalas HaTorah.  Bnei Yisrael were forced to accept the Torah, a future commitment to observe Hashem’s mitzvos.  Since the “transaction” was not completed immediately, it was not binding.


Two kinds of compromise: Based on this distinction, the Chemdas Shlomo resolves a perplexing contradiction between two rulings of the Shulchan Aruch.  In one place (חו"מ סי' י"ב סעי' י"א'), the Shulchan Aruch rules that if a litigant is threatened by his counterpart, and forced to compromise, his concession is not binding and he can return to court for a fair trial.  Elsewhere (סי' ר"ה סעי' ג'), the Shulchan Aruch rules that a forced compromise is binding.


The Chemdas Shlomo explains that the Shulchan Aruch’s two rulings refer to two different circumstances.  In the first case, the Shulchan Aruch refers to a future commitment.  In the meantime, the forced party had time to reconsider and regret his agreement, therefore it is not binding.  The second case refers to an immediate sale or transaction.  Since the forced party completed the transaction immediately after his agreement, it is halachically binding.





דף פט/ב המוציא עצים כדי לבשל ביצה קלה


Size Requirements for Meleches Hotza’ah


In this article, we will discuss a debate between two of the most prestigious Rishonim, the Ramban and the Rashba, who were in fact mentor and student.  In the chapters of Meseches Shabbos currently studied, the Gemara writes at great length to describe the minimum size requirements of dozens of different objects, less than which one is not liable for transgressing meleches hotza’ah (carrying).  Specks of dust, breadcrumbs and the like, are all negligible, and therefore carrying them does not constitute meleches hotza’ah.


The difference between food and drink: The Pnei Yehoshua (לעיל עו/ב) points out an interesting contrast between the minimum requirements of liquids and foods.  In regard to liquids, the Gemara dictates different measurements for each liquid.  In regard to foods, the Gemara dictates one standard measurement for them all – k’grogeres, the size of a dried fig.  Furthermore, in regard to animal foods, the Gemara also distinguishes between different foods, according to the requirements of the animals that generally eat each type of food.


The Pnei Yehoshua explains based on the Gemara in Meseches Eruvin (ד/ב), that the size requirement for food, k’grogeres, was given to Moshe Rabbeinu on Har Sinai.  Therefore we do not apply our own reasoning to determine how much of each type of food seems important.  However, Hashem did not give Moshe a specific measurement for liquids, animal foods, or other articles.  Rather, He gave Moshe, and the Chochamim who would succeed him, the authority to determine the minimum requirement of each article based on their own understanding of each article’s relative importance.  


Expanding food: Below, on daf צא., the Gemara rules that if a piece of food smaller than k’grogeres expands to k’grogeres, and one then carries it outside, he is liable for transgressing meleches hotza’ah.  The Ramban (שם) points out an apparent contradiction in Meseches Menachos (נד/א).  The minimum size requirement for most mitzvos and aveiros is k’zayis – the size of an olive.  If a piece of food was smaller than k’zayis, and then expanded to become k’zayis, it does not acquire the significance of a k’zayis, neither in regard to mitzvos, such as eating matzah, nor in regard to aveiros, such as eating treif meat.  We see than a contradiction; do we or do we not take into account the expansion of foods beyond their original size?  The Ramban leaves his question unanswered, confessing that he is unable to find a distinction between hilchos Shabbos, and the other mitzvos and aveiros mentioned in Menachos.


In answer to his own rebbe’s question, the Rashba suggests that whereas other mitzvos and aveiros are measured by size, in regard to hilchos Shabbos we measure by importance, and size is merely an indicator of importance.  Thus, if there is less than a k’zayis of food, and it is then inflated by the air pockets inside it, the actual size of the food has not increased.  However, in regard to hilchos Shabbos, we must concede that people view a larger piece of food as more important, even if its increased size is only due to the air pockets inside it.


Perhaps we might explain that the Ramban rejected this answer, based on the Gemara in Eruvin, cited above by the Pnei Yehoshua.  True, in regard to hotza’ah, all other objects are measured by their importance.  However, the size of k’grogeres for food is not based on each food’s relative importance.  It is rather a set amount, which Hashem decreed to Moshe on Har Sinai.  It should therefore be measured with the same criteria used for measuring the k’zayis in regard to other mitzvos.  Hence, the Ramban was unwilling to accept the Rashba’s distinction.
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They Left the Shi’ur


Following our habit in recent weeks, we’ll first pay attention to one of the Meoros HaDaf HaYomi shi’urim.  This time we’ll go north to Ako and allow the magid shi’ur Rav Yehudah Meir Kamerman to speak:


 “In Ako there are about 80 synagogues with two Daf HaYomi shi’urim, one of them sponsored by Meoros, where I deliver the shi’ur, and I make an effort to accustom the participants to learn the daily Gemara for over an hour.  The shi’ur included 15 learners and therefore I was greatly disappointed when four young men informed me that they decided to leave the shi’ur.  I was encouraged when they told me that they intended to learn in a yeshivah by the merit of the shi’ur.  They now learn in Me’oz Chayim Yeshivah and the Kaf HaChayim Yeshivah.  Each week I go to Haifa to encourage them and I keep contact with them.


“Meoros HaDaf HaYomi – the sky is the limit.”


A Calendar, II


We procede to an interesting letter we received:


To Meoros HaDaf HaYomi:


I was very excited to read the story of the person who observed the Shabbos and holidays at the North Pole in Issue 317.  Apropos, I want to recount that decades ago there was a tzadik and outstanding scholar in Yerushalayim by the name of Avraham Eliyahu Maizes zt”l, called Rav Ela.  He lived in Europe before the First World War and afterwards lived under the communists.  In his great piety, he didn’t fear them at all and continued to spread the Torah despite the decrees and established a yeshivah in Minsk called Yeshivas Mesirus Nefesh.  I can hardly describe the tribulations he suffered in those years but I’ll mention that he expressed himself from his experience that when he endangered himself to learn and teach, they did nothing to him while when they was a suspicion of great danger and he allowed himself to stop, he was caught and accused of teaching.


Rabbi Maizes authored a work called “Ben Avraham” and was among those who led the zealots in Yerushalayim.  He was in Mir in Lithuania and when the Russian captured it after the First World War, he endangered himself to observe the Torah and mitzvos.  When he was in Siberia, he didn’t see a written Hebrew letter for ten years till he returned to Moscow and when he saw a Mishnayos, he broke out in tears.  He then came to Eretz Israel and became a leader of Neturei Karta.  He never related anything of what happened to him in that period aside from the following tale.


When he was in Siberia, he observed every mitzvah in its finest details in any way and decided not to desecrate Shabbos, no matter what.  During Pesach he didn’t eat chametz, on Yom Kippur he fasted and endangered himself for the observation of the Torah and mitzvos.  He had no calendar but with his outstanding intellect, he calculated the dates.


It happened on the night of 14 Nisan.  He was checking for chametz in his narrow room according to the halachah.  He left a slice and a half of chametz to eat for the night and the morning before the time to burn the chametz and after saying “Kol chamira”, he prepared to eat supper, if we can call it such.  Before he managed to pronounce the berachah on washing his hands, an officer knocked on his door and informed him that he must rush to the camp office because a package arrived for him.  At the office, the chief official stood in all his honor and when Rabbi Avraham arrived, he began to examine the package to see if there were any articles that could endanger the regime.  After a minute, he grasped a notebook and slammed it on the table.  “What’s this?”  When Rabbi Avraham replied that it was a calendar, the official stormed at the strange article and confiscated it, saying “As if you don’t know what day it is today.”


Rabbi Avraham paled and praised Hashem for saving him from a worse fate.  When the official slammed the calendar on the table, it opened to Nisan and Rabbi Avraham discovered that that night was not the 14th but the 15th and he was about to eat some bread!  He paid no attention to the rest of the package.  He had been saved from an obstacle just a moment before he was about to eat chametz.  “I saw many miracles in those years,” he recounted later, “but I can’t forget such a miracle!  He who comes to be purified, who endangers himself to observe mitzvos, is helped!”


The same applies to Daf HaYomi learners, who interrupt their daily schedule to learn Gemara and make an effort for the Creator, who gave the Torah.  Hashem helps them to become strong and continue to set aside time for Torah as they obligated themselves.


With blessings, D.G.


(((((((((((((((


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�


(((((((((((((((


בברכת התורה, העורך
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דף פח/ב וכפטיש יְפֹצֵץ סלע


 “Tanna D’Vei R’ Yishmael: ‘[Behold, My words are like fire, says Hashem, and] like a hammer that shatters stone.’ (ירמיה כג, כט)- just as a hammer shatters stone into numerous fragments, so each word from Hashem splintered into seventy languages.”  The simple meaning of this pasuk seems to compare Hashem’s word to a powerful hammer that shatters stone.  However, in the context of R’ Yishmael’s interpretation, it seems that the metaphor is used in quite the opposite sense.  Hashem’s word is the hammer, which is itself shattered into seventy fragments, to convey its message to the seventy nations of the world.


Comments and suggestions can be sent to P.O. Box 152, Mitzpeh Yericho, or frank@geronimedia.net





דף פח/א לבבתיני באחת מעיניך


Triple-Leaved Hadas


Recently, the Meoros Beis Midrash in Bnei Brak was privileged to receive a visit from R’ Tzvi Ryzman shlit”a, a prestigious Daf Yomi teacher from Los Angeles, author of Ratz K’Tzvi, and patron of the Meoros HaHalacha program.  During his visit, various sugyos from our Gemara were discussed, including the aggadata: “‘You have endeared yourself to Me, my sister the bride, with but one of your eyes’(שיר השירים ד,ט) : At first (when you accepted the Torah), you endeared yourself with but one eye.  When you fulfill your vow, you will endear yourself to Me with both eyes.”


The Maharsha explains that the two eyes correspond to the two vows, “Na’aseh V’nishma: We shall do, and we shall listen.”  Na’aseh corresponds to the physical eye, and nishma corresponds to the spiritual eye.  Similarly, the sacred texts discuss the concept of the third eye.  Whereas the two physical eyes observe the physical, the third eye gazes into the spiritual world.  As is known, the hadas represents the eyes of man.  For this reason, the hadas must be meshulash (triple-leaved), to correspond to the three eyes.


דף סג/ב אין דברי תורה מתקיימים אלא במי שממית עצמו עליהן


How to achieve success in Torah study


The Gemara tells us that Torah can only be mastered by a person who “kills himself” in dedication to its study.  Neither natural intelligence, nor any other gift can take the place of hard work.  To illustrate this point, we take for example the Chasam Sofer, the Rav of Pressburg and author of chiddushim and teshuvos that span across all of Shas and Poskim, and countless drashos on Chumsash.  


Once, a Torah scholar visited the Chasam Sofer to discuss his own chiddushim.  To his amazement, he found that every one of his insights was already obvious to the Chasam Sofer.


“The Torah seems to flower in the mind of the Pressburg Rav!” he said.


“No, there are no miracles here,” protested the Chasam Sofer.  “I will tell you my secret.  For fourteen years I have not slept in a bed, so great was my dedication to Torah study.”











י"ז-כ"ג תמוז 





ג'-ח' תשרי


























3











מסכת שבת פ"ג-פ"ט











י"ז-כ"ג תמוז 





ג'-ח' תשרי




















Meorot Hadaf Hayomy;an enterprise of Torah learning that spreads its wings throughout Jewish world. More than 120 daily Shiurim of the Daf  are taught across Eratz Yisroel. Through the leadership of  Harav Chaim Dovid Kovalsky, a unique technique of learning attracts learners from all Walks of life. The concise and dynamic style blends-in contemporary issues that emanate from every Daf, bringing to life the pages of the Talmud. More than 45,000 copies of the Meorot publication  are distributed to individuals, synagogues and schools, in Hebrew and English (soon available in french and russian).


This Torah enterprise is supported through private donations allows us to continue expanding the ranks of Torah learners in our network of shiurim.

















Main Office:1 Harav Wegman street, P.O.B 471,Bnei Brak Israel. Tel: 972-3-616 4725 Fax: 972-3-7601020  www.Hadafhhayomi.co.il  www.meorot.co.il


For donations and dedication please call:  In U.S.A.: 1888 5meorot.  In Europe (U.K.) :0800-917 4786   E-mail :Dedications@meorot.co.il
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