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( Carrying four amos in the reshus harabim


( A thrown object that pauses in midair


( Two melachos with one result


( Typing and tape recording as a means of writing


                                ( CRT and LCD monitors


( Eighty-eight halachos for lefties


( Writing one’s father’s name


( Writing Hashem’s four letter Name








דף צז/ב מרשות היחיד לרשות הרבים ועבר ארבע אמות ברשות הרבים


Ha’avara  - Carrying an Object in the Reshus HaRabim


In our current chapter, “HaZoreik” the Gemara discusses two manners of violating meleches hotza’ah [carrying]: a. transferring an object from the reshus harabim to the reshus hayachid, or vice versa.  b. carrying an object four amos in the reshus harabim, which is known as ha’avara.  In both cases, the melacha requires akira – removing the object from the place where it had rested, and hanacha – returning the object to a state of rest.


In the first case, it is quite obvious that the akira must take place in the first reshus, and hanacha in the second.  This is the actual definition of the melacha - transferring an object from one reshus to another.  However, in the case of ha’avara, this is not so clear.  The Meiri (Succa 43a) writes that if an object is picked up in the reshus hayachid, carried four amos in the reshus harabim, and then returned to the reshus hayachid where it is brought to rest, this constitutes a violation of ha’avara.  In such a scenario, akira and hanacha have been performed, although not in the same reshus as the ha’avara.


R’ Menachem Zemba zt”l (Totza’os Chaim, 3) cites our sugya as a proof against the Meiri’s assertion.  In order to explain this fundamental debate, we must first highlight the principles that underlie our sugya.  Firstly, the Gemara assumes that hotza’ah - transferring an object from one reshus to the other, and ha’avara - carrying four amos in the reshus harabim, both fall under the same av melacha.  


Secondly, a general rule in hilchos Shabbos is that a person can at times violate more than one melacha with the same action.  For example, if a person cuts a branch off a tree for the purpose of pruning, and also for use as firewood, he violates both the melacha of zomeir [pruning] and kotzeir [harvesting] with a single act.  He is therefore obligated to bring two korbanos in atonement.   What if both melachos fall under the same category, such as an av melacha and its tolda, or two forms of the same av?  Is a person liable to bring two korbanos for violating an av and its tolda in one action?  


The Gemara suggests that one is indeed liable for an av and a tolda together.  Thus, if a person throws an object from the reshus hayachid, and it travels four amos in the reshus harabim before it comes to rest, R’ Yehuda rules that he is liable two korbanos; one for hotza’a, and one for ha’avara.  The Chachomim argue, and maintain that he is only liable for one korban.


Rashi explains that they argue over the principle of, kluta k’mi she’huncha. According to R’ Yehuda, when an object is thrown through the airspace of the reshus harabim, it is considered as if it had come to rest there, in midair.  Thus, as soon as the thrown object left the reshus hayachid, it is considered as if it paused in the reshus harabim [although it still flies through the air], and once again begins its flight with a new akira, resulting in second melacha of ha’avara.  The Chachomim do not agree with this principle, and therefore they rule that there is only the one act of hotza’a – throwing from a reshus hayachid to reshus harabim.  Since the object did not pause in the reshus harabim and then resume its flight, there is no violation of ha’avara.


This last element is the argument that R’ Menachem Zemba wields against the Meiri.  According to the Meiri, there is no need for the akira to take place in the reshus harabim, in order to be liable for ha’avara.  Therefore, even without the principle of kluta k’mi she’huncha, the Chachomim should agree that one is liable for throwing four amos in the reshus harabim.


To defend the Meiri’s ruling, the Steipler Gaon (Kehillas Yaakov, 5) explains that kluta k’mi she’huncha was introduced for an entirely different purpose.  Above, we stated that by pruning a branch from a tree, one transgresses two melachos – zomeir and kotzeir.  This is because two different results were achieved; zomeir – the tree was strengthened, and kotzeir – firewood was provided.  However, a single act cannot be considered a violation of multiple melachos, if the two melachos achieves the same benefit.  When an object is thrown from the reshus hayachid and travels four amos in the reshus harabim before it comes to rest, perhaps two melachos were transgressed, but they both achieve the same result.  The object was transferred from its original location to its new location.  As an unspoken assumption, the Gemara takes for granted that a single action with a single benefit cannot be liable for two korbanos.  


For this reason, the Gemara introduces the concept of kluta k’mi she’huncha.  Since the object is considered to have paused in mid-flight and then resumed its course, we can divided the hotza’a into two stages, and thus obligate it with two korbanos.  The Chachomim, who deny this principle, therefore hold that one is not liable a separate korban for ha’avara.





דף קג/א בין משתי סמניות בכל לשון חייב


 “Writing” by Means of Computers and Tape Recorders


Meleches koseiv [writing] is one of the thirty-nine melachos of Shabbos.  Mederoaisa, there are very specific conditions that must be fulfilled in order to violate this melacha.  One must use the hand with which he is most proficient.  He must write with an ink that does not quickly fade.  Some hold that he must write letters from some recognized alphabet.  However, even in cases where there is no Torah prohibition, a Rabbinic prohibition remains (see Mishna Berurah 340, s.k. 22).  The practical difference lies in the case of piku’ach nefesh, in which a person is permitted, and indeed obligated, to transgress any melacha necessary in order to save human life.  Nevertheless, it is preferable to violate a Rabbinic prohibition, rather than a Torah prohibition, if this does not hinder the process of saving a life.  Thus, for example, if hospital procedure requires one to fill out forms in order to be admitted, he must sign with his left hand, if possible.


Ink that fades: Another means of lessening the severity of koseiv to a Rabbinic prohibition, is by using ink that fades.  As we stated above, only an enduring mark is considered a violation of meleches koseiv medeoraisa.  However, the exact definition of an enduring mark is subject to debate among the Rishonim.  Rashi (102b. s.v. B’Shabbos.  See Shaar HaTzion 303, s.k. 68) explains even if a melacha’s efficacy continues after Shabbos, it is considered to be temporary if it ceases some time afterward.  Accordingly, even ink that will fade many days later, is only an issur derabanan.  However, the Rambam (9:13) holds that any melacha whose efficacy continues until the end of Shabbos is considered enduring, and it is therefore an issur deoraisa.  Therefore, only ink that will fade before the completion of Shabbos is considered an issur derabanan (See Minchas Yitzchak 7: 13-15; Ktzos HaShulchan 7:146; Minchas Shlomo 91:11.  Ritva 102b supports the Rambam’s position).


Typing on a computer: The use of a computer on Shabbos raises a slew of halachic questions, in regard to a wide variety of melachos.  According to the Chazon Ish (O.C. 50:9, 38:2), turning on a computer, or any other electric appliance, constitutes both meleches havara [lighting a fire] and boneh [building].  In addition, typing on a computer raises the question of meleches koseiv.  The question is in fact twofold, concerning the letters that appear on the screen, and also the information that is stored on the hard drive.


In regard to the letters on the screen, there are two common types of monitors in use today.  The original and still most common monitors are called cathode-ray tubes [CRT].  An electron projector behind the screen emits a steady flow of electrons, which leave an imprint on the fluorescent screen.  The screen emits light that can be viewed from outside the tube.  Deflecting the electron beam causes patterns of light to be produced on the screen, creating the desired optical images.  


R’ Shlomo Zalman Auerbach zt”l ruled that this process is not considered koseiv.  Furthermore, even if it would be considered koseiv, it would not be a Torah prohibition, since the electric images produced on the screen are not static.  They are continually reproduced, dozens of times each second, by the electron projector behind the screen (Nishmas Avraham 4, O.C. 340).


R’ Wosner (Shevet HaLevi 6:37) argues that this is considered an enduring mark, since it appears as if the same image remains.  However, if the computer program contains a “screen-saver” which automatically changes the image, even R’ Wosner agrees that the image on the screen is not an enduring mark.


The second type of monitor, which is becoming more and more prevalent today, is the liquid crystal display [LCD] used in laptop computers.  These operate by applying a varying electric voltage to a layer of liquid crystal, thereby inducing changes in the image that appears on the screen.  The liquid crystal holds its shape and appearance, as long as the degree of electric voltage remains constant.  Nevertheless, since the display depends upon a continued supply of electricity, this too is considered an impermanent mark according to R’ Shlomo Zalman (Maarchei Lev, ch. 8).


Hard drives:  Information is recorded on hard disks by means of a tiny magnet, called a magnetic head, which writes a binary digit (1 or 0) by magnetizing a tiny spot on a disk in different directions.  It then reads the digits by detecting the magnetization direction of the spots.  The Poskim discuss whether this is also a form of koseiv.  This is a far-reaching discussion in itself, which is beyond the scope of this article (See Nishmas Avraham, ibid, 344; Encyclopedia Talmudis v. 18, pp. 649-659.  The Encyclopedia Britannica was used to supply technical information for this article).


Tape recorders: Another method of recording information is through the use of tape recorders.  The Mishna states that any form of recognizable “sign” is also considered koseiv.  As such, the Poskim debate whether the magnetic imprint recorded on a tape is also considered koseiv.  May a person turn on a tape-recorder before Shabbos, and speak into it on Shabbos?


R’ Hai Gaon (Maggid Mishna, 11:10) explains that the “sign” discussed in the Mishna need not be any formal letter.  It is sufficient that the sign conveys the writer’s intention to the reader.  Based on this, the Magen Avraham (340, s.k. 10) rules that any mark that expresses an idea is considered koseiv.


The Rambam (Commentary on the Mishna) argues, and explains that the “signs” in the Mishna refer specifically to letters that represent numbers.  Rashi also seems to support this view.  According to these opinions, the Avnei Nezer (O.C. 209) rules that there is no Torah prohibition against writing signs or symbols that are not conventionally recognized as letters.  So too, there is no Torah prohibition of koseiv against speaking into a tape recorder on Shabbos.  Nevertheless, some rule that this is still considered koseiv mederabanan.


Contemporary Poskim rule that the invisible magnetic imprints left on a tape are by no means considered a written symbol, even according to R’ Hai Gaon.  As such, there is no question of koseiv at all.  It is important, however, to reiterate that our discussion centers solely around the issue of meleches koseiv.  Other melachos do apply to speaking into a tape recorder, and contemporary Poskim have examined the issue at length to determine whether it is an issur derabanan, or perhaps even deoraisa (See Encyclopedia Talmudis v. 18, p. 732).





דף קג/א באטר יד שנו


The Laws of Left-Handed People


When the matzora undergoes his purification process, a Kohen places olive oil and blood from a korban on the matzora’s right thumb, in his right ear, and on his right foot (Vayikra 14).  From here, the Gemara (Menachos 10a) learns that the right side takes precedence to the left in regard to many other mitzvos of the Torah.


For most people, and indeed most animals as well (Chullin 91a), the right side of the body is more powerful.  However, there are many people who differ from this norm, exhibiting greater strength and precision with their left hands.  The Gemara refers to left-handed people as “iter yad.”  Iter literally means closed or hindered.  In this context, the phrase implies that the usually stronger hand, the right, is hindered from performing tasks with full strength (see commentaries on Shoftim 3:15).  The Torah takes into account their differences, and in certain cases gives preference to their left side, instead of the right.  In his sefer on the laws of tefillin, R’ Chaim Kaniefski shlit”a included a treatise on the laws of left-handed people.  He divides the halachos in which preference is given to the right side into eight categories, and in each category details how the halacha applies to lefties.


1 – Halachos that depend on strength: In certain cases, preference is given to the right hand because it is generally the stronger of the two.  Since an iter yad’s left hand is stronger, the halacha changes accordingly.  Conversely, tefillin is usually worn on the left hand, since it is the weaker.  The head-tefillin are removed with the weaker left hand, in order to show that we hesitate to remove them (Mishna Berurah 28, s.k. 6).  So too, when we take three steps back after davening Shemoneh Esrei, we begin with the left foot, to show that we hesitate to leave Hashem’s presence.  In all these cases, the halacha would change accordingly, and favor the lefty’s weak right hand (Magen Avraham 123, s.k. 10).


2- The Shechina rests on the right side: In other cases, preference is given to the right, since the Shechina rests upon our right side.  For example, if a person must spit during davening, he should spit to his left side, out of respect for the Shechina.  In this case, the halacha is the same for a lefty.  The Shechina rests on his right side, and therefore he should also spit to his left (Shulchan Aruch O.C. 97:2).


3- Leaning on Seder night: Sometimes the halacha is based on the position of the body’s organs.   In such cases, the halacha is the same for righties and lefties.  For example, on Seder night we lean to our left side, in order that the food flow more readily down the esophagus, and not down the windpipe (Shulchan Aruch O.C. 472:3).


4- The Torah regards the right side as more important: At times, the halacha favors the right side, since it is deemed as more important.  When reciting a beracha over lulav and esrog, the lulav, hadasim and aravos are held in the right hand, and the esrog in the left, since the three species take precedence over the one.  The Rishonim debate whether a lefty should hold the three species in his left hand, and the Shulchan Aruch and Rema take up sides in their debate (O.C. 651).


5- The Torah dictates that only the right hand may be used: Sometimes the right side is not merely a matter of precedence, but the left hand is entirely unfit.  For example, when a Kohen serves in the Beis HaMikdash, he must use only his right hand.  If he shechts a korban with his left hand, the korban is posul.  In this case, the Gemara rules that a lefty is unfit for the service of the Beis HaMikdash.  Rashi explains that this is because he has no stronger right hand (Bechoros 45b.  See also Rambam hilchos Bias HaMikdash 8:11, who lists left-handedness as one of the blemishes that renders a Kohen unfit for service in the Beis HaMikdash).


6- Turning to the right: The Torah prefers the right not only as a side, but also as a direction.  For example, when we lift up the Sefer Torah for hagba, we first rotate it to the right.  When we light Chanuka candles, we begin from the leftmost candle, and proceed to the right.  In these cases, the Magen Avraham (651, s.k. 21) rules that a lefty should follow the same procedure as a righty.


7- The right side of a person who faces us: Some halachos depend not on our own right side, but on the right side of a person who faces us.  For example, the parshiyos of tefillin are arranged from right to left, from the perspective of a person who faces the tefillin-wearer (Shulchan Aruch O.C. 34:1, Magen Avraham s.k. 1).  Therefore, it makes no difference if the tefillin are worn by a righty or lefty.  Similarly, a mezuza is attached to the right doorpost, even if the person affixing it is a lefty, since most people who enter the house are righties.


8- Tying shoelaces: Above, we learned that the left shoe is tied first, in deference to the tefillin which are bound to the left arm (Shabbos 61a).   The Poskim debate whether a lefty should tie his right shoe first, since he wears tefillin on his right arm.


Over the course of his treatise, R’ Chaim lists eighty-eight halachos that favor the right side, and in each case discusses how the halacha applies to lefties.





דף קג/ב שלא יכתוב … ביתין כפין


Writing as a Form of Speech


Our Gemara cites a beraysa which lists a long array of letters that are commonly confused.  The beraysa therefore warns us, that when writing a Sefer Torah we must be careful not to write the letter beis instead of kaf, tes instead of peh, and so on.  The beraysa then cites a possuk in the Torah, “And you shall write,” which implies that the writing must be perfect, and without mistakes.


R’ Yaakov Kaminetzky zt”l (Emes L’Yaakov on the Torah, pp. 290-292) remarks that this seems to imply that if not for the possuk warning us otherwise, there would be no prohibition against writing an imprecise Sefer Torah.  Why should this be so?  It would seem obvious that if a Sefer Torah was written incorrectly, then it should be pasul.


R’ Yaakov explains that even incorrect writing is an effective form of communication.  That is to say, one writes in order that his words should later be read and understood.  If a person could read the Sefer Torah, and understand its message despite its mistakes, then it constitutes an effective form of writing.  Therefore, if not for the possuk stating explicitly to the contrary, minor mistakes that do not alter the message of the Torah would not render it pasul.


This theory is supported from the argument raised by the Maharshal against the Tur (Yam shel Shlomo, Kiddushin 81).  As is known, the Tur’s extensive halachic compilation was based primarily on the works of his father, Rabbeinu Asher, also known by his acronym, the Rosh.  As such, the Tur regularly quotes his father’s rulings, stating, “My father, the Rosh, ruled…”.  The Maharshal asks that this is contrary to the halacha that a son is forbidden to say his father’s name.  The Marhashal assumed that this prohibition extends also to writing one’s father’s name.  Although the Tur did not write his father’s full name, but merely his acronym, “Rosh,” the Maharshal still considered this a violation of calling one’s father by his name, since the written acronym is a means of conveying the full name to the reader.


We can further apply this theory to resolve an interesting question posed by R’ Akiva Eiger (Teshuvos, 30).  The Poskim debate whether writing is considered speech, in regard to halachos such as counting sefiras ha’omer, or taking a vow.  According to the Poskim who hold that writing is considered speech, how may a sofer write Hashem’s ineffable four-letter Name?  Just as it is forbidden to pronounce the Name as it is written, it should be forbidden to write it?


According to what we have explained, this question is very neatly answered.  Since writing is a means of conveying a message to the reader, and the reader will surely pronounce Hashem’s Name, not as it is written, but rather with the substitute “Adon-,” therefore it is considered as if the writer had also spoken the name Adon-, although the letters were those of the Tetragammaton.
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With your permission, just one word.  Last week we discussed a Daf HaYomi shi’ur at Yehivas Amit Kefar Batya in Raanana which caused the establishment of another shi’ur.  As the issue was being printed, I was informed that another Daf HaYomi shi’ur was established as a result of the shi’ur at the Kefar Batya yeshivah, delivered by Rav Avraham Birenboim at the Ariel Synagogue in Raanana.  This proves what we said: one mitzvah brings about another.


Everyone and His Barrel


They dragged their feet out of the synagogue.  The shamash closed the squeaking door and secured the old lock as he was bothered by the doubt as to whether it would be opened towards sunset.  A synagogue somewhere in Eastern Europe 200 years ago.  Figures bent over from the burden of life entered the courtyard.  The group moved lazily, each one with his burden and hardship.  Life isn’t easy.  When they were young, they discussed it among themselves with the hope that some sudden change would visit them.  As years passed, there was no longer any need to discuss the topic.  Life pulsed on with an effort while the hardship enveloped them.


On Shabbos evening they would meet after the six days of activity and nod meaningfully to each other, including more statements than a bystander could imagine: “Glad to see you, good Shabbos.  Yes, I can see that you work hard.  Thank G-d that it’s Shabbos.  Your beard has whitened?  Your back aches?  Your hands are blistered?  Be glad about it.  Look at Shmerel who died young.  Good Shabbos.”


They left the courtyard and formed small groups.  A warm sun favored their weary bones.  It’s a holiday today: Simchas Torah.  They danced to honor the Torah.  Many of them were careful not to tear their patched shoes and their spirit was somewhat merry, either because of the holy day of Simchas Torah or because they waited impatiently for Yossel the shoemaker, who assumed the meaningful task.


Yossel always smiled, till people said that he smiled even before he understood why.  Many people of his class would prefer to exchange places with him.  If you had to be poor, why, at least, not be happy?  They thought to themselves and wondered if poverty forced him to be happy to lessen its sting or, with his internal happiness, he disdained riches and was therefore poor.  One way or another, Yossel was chosen last year to join the dancing next year on Simchas Torah at the rich people’s synagogue.  He decided that if they had no money, at least they should dance like the rich to honor the Torah and its Giver.  He tried to encourage them to dance energetically last year and they looked at him with dull eyes expressing nothing.  “I don’t understand,” he broke out, “Why aren’t you happy and dancing?  It’s a holiday today.  What happened to you?  See how happy our brothers are in the poor people’s synagogue.”  As he said this, some of his friends disdained him: “’Rich people’ – you said it right.”


However, he taught his friends a lesson.  In the midst of the holiday, he would sit with a complaining group of the congregants and, with them, count the names of the rich people one by one.  Would anyone want to exchange places with…, the wine merchant?  He scorned them and sat somewhat silent to allow them to remember the great funeral many years ago for the only son of the wine merchant.  Which of you would like to take the place of the owner of the forests? he asked, as they shed tears for the troubles of the forest merchant, which began on the day of his wedding and would apparently end on the last day of one of the couple.


He lifted them from the benches and joined their hands and they danced in a circle to honor the Torah, not before he promised them that next year he would participate in the Hakafos at the rich people’s synagogue to discover their secret.  Maybe we’ll discover something to help us.


Now he approached them, intoxicated and talking avidly, walking with one foot and dancing with the other.  “Brandy!” he called loudly, “That’s all, just brandy.”  To his friends’ astonishment, he described the big barrel of brandy in the corner of the besi midrash and how anyone could drink as much as he wanted.  You understand?  Someone who’s happy gets happier and someone who’s sad gets happy because he’s no longer sad.  And he broke out in a dance in the midst of the town.


On Friday, he rolled a gigantic barrel with several congregants, put it in the corner of the synagogue and on Shabbos evening it was announced that every Shabbos each congregant should bring a glass of the brandy that he bought for Shabbos and pour it in the barrel and, with Hashem’s help, by Simchas Torah the barrel would be full and they would dance as they should, like the rich people.


None of the congregants avoided the task, either willingly or shamefully.  The synagogue seemed different.  The barrel was like a dancer waiting for his signal from the orchestra.  Every time they came to the synagogue, they looked at the barrel and knew that a day would come when they would dance as they never had.


On Yom Kippur, Yossel said his own “’al chet” for the fact that during half his prayer he was thinking about the approaching Simchas Torah but justified himself with the thought that he only did what he did to honor the Torah.


If not for Yossel, the congregants would have opened the barrel on the first day of Sukkos.  When the night of Simchas Torah arrived, everyone streamed to the synagogue, rejoicing with glasses in hand.  The aching bones were forgotten, as was the toil of life.  The wrinkles of their brows shone with joy like works of art and fire burnt in their dull eyes.  Simchas Torah!


Yossel was honored with opening the barrel and pouring the first glasses.  They exhibited mutual honor.  They waited patiently till the last child got his glass of brandy and then they all loudly pronounced “Shehakol”.  The most disappointed were those who knew how to swallow a glassful at once.  The children looked on somewhat amused at their parents who filled a barrel with water with a weak taste of brandy for a whole year… Many of the congregants were ashamed.  Each of them thought that it was only he who brought a glass of water instead one of brandy and that no one would detect it because everyone else brought brandy.


That year they drank no brandy and learnt a lesson for the rest of their lives.


(((((((((((


Today’s not Simchas Torah but this tale can sharpen the message now conveyed in all the Daf HaYomi shi’urim with the blessed progress in learning the Gemara.  We’re already holding in the midst of tractate Shabbos.  The tractate is long, with over 150 dapim.  There’s no doubt that the way is long.  It could be that sometimes a learner thinks about resting a little, for one or two chapters, and then return full of energy to learn the Daf HaYomi.  Not only might he not return, as he well knows, but he should also remember that everyone is responsible for the whole barrel, for his own and for that of all the congregants.  Every day he pours another glass in the barrel and so contributes to the other learners and not only to himself.  Every day another glass and when the day comes, he’ll have a big sweet-smelling barrel, all his own.  


The effort is worthwhile.  The dance will be wonderful.


(((((((((((((((


Those interested in sharing an interesting story or anecdote with an instructive lesson may refer to the Editorial Staff of Meoros HaDaf HaYomi and we shall publish it in this column.


Address: POB 471, Bnei Berak.


Fax: 03 5706793.


� HYPERLINK mailto:mendelson@meorot.co.il ��mendelson@meorot.co.il�
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דף צט/ב גדולה חכמה שנאמרה בעליונות יותר ממה שנאמרה בתחתונות 


The Curtains of Light


“Five curtains shall be attached to one another, and five curtains shall be attached to one another… and you shall attach the [sets of] curtains with hooks.” (Shemos 26).  Would it not have been preferable to make one set of ten curtains instead?  There would then be no need to attach the two sets of curtains by means of the golden hooks, as we find in this week’s Daf Yomi.  The Baal HaTurim explains that the ten lower curtains represent the Ten Commandments, divided into two luchos of five commandments each.  Therefore, the curtains were also divided into two sets of five curtains each.  We can further explain that the eleven upper curtains represent the entirety of the Torah; the five books of Chumash, and the six orders of Mishna.


As we learnt above (Shabbos 28a), the term “Mishkan” technically refers to the curtains, and not to the beams (kerashim) that supported them.  The main purpose of the Mishkan was to be a vehicle through which the light of Torah study was revealed to the world.  The Mishkan was also referred to as the Ohel Mo’ed, the word ohel very much resembling the Hebrew word “hilo” which means shine (Rashi Shabbos 88a s.v. V’Moshe yikach).


Whereas the curtains of Mishkan represented the light of Torah in all its aspects, luchos, Chumash, and Mishna; the beams that supported them represented the physical performance of the mitzvos, through which we accept upon ourselves the yoke of Hashem’s kingship.  For this reason, the silver sockets at the base of each beam were called adonim.  My father, (the Avnei Nezer of Sokatchov zt”l) explained that this word stems from Hashem’s Name, Adon, which signifies His ultimate mastery.


Torah study does not necessarily express submission to Hashem’s will, since even as an intellectual occupation alone, it is pleasant and sweet as honey.  Rather, the main expression of our obedience is to fulfill Hashem’s will in practice, through the performance of His mitzvos.  Just as it is impossible to construct a building without first laying a sturdy foundation, so too the curtains of Torah study must be spread over the supportive pillars of mitzva observance.  A person can meditate over the deepest mysteries of tefillin, with the greatest dveikus, but if he did not fulfill the mitzva of tefillin in practice, his meditation is worthless.


However, there is great difference between fulfilling the mitzvos with deep contemplation of their significance, and mindlessly following the rotes of practice.  For this reason, the kerashim were necessary to form a bridge between the adonim, which represent submission to Hashem’s will, and the curtains, which represent deep contemplation of the Torah.  Keresh, which means beam, is made up of the same letters as kesher, which means bond.  The kerashim formed the bond between theory and practice (From Shem MeShmuel, parshas Teruma).





דף קא/ב משה, שפיר קאמרת 


The Moshe of Each Generation


In the course of the Gemara’s discussion, R’ Safra refers to Rava as “Moshe.”  Rashi explains that R’ Safra meant it as a term of utmost respect for Rava’s preeminent position as the Gadol HaDor.  Rava in his generation was like Moshe Rabbeinu in his.  So too, in every generation, the Gedolei HaDor take the position of Moshe.  The Zohar states that the influence of Moshe is felt in every generation, in every leader of Israel  (Meor VaShemesh, parshas Devarim).
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