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דף קכג/ב


When Was the Prohibition of Muktza Instituted and Why?


One of the most formidable challenges to grasping a clear understading of hilchos muktza is the fact that the sugyos are scattered across the entire Meseches Shabbos, and a good portion of Beitza as well. A singular exception is the chapter, “Kol HaKeilim,” which we now study in the framework of Daf HaYomi, and which is devoted almost exclusively to muktza.  As such, this would seem a most appropriate place to present a general overview of hilchos muktza, the reasons for its enactment, and the historical context in which our Sages developed, altered, and eventually concretized these laws.


The word muktza literally means, “set aside.”  It refers to a wide range of objects that are set aside, since one generally does not intend to use them on Shabbos.  The prohibition of muktza limits how we may move these objects, depending upon the category of muktza into which each object was placed.  The commentaries endeavor to explain the reason for this prohibition, foremost among them the Rambam and the Raavad.


 “In order that they may rest”:  Shabbos observance entails more than just refraining from melacha.  The Nevi’im further enjoined against speaking or walking in the same manner that we would speak or walk during the week.  The Rambam (Shabbos 24:12) writes that for this reason, our Sages instituted the prohibition of muktza.  We should not use our utensils in the same manner that we would use them during the week.  Furthermore, since on Shabbos we are free from our weekday labors, we may find ourselves sitting around with noting to occupy us.  We would then come to arrange our belongings, lifting, carrying, and moving things around, thus undermining the reason the Torah gives for Shabbos, “In order that they may rest,” (Devarim 5:14).  By instituting the prohibition of muktza, our Sage ensured that we would rest on Shabbos, as Hashem intended.


Another reason cited by the Rambam (24:13), is that by moving around the tools designed for performing melacha, one might accidentally come to work with them.  Finally, the Rambam writes that for the working class, Shabbos is a day of rest.  However, for the leisure class, who have no occupation during the week, Shabbos is hardly recognizable as a day of rest.  Our Sages instituted muktza, in order to limit their activities.


To prevent carrying: The Raavad (ibid) adds that muktza was instituted to prevent people from carrying objects outside.  This reason is explicitly stated in our Gemara (124b).  The Gemara (123b) further explains that it was instituted in the time of Nechemia ben Chaklia, at the beginning of the period of the second Beis HaMikdash.  During that time, the pillars of Shabbos observance had been severely shaken.  Wine was pressed, produce was carried to the marketplace, and business was conducted with Assyrian merchants who camped outside the city walls to trade on Shabbos (Nechemia, 13).


In order to return Shabbos observance to its former glory, Nechemia was forced to enact severe Rabbinic restrictions.  He forbade even objects that are normally used on Shabbos, permitting the use of only the very minimum of eating utensils, such as table knives.  As the situation improved, the Sages loosened the decree, stage by stage, until the laws of muktza took on the more lenient form we now observe.


Muktza in the time of David HaMelech: This does not mean to say that muktza was originated in the time of Nechemia.  We learned above (30b) that David HaMelech was niftar on Shabbos.  His son, Shlomo, then sent a message to the Chachomim, asking them how to carry his body to a respectful location, since dead bodies are muktza.  We see from here that in the time of David HaMelech, about five hundred years before Nechemia, the prohibition of muktza had already existed.  (See Hagahos Chasam Sofer on Shulchan Aruch 311, who explains that Shlomo did not ask concerning muktza, but rather concerning the laws of hotza’ah - carrying).


Two categories of muktza: In order to explain the historical development of hilchos muktza, the Shulchan Aruch HaRav (O.C. 308:17) differentiates between two categories of muktza.  Even before the construction of the first Beis HaMikdash, there existed a prohibition of muktza, which forbid moving objects such as rocks, sticks and dead bodies, which are of no use on Shabbos.  Therefore, Shlomo HaMelech asked how to carry his father’s body.  At that point any utensil that was fit for some kind of use, even if its primary use was forbidden, did not fall under the prohibition of muktza.  For example, although hammers are generally used for banging in nails, they can also be used for cracking nuts.  Therefore, there was no prohibition against moving hammers on Shabbos.


Many years later, Nechemia instituted a second level of muktza, limiting the use of utensils.  The Poskim refer to this as “gezeiras keilim” – the ruling of utensils.  At first gezeiras keilim applied to all utensils, even those that are generally used for a permitted function.  It then went through several stages, each progressively more lenient, until it finally took on the form we currently observe.


To a certain extent, gezeiras keilim still applies to utensils with permitted functions.  We are allowed to use them, or to put them away in order that they not be damaged.  However, we may not move them for no purpose at all (Shulchan Aruch 308:4).





דף קכח/ב רבה ורב יוסף דאמרי תרוייהו אין סחיטה בשיער


Squeezing Water from Hair


In a recent issue, we presented a general discussion of the melachos involved in squeezing liquids from solids.  This article will focus specifically on squeezing water from wet hair.  


Since hair cells are so densely packed together, water is never actually absorbed into the hair.  Rather, it is caught between the hairs.  For this reason, our Sages tell us that there is no Torah prohibition against squeezing water out of wet hairs.  However, the Rishonim reveal from our sugya that there is still a Rabbinic prohibition.


The Gemara discusses the case of a woman in labor who needs to have oil brought for her use.  A number of practical suggestions are offered as to how to carry oil through a reshus harabim, in minimum violation of halacha.  The first suggestion is to wipe oil on someone’s hands, and have him walk through the reshus harabim.  Since the oil is carried in an unusual way, this is only a Rabbinic prohibition.  If more oil is needed, someone’s hair may be drenched with oil, and thus brought to the site of the labor, and then squeezed out into a vessel.  The Gemara asks why this is not a violation of squeezing, and answers that squeezing does not apply to hair.


The Ron understood this to mean that there is no Torah prohibition against squeezing hair, but there is still a Rabbinic prohibition.  Otherwise, the Gemara would have first suggested this option, as preferable to carrying on one’s hands.  Many Rishonim and Poskim concur with the Ron’s view, that squeezing is forbidden by Rabbinic law (see Maggid Mishna, Shabbos 9:11; Beis Yosef Y.D. 199 citing the Raavad; Magen Avraham 326 s.k. 8 citing the Maharil; Mishna Berura ibid s.k. 21, 24).


This halacha is of great practical significance in regard to immersing in a mikva on Shabbos.  The Meiri (Nida 67b) writes that people should be warned not to squeeze water from their hair while drying themselves.  Tradition has it that R’ Boruch of Medzhboz zt”l, the grandson of the Baal Shem Tov, would conduct himself with the greatest care after ascending from the mikva, for fear that he might accidentally squeeze water from his hair.  The Mishna Berura also warns against this (ibid, s.k. 24).	


Truth be told, there is no clear proof from the Ron that this kind of squeezing is forbidden.  As we discussed in a previous issue, there is a difference between squeezing liquids in order to use them, such as juice from a fruit, and squeezing liquids that will be poured out to waste.  Our Gemara discusses squeezing oil from hair in order to catch it and use it, which is certainly not the case when drying one’s hair after immersing in a mikva.  Nevertheless, the Poskim do not rely on this distinction, and forbid squeezing water from hair, for any purpose (Orchos Shabbos ch. 13, footnote 84).


The Ben Ish Chai (Second Year, parshas Pekudei, 8) writes that one may not forcefully towel his hair to squeeze out the water.  However, he may place a towel gently over his hair, such that the water on the hair’s surface will be absorbed.  R’ Elyashiv agreed with this ruling (Orchos Shabbos ch. 13, footnote 89).


R’ Shlomo Zalman Auerbach makes a different distinction.  He forbids squeezing water from hair with one’s hand.  However, he permits squeezing water into a towel, since the water goes directly from the hair into the towel, and is absorbed therein, never being recognizable as a separate entity.  This act of squeezing is in no way similar to the Torah prohibition of squeezing juice from grapes, and therefore the Sages had no need to forbid it.  When the towel is not made wet enough to squeeze out, he rules that one may rely on this leniency (Shemiras Shabbos K’Hilchosa ch. 14, footnote 64).  


Drying off mustache hairs: According to the opinions that forbid toweling hair dry, the same should theoretically apply when one’s mustache hairs are made wet while drinking.  He should be forbidden to dry them.  However, the Ktzos HaShulchan (133, Badei HaShulchan 8) writes that our Sages forbid squeezing hair only because it is similar to squeezing juice from grapes.  Therefore, it applies only when there is enough wet hair in question to produce a significant amount of water.  The tiny drops that might be squeezed from a wet mustache are not enough to be considered similar to the above melacha.  For this reason, it is permitted to wash one’s face on Shabbos, provided that there is not enough facial hair to trap a significant amount of water (see Orchos Shabbos ibid, 54.  See also Kobetz Teshuvos of R’ Elyashiv, I:27, in a letter to R’ Chaim Kaniefski, shlita).





דף קל/א וכל מצוה שלא מסרו ישראל עצמן עליה למיתה


Bringing Tefillin into a Quarantine Hospital


Twice in Maseches Shabbos (49a, 130a), the Gemara cites the story of Elisha Baal Knafayim, who publicly wore his tefillin, in open defiance of the Roman decree that anyone found wearing tefillin will be put to death.  He was spotted by a Roman soldier, and fled for his life.  By the time the soldier caught up with him, he had removed his tefillin, and hid them cupped in his hands.  When the soldier demanded to know what he held, he responded that they were dove’s wings.  He opened his hands, and miraculously the tefillin had been transformed into wings.


The Gemara cites this story in context of the saying of R’ Shimon ben Elazar, that any mitzva for which the Jewish people had sacrificed their lives during times of harsh decrees, is still staunchly practiced.  Any mitzva for which we had not sacrificed our lives, is less resolutely observed.  The Gemara cites for example the mitzva of tefillin.  Since our forefathers did not risk their lives to wear tefillin during the times of Roman occupation of Eretz Yisrael, it is now sadly lax among us.  As proof for this, the Gemara brings the story of Elisha.


Rashi explains that Elisha stood out in his willingness to sacrifice his life, whereas his peers for the most part conceded to the decree.  Tosefos, on the other hand, explains that even Elisha was not willing to sacrifice his life.  When the Roman soldier confronted him, he hid his tefillin, rather than stand in his defiance.


Tosafos’ explanation of this episode was cited by R’ Dov Berish Weinfeld zt”l, also known as the Tchebiner Rav, in a halachic ruling.  The question regarded a person who contracted a contagious disease, and was placed in a quarantine hospital.  One of the regulations of the hospital was that when a person recovered from his illness and was released, all the belongings he had brought with him must be burned, to prevent the spread of the disease.  The question posed was whether this person may bring his tefillin into the hospital.  Does our obligation to wear tefillin each day justify bringing tefillin into a place where they will certainly be destroyed?


At first, the Tchebiner Rav suggested to bring a proof from Tosafos, who implies that Elisha should have risked his life by brazenly displaying his tefillin before the soldier.  Although we may be obligated to risk our lives for mitzvos (under certain circumstances), what right did Elisha have to risk the possible defamation that would occur should the soldier seize his tefillin?  We see from here that it is permitted to risk the possible defamation of tefillin, in order to wear them publicly.


After suggesting this proof, the Tchebiner Rav promptly rejected it.  In Tosafos’ case there was no certainty that the soldier would defame the tefillin.  We see only that one may risk defaming tefillin.  In the case before us, we must contend with a certainty that the tefillin will be destroyed.  There is no leniency in this regard (Dovev Meisharim I, 99).


It is interesting to note a similar ruling of the Shach (Y.D. 286, s.k. 7), regarding mezuzos.  Strictly speaking, the Jewish communities of Krakow and Prague would have been obligated to place mezuzos on the gates leading into their streets, which were entirely Jewish.  However, since there existed a concern that the mezuzos would be vandalized and defamed, the Shach ruled against placing mezuzos on the gates.  The exact wording of the Shach is, “They will certainly take them and vandalize them.”  This also seems to support the Tchebiner Rav’s distinction between certain and possible defamation.


Regarding a similar case, R’ Moshe Feinstein (Igros Moshe O.C. I, 4) cited a sugya we recently learned, wherein the Gemara obligates us to save seforim from fire.  Certainly it is forbidden to bring seforim into a place where they may be burned.  This prohibition is only Rabbinic, since we do not actually destroy them with our own hands, and the obligation to wear tefillin each day is of Torah origin.  Nevertheless, we are forbidden to transgress even a Rabbinic prohibition, in order to perform a mitzva from the Torah.  Furthermore, R’ Moshe adds that in the case of a quarantine, it is perhaps even a Torah prohibition to bring tefillin into the hospital.  Since the tefillin will certainly be destroyed, this might not even be considered a grama.


If the hospital administration would agree to such measures, the most advisable alternative would be to seal the tefillin in a clay vessel, and bury them immediately upon the release of the patient.





דף קל/א תפילין צריכין גוף נקי


The Prerequisites of Tefillin


In our Gemara, R’ Yannai warns us that in order to wear tefillin, one must have a clean body, as Elisha Baal Knafayim had.  In the merit of his scrupulous cleanliness while wearing tefillin, a miracle was performed on his behalf,


The Rishonim debate how to interpret the meaning of a “clean body.”  According to the Meiri (49a), this does not refer to mere hygiene.  Rather, one’s body must be clean from sin, and from foul thoughts.  Were a wicked person to disguise himself as righteous by wearing tefillin, Hashem’s Name would be profaned.  The Shibolei HaLeket concurs with this interpretation, and cites a proof from the Talmud Yerushalmi (Berachos, ch. 2), where we find that R’ Yannai fell sick, and refrained from wearing tefillin for three days.  He explained that sickness is meant to purify the body from the contaminating effects of sin.  After three days of sickness, he felt that he had become pure enough again to wear tefillin.


On the other hand, most Rishonim, including the Chinuch, Ritva, Ramban (in our sugya), and Rosh (in Maseches Rosh Hashanah), explain that one must cleanse his body by relieving himself before wearing tefillin.  In contesting the Meiri’s opinion, the Chinuch writes that even a wicked person, whose body is sullied by sin, must wear tefillin.  Perhaps the tefillin, which are meant to remind a person of his obligations to Hashem, will help him to return in teshuva, and purify himself from his misdeeds.


Focusing one’s thoughts on tefillin: We further learn in our sugya that one must not let his mind wander from the awareness of his tefillin, as long as he is wearing them (see Tosefos 49a s.v. shelo yishon, Ritva, Ron).  The decree of attention that is required is also the subject of debate.


According to Rabbeinu Yona (Cited in Rosh, Berachos, ch. 3) one must not engage in frivolity and jest while wearing tefillin.  However, he may go about his business, even though he cannot concentrate on his tefillin while working.  In the time of the Talmud, it was common for people to wear tefillin throughout the day.  If we were to assume that one must not let tefillin slip from his attention, this would have been impossible.


The Sha’agas Aryeh (39), on the other hand, proves that according to the Rambam and Ramban, one must be aware of his tefillin even while he goes about his business.  For this reason, the Rambam (Tefillin, 4:13) writes that a person who is troubled by misfortune and cannot concentrate, is exempt from tefillin, since he cannot concentrate on them (See Teshuvos Pri Yitzchak I, 5; Yeshuas Yaakov, 43).


Reciting Shema with tefillin on: According to the Sha’agas Aryeh, we must ask how a person can be expected to even say Shema and daven while wearing tefillin.  While concentrating his full attention on accepting Hashem’s sovereignty as he says Shema, he shifts his attention away from his tefillin.


Concentrating on two matters at once: The Pri Megadim (cited in Biur Halacha, 44) writes that this is no question.  A person can, and ideally should, focus his attention on both matters at once.  He must concentrate on accepting Hashem’s sovereignty, while simultaneously remembering that he wears tefillin on his arm and head.


The Mishna Berura rejects this ruling.  Instead, he cites the Or Zarua (585, cited in Biur Halacha, ibid) that one must concentrate on his tefillin, only in order to maintain the awe of Hashem in his heart.  That is to say, it is not forbidden to let tefillin slip from one’s mind; rather it is forbidden to let the purpose of tefillin, namely awe of Hashem, slip from his mind.  While a person davens, he may not think of his tefillin, but he still focuses his thoughts on serving Hashem with all his heart and all his soul.  Therefore, there is no need for him to remember his tefillin.
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Technology in Service of Torah


The startling progress of science over the last half century has brought into our everyday life technological advances that far exceed the wildest speculations that had been previously suggested.  Most notable has been the advance in tele-communications.  In poverty-stricken villages of Africa, people carry cellular phones that include computers more powerful than those that would have required an entire room to house them just fifty years ago.  Satellite communication has transformed culture and business, promoting international trade and encouraging the merging markets of third world countries.


Yet, as we are well aware, the advance of technology also has its dangers.  Television, internet and even cellular phones expose us and our children to the most disreputable elements of society, penetrating into the atmosphere of Torah and yiras Shomayim that we work so hard to establish in our homes.


In Pirkei Avos, our Sages tell us that everything Hashem created in the world, He created only to publicize His glory (6:11).  The Tanya (ch. 7) writes that creation is divided into three categories: holiness, which is to be pursued; impurity, which is to be shunned; and a third category of physicality, which is either holy or impure, depending upon the purpose for which it is used.  When a person eats meat and drinks wine in order to strengthen himself to Torah, the vitality inherent in these physical pleasures ascends to Hashem, very much like a korban.  On the other hand, when a person gluttonously devours food, simply to serve his own selfish pleasure, then the physical realm becomes a vehicle for impurity.


The same can be said of technology.  In days gone by, when a community would buy a Shas for their shul, they would rejoice with its arrival as they would over a Hachnasas Sefer Torah, so rare and expensive were seforim.  It was said of the Sha’agas Aryeh that he did not even own his own Shas.  Today, with the development of off-set and laser printing, shuls and yeshivos can afford the luxury of dozens of sets of Shas, and many a bar-mitzva bachur receives a Shas from his doting grandparents.  Yet, needless to say, printing technology is also misused to disseminate shameful filth. 


In short, technology is a powerful tool, which can be used for good or for evil.  With this in mind, we turn to the Meoros Daf Yomi shiur of R’ Binyamin Batzri, which is conducted daily in the Tefillas Avos shul in Be’er Sheva, Israel.  At the end of an exhausting workday, the members of the shiur make every effort to attend, without missing a shiur.  “As water reflects a face, so man’s heart reflect the sentiments of his fellow,” as the possuk says in Mishle (27:19).  R’ Batzri also makes every effort to consistently provide interesting and stimulating shiurim. 


Once, R’ Batzri was forced to leave his home on an important trip abroad.  But leave his shiur?  Never.  An Internet hookup was erected, allowing him to transmit his shiur from afar by video compression.  A monitor was placed on his desk, loudspeakers and microphones were attached to the unit, and the shiur continued on, with all its fiery zest.  The members listened intently, asked him questions, and debated unclear points, as if he sat there in person.  The love and attachment between a teacher and his students overcomes all boundaries.


(((((((((((((((


Readers interested in submitting stories or anecdotes with instructive lessons, are encouraged to send them to the Editorial Staff at:


POB 471, Bnei Brak


Fax: (972) 3-570-6793


mendelson@meorot.co.il


(((((((((((((((
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מסכת שבת קכ"ה-קל"א





קכז/א גדולה הכנסת אורחין מהקבלת פני שכינה 


Sacrifice for Others


We learn from Avraham Avinu that welcoming guests into our homes is of greater importance than greeting the Shechina.  At times a person must sacrifice even from his spirituality in order to help others.  This is part of the true greatness of the Gedolei Yisrael.  Who more than they cherish every single moment of Torah study, in their love of Hashem and their desire to draw close to Him?  Yet they sacrifice their time to see to the needs of others, providing guidance, encouragement, and inspiration to the Klal Yisrael (Heard from R’ Zeidel Epstein, Mashgiach of Torah Or).





קכז/ א  אלו דברים שאדם עושה אותם ואוכל פירותיהן בעולם הזה והקרן קיימת לו לעולם הבא 


Reward in this World and the Next


In Maseches Chullin (142a), the Gemara states that as a general rule the reward for our mitzvos is enjoyed only in the World to Come.  However, our Gemara cites a Mishna from Maseches Pei’ah, which states that a person is rewarded both in this world and the next, for the mitzvos of honoring one’s parents, doing chessed for others, bringing peace between friends, and Torah study is equivalent to them all.  The Rambam (Commentary to the Mishna, Pei’ah 1:1) explains that mitzvos such as tzitzis, tefillin and Shabbos, are purely spiritual, and therefore their reward is enjoyed in the spiritual World to Come.  However, the mitzvos of bein adam l’chaveiro have two advantages.  They are an expression of obedience to Hashem’s will, just like tzitzis and tefillin, therefore their reward is enjoyed in the World to Come.  However, they also benefit other people in this world.  Therefore their reward is also enjoyed in this world.  The greatest reward awaits those who study Torah, since this is the greatest kindness one can do for the world.





קכז/ ב כשם שדנתוני לכף זכות - המקום ידין אתכם לכף זכות 


Hashem will Judge Favorably 


When a person judges others favorably, Hashem correspondingly judges him favorably as well.  The Ben Ish Chai asks that one need only judge favorably when the other person’s motives, or the circumstances of the situation are unclear.  In such a case, one must judge based on his limited information.  Therefore, we are encouraged to judge others favorably, and assume the best.  However, before Hashem all is revealed.  He knows our intentions, and all the details of the situation.  He can judge us as is befitting, according to His infinite knowledge.  How then is it possible to say that He judges us favorably?


He answers that when a person does not perform a mitzva, simply because he was unable, Hashem judges him favorably that he would have performed the mitzva, had he been able to do so (Ben Yehoyada).





דף קכט/ב דנפיק ביה זרקא ושמיה טבוח


Kabbalas HaTorah Anew Each Shavuos


Shavuos is the festival of Kabbalas HaTorah.  It is not merely a commemoration of the Kabbalas HaTorah that occurred on Har Sinai thousands of years ago, but Hashem actually grants the Torah to the Jewish people anew each year.  For this reason the Gemara rules that one must not perform bloodletting on erev Shavuos.  The period preceding Kabbalas HaTorah was a time of danger for our forefathers, since a spirit known as Tavo’ach was prepared to punish them if they should choose not to accept the Torah.  It is similarly a time of danger for us today, and therefore we must refrain from performing bloodletting operations (Mevaser Tov: Introduction to Machzor Chelkas Yehoshua, Shavuos).
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Meorot HaDaf HaYomi is an enterprise of Torah learning that spreads its wings across the Jewish world.  More than 120 daily shiurim of the Daf are taught across Eretz Yisrael.  Under the leadership of HaRav Chaim Dovid Kovalsky, a unique technique of learning attracts students from all walks of life.  The concise and dynamic style blends in contemporary issues that emanate from every Daf, enlivening the pages of the Talmud.  More than 45,000 copies of the Meoros publication are distributed to individuals, synagogues and schools, in Hebrew and English (soon available in French and Russian).


This Torah enterprise is supported by private donations, which allow us to continue expanding the ranks of Torah students in our network of shiurim.
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