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דף לד/ב בית שנפחת


Do Inaccessible Objects Become Muktza?


In our sugya we learn that if fruit was stored in a sealed room, which was inaccessible when Shabbos began, and the room then collapsed on Shabbos making the fruit accessible, the fruit may be eaten on Shabbos.  Rashi, Tosefos, and other Rishonim (cited in Biur Halacha 518:9, s.v. Bayis) state that we cannot rely upon this ruling in practice.  Since it was impossible to reach the fruit when Shabbos began without breaking down the walls of the room, which is of course forbidden on Shabbos, the fruit inside are muktza, based on the principle of migo d’is’katzai.  That is to say, anything that was not fit for use when Shabbos began, and was therefore muktza, remains muktza even if it later becomes fit.  In this case, even though the fruit themselves were edible, the external hindrance of the sealed room rendered them unusable.  Even after the room collapsed, and the hindrance was overcome, the fruit remain muktza.


These Rishonim explain that our Gemara is lenient, since it follows the opinion of R’ Shimon, who holds that migo d’is’katzai applies only to certain cases where the person consciously and decisively concluded that he would make no use of the object.  For example, if a person fills a large bowl with oil, and then lights a wick in it before Shabbos, he assumes that the oil will be unusable for the entire Shabbos, and consciously decides that he will make no other use of that oil.  If the fire then blows out, R’ Shimon admits that the oil remains muktza, due to migo d’is’katzai (Shabbos 44a).  In the case of the sealed room, however, R’ Shimon would not apply migo d’is’katzai.  In practice, we follow the opinion of R’ Yehuda who applies migo d’is’katzai to all cases of muktza.  Therefore, in this case also, we must forbid the use of the fruit, even after the room collapses – contrary to the ruling of our Gemara.


In Maseches Beitza, Rashi and other Rishonim offer a variant interpretation of this Gemara.  They explain that the Gemara discusses a room made of flimsy walls, which according to Torah law may be broken on Shabbos.  Since it was only a Rabbinic prohibition that made the fruit inaccessible, even R’ Yehuda would agree that the fruit are not muktza.  


Others, such as the Rambam and Rif, understood from our Gemara that an object is only considered muktza if it is unfit for use.  If the object is fit for use, but an external hindrance prevents one from reaching it, even if the hindrance involves a Torah prohibition, the object is not muktza.  Even R’ Yehuda would agree that as soon as the room collapses one may eat the fruit.


In practice, the Shulchan Aruch (O.C. 518:9) rules according to the Rambam and Rif’s leniency, whereas the Mishna Berura (Biur Halacha, ibid) rules that these opinions may only be relied upon in cases of great necessity.


A refrigerator whose light was left on: This debate is of practical relevance to us in a wide variety of cases.  For example, if one lit a candle across from the front door of his house, and was unable to open the door when Shabbos began, lest the wind from outside extinguish the candle, it may be forbidden to open the door for the rest of Shabbos, since the door became muktza, migo d’is’katzai (Shemiras Shabbos K’Hilchosa 22:14-16; Minchas Shlomo I, p. 78).


Similarly, if a person did not disable the light bulb in his refrigerator, it may be forbidden to open the door for the rest of Shabbos, even if a Shabbos clock later turns off the fridge.  Since the door was forbidden when Shabbos began, it remains forbidden for the rest of Shabbos, migo d’is’katzai.  Furthermore, even the food inside the fridge may be muktza according to this principle, no different than the fruit inside the sealed room (Shemiras Shabbos K’Hilchosa, ibid).


Bosis is more than just an external hindrance:  R’ Shlomo Zalman Auerbach zt”l suggests that even when Shabbos began, and the wind was still blowing, it was possible to ask a gentile to move the candles, or to move them oneself in an indirect manner.  Although the door could not have been swung upon without first making the necessary arrangements, there was a method by which the door could have been opened.  Therefore, it did not become muktza.


Based on this, he asks why the same reasoning is not applied to the halacha of bosis.  When a muktza object is placed on a table or tray before Shabbos begins, the tray remains muktza even if after the muktza object is lifted, due to the principle of migo d’is’katzai.  Why do we not say that the muktza could have been lifted by a gentile or in an indirect manner, and therefore the bosis did not become muktza?


To answer, he explains that bosis is more than just an external hindrance.  The table or tray serve the muktza by supporting it.  They thereby become extensions of the muktza, and acquire the same restrictions.  Migo d’is’katzai certainly applies to muktza itself, even if unusual methods of moving it were available.  The door in front of the candle was not muktza in its own right; it was forbidden to be opened only in order to protect the candle from being blown out.  Since other means to protect the candle are found, migo d’is’katzai does not apply (Minchas Shlomo, ibid).





דף לה/א נשרף וכו' משחשיכה הרי זה עירוב


Making an Eiruv with Chametz and Matza


An eiruv chatzeiros is set by taking a piece of bread, and granting partial ownership of it to all the residents of a courtyard.  In order for the bread to function to this effect, it must be edible.  The problem then arises on erev Pesach which falls out on Shabbos.  Chametz is prohibited for the latter part of the day, and matza is forbidden from daybreak.  What form of bread, then may be used for the eiruv? (Although Eiruv tchumin may be set with almost any kind of food, eiruv chatzeiros may only be set with bread).


The Poskim begin their discussion of this question by investigating our sugya, regarding an eiruv t’chumin that was prepared in the appropriate location, and the wind then pushed it to an inappropriate location, or it was burned or otherwise destroyed.  If the eiruv still stood during bein hashmashos, when Shabbos began, and was then destroyed, it is kosher.  If it was destroyed before bein hashmashos, the eiruv is invalid.  From here it seems that the eiruv need not be in place for the entirety of Shabbos.  Suffice it that the eiruv was in place when Shabbos began.  So too, it would seem, that the bread used for the eiruv need not be edible for the entirety of Shabbos.  Suffice it that the bread was edible when Shabbos began.  Indeed the Meiri (78b), Pri Megadim (O.C. 372, M.Z. s.k. 1) and Shulchan Aruch HaRav (394:3) all write that the eiruv need only be in place during bein hashmashos to gain affect, and accordingly R’ S. Engle ruled that both chametz and matza are kosher for use as an eiruv on Shabbos erev Pesach (Teshuvos Maharash Engle VI 27).


Other Poskim contest this proof.  They hold that the eiruv must be set in such a way that it could remain in place for the entire Shabbos.  If it is later moved or destroyed, it is still kosher, provided that it could have remained in place.  However, in the case of chametz or matza, it was obvious from the onset that the eiruv would not remain edible for all of Shabbos.  Such an eiruv is entirely invalid (Tzafnos Panei’ach, Hilchos Eruvin 6:12).


Matza may be eaten by children, even on erev Pesach: The Tchebiner Rav (Doveiv Meisharim I, 139, s.k. 2) writes that although chametz may be debatable, all opinions should agree that matza may be used.  Matza on erev Pesach is only forbidden to adults and children old enough to understand the story of Yetzias Mitzraim.  Children who are not old enough to understand may eat matza on erev Pesach.  An eiruv made of matza is kosher, since it is edible to them for the entire day.


Although our sugya discusses eiruv t’chumin, the Poskim explain that the principles apply equally to eiruv chatzeiros (Beis Yosef, O.C. 394).  The purpose of eiruv chatzeiros is to unite the residents of the courtyard by sharing in common ownership of the bread.  Once the union is formed during bein hashmashos the eiruv need not remain in place for the rest of Shabbos.


Eating the eiruv: Whereas the currently prevalent custom is to set an eiruv chatzeiros only from time to time, and rely on the same bread for many Shabbosim to come; the Maharil was accustomed to setting a new eiruv chatzeiros on each erev Shabbos.  He would then use the bread for lechem mishna for the Friday night and Shabbos morning meals.  Although he would have been allowed to eat it immediately on Friday night, he preferred to use the same loaf over again for other mitzvos.  


The Maharam was accustomed to eat the loaf used for the eiruv on Friday night (Hagahos Maimones 8:4; Hagahos Ashri 3:7; Mordechai, Eruvin 490, citing Maharam Piskei Eruvin: 69).  Rashi (Berachos 39b), however, seems to imply that it is better to eat the eiruv on Shabbos morning (Zevach Tzedek, Chadashos 160).  The Poskim explain that it is preferable to eat it in the morning, since people often begin Shabbos early.  If we were accustomed to eating the eiruv at night, we might come to eat it even before bein hashmashos, thus invalidating the eiruv (Shulchan Aruch HaRav O.C. 393:3; Mishna Berura 394 s.k. 4).  Based on Kabbala, the Arizal would eat the shituf mevo’os on Friday night, and the eiruv chatzeiros by Shabbos day (Kaf HaChaim 366, s.k. 124).


In regard to eiruv tavshilin, which allows cooking on Yom Tov for Shabbos, the Shulchan Aruch HaRav (527:25) writes that some have the custom to wait until Seuda Shlishis to eat it (see also Sefer Eiruvei Chatzeiros, by R’ Menachem Moskowitz, 18).





דף לו/א הרי זה תרומת מעשר לכשתחשך


Deeds of Sale that Take Effect on Shabbos


R’ Akiva Eiger’s brother, R’ Bunim, sent him the following question: is it permitted to draw up a deed of sale before Shabbos, with the stipulation that the transaction will take effect on Shabbos?  A similar question was raised four years ago in the Meoros Journal (#94, Gittin 38a) in regard to automatic vending machines owned by Jews, and patronized by gentiles on Shabbos.  In essence, both questions revolve around the same inquiry into the prohibition against conducting business on Shabbos.  Are only acts of business prohibited, or even transactions that occur automatically?	


Melachos that are begun on erev Shabbos: The Gemara states that in most cases, it is permitted to begin a melacha on erev Shabbos, even though that melacha will complete itself on Shabbos.  For example, one may soak fabric in dye on erev Shabbos, and allow it to continue soaking on Shabbos.  Traps may be set on erev Shabbos, although they may spring on their prey on Shabbos (Shabbos 18a).  Although man is forbidden to work on Shabbos, there is no prohibition against letting one’s possessions work on their own.


Nevertheless, the Avnei Nezer (O.C. 51) explains that this might not apply to business transactions.  When a fabric is soaked in dye, it needs no further interaction with its owner.  Even if he should die, G-d forbid, it would continue absorbing the color.  The person is therefore entirely disassociated with the continued progress of the melacha.  Therefore it is permitted to begin such a melacha on erev Shabbos.  However, in a business transaction, there are two elements: the agreement, and the actual transfer of ownership.  Although the agreement was reached on erev Shabbos, the transfer of ownership does not take place until Shabbos.  If the person would die in the interim, the transaction would be null and void.  He is still involved in the sale, even if he need make no more actions to carry it out.  We may therefore pose the question: is the conclusion of a sale included in the prohibition, or only the agreement between the two sides to reach that conclusion?


The Maharam Shik (O.C. 131) rules that it is permitted to arrange a deal to take effect on Shabbos, while R’ Akiva Eiger (159) rules that it is forbidden.  One of the proofs cited to permit this stems from our sugya.  As we know, it is forbidden to separate terumos and maasros on Shabbos.  Since by separating the tithes one causes the fruit to become permitted, our Sages deemed this comparable to fixing a broken object, and forbade it.  Nevertheless, we find in our Gemara that one may stipulate on erev Shabbos, that certain designated fruit should become terumos and maasros once Shabbos begins.  Clearly, it is permitted for the tithing to take effect on Shabbos, provided that the actions to reach this effect were completed on erev Shabbos.  Presumably, the same is true with a business transaction.  It is permitted for the transaction to take effect on Shabbos, provided that the deal was completed on erev Shabbos.


Two halves of the same person: The Avnei Nezer (ibid) rejects this proof, explaining that as a general rule, when two people perform a melacha together, one beginning it and one concluding it, they are both exempt from punishment.  If a single person begins a melacha on erev Shabbos, and concludes it on Shabbos, he is also exempt from punishment based on this same principle.  He performed only half the melacha on Shabbos.  Although he is not to be punished, it is still forbidden le’chatchilah to do so.  Yet, in the case of carrying in a karmelis, which is only a Rabbinic prohibition, it is permitted to lift up an object on erev Shabbos, and carry it out on Shabbos.  So too, we may apply this distinction to tithing.  Preparing the tithes for separation is half of the prohibition, performed on erev Shabbos, whereas the tithing taking effect on Shabbos is the other half.  Since tithing is only a Rabbinic prohibition, it is permitted to perform half the prohibition on Shabbos, just like carrying in a karmelis. 


Business transactions, however, are not merely a Rabbinic prohibition.  They are based on a possuk from Tanach, “If your refrain on Shabbos… from pursuing your interests,” (Yeshaya 58.  See Rashi, Beitza 37a).  Therefore, although only half the transaction takes place on Shabbos, it is still forbidden.





דף לח/א יום טוב הסמוך לשבת


Two Eiruvs, One Beracha


In Maseches Eruvin, we are introduced to the eiruv chatzeiros, which allows one to carry in a common courtyard.  There is also another form of eiruv: eiruv tavshilin, which allows one to cook food on Yom Tov to be eaten on Shabbos, the following day.  Ostensibly, there is nothing in common between these two mitzvos other than their names.  Both are performed in different manners, and both for different purposes.


Yet, most surprisingly, the Mishna Berura (366, s.k. 79) rules that when preparing the two forms of eiruvs, one beracha may be recited over them both: “Blessed are You… Who has sanctified us with His commandments, and commanded us concerning the mitzva of eiruv.”  He cites this ruling in the name of R’ Akiva Eiger, who in turn cites Maharam D’ Bonton, the son of the Lechem Mishna, who bases his decision on a similar ruling of the Rambam: “When separating maaser, one must first recite a beracha, as he would over other mitzvos.  He should recite a beracha over the first tithe (maaser rishon), another beracha over the second tithe (maaser sheini or maaser ani), and another beracha over the tithe from the tithe (trumas maaser).  If all these tithes are separated one after the other without interruption, one beracha may be recited over them all,” (Hilchos Maaser 1:16, based on Tosefta: Berachos 6:19).


Many have questioned this comparison.  The different tithes may be considered different aspects of the same mitzva, and therefore one beracha extends over them all.  However, as we have stated, there is absolutely no connection between the two mitzvos of eiruv, and no reason to join them together in one beracha.  The Binyan Tzion (29) compares this to the mitzvos of toiveling a person and toiveling dishes.  One would never think to ask a person who toivels in the mikva to bring with him a dish and recite one beracha over both mitzvos.  They are two entirely unrelated obligations, and a single beracha cannot extend to them both.


Nevertheless, the Mishna Berura rules that one beracha is recited over both eiruvs.  According to the Chaye Adam (Yom Tov 102:18), specific mention is made of both mitzvos: “Blessed are You… Who has sanctified us with His commandments, and commanded us concerning the mitzvos of eiruv t’chumin and eiruv chatzeiros.”


The Beracha for Redeeming maaser sheini:  After separating the maaser sheini tithe, we redeem its value by substituting a coin in its place.  The sanctity and the restrictions of the tithe are then transferred to the coin, and the produce separated for tithes becomes permitted.  Since this is a different mitzva, performed after the tithes are separated, one would assume that it would warrant its own beracha.  Yet, tradition has it that R’ Shmuel of Salant zt”l would instruct people to include this mitzva in the beracha over separating tithes (HaMaaser V’HaTeruma ch. 1, footnote 130 cites a source for this from Chaye Adam).  Although the custom is not to follow this opinion, one of the contemporary Gedolim advises people to nonetheless follow it, when separating terumos and maasros according to the shortened formula developed by the Chazon Ish.
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Only With Joy


This week marks the yahrtzeit of R’ Meir Shapira of Lublin, Rosh Yeshiva of Yeshivas Chochmei Lublin, and founder of the Daf HaYomi learning cycle.  He was niftar on the 7th of Cheshvan 5694 (1933).  The story is told that on his deathbead, he parted from each one of his students individually, shaking hands with each one in turn, and then asked them to dance before him in a circle, that he might leave this world with joy.  One of them burst into tears, and R’ Meir turned to him and said, “Nor b’simcha – only with joy.”  With these words, he left the world.


Indeed, the legacy that R’ Meir Shapira left behind him was one of great joy – the incomparable joy of Torah study.  R’ Levi Yitzchak of Berditchev was known to say that when ever one feels overcome with a passion or desire for worldly pleasure, he should remind himself that the greatest pleasure is to be found in drawing close to Hashem, Who created all pleasurable things.  Surely, the greatest joy is to be found in His service, by performing mitzvos, davening, and studying the Torah (Kedushas Levi, parshas Noach).


In this world of instant gratification, one might become discouraged if he does not feel at once the joy of Torah.  However, we must remember that there is a marked distinction between “fun” and true joy.  In fact, the Chida writes in his commentary to Koheles that fun (s’chok) and joy (simcha) are direct opposites (Chomas Onach, 7:2).  Fun is a fleeting exhilaration, which need not include any sense of accomplishment or fulfillment.  (Webster’s dictionary writes that the word “fun” stems from the old English fon, which means befool).  True joy comes only after one has labored to produce something beneficial and truly worthwhile.


R’ Aharon Rotte, author of Shomeir Emunim, and forefather of the Toldos Aharon and Toldos Avraham Yitzchak branches of Chassidus, was renowned for his great love of Torah.  However, he writes that he did not always feel this thirst for wisdom.  When he was a child he recognized the importance of Torah study, but found very little enjoyment in it.  Although he tried to apply himself as best he could, he found that his concentration was lacking, and he rarely understood or enjoyed his studies.


After much heartache and frustration, he turned to Hashem in tearful prayer, and accepted upon himself a commitment.  He decided to turn to the library in his father’s house and choose from the shelves one sefer.  He would learn that sefer from cover to cover, and focus all his energies into diligently learning and understanding it.  Thereby, he would show Hashem his willingness to work, and perhaps Hashem would help him to enjoy the sweetness of Torah.  He closed his eyes and reached his hand out to pull a sefer from the shelf, only to find that he had chosen the Rosh’s commentary to Mikvaos, one of the most complicated and difficult masechtos in Shas.  Undaunted, he applied himself day after day to his studies, though he often tasted the bitterness of death in his confusion and frustration.


When at last he completed the sefer, he raised his eyes in tearful prayer for Hashem’s help.  From that point on, he felt as if the Heavenly Gates of Wisdom were open before him.  He was able to learn with joy, understanding and great enthusiasm, and almost nothing in the world could distract him from his studies.  He could sit in a room filled with conversation and commotion, and be totally oblivious to anything but the wisdom of the Torah, which seemed to fill his essence.


We learn from here that the true joy of Torah is often long in coming, but it is well worth waiting for.


(((((((((((((((
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עירוב חצרות


Man is Where his Thoughts Lie


The Baal Shem Tov would warn his students to guard their thoughts carefully, as the Gemara says, “Thoughts of sin are more damaging than sin itself,” (Yoma 29a).  He explained that the essence of man is not so much his physical body, but his thoughts and soul.  Therefore, if one’s thoughts focus on a place of impurity, that is where he truly is.  The Avnei Nezer brought a proof for this from the sugya of eiruv chatzeiros.  The residents of the courtyard take common ownership of a piece of bread, and place it in one of the houses in the courtyard.  Since man’s thoughts always drift to his food, it is as if they all live together in the house where the food is located.  Thereby, the courtyard is no longer a public domain, but the private domain of one collective group – located together at the place where their thoughts lie (Rashi, 49a s.v. M’shum dira).





דף לב/א אמר רבי נראין דברי מדברי אבא


Arguing with One’s Father


In this week’s Daf Yomi, we find a machlokes between Rebbi Yehuda HaNassi and his father.  “My opinion seems more correct than my father’s,” concludes Rebbi.  Although it is generally forbidden to contradict one’s parents, in regard to Torah study this is not so.  When a son studies with his father he may ask questions against his father’s position, and bring proofs from the sugya against him (Pischei Teshuva, 240:1).  However, he must do so in the most respectful way possible (Taz, 240:3).





דף לה/ב שמעתי שמקדרין בהרים


R’ Akiva Eiger’s Kasha in the K.G.B. Interrogation Cellar


R’ Yitzchak Zilber recalls that when he lived in Russia, he was once engrossed in the sugya of tunneling through the mountain to determine the boundary to the eiruv, which we now study in Daf Yomi.  He had in his pocket a piece of paper with notes he had taken, summarizing the opinions of Rashi and Tosafos, and R’ Akiva Eiger’s proof for Tosefos’ opinion.  It so happened that he was stopped by the K.G.B. and brought to their interrogation cellar.  He was searched, and the paper with the cryptic notes was discovered.  They suspected him of being a spy, and demanded to know what the strange markings were.  He tried to explain that the paper was just notes from his studies, and had no political bearing at all.  They did not believe him, and demanded that he explain all the notes to them.


Hesitantly, he began to explain this most complex and convoluted sugya.  For two hours, he tried again and again to explain it to them, while they sifted his words for some hint of espionage.  When he completed his discourse, the interrogators were confused and frustrated.  Unable to think of any way to construe this sugya as “counter-revolutionary,” they released him and sent him on his way.
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Meorot HaDaf HaYomi is an enterprise of Torah learning that spreads its wings across the Jewish world.  More than 120 daily shiurim of the Daf are taught across Eretz Yisrael.  Under the leadership of HaRav Chaim Dovid Kovalsky, a unique technique of learning attracts students from all walks of life.  The concise and dynamic style blends in contemporary issues that emanate from every Daf, enlivening the pages of the Talmud.  More than 45,000 copies of the Meoros publication are distributed to individuals, synagogues and schools, in Hebrew and English (soon available in French and Russian).


This Torah enterprise is supported by private donations, which allow us to continue expanding the ranks of Torah students in our network of shiurim.
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Main Office:1 Harav Wegman street, P.O.B 471,Bnei Brak Israel. Tel: 972-3-616 4725 Fax: 972-3-7601020  www.Hadafhhayomi.co.il  www.meorot.co.il


For donations and dedication please call:  In U.S.A.: 1888 5meorot.  In Europe (U.K.) :0800-917 4786   E-mail :Dedications@meorot.co.il














