[image: image1.jpg]700-500-151 :

+972-3-6182313
02590 /N3 DY

02-5003882

SMEOROT

.41.14.01




[image: image2.jpg]nypyy

NITIND

vy
9 9 i
2377 557 |
Meorot HaDaf Ha Yomi © ¥ T

T T T T T













דבר העורך








בס"ד, י"א חשון תשס"ו                                   מסכת עירובין ל"ט-מ"ה

















( Two kinds of shehecheyanu


( Personal rejoicing vs. communal rejoicing


( On the Tenth of Teves, Hashem judges us for redemption





( Tenth of Teves on Shabbos


( R’ Gamliel’s trigonometry


( Clouds that bring water from outside the t’chum











Vol.338








נר ה'








נשמת אדם





דף מ/ב אנא אקרא חבתא נמי אמינא זמן


Two Kinds of Shehecheyanu


In this week’s Daf Yomi, we find that R’ Yehuda would recite shehecheyanu over a seasonal fruit, when it would reappear each year (see Rashi s.v. akara chadata).  This practice is cited in Shulchan Aruch, “When a person sees a seasonal fruit reappear, he should recite shehecheyanu,” (O.C. 225:3).


When two people eat a seasonal fruit together: When two people are required to recite the same beracha, it is sometimes preferable for one to recite the beracha and exempt his fellow (as is the case with a beracha rishona – O.C. 213:1), and sometimes it is preferable for each to recite his own beracha (as is the case with a beracha acharona - ibid).  What is the halacha in regard to two people who wish to recite shehecheyanu?  Is it preferable for each to recite his own beracha, or is it preferable for one to recite the beracha, and the other to answer Amen?


We seem to find a contradiction in this regard.  On the one hand, the Pri Megadim and Mishna Berura (O.C. 8, s.k. 14) rule that if two people both buy new talleisim, each one should recite his own shehecheyanu.  The same should theoretically apply when two people eat newly appeared seasonal fruit.  Each should recite his own beracha.


On the other hand, on Yom Tov night, the father recites shehecheyanu during kiddush, and thereby exempts his family.  Similarly, before the shofar is blown on Rosh Hashana, the baal tokei’ah recites shehecheyanu and thereby exempts the congregation.  What is the difference between a new tallis or fruit, and a new Yom Tov or mitzva?


Personal rejoicing vs. communal rejoicing: Shehecheyanu is a beracha of rejoicing, in which we show our appreciation to Hashem, Who allowed us to live to see a happy event in our lives.  In order for two people to share a beracha of shehecheyanu, there must be some common denominator between their joys.  When two people buy new talleisim, or eat new fruit, each one rejoices on his own.  There is nothing to connect them in their joy, and therefore each must recite his own beracha.  On the other hand, when the Jewish people rejoice with the coming of a Yom Tov, or the opportunity to perform a new mitza, it is a communal joy.  We rejoice together over the same mitzva.  Therefore it is proper that we join together in one beracha (R’ Shlomo Zalman Auerbach, Siach Halacha, 8, p. 88; Mishmeres Chaim, by R’ Chaim Pinchas Sheinberg).


Based on this distinction, R’ Shlomo Zalman Auerbach adds that when two people eat two different seasonal fruit, they must each recite their own shehecheyanu.  However, when they eat the same kind of fruit, one may recite shehecheyanu and the other may answer Amen.  In essence, shehecheyanu expresses not only our gratitude in being able to enjoy this fruit, but also our gratitude in having been able to live to see the season in which the fruit reappears.  Both people share in the joy of having lived to see this season, even though they do not share in each other’s enjoyment of the fruit.  However, when two people eat two different seasonal fruits, each should recite his own shehecheyanu, since the season in which the two fruits reappear begins at a slightly different time (Siach Halacha, ibid).


Optional shehecheyanu: Another distinction between the shehecheyanu recited over personal joy, and that recited over Yomim Tovim or mitzvos, is that the shehecheyanu over Yomim Tovim and mitzvos is mandatory, whereas the shehecheyanu over personal joy is optional.  (Nevertheless, the Mishna Berura 225 s.k. 9, rules that one should not forgo this important beracha).  Furthermore, a person who does not feel particular joy in eating a new fruit should not recite shehecheyanu, whereas a person who does not feel joy with the coming of Yom Tov should recite shehecheyanu nonetheless (Shevet HaLevi, IV, 25).





דף מ/ב מא/א בר בי רב דיתיב תעניתא


When the Tenth of Teves Falls Out on Shabbos


The prophets established four fast days to commemorate the destruction of the Beis HaMikdash: Tzom Gedalia, the Tenth of Teves, the Seventeenth of Tamuz, and Tisha B’Av.  According to the Hebrew calendar now in use, all of these may occur on Shabbos, except for the Tenth of Teves.  When they do occur on Shabbos, we observe Shabbos with all the regular rejoicing, and defer the fast to the next day.  One would assume that if the Tenth of Teves could have occurred on Shabbos, the same practice would be followed.  However, R’ David Avudraham, a Rishon cited in Beis Yosef (O.C. 509), rules that this is not the case.  If the Tenth of Teves could occur on Shabbos, we would fast on that day. 


On this very day: His support for this ruling is from the wording of the possuk, “The word of Hashem was upon me in the ninth year, on the tenth day of the tenth month (Teves) saying, ‘Son of man: write for yourself the name of this day, this very day, for the King of Babylon has laid siege to Yerushalayim on this very day,” (Yechezkel 24:2).  The same words, “on this very day,” are also used in reference to Yom Kippur (Vayikra 23:28-30), and our Sages learn from them that Yom Kippur preempts Shabbos.  So too, reasons R’ Avudraham, the Tenth of Teves should also preempt Shabbos.


Fasts commemorated by the month, and fasts commemorated by the day: R’ Chaim Soloveitchik of Brisk (Chiddushei HaGrach, 44) brings another support for R’ Avudraham’s ruling.  In regard to all other fasts, the Navi lists only the month in which they occurred, “The fast of the fourth month, the fast of the fifth month, the fast of the seventh month and the fast of the tenth month, will be for the House of Yehuda for joy and gladness,” (Zecharia, 8:19).  Counting Nissan as the first month, the fourth is Tammuz, the fifth is Av, the seventh is Tishrei in which Tzom Gedalia occurs, and the tenth is Teves.  Even if we are forced to postpone the fast days in order to properly observe Shabbos, we still fulfill the fast days in the month which the Navi prescribes.  The Tenth of Teves alone is marked in the Navi by the date of the month.  Therefore, if we would postpone it, we would not observe the proper date.


On the Tenth of Teves, Hashem judges us for redemption:  The Chasam Sofer (Chiddushim, drasha for Seventh of Adar, parshas Vayikra, p. 10) writes that the fast of the Tenth of Teves is much more severe than the others, because it marks the siege of Yerushalayim, the first of the ominous events which led to the destruction of the Beis HaMikdash.  On this date each year, Hashem sits in judgment, to decide whether or not to bring the Redemption.


R’ Yonasan Eibshitz (Yaaros Dvash II, 12) writes that the original Tenth of Teves, on which the siege occurred, was also on Shabbos.  Therefore it stands to reason that it should preempt Shabbos.


The source in Shas: Although all the above explanations are indeed reasonable, halacha must be drawn from a source in the writings of Chazal.  Therefore the Beis Yosef asks against R’ Avudraham: what is the source in Shas for this ruling?


The Acharonim (Or Samei’ach: Hilchos Taanis 5:6; see also Chasam Sofer, ibid) find a source in our sugya.  The Gemara asks, if a person accepted a personal fast day on a certain erev Shabbos, need he fast until nightfall, or is it better to break his fast early, that he not enter Shabbos hungry?  


Why does the Gemara discuss only the case of a personal fast day?  Why does it not direct the same question towards a communal fast, such as the ones discussed above?  The answer is that since the current Hebrew calendar was established, the only fast day which could possibly occur on Friday is the Tenth of Teves.  The Gemara did not entertain the idea that one should eat on the Tenth of Teves which falls out on Friday, because even if it would fall out on Shabbos one would still fast.


When fasting was optional: In Maseches Megillah, Rashi writes explicitly that even the Tenth of Teves which occurs on Shabbos is pushed off the next day (5a, s.v. Aval).  However, the Sho’eil U’Meishiv  (III, 179) writes that is still no proof that Rashi would argue against R’ Avudraham.  Rashi wrote that the Tenth of Teves should be postponed as an explanation to the Mishna.  In the time of the Mishna, the fast of the Tenth of Teves was optional (Rosh Hashana 18b), and therefore it would certainly not preempt Shabbos.  Since then the Tenth of Teves has been accepted as mandatory, and therefore it is reasonable to suggest that it might indeed preempt Shabbos (See Sefer Chanuka, p. 140).





דף מג/ב שפופרת היתה לו לרבן גמליאל שהיה מביט וצופה בה אלפים אמה ביבשה וכנגדה אלפים בים


R’ Gamliel’s Navigational Tool


The Gemara tells us that R’ Gamliel had a tool which he used to measure the two thousand amah boundary of Shabbos, both on land and by sea (see Rashi).  The Gaonim (cited in Meiri, here; Teshuvos HaGaonim 28, 314) explain that his tool was a narrow tube.  When looking directly downwards through a tube, one can only see his feet.  As he raises the angle of the tube, he can see farther away.  An object was placed at an exact distance of two thousand amos from the holder of the tube.  The tube was slowly raised until it could see the bottom of the object, but no farther.  R’ Gamliel marked the angle that the tube was held in order to view this object.  From then on, he was able to determine the distance of any object, by holding the tube at the same angle.  This method was only effective when viewing objects on a straight plane.


In his commentary to the Mishna, the Rambam seems to suggest that the tool was more complicated than this.  He writes that there is no need to explain at length the specifics of this tool.  Those familiar with trigonometry, the study of triangles and the proportions between their sides and angles, will surely understand how these principles are applied in navigation.  Those unfamiliar with trigonometry, will not fully understand how R’ Gamliel’s tool worked.  


There are six parts to any triangle: three sides and three angles.  According to the calculations developed by mathematicians, in almost all cases any three parts whose measures are known can be used to find the measures of the other three parts, if at least one of the known parts is a side.  It was such a computation that R’ Gamliel used in determining the distance to the t’chum Shabbos.


Based on the Talmud Yerushalmi (Eiruvin 4:2), some suggest a third possibility of how R’ Gamliel’s tool worked.  As we know, the closer an object is, the larger it appears.  It therefore takes up a larger portion of our field of vision.  A building on a distant skyline takes up only a small part of our view.  When we stand face up to it, it blocks our sight entirely.


R’ Gamliel had a tube with a simple piece of glass at its end, which did not magnify his vision.  On this glass, he made markings equally distant from another.  For the sake of explanation, let us say that they were one millimeter apart.  When an object was distant, it would cover only one marking, a small part of his view.  When it drew closer, it would cover many markings, a larger part of his view.


When using such an instrument, the length of the tube also determines how many markings will be covered by a distant object.  To demonstrate, hold your hand adjacent to your face, with fingers separated, and look at a distant object through the crack between two fingers.  Slowly, draw your hand away from your face, and you will see that the same object may be seen through all the cracks of your hand.  Similarly, with a shorter tube, the glass is closer, the markings appear larger, and the object viewed at a distance appears to equal only one of them.  With a longer tube, the glass is farther, the markings appear smaller, and the object viewed appears to equal many of them.


R’ Gamliel would then use this tool to measure the boundary of the t’chum Shabbos.  He would take a pole that he knew to be one meter tall, place it a distance of one thousand meters, and note that it appeared to equal one millimeter on his glass.  He could then calculate that the object in sight was at a distance of exactly one thousand times the length of the tube.  This simplified measuring the boundary.  Rather than drawing strings, and counting their lengths, an object of known height could be sighted from afar, and its distance calculated based on how large it appeared in relation to the markings on the glass (See “Physics in Jewish Sources”, p. 15).


In previous generations, the Romans would build towers of set heights next to their ports, in order to help the navigators on incoming ships measure their distance from shore.





דף מה/ב ספק דדבריהם


The Vilna Gaon’s Proof that T’chumin is M’Derabanan


In a previous issue, we discussed the Machlokes among the Poskim whether tchum Shabbos, which prohibits traveling beyond a certain boundary, is of Torah origin, or Rabbinic.  Some hold that the two thousand amah (3/5 mile) boundary is of Torah origin.  Some hold that the two thousand amah boundary is Rabbinic, but a wider, twelve mil (7.2 mile) boundary is of Torah origin.  Others hold that there is no Torah boundary at all, and the concept of t’chumin and eiruv t’chumin is entirely Rabbinic.  The Vilna Gaon follows this last opinion, and draws a proof from our sugya.  A contemporary author, R’ Efraim Bokwald (Kiryat Ariel, 1:5), points out that the Gaon’s proof is based on four questionable assumptions.  From the fact that he considered the proof conclusive nonetheless, we see the Gaon’s opinion in these four matters.


The Gemara cites a ruling that rainwater which fell on Yom Tov may be carried from place to place.  The Gemara then asks that the rainwater was very possibly outside the t’chum when Yom Tov began.  It may even have been in the ocean, before it had evaporated into clouds, when Shabbos began.  As we know, something moved outside its t’chum on Shabbos, may not be moved any further.  It should therefore be forbidden to move the rainwater from its place.  One possible answer suggested by the Gemara, is that since t’chumin are only m’derabanan, we need not be stringent in a case of doubt.  Perhaps the clouds were within the t’chum before the rain fell.


The Gemara does not suggest any skepticism that the clouds may have come from beyond the twelve mil t’chum.  From here the Gaon draws a “conclusive proof” that even the twelve mil t’chum is only m’derabanan.


Four possible objections to this proof may be raised, based on opinions suggested by the Rishonim.  Clearly, the Gaon viewed all these objections as invalid.


T’chumin on Yom Tov: The Gemara discusses rain that fell on Yom Tov, not Shabbos.  Perhaps we might object that on Shabbos, t’chumin are of Torah origin, but on Yom Tov, they are only Rabbinic.  The Gaon, however, held that there is no difference between Shabbos and Yom Tov in this regard.  He understood that the Rishonim who hold that t’chumin are m’deoraisa, maintain their view both on Shabbos and on Yom Tov.  (Poskim such as the Pri Chadash, Turei Even and R’ Avraham son of the Rambam do differentiate between Shabbos and Yom Tov.  See Mishna Berura, Shaarei Tzion 586, s.k. 122).


T’chumin for objects: Perhaps we might object that in regard to a person traveling beyond the boundary, t’chumin are m’deoraisa, but in regard to carrying objects beyond their set boundary, t’chumin are only m’derabanan.  Clearly, the Gaon understood that there is no such distinction (see Ramban 43; Chazon Ish 112:12; Rashba 97b; Maharlbach; Biur Halacha 404, s.v. L’mahn).


Something that has already left its t’chum: It is forbidden to carry an object beyond its t’chum Shabbos.  Once an object has left its t’chum Shabbos, there is a further prohibition against moving it outside of a four amah (6.3 feet) radius.  It is this second prohibition that the Gemara discusses.  Assuming that the clouds carried the rain beyond their t’chum Shabbos, may we then move the rain beyond its new four amah radius?  Perhaps it is a Torah prohibition to carry an object beyond its original t’chum Shabbos.  However, once it has left its t’chum Shabbos, the new, four amah radius is only Rabbinic.  The Gaon denied this distinction as well.


Leaving the t’chum in a permissible manner: Perhaps the new four amah radius is indeed m’deoraisa, but only when an object has been carried beyond its t’chum in a forbidden manner.  In this case, the rain was carried by the clouds, and no prohibition was violated.  In such a case the four amah radius is m’derabanan.  


Clearly, the Gaon rejected all four of these distinctions, and therefore saw our Gemara as conclusive proof that in all cases, eiruv t’chumin is only m’derabanan.  The Gemara states simply and unequivocally that eiruv t’chumin is m’derabanan.  Had any of the above distinctions been correct, the Gemara should have clarified (See also Ramban 43a; Tosefos Yeshanim: Yoma 66a – printed on 68a; Chazon Ish 80).
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The Source of All Wisdom


In this week’s Daf Yomi, we see how R’ Gamliel’s knowledge of trigonometry was applied to determine the boundary of t’chum Shabbos.  The commentaries on Eyn Yaakov add that R’ Gamliel also displayed considerable prowess in astronomy.  As head of the Beis Din in Yerushalayim, he was responsible for questioning witnesses who claimed to have seen an appearance of the new moon, upon which a new month would be proclaimed.  Since the witnesses might err, or even intentionally mislead the court, R’ Gamliel made use of his knowledge of astronomy to determine when and where the new moon might possibly be cited, to verify their testimony (see Rosh Hashana 24a).


The Talmud is replete with wisdom of the Sages, which encompasses many aspects of the natural world.  By delving into the inner depths of Torah, with which the world was created, the secrets of creation were revealed to them.  They understood the nature of many things, including the speech of animals and trees (Sukka 28a).  Many branches of science are discussed in the Gemara, including medicine and even brain surgery (Kesubos 77b).  They did not view this wisdom as secular knowledge.  Rather, it was part of the wisdom of creation, which is included in the Torah, as we find in Pirkei Avos (5:22); “Turn it over and over again, for everything is included in it.”  Even in recent generations, sages such as the Vilna Gaon were known to display great prowess in math and science.  Nonetheless, the wisdom of our Sages in these matters has been lost to us, as the Chasam Sofer lamented, “In our generation, we have lost the Torah-based tradition of health and healing that was known in earlier generations.  Today, Jewish doctors learn alongside gentiles in their universities, and are trained using information based on their experience with gentile patients.” (Chiddushei Chasam Sofer, Avoda Zara 31b).


Before the Avnei Nezer achieved renown as a one of the greatest Poskim and Chassidic Rebbes of his time, he studied in the Beis Midrash of his father-in-law, the Kotzker Rebbe.  During that time, he was approached by a chassid who had trouble understanding a complex mishna from Maseches Kilayim.  The Avnei Nezer explained by means of a short introduction in geometry, which clarified the mishna.  Afterwards, the chassid began to have misgivings.  How was the Avnei Nezer so proficient in math?  Where did he learn this wisdom?  At that time, the Haskala movement had made severe inroads into even the most pious and learned families in Poland, drawing many away from the path of Torah, in pursuit of secular wisdom and assimilation.  The chassid feared that perhaps the Avnei Nezer had been so influenced.  After days of angst and uncertainty, he decided to approach the Kotzker Rebbe and discuss his misgivings.  He feared that the Kotzker might take offense that someone dared cast aspersions on his beloved son-in-law and prize pupil, yet he saw no other way.


After he was admitted to the Rebbe’s office and related the incident, the Rebbe smiled benevolently, and assuaged his fears.  “The seven branches of worldly wisdom are well-known to us,” he said.  “Yet we do not draw our knowledge from secular sources, but from the Torah itself, the source of all wisdom.”


(((((((((((((((
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דף מג/א מאן אמרינהו, לאו אליהו אמרינהו


Revelation of Eliyahu


Many of the great Torah leaders of our people have been visited by Eliyahu HaNavi, who shared with them secrets of the Torah.  A person may merit a revelation of Eliyahu, and a gift of his wisdom, without even realizing what has happened.  An idea may simply be planted in one’s mind, while its source remains hidden.  The Maharal proves this from our sugya.  The Gemara discusses the lessons that were carried from Sura to Pumbedisa, and suggests that it may have been Eliyahu who carried them to Rava in Pumbedisa.  From the fact that the Gemara itself was unsure of the source of these teachings, we see that Eliyahu may deliver his messages while remaining unnoticed (Netzach Yisrael, ch. 28).





דף מג/א הריני נזיר ביום שבן דוד בא


I Await his Coming Each Day….


We find in our Gemara that if a person accepts upon himself to become a nazir on the day that Moshiach will appear, he is forbidden to drink wine on any day accept Shabbos or Yom Tov, because Moshiach may yet appear that day.  The Turei Even (Rosh Hashana 11b) poses the question that our Sages foretold that the Redemption will occur either during the month of Nissan or Tishrei.  Yet, from here it seems that the Redemption can occur at any time?


He explains by quoting the Gemara (Sanhedrin 98a), which interprets the possuk, “In its time I will hasten it,” to mean that if we are not worthy, we must wait until the appointed time for the Redemption, which will occur either in Nissan or Tishrei.  However, if we are worthy, Hashem will hasten the redemption, and this could occur at any time.
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