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דף נד/ב עשה מועדים לתורה


Fixed Times for Torah Study


In this week’s Daf Yomi, we find a section of aggadata devoted to the importance of Torah study.  Towards the end of the section, the Gemara cites Rava’s instruction, “Designate times for Torah study.”  One might have understood this to mean that a person must designate for himself times to study Torah each day.  However, Rashi (s.v. asu) explains that it is a teacher’s responsibility to designate times for his students to come learn from him.  


In a parallel sugya in Maseches Shabbos (31a), we find that one of the first questions a person is asked during his judgment is, “Did you set fixed times for Torah study.”  There, Rashi explains that one must engage in a profession; without a livelihood, he would not be able to study Torah.  One must also set aside fixed times to learn Torah, to ensure that his entire day will not be consumed by material pursuits.  From here, we see that it is each person’s responsibility to set for himself designated times for Torah.


Ideally, there should be no fixed times to constrain one’s pursuit of Torah study.  He should learn the entire day.  However, since this is often unfeasible, one must at least set aside fixed times to learn each day.  These times must be uncompromisable, even if one stands to earn a large amount of money (Tur, O.C. 155).  It is not enough for a person to find time to learn Torah whenever it may arise.  His times for Torah must be designated in advance.  At least for these set times, Torah study is the first priority.  Thereby, one shows his Creator that he realizes the true purpose of his life, and all his other pursuits are merely means to the end.


Since Torah study should ideally engage one’s entire day, birkos haTorah need only be recited once each day.  Any interruptions in one’s Torah study do not compromise an interruption to the berachah, since the obligation to learn continues (see Tosefos, Berachos 11).  Furthermore, there is no berachah recited after completing one’s learning, as there is after eating.  There is no such thing as fulfilling one’s obligation to learn (Beis Yosef, O.C. 47).


Although a person may be unable to devote his entire day to Torah study, by setting aside fixed times for Torah he shows his unrelenting commitment to Torah.  The Piskei Teshuvos (155, footnote 1) cites a proof for this from the korban tamid, which was offered twice each day in the Beis HaMikdash.  The word “tamid” means constant.  Although the kohannim were not constantly involved in this korban, by offering it each day it was still considered tamid.





דף נה/א עגולה עושין לה זויות


Walking from Bnei Brak to Tel Aviv on Shabbos


As we know, each city has a t’chum Shabbos, a boundary of two thousand amos from the city’s outer limit, past which it is forbidden to walk.  If cities were shaped like squares or rectangles with straight lines for borders, the t’chum would be easy to determine.  However, must cities have irregular boundaries, which stretch out far away from the city center at some points, and draw close at others (52b).  The t’chum is then calculated based on the principle of ribu’ah ha’ir, “squaring the city.”  The farthest points of the city in each direction are located, and a square or rectangle is drawn around the city, with these points on the perimeter.  The t’chum is then drawn from this square, and not from the city’s actual border.


This procedure is a general rule, to which there are many exceptions.  One such exception is discussed in our Gemara, in the case of a city shaped like a bow.  Furthermore, it is often questionable how to align the square around the city (see Kiryat Ariel chs. 5 and 7, where the principles used to determine these boundaries are discussed in depth).


In addition to the complicated halachos involved in measuring a t’chum Shabbos, it is often difficult to determine the actual border of the city.  The city limits as they appear on maps are not always applicable to our halachic concept of a city.  For example, industrial zones are often located on the outskirts of a city and included in its limits.  However, in regard to t’chum Shabbos a city is measured only by its residential areas (ibid p. 117).


Greater Tel Aviv: The principles of ribu’ah ha’ir are of particular interest in regard to the area of Greater Tel Aviv, which includes the neighboring city of Bnei Brak.  The Gemara states that each city is surrounded by a karfaf of roughly seventy amos.  If the karfafs surrounding two cities overlap, they are judged as one city in regard to t’chum Shabbos.  Thus, in practice, if there are less than one hundred and forty amos between two cities, it is permitted to walk from one city to the other and another two thousand amos past it.


The question then arises whether the seventy amos which may overlap are measured from the actual border of the city, or from the ribu’ah ha’ir discussed above.  In essence, this question depends upon a precise definition of ribu’ah ha’ir.  Did our Sages define the halachic boundary of the city as the square drawn around its outermost points?  If so, the seventy amah karfaf should also be measured from this square.  Or perhaps the boundary of the city is defined according to the actual location of the houses, and ribu’ah ha’ir is simply a leniency which our Sages applied to measuring the t’chum Shabbos, but does not necessary apply to overlapping karfafs.


R’ A. Bockwold (Kiryat Ariel ch. 6) discusses this question at length, and concludes that according to most Rishonim ribu’ah ha’ir does not apply to the karfaf around a city.  Therefore the seventy amos that may overlap to combine two cities must be measured from the actual border of the city, and not from the square discussed above.


At the request of the current Kozhnitzer Rebbe, this question was addressed to R’ Elyashiv.  The Kozhnitzer Beis Midrash is located in northern Tel Aviv.  Since the Ayalon Highway divides Tel Aviv in two, it is questionable whether one may walk from Bnei Brak to northern Tel Aviv on Shabbos.  If we would apply the principles of ribu’ah ha’ir, the karfafs of the two sides of Tel Aviv would overlap, and one would be permitted to walk from one side to the other.  However, R’ Elyashiv ruled that ribu’ah ha’ir should not be applied in determining the overlapping karfafs.  If a person wishes to walk from Bnei Brak to the Kozhnitzer Beis Midrash in Tel Aviv, he should best set an eiruv t’chumin (Kobetz Beis Aharon V’Yisrael 101, 118).





דף נו/א ואין בין תקופה לתקופה אלא תשעים ואחד יום שבע שעות ומחצה


The Solar Calendar


In general, the Jewish year is based on a lunar calendar, by which we mark Rosh Hashana and all the Yomim Tovim.  However, in regard to certain select issues, we also take into account the solar year.  For example, in a leap year, an extra month of Adar is added in order to ensure that Nissan begins in the spring.  Outside of Eretz Yisrael, we begin asking for rain in Shemoneh Esrei sixty days after the beginning of the solar season of Tishrei (this is not the lunar month of Tishrei, but the solar season that generally begins around Tishrei, and corresponds with fall).  Also, the time for reciting Birchas HaChama, the blessing recited over the sun once every twenty-eight years, is determined based on the solar calendar.


The Amora Shmuel said of himself that he was familiar with the paths of the Heavens, as he was with the streets in his hometown of Naharda.  According to Shmuel, the solar year in which the Earth makes one complete cycle around the sun, takes exactly three hundred and sixty five days and six hours.  Dividing this number into four, we find that each season of the solar years takes ninety-one days and seven and a half hours.  Ninety-one days is exactly thirteen weeks.  Thus, when we compare the cycle of seasons to the cycle of the week, we find that each season begins seven and a half hours later than the previous cycle.  For example, if the solar season of Nissan begins on Sunday at 8:00 AM, the season of Tammuz will begin thirteen weeks later, on Sunday at 3:30 PM.  Over the course of the four seasons of the year, the week will progress one day and six hours.  Thus, if one solar year begins on Sunday at 8:00 AM, the following year will begin on Monday at 2:00 PM.


Nowhere in Shas do we find any opinion that argues with Shmuel on this matter.  However, the Rambam (Hilchos Kiddush HaChodesh 9:1) does cite a machlokes: “According to some of the Sages of Israel, the solar year is three hundred and sixty five days and one quarter day, which is six hours.  Other Sages hold that the addition is slightly less than one quarter day.  The scholars of Greece and Persia also disagree over this matter.”


The commentaries explain that the second opinion cited in the Rambam measures the year as being only four minutes and 25.5 seconds shorter than Shmuel’s estimation.  The difference may seem negligible, but over the course of hundreds of years the discrepancy becomes more pronounced.  For every hundred years, there is a seven hour discordance between the two opinions.


Although we do not find this second opinion cited in Shas, it is in fact based on a beraysa, a Tannaic source which Rebbe Yehuda HaNassi chose not to include in his Mishnayos.  This beraysa became publicized about nine hundred years ago, by R’ Avraham bar Chiya HaNassi, author of Sefer Ha’Ibur (3:4), who cites many proofs to this opinion.  He attributes the opinion to the Amora R’ Adda, and some commentaries attempt to find proofs from the sayings of R’ Adda in Shas that support this view (see Rosh Hashana 21a; Commentary on Rambam 10:1).


One of the proofs for R’ Adda’s opinion is from the Gemara (Sanhedrin 13a) which states that the season of Nissan can never begin after the fifteenth of the month of Nissan.  According to Shmuel’s calculation, the season of Nissan begins after the fifteenth twice in a nineteen year cycle.  Some Rishonim reject this proof, explaining that when Beis Din determined the new month based on the sighting of the moon, the season of Nissan never began after the fifteenth.  Now that we use a predetermined calendar, the season of Nissan may begin after the fifteenth (Rabbeinu Chananel: Rosh Hashana 21b; Tosefos HaRosh, Sanhedrin 13b, s.v. Ravina).


The Ibn Ezra supports R’ Adda’s view, and cites no less than seven different proofs.  The Rambam (ibid) also concluded, “This second calculation is more truthful than the first.”


Shmuel was deliberately imprecise: Some Rishonim contend that the Gemara cited Shmuel’s calculation with deliberate imprecision.  They explain that certain supernatural powers can be drawn at the precise moment of the changing of seasons.  Our Sages wished to hide these times to prevent unscrupulous people from misusing these powers (see Sefer Ha’Ibur by Raavach, ibid).


R’ Yitzchak Yisraeli, a student of the Rosh and author of Yesod Olam (4:14), writes that before a set calendar was established, the Sanhedrin would determine the new month based on sightings of the moon.  They would also decide to add an extra month of Adar to lengthen the year as they saw fit.  If the exact length of the solar year would be revealed to all, free reign would be given to all gainsayers to dispute their rulings, and suggest their own calculations of the solar and lunar cycles.  Therefore, the Chachomim revealed only Shmuel’s approximation, and let it be known that this was not an exact figure.  Without the precise numbers at their disposal, they would be unable to dispute the rulings of the Sages.


דף נז/ב אין מודדין אלא בחבל


Measuring the T’chum Shabbos


In this article, we continue our discussion of t’chum Shabbos, by examining the practical means by which the t’chum Shabbos was measured in the time of the Gemara, and how it is measured today.   The standard method of measuring the t’chum was by means of a fifty-amah long rope, which was stretched taut by two people standing on either side.  The procedure was repeated forty times, to reach a total of two thousand amos.  The Sages decreed that the t’chum must be measured in a straight line, as the crow flies.  One could not rely on the mile counter in a car to measure the t’chum, since this measure includes the ascent and descent of the car on slopes.  Two thousand amos as it appears on the mile counter would in fact be less than the permitted distance of the t’chum.  Our sugya explains how the ropes must be positioned in order to take into account the vertical slope, and ensure that it is not included in the measurement.  


In a previous article (338), we discussed R’ Gamliel’s tool for measuring distances by means of trigonometric calculations (43b).  As we discussed then, this method was limited since his tool was only effective on a straight plane.    


When all other means fail, our Sages permitted perhaps the least accurate method of measuring by footsteps (42a).  An average footstep, in which the space between the feet is equal to the length of the foot, equals approximately one amah (Ritva; Mishna Berura 397:2:5, Biur Halacha; see Kiryat Ariel, p. 203).  Thus, by measuring two thousand footsteps from the border of a city, one has a rough approximation of the t’chum Shabbos.  The Meiri (57b) states that even though this method is inexact, the Sages were lenient for a person who needs to walk somewhere to perform a mitzva.  The Mishna Berura adds that this method may only be used by someone who was unable to properly measure the t’chum before Shabbos.  Furthermore, since one is likely to overstep an exact amah with each step, one should not walk to very edge of the t’chum based on the approximation of his footsteps.  However, if he wishes to walk less than two thousand steps he may do so (Biur Halacha 399:1).


Above, we discussed the principle of ribu’ah ha’ir, in which a square is drawn around the city before measuring the t’chum.    Were we to measure two thousand amos from any point on the city’s ribu’ah, the t’chum would have rounded corners.  However, the border of the t’chum is also squared (49b).  The rounded corners are extended to form right angles, such that the distance from the corners of the city’s ribu’ah to the corners of the t’chum is approximately 2,800 amos (the diagonal line of a perfect square, whose sides are each 2,000 amos).


Nevertheless, the Minchas Baruch (77:2) rules that when measuring from corner of city to corner of t’chum by footsteps, one may measure only 2,000 steps (see Kiryat Ariel p. 203).  Other Poskim argue, and maintain that the regular boundary of 2,800 amos applies even when measuring by footsteps (Eliya Rabba 397:4; Chazon Ish 39:10, 110:24).


Today it is unheard of for t’chum Shabbos to be measured with ropes, as it was in the time of the Gemara, since it is so difficult to measure in this manner.  Other more practical methods are used, which can measure two thousand amos with a margin of error of only a few centimeters (see Kiryat Ariel p. 204).


More precise than measuring by footsteps, bricks on the edge of a sidewalk can also be used to measure t’chum Shabbos.  These bricks are usually of uniform length.  After measuring one brick, and making the necessary calculations, one can count bricks as he walks until he reaches the end of the t’chum.  In Eretz Yisrael, the bricks are usually one meter long.  When using this measurement, one must keep in mind a certain margin of error, since the curves of the street make the measurement imprecise (ibid, p. 207).
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In this week’s column, we would like to share the following stories, which were sent to us by our readers:


At the beginning of the current Daf Yomi cycle, a certain Jew from the Bayit Vegan neighborhood in Yerushalayim began attending a local Daf Yomi shiur.  Each day, he would bring his own Maseches Berachos from his set of Shas.  Like many others, he felt attached to his own seforim, and preferred using them, as opposed to the Gemaros that were available in shul.  As they approached the conclusion of Berachos and the beginning of Shabbos, he was reminded of the unfortunate absence of Maseches Shabbos from his Shas.  He had lost it sixteen years earlier in a cab.  His many attempts to locate the cab driver were fruitless, and he long ago abandoned any hope of recovering the gemara. 


Then, on the twenty-fifth of Nissan, the day before Daf Yomi began Maseches Shabbos, he received a telephone call from a person who had found his Gemara just that morning in the Zupnik shul in Givat Shaul.  The finder had never seen the Gemara before, and took notice of it as he was davening Shacharis.  He noted the name and telephone number, and fulfilled the mitzva of returning a lost object, whose sentimental value was far greater than its monetary worth.


The contributor of this letter was the son of the Daf Yomi student in this story.  He concluded his letter by writing, “I don’t mean to suggest this story as a wonderous miracle or sign from the Heavens.  I simply wished to show the great love and attachment between those who learn Gemara and their beloved seforim.”


*


Each night between 8:00 – 8:45 a Daf Yomi shiur takes place in the Avoh Vei’secha shul in Bayit Vegan.  One night, the shul made arrangements for a number of speakers to come deliver eulogies on the occasion of the shloshim of a neighborhood resident.  The ceremony was called for 9:00 PM.  Among the speakers invited was Dr. Meir Isaacson, formerly the administrator of the children’s wing at Shaarei Tzedek hospital.  He arrived early, and entered the shul in the middle of the Daf Yomi shiur, to which he listened with rapt attention, a noticeable aura of wonder on his face.


When the ceremony began, and Dr. Isaacson was called to speak, he began his address with this most amazing tribute to Daf Yomi.  “I am certain that R’ Meir Shapira, founder of Daf Yomi, feels great joy in Heaven tonight,” he said.  He then explained that he is a regular student of the Daf Yomi shiur in the Sockotchov shul on the other side of Bayit Vegan.  That night, he was forced to leave early to deliver his eulogy.  He had left his own shiur, only to come to a different shiur which, with amazing hashgacha pratis, continued from the very same line he had left off.


*


A student of a Meoros HaDaf HaYomi maggid shiur sent in a letter to publicly thank his teacher for his outstanding commitment to the shiur.  R’ Shimon Hechster, himself a working person, wakes up early each morning to hear a Daf Yomi shiur, in order to prepare for the shiur he delivers himself in English, in the Katamon Shtieblich in Yerushalayim, at the end of a long and hard workday.  Recently, he invited his shiur to join him at the wedding of one his children, and there in the middle of the wedding hall they learned their Daf HaYomi.


(((((((((((((((
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דף נג/א כשהיינו לומדים תורה אצל רבי אושעיא היינו יושבין ארבעה ארבעה באמה


Noach’s Ark


The Torah tells us that Noach’s ark was 300 amos long, by 50 amos wide, by 30 amos tall, a total of 450,000 cubic amos.  R’ Meir Yechiel of Ostrovtza explained that this corresponds to the 600,000 Bnei Yisrael who left Egypt.  In our sugya we learn that four people can squeeze into one square amah.  Above, we learnt that the average height of a person is three amos.  Thus, four people can fit into three cubic amos.  According to this calculation, 600,000 people can fit into 450,000 cubic amos (Or Torah, parshas Noach).





 דף נב/א דילמא דאזלינן מיניה כהילולא דמיה [העולם הזה כחתונה]


This World is Like a Chassuna


The Gemara compares this world to a swiftly fleeting chassuna, which is enjoyable but passes very quickly.  R’ Tzvi Meir Zilberberg explained by means of a parable.  Once there was a kalla who arrived at her wedding hall together with her family only to find that the hall had double-booked and another wedding was taking place.  Swift arrangements were made for a makeshift wedding in the social hall of a nearby shul.  Rolls and cold cuts were brought from a local deli.  A friend of the chassan’s brought his guitar.  A makeshift chuppa was erected with a tallis spread over four broomsticks, and the chasuna went on.


In the middle of the dancing, the kalla’s sister noticed that she had disappeared from the hall.  She went to look for her, and found her in a back room of the shul crying.  All her dreams of her beautiful wedding day were ruined.  Her sister put her arm around her shoulder and comforted her saying, “Were you looking forward so much to your wedding day, or to your marriage?  A wedding is only a preparation for what is truly important, building a happy Jewish home.  I know this is difficult for you, but try to keep your priorities in perspective.”


So too, this world may bring us hardship and difficulty.  Our dreams of peace and prosperity may often be disappointed.  However, we must keep things in perspective.  This world is only a preparation for the true joy of the World to Come.
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