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We’re on a Mission

“These are the laws of the peace-offering that one will bring to G-d: If he is bringing the offering for a thanksgiving, he shall bring, over and above the thanksgiving offering, loaves of matzo mixed with oil…On the day of its offering it must be consumed, do not retain it until the morning” (Leviticus 7:11-15).

O

ne of the sacrifices presented in the Tabernacle and Yerushalayim Temples was the peace-offering. The parts of the animal of this offering were divided up and consumed by all three parties involved: the altar, representing G-d, so to speak; the priests, whose obligation it was to perform the sacrifice; and lastly, the owner and sponsor of the sacrifice. Hence the name, peace-offering, as it brought satisfaction and tranquility to all involved (1).


Although the standard peace-offering could be brought voluntarily at all times (except Shabbos), the special-edition thanksgiving version was obligatory upon experiencing any of the following four events: safe passage across the sea or desert, release from captivity and recovery from illness (2).


There are two differences between the standard type and the thanksgiving one. Firstly, the thanksgiving version required a supplementary offering of thirty loaves of unleavened bread and ten of leavened bread, to be eaten by the supplicant and the priests. Furthermore, it was necessary to consume the thanksgiving-offering and its accompanying bread by the end of the night following its presentation, unlike the standard version whose eligible time frame included the next day as well. 

What is the lesson behind these distinctions? Why did the thanksgiving version require the additional offering of large amounts of bread products, and why, in spite of the extra items called for, was the time allotted for its consumption curtailed?

One of the underlining reasons for our creation was to recognize and give honor to G-d (3). In fact, the reason why communal prayer is accorded so much power, as indicated by the Sages (4), is because it provides the opportunity for people to gather and publicly acknowledge their Creator, saying, “We are Your creations!” (5).

After surviving a traumatic incident, such a person is in the position to “give thanks to G-d for His kindness, and (relate) His wonders to mankind” (6). Therefore, he should offer a thanksgiving sacrifice. Moreover, he should do so overtly, to publicize G-d’s Providence. As the Psalmist wrote elsewhere, “I will offer to You thanksgiving sacrifices, and in the Name of G-d I shall call out…(I will make known G-d’s miracles) in front of all His nation” (7). 

The reason for the discrepancies between the standard peace-offering and the thanksgiving version was to assist the beneficiary of G-d’s goodwill in properly showing the aforementioned gratitude to his Benefactor (8).

Together with the meat of the thanksgiving-offering, forty loaves of bread and matzo made from a volume of flour equaling approximately 13 gallons were required to be eaten in the short time span of a few hours. How was that physically possible? 

The simple solution was to invite many guests to participate in a private “Thanksgiving” celebration. Through their attendance at the party, the attendees would become aware of G-d’s tremendous kindness to their friend. With this keen recognition, all would be inspired to heightened levels of faith and trust in the Creator.

Unfortunately, there have been many generations throughout the ages that failed to live up to expectation and incurred G-d’s Wrath. “I ought to obliterate (the Jews) from the memory of Mankind,” (9) said G-d. Why then hasn’t He?

The reason G-d has refrained from doing so is because of the vested interest He has in the success of our mission in this world. 

At a time in history when virtually all peoples had forgotten the existence of their Creator, there emerged from under the whip of slavery the Jewish people. G-d recognized in us a nation with the innate ability to identify with Him, and to make Him known throughout the land. He therefore redeemed us from the Egyptian bondage in a most miraculous way, forever establishing the awareness of His existence and powers through our frequent commemorations of those events.

But if we, the conduits of that message, were to cease to exist, G-d forbid, then all hope would be lost for the possibility of Mankind’s acknowledgement of G-d’s sovereignty over the universe, and with it the goal of Creation. True, every so often we are forced to suffer pain and humility as a reminder of our sacred mission, but our continued existence is proof that G-d will never give up on us. 

We live in distressing times, when one day’s heartrending report concerning our brothers and sisters in Israel causes the previous one’s to be forgotten. But just as it is being fulfilled, “G-d will judge His nation (with hardship),” so can we look optimistically to the future when G-d “will change His approach toward His servants,” (10) and have mercy on us. May it occur speedily in our days, with this Month of Redemption ushering in the Final Salvation!                

------------------------

(1) Rashi to Lev. 3:1, citing Toras Cohanim 3:156. (2) Talmud Berachos 54b. (3) Yeshaya 43:7. (4) Talmud Rosh Hashanah 18a. (5) See Nachmanides to Ex. 13:16. (6) Tehillim 107:21. (7) Ibid., 116:17-18, and Targum ibid. (8) See commentary of the 16th century Rabbi Ovadiah Seforno to Lev. 7:11. See also HaEmek Davar, ibid., by Rabbi Naftoli Berlin, 19th century Torah leader. (9) Deut. 32:26. (10) Ibid., 32:36.
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