

               


Attached, please find an invitation for our upcoming conference marking the opening of 

Eretz Hemdah’s Rabbinical Court for Monetary Issues.
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 Hemdat Yamim

Parshat Vayakhel 24 Adar I  5765
*****************************************************

This edition of Hemdat Yamim is dedicated to the memory of

R' Meir ben Yechezkel Shraga Brachfeld o.b.m.

Hemdat Yamim is also dedicated by Les & Ethel Sutker of Chicago, Illinois

in loving memory of Max and Mary Sutker and Louis and Lillian Klein,z"l.

May their memory be a blessing!

*******************************************************************************************************************

Eretz Hemdah is the premier institution for training young rabbis to take the Israeli Rabbinate's rigorous Yadin Yadin examinations. Eretz Hemdah, with its distinctive blend of Religious Zionist philosophy and scholarship combined with community service, ensures that its graduates emerge with the finest training, the noblest motivations resulting in an exceptionally strong connection to Jewish communities worldwide.

 

Plan It And They Will Bring
 

The construction of the Mishkan was a major, expensive, national project that was carried out totally on a volunteer basis. Who were these volunteers? "Every man whose heart elevated him (n'sa'o libo) came; and everyone whose spirit motivated him (nadva rucho) brought for the donation of Hashem ..." (Shemot 35:21). Why did the Torah give two titles to the donors? Is there a difference between them?

The Netziv says that the first group refers to those who gave out of fear that otherwise their heart would make them feel guilty, whereas those of a motivated spirit donated because their minds told them that it was the right thing to do. The Ohr Hachayim has higher regard for those moved by the heart, who gave more than was expected, as opposed to those motivated by the spirit, who donated as expected. 

The Ramban, however, makes a greater distinction between the two groups, one that answers several textual questions (not all of which does the Ramban mention). The root nadav is often found regarding donors, but n'siat lev is not found elsewhere in this context. We can add that different verbs forms are used for the two groups, as is stressed by the trop (cantilation) of the pasuk. The elevated-heart people came; the motivated-spirit people brought. The Ramban says that the latter group donated the raw materials for the Mishkan, but the former group volunteered their time and effort to carry out the construction and formation of the various utensils and fabrics. He explains these builders' description as those whose heart (literally) raised them up as follows. None of them had been trained in the crafts he was to be involved in. (Apparently their skills were wasted in Egypt on menial labor). Yet they raised their hearts in the ways of Hashem (see Divrei Hayamim II, 17:6) and found within themselves the talent to accomplish these objectively difficult tasks.

At least one question threatens this explanation. If the latter group donated the raw materials, which were then processed by the former group, then the pasuk seems out of order. First, donors bring; later, craftsmen do their work. The apparent answer teaches a very important lesson. Many important projects seem too ambitious, too expensive, and beyond the capabilities of those who are called upon to get them off the ground. There is a need for people to step forward and declare, "We will make sure that this job gets done, and we will start applying ourselves to plan and carry out the dream, effective immediately." When others see the commitment and confidence of the vanguard, it is easier to find other donors, creating a partnership to get the job done.

Although not every generation merits specific, Divine instructions to build a Mishkan, every generation has a plethora of difficult but possible holy projects to implement. Those who may not be aware of their untapped talents should search their hearts for the inner strength to believe in themselves and lead others.

 

P'ninat Mishpat –

Some Guidelines For Our New Beit Din

 

As we mentioned a couple of weeks ago, we have just opened a new beit din, Mishpat V'Halacha B'Yisrael. The most basic element of the proper running of a beit din is to carefully follow the Torah's rules on the matter, as found in the Shulchan Aruch and other classical and more recent works. However, it is crucial for a beit din that wants to succeed to create the right atmosphere and to stress certain halachot that need constant reminders and to implement certain guidelines that are in the spirit of the halacha but may not be mentioned explicitly. In order to attract litigants who have the alternative to seek adjudication outside of the world of din Torah, it is especially important to ensure that the beit din run as professionally as possible. More fundamentally, this is crucial to ensure the honor of the Torah and of the Divine Presence, which is present whenever proper dayanim sit in judgment (Berachot 6a). Here are a few of the guidelines found in our rules and regulations.

1. The dayanim will arrive to court sessions 15 minutes before the time set for the hearing. This will ensure that they will be prepared for the session and will be able to refresh themselves in regard to matters in the file that they will be hearing. It will also help ensure that there will not be unnecessary delays in commencement of the hearing.

2. The dayanim will be careful not to bring cell phones into the hearing room (even if the phone is off).

3. The dayanim will not be involved during the hearing in any other activity, including learning, work on other files, etc.

4. The dayanim will be dressed at the hearings in suits and ties.

5. The dayanim will not discuss matters related to the case before them with anyone. This provision shall not interfere with regulation c,12 (which states that the dayanim will be encouraged to consult with a panel of experts, assembled by the beit din, in various fields of commerce, etc., related to matters that arise in beit din). 

6. If the sides agree in advance, in writing (to be included in the protocol) the dayanim will be allowed to discuss the case with one of the sides, not in the presence of the other. This will be done within the courtroom and for the purpose of trying to bring the sides to an agreement. 

 

 

Moreshet Shaul

(from the works of Hagaon Harav Shaul Yisraeli zt"l)

An Address to Rabbis of Mizrachi 5714 ('54) - part II 

(from Harabbanut V'hamedinah pp. 152-155)

 

[Editor's note: We present these ideas without intent to apply them to specific current events. While we hesitate including an arguably "political" address in a Torah leaflet, which we try to keep apolitical, we believe that Rav Yisraeli z.t.l.'s arguments explain why he believed that "political" efforts to raise the banner of religion in the State of Israel are part of a Torah outlook. We saw last time that the integrative nature of Jewish society in Israel makes the relative share and impact of the religious and "secular" elements of the society crucial and complex.] 

 

Let us use a classic metaphor to describe the situation. Picture the religious community as a fire and the "secular" community as water. In the Diaspora, the non-Jewish society serves as the pot that separates the two elements and prevents the water from extinguishing the flame. The religious community can ignore the "secular" Jewish population regarding its prayers, educational system, and other "cultural" elements of existence. The inner community alone sets the tone for its institutions. Society enables the building of a religious ghetto. During Shabbat in the Diaspora, the street, which is primarily non-Jewish, anyway does not feel like Shabbat, so another open shop, which happens to be Jewish-owned, is not as troubling for the Jew who makes his way to shul. Certainly, a non-religious Jew will not feel he has a right to dictate how a religious Jew should run his life. In terms of the metaphor, neither the water nor the fire feels threatened.

So, in the Diaspora, the relationship between the different types of Jews is not forged around the religious questions. Relationships, which exist primarily within the realm of business or joint philanthropic activity, are reasonably correct. The "fire" even has some influence over the "water." The lifestyle of the religious Jew, who sacrifices to keep his religious commitment, often evokes respect from his Jewish, non-religious counterpart. Great religious leaders are respected by the rest of the Jewish population, who often help support Torah institutions, despite theological differences. Clearly the "water" also has a cooling effect on the "fire," creating such tepid, variant groups as Reform and Conservative. However, since this type of change is usually gradual, it does not arouse the same level of tensions.

The situation is very different in Israel, where the "fire" and "water" intermingle. The non-religious community is to a great degree anti-religious and sees it as their role to establish a religion-free society. The religious community cannot be apathetic to the prospect of the streets of our Jewish State dominated by a secularism that discards the religion of Moshe and Israel. One cannot walk down Jewish streets on Shabbat and see its desecration without feeling bitterness. Even the individual religious life of the religious is very dependent on the attitude of other segments of society. Religious needs must be supported in part by public funds, to which all contribute, and these funds are often channeled through municipalities. Members of the public at large oversee the schools that educate our children and the street, over which we have no control, influences their upbringing. In general, when a neighbor acts in a way that disgraces Shabbat or mocks other holy things, his Jewishness cannot be overlooked in Israel, and it is hard to remain indifferent. Reactions and counter-reactions occur, causing an atmosphere of tension and rivalry. The competition reaches every element of public life, from the local street, to the municipality, to the national level. Therefore, it is important both to the religious and the non-religious to have a large proportional representation. For us, it is crucial, because otherwise our minority could be one that can be ignored and trampled.  

 

 

Ask the Rabbi
 

Question: Throughout the millennia, we have awaited the coming of Mashiach. Of late, people who are Torah observant are talking about hastening the geulah (redemption). I heard that Rav Kook z.t.l. wrote that this requires ahavat chinam (love without a specific reason) among all members of Klal Yisrael. The question I have is: how can each of us cultivate ahavat chinam? What will it take to love our fellow Jews? How will we learn to disagree as Hillel and Shamai did? Could you please publish your answer in your column? Perhaps it will help all of us.

 

Answer: We are happy to accede to your passionate and eloquent request. We are also glad it came from you, not from us, as we usually avoid preaching in this forum, even on important issues. Our inclination is to agree with you whole-heartedly and unconditionally. However, to be intellectually honest, we can only agree whole-heartedly, not unconditionally, as we will explain. 

There is little question that ahavat chinam is a very, very important concept to implement. The phrase is really a borrowed term. The original term is "sinat chinam" (baseless hatred), which, according to the gemara in Yoma (9b), was responsible for the destruction of the second Beit Hamikdash. Hatred of our brethren may be baseless. But love for our fellow is not baseless. It is required by the Torah (Vayikra 19:18) and it is logical to love one who shares with us history, destiny, and (hopefully) values. Rav Kook apparently (coined and/or) popularized the phrase, with his conviction that just as sinat chinam caused destruction, ahavat chinam is the antidote that will cause healing and rebuilding (see Orot Hakodesh, Derech Hakodesh 10). This forecast certainly gives impetus to display ahavat chinam. However, we hope that love and respect for other members of Klal Yisrael also exist for their own sake, as a mitzva and the natural feeling of one with the right mind-set, as Rav Kook certainly intended. Rav Kook engendered ahavat Yisrael, and showed much love even to his ideological opponents (to the "right" and the "left") while many of his colleagues took a more combatant approach. However, we would be doing Rav Kook and ourselves a disservice if we thought that he never had a harsh word to say about a fellow Jew. As a leader, he at times spoke out harshly in public against those who had gone "over the line," thus warranting such a response (see, for example, Otzrot Har'iyah, pg. 1137). He likely retained a love even as he rebuked (see the Ramban's introduction to his commentary on the Torah). The same is true of Shamai, Hillel and their academies. The mishna (Yevamot 13b) tells that despite the far-reaching disagreements regarding family status, they worked things out so that their children would be permitted to marry those not in question within the other camp. The gemara (ibid.: 14b) attributes the pasuk of "the truth and the peace you shall love" (Zecharya 8:19) to the affection between the two. However, there are sources, including Yerushalmi, Shabbat 1:4, who speak about harsh tactics that one side took against the other when they thought the consequences were pressing.

How do we know which approach, the tolerant or the forceful, to employ when? We don't fully know but allow us to share some guidelines. 1) One should not hypocritically take a harsh approach when it affects a personal interest and a soft one when it affects "only" Hashem's interests or those of someone else (see the strong words of Sanhedrin 103b). 2) One should weigh the damage caused by machloket, which is usually far greater than the average person realizes. 3) One should take into consideration the possibility that his views are not always 100% correct, with the other side being 100% wrong. 4) As is attributed to Rav Kook, it is better to err on the side of ahavat chinam than on the side of sinat chinam. 5) Exhaust other options and pray before taking steps that can cause fights.
We hope that these words help (or at least not hurt) and that we will soon be able to hear Eliyahu Hanavi's answer to this dilemma of balancing the need for peace with the need to fight for ideals.
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