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L’ilui             nishmas





R. Mordechai Flint z’l


(12 Elul 5759), son of R. Avraham Tzvi Halevy z’l


Dedicated by “Meoros” friends R. Ya’akov Flint and his family Nahalim  


and R. Yigal Flint and his family, Kochav Ya’ir
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(5 Elul 5752), 
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Dedicated by his family
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R. Yechiel Meir Brand z’l


(7 Elul 5748),


 son of R. Yissachar Dov Hacohen z’l


Dedicated by his son, a “Meoros” friend
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From the Editor





30a Someone who wants to become a chassid


Studying Daf HaYomi Before Praying


The Amoraim quoted on our daf offer several pieces of advice for those who would like to reach the level of chassidus [piety], which is among the thirteen levels leading to man’s perfection (see introduction to Mesilas Yesharim). One of the ways to reach this level is “take care in matters related to berachos.” According to Rabbeinu Chananel, this means one should be careful to recite berachas properly, since it is forbidden to benefit from this world without a berachah. The Rashba takes a different approach, because everyone must be careful in reciting berachos properly, not just chassidim and those who have reached an elevated spiritual level (Chida in Devarim Achadim, Drush 17:2). He explains that the Gemara is referring to the mishnah in Maseches Berachos: “The early chassidim would tarry for an hour before praying in order to direct their hearts to Hashem.”


The Shulchan Aruch (O.C. 93:1) indeed rules that one should wait an hour before praying. The Magen Avraham, however, writes that this halacha applies only to Chassidim, who serve their Creator with great devotion. The basic halachic requirements is stated elsewhere in the Shulchan Aruch (O.C. 90:20)—to wait long enough to walk eight tefachim [about two-and-a-half feet] before praying.


Studying Daf HaYomi before praying: The Pri Megadim (Eshel Avraham 93:1) writes that his congregation would pray slowly until reaching Shemoneh Esrei, allowing an entire hour to pass. The Kaf HaChaim (ibid, S.K. 1) records a similar practice, but adds that this halacha can be fulfilled at Minchah and Ma’ariv as well, by studying in a fixed shiur beforehand in the beis haknesses where the tefilla will take place.


Why do we tarry an hour before praying? According to the Tosefos Yom Tov (Berachos, ibid.), the purpose of tarrying is not so that we concentrate properly on the words of the prayer, but in order to become aware that he is standing before the King of Kings, the Holy One Blessed Be He. As the Rambam (Hilchos Tefillah 4:16) writes, “He should remove all thoughts from his heart and imagine that he standing before Hashem’s Divine Presence.”


HaRav Chaim Soloveitchik zt’l of Brisk maintains that there is a fundamental difference between someone who had no kavanah [paying attention to the words] while praying and someone else who was wholly unaware that he was praying to Hashem. Someone who had kavanah during the first berachah of Shemoneh Esrei and then lost his concentration does not need to repeat the tefillah (O.C. 101:1). [See Remo (ibid.) on why we do not repeat Shemoneh Esrei today.] On the other hand, if at any point he was not even aware that he was standing before Hashem, it is as if he did not pray at all. His words of tefillah were totally insignificant and he failed to fulfill his obligation.


However, the Chazon Ish zt’l disagrees (see his notes to Rabbeinu Chaim Halevi). Anyone who begins to pray has some knowledge that he is praying to Hashem, and bedi’eved this vague cognizance is enough to fulfill his obligation.





32b �He has permission to run


Causing Damage on the Way to Kiddush Levanah


According to our daf, when “a person permitted to run” causes damage, he is exempt from paying. The Gemara is referring to someone who causes damage while running to prepare himself for the Shabbos Queen during bein hashemashos [a short time before Shabbos]. Since he was running to do a mitzvah, he is not obligated to compensate the damaged party. On the other hand, when someone runs on erev Shabbos but is not engaged in a mitzvah, he must pay for any damages (C.M. 378:8 citing the Ran in our sugya). According to the Rambam, if he is running to finish taking care of his own affairs in time for Shabbos, he is also exempt (Sma ibid). The Chavas Ya’ir  (§207) explains that the Torah holds a damager responsible for accidents that take place in the public domain or on another person’s property. If, however, an accident takes place in the damager’s own domain, he is exempt from compensation. Therefore, says the Gemara, since someone who runs in the public domain to do a mitzvah is “allowed to run,” it is as if he were running in his own domain.�


Why should we run to do a mitzvah? Based on the verse (Hosea 6:3), “Let us pursue knowledge of Hashem,” the Gemara  (Berachos 6b) infers that it is a mitzvah to run to the synagogue; the Shulchan Aruch rules accordingly (O.C. 90:12). The essence of this halacha is to demonstrate our strong desire to fulfill mitzvos (Tzlach, ibid.). According to Rabbeinu Yonah (on the Rif 3b) running also drives a person to fulfill mitzvos with greater fervor because external actions influence a person’s internal motivation (Messilas Yesharim, end of Chapter 7).


Driving to the synagogue: HaRav Eliezer Waldenberg shlita (Responsa Tzitz Eliezer XII §17) discusses whether the mitzvah of running to the beis knesses can even be fulfilled by someone who drives a car. According to those who hold that the obligation to run only applies within close proximity to the beis knesses, writes Rav Waldenberg, this mitzvah can also be fulfilled by parking at a slight distance and running from the car to the synagogue �.


If running to synagogue and to perform other mitzvos is a mitzvah in itself, is someone who causes damage while running to prayers exempt from payment, or does our sugya only apply to someone who runs on erev Shabbos? According to Ben Yehoyada (on our sugya), anyone who runs to perform a mitzvah is considered “permitted to run” and should be exempt from paying for any damages he may cause.


However, the Beis Yosef (C.M. 378), quoting the Mordechai, rules to the contrary. The Or Sameyach, HaRav Meir Simchah of Dvinsk (on our sugya) explains that on erev Shabbos, when everyone knows people are running to greet the Shabbos, walkers must be careful to avoid runners. However, Chazal did not absolve people of responsibility while running to perform mitzvos at all times since other people are not expecting to encounter someone running to perform a mitzvah and do not take extra precautions.


The Chavas Ya’ir (ibid) voices a similar opinion in a case where the shamash announced that the moon had emerged from the clouds and one of the congregants ran to the synagogue to recite Kiddush Levanah. On his way he “crashed into a shop display, spilling a jug of oil and knocking down several glass vessels, breaking them to pieces. Levi demanded he pay for the damages, but Reuven argued that he was allowed to run since he was rushing to perform a great mitzvah.” The Chavas Ya’ir required him to pay, introducing a new line of reasoning to explain his ruling: Chazal’s exemption applies only during bein hashemashos of erev Shabbos when time is very limited, and he must rush. However, this exemption would not apply to someone who is running to perform the mitzvah of Kiddush Levanah (or tefillah) with the tzibur, since in this case the mitzvah can be fulfilled without a minyan. Although, “A multitude of people is a king’s glory” (Mishlei 14:28), this is insufficient to exempt him from paying for damages�.





32b Bo’i kallah, boi kallah


Welcoming the Shabbos Bride


The Gemara relates that the Amoraim would usher in the Shabbos Queen with great honor. R. Yanai would stand wrapped in his talis and call, “Bo’i kallah, bo’i kallah” [Come, O bride! Come, O bride�!]. The Rambam (Hilchos Shabbos 30:2) also writes that the early Chachamim “would gather their talmidim on erev Shabbos, wrap themselves [in talisos] and say: `Come, let us go out to greet the Shabbos King.’�” Furthermore the Shulchan Aruch (O.C. 262:3, citing the Mordechai) rules that one should wear nice clothing to welcome the Shabbos, and should be joyful in its coming as if setting out to greet a king or a chassan and kallah.


Today, the custom in all Jewish communities is to recite “Lecha dodi,” which was composed by the sixteenth century kabbalist, HaRav Shlomo HaLevi Alkabetz zt’l, and concludes with the words, “Bo’i kallah, bo’i kallah.” When saying “Bo’i kallah” the congregants turn in the direction of the setting sun. This custom is derived from the Ari z’l (Sha’ar HaKavanos 64c), who writes, “You should turn your face toward the west where the sun sets. Then close your eyes in awe and fear as if you are standing before the king…then say three times bo’i kallah, bo’i kallah, bo’i kallah, Shabbos malkesah.”


The Kaf HaChaim (267:12) also cites the Ari z’l, writing that when saying “Bo’i Kallah” we receive an additional nefesh, when responding to “Barachu” at the beginning of Ma’ariv we receive an additional ruach and when we say “Ufros aleinu” during the tefillah we receive an additional neshamah�.


Why do some people stand during Kiddush? The Shlah HaKadosh (cited in Aruch HaShulchan 271:24) explains that those who stand during Kiddush on Shabbos evening do so because the Amoraim call the Shabbos Queen a “kallah.” Just like the berachos for a chassan and a kallah are recited while standing as a show of honor, one should also stand to honor the Shabbos. [According to the Remo (O.C. 271:10) one should sit during Kiddush.]


Yom Tov is not referred to as a kallah:  HaRav Moshe Feinstein zt’l (Igros Moshe, O.C. V §16) writes that since Yom Tov is not called a kallah like Shabbos, those who stand during Kiddush on Shabbos do not need to stand on Yom Tov when reciting Kiddush. However, the Kaf HaChaim (ibid.), citing the Ari z”l, says that one should stand during Kiddush on Yom Tov as well. The Ketzos HaShulchan (79:14) writes that this custom �is based on kabbala.





34a A later creditor who collected first


Who Collects First From a Bankrupt Debtor?


HaRav Nissim Chaim Moshe Mizrachi zt’l (d. 5509/1749 CE) the Rishon LeTziyon [Separdic Chief Rabbi] of Yerushalayim, and his brother, HaRav Yisrael Meir, were widely known as “the great luminaries.” HaRav Nissim was asked to rule in a case where a wealthy merchant had gone bankrupt and his creditors were demanding that outstanding loans be paid.


According to our daf, when someone owes money to several creditors but lacks the resources to repay all of the debts, the earlier creditors take preference over the later ones. In this case, however, one of the later creditors claimed that he should collect first, arguing that among the merchant’s assets were goods for which he had not yet received payment. It would be unfair, the creditor maintained, for other lenders to collect goods that he had provided.


The Bach and other poskim disagreed over this question. According to the Bach (Tur, C.M. 96:23), the creditor was indeed justified in his claim. The merchandise is subjugated to the supplier until payment is received, and he has priority over other creditors. On the other hand, the Chida (Responsa Chaim Sha’al I §74) cites many poskim who disagree with the Bach, claiming that after the merchandise is sold, the sum owed is listed just like any other debt. The seller has no remaining tie to his former merchandise and has the same status as the other creditors.


Another halacha brought in our sugya states that if one of the creditors went ahead and collected his debt out of turn, it is confiscated from him and divided according to din Torah. The Shulchan Aruch (C.M. 104:1) rules that this halacha applies only to land, but if he collected moveable goods they are not confiscated from him because moveable goods are only subjugated as long as they are in the debtor’s possession.


Egyptian governor forcibly collected debts: A Jew from Baghdad wanted to rely on this halacha when he and his associates loaned large sums of money to an Egyptian Jew who failed to repay the debt on time. Afraid of losing his money, the creditor sent an emissary to the Egyptian Governor, who then forcibly collected his loan from the borrower. When the other creditors heard about the intervention on the part of the Egyptian Governor, they said that the Baghdad Jew had not acted in accordance with halacha. They claimed that the money collected should have been divided among all of the creditors. The Baghdad Jew countered that once he had already taken possession of the money, the halacha states that it cannot be taken away from him. In this case the Tzedakah U’Mishpat (C.M. §8) upheld the other creditors’ claim, since the Baghdadi lender had violated halacha by asking the Egyptian Governor to intervene. The governor’s actions were based on arka’os [rulings issued by non-Jewish courts] rather than din Torah. Consequently his means of obtaining the money was not recognized as a legitimate acquisition, and therefore the money should be divided among all of the creditors.





34b The increase in the carcass’ value


Damaging Rare Coins


Our daf teaches that the mazik [damager] is not obligated to give the nizak [damaged party] a new article. He is only required to pay for monetary loss, i.e. the difference between the article’s present value and its value before the damage took place. This amount is calculated according to its market value at the time the damage occurs, and not the value at the time the claim was made. However, the halacha is different in a case where one person’s ox kills another person’s ox, and the carcass subsequently increases in value, such as when the price of the (non-kosher) meat increases. The mazik and nizak then split the profit. For instance, if the ox was worth $1,000 while it was alive and the dead animal is worth only $200, the mazik pays $800. But if before payment its value increased to $300—the mazik’s obligation decreases by $50, i.e. half the increase in the value of the meat. The Sma (403:3) explains that the Torah pities a man whose ox causes damage (while he himself did nothing), and grants him a share of the appreciation in value.


This halacha only applies when the value of the damaged article itself increases. If the owner of the article also profited as an indirect result of the damage, this profit is not taken into account when the damage is estimated, as illustrated by the following incident.


Two rare silver coins: About fifty years ago a coin collector in Yerushalayim had two rare pounds sterling in his collection. Each coin was worth £200—two hundred times its face value. One day someone took one of the coins and ground it into powder. Naturally the coin collector demanded compensation for his loss. The mazik, however, claimed that the moment he destroyed the coin, the value of the other coin—now even more rare—increased. He maintained that he owed the numismatist nothing since before the incident he would have received £400 liras for both of his coins, and now the remaining coin alone was worth £400 liras.


According to our sugya, writes the Or LeTzion (I, C.M. §11), the mazik only receives part of the increase in the value of the carcass when his ox gored the other ox, but not when direct damage was caused by a person. Furthermore, even when an ox causes damage, the mazik only receives a share of the increase in value if the price of the carcass itself appreciated. But if the gains were derived indirectly as a result of the damage, the mazik is not entitled to a share. Therefore, ruled the Or LeTzion, since in the case of the destroyed coin the increased value of the remaining coin was through an indirect gain, the mazik must pay the value of the coin that he destroyed.





36b We are the hand of the poor


Can a Vow to Give Tzedakah be Annulled?


According to Torah law, a debt that remains outstanding at the end of the Shmitta year is null and void and the creditor cannot demand repayment. Even if the borrower wants to repay his loan, the lender is commanded to say, “I hereby waive the loan�.” However, the Shulchan Aruch (C.M. 67:28) rules that Shmitta does not affect money owed to a tzedakah fund. The source for this halacha comes from our daf, which says that beis din is considered the representative of orphans and the poor (see Rashba). Since the loan is owed to the beis din, the halachos of Shmitta do not apply—much like a pruzbol, which transfers the right to claim the debt to the beis din. The borrower must then pay the debt after Shmitta.


A debtor who sought to avoid his creditor lost his case due to this halacha. The debtor admitted that he owed the creditor money, but was unwilling to deal with him. To solve the problem an arrangement was made to transfer the money to the beis din, which would then hand it over to the creditor. Meanwhile the Shmitta year passed and the debtor, who had not yet paid the loan, claimed that it had been nullified by Shmitta. However, the beis din decided that since it was acting as the creditor’s agent, the debt was still due (Piskei Din, Yerushalayim, Dinei Mamonos U’Birurei Yahadus III, Psak Din, p. 19�).


According to the Rashba (Responsa I §656), when someone makes a neder to donate money to a tzedakah fund he can later nullify his vow through a chacham. However, if he transfers the money to a third party, he can no longer nullify his neder, although the money has not yet been passed on to the gabbaim [see Aruch Hashulchan, Y.D. 258:22].


The Noda B’Yehuda (Mahadura Tannina, Y.D. §154, s.v. ad kan) provides an insightful explanation for the reasoning behind the Rashba’s ruling: When someone approaches a chacham and asks him to void a neder, he must declare that had he known the consequences he would have never made the vow. Although the person trying to nullify the vow might actually be lying, since people are trusted regarding issurim, the chacham must accept his word and annul the neder.


In our case, however, if the chacham accepts his declaration, he would be depriving the poor of money that would otherwise reach them. Therefore he is not allowed to believe the donor, and the money must remain with the third party. The neder remains intact and the donor must instruct the third party to give the money to tzedakah. 





The Exhausted Soldier


“We can learn a lesson from everything that happens to us and to others, particularly if it pertains to a gadol hador,” said HaRav Shmuel Tzvi Kovalsky zt’l during a stirring shmuess he gave a few years before he passed away. He then recalled the following anecdote from his youth.


Sitting on the balcony of his apartment with an open Gemara, the gadol hador hinted to someone standing nearby to bring a glass of water. He took the water, drank it down and leaned back for a bit of rest. I had a feeling something was amiss, but at first I couldn’t put my finger on it. Then suddenly it dawned on me: The tzaddik drank the water without reciting a berachah! “I was shocked,” said HaRav Kovalsky, “How could a gadol hador forget to recite a berachah? Little children even learn to say shehakol.”


I stood off to the side for several moments, contemplating this enigma. Then I interrogated members of the household to find out whether he had previously drunk some water or something else that requires a shehakol. They answered in the negative, and told me that he had been engrossed in study for several hours, during which he did not eat or drink a thing. 


One day several years later I had the privilege of escorting the tzaddik on his daily constitutional. We strolled together in silence. Suddenly he stopped short. “Shmuel Tzvi,” he said, turning toward me. “Do you remember once seeing me drink a glass of water without saying a shehakol? You must have been quite surprised. I imagine you might like to hear an explanation. You see, that entire day I had been deeply absorbed in a difficult passage of Gemara. I put my whole heart and soul into it. When I asked for a glass of water I was utterly exhausted. The intense study had depleted me to the point of collapse. I thought the effort needed to make a berachah might endanger my life!”


Perhaps in this vein it would be appropriate to present the following story once told by a well-known rosh yeshiva:


 “Many years ago, due to various circumstances, I had to spend a few weeks in the US. At the time the country was embroiled in the Vietnam War, which claimed thousands of victims. One day I went to a soldiers’ convalescent home to visit a wounded Jewish boy after his relatives in Eretz Yisrael asked me to see how he was faring. We spoke for a while, and during the course of our conversation I stepped out onto the balcony of his room to catch some fresh air.


Standing there on the sixth-floor balcony, overlooking the large hospital complex adjacent to the convalescent home, I happened to notice a bizarre sight. Among the stream of doctors, nurses, and patients was a young man walking back and forth in a hospital gown. At first I thought he was one of the lightly wounded soldiers kept in the hospital for a few days of observation. But after watching him for several minutes I noticed that he was not using crutches or a cane, his head was not bandaged, his arm was not in a cast and he wasn’t dragging an IV stand everywhere he went. 


Just as I was leaving, I saw him downstairs. While carrying on an animated telephone conversation, he dashed across the lobby to retrieve a pen and returned without appearing short of breath. In a word, he seemed to be the picture of good health. I couldn’t figure out what he was doing in the hospital.


A few days later I came back to visit the Jewish soldier again and he asked me to wheel him to the hospital gardens. On a wooden bench in a corner of the garden, the mystery patient sat staring at us. With genuine concern he asked the soldier I was visiting how he was feeling. After a brief conversation I asked what he was doing in the hospital. “You look as healthy as can be,” I remarked.


He let out a deep sigh. “Rabbi, I am an exhausted soldier.” He seemed to be perfectly rational, but you can never tell. I thought it might be best to end the conversation at that point and take my leave, but then the soldier proceeded to explain himself. “I came here straight from the front. Every day my platoon grew smaller and smaller. One by one our soldiers were killed, wounded or reported missing. Although we suffered numerous casualties and received no reinforcements, we were not relieved of our mission. The burden placed on each of the remaining soldiers increased tremendously. Eventually each of us had to stand duty for twenty hours at a stretch, and during our four hours off duty, we would sleep with boots on and guns loaded. This impossible schedule went on for days.


 “One day, when my turn came to lean up against a rock to get some rest, I immediately sank into a deep sleep. After four hours a soldier came to wake me up, but I didn’t stir. He shook me and shouted, and even poured water on my head, but nothing helped. Meanwhile the fighting raged on and a heavy barrage of shelling rained down all around. My commanding officer decided to radio for a helicopter to evacuate me to a hospital. The doctors found that all of my bodily systems had failed. They simply couldn’t withstand the stress. I slept for several days. I soon recovered and have been functioning normally since then, but I am still under observation and the doctors want to perform some more tests.”


That was the last I heard of that soldier, recounted the Rosh Yeshiva, but his tale taught me a salient lesson I would like to share. On several occasions I have read R. Moshe Chaim Luzatto’s description of a level of Torah study that can be compared to a soldier in battle. Only after meeting that “exhausted soldier” did I really understand what this means. 


Have we ever exerted ourselves to this kind of extreme in our own Torah study? Our reserves of energy are far beyond what we may imagine. Torah learning is a fight for life, not unlike a battlefront! Only Torah learning can help us overcome the current situation we are facing. By internalizing this message we can tap our full potential, even at the end of a long, hard day of work. 


Those who study the Daf HaYomi, overcoming their fatigue and exerting themselves for months or years on end, studying one daf after another, one chapter after another, one Gemara after another, bring tremendous zechus that will surely help us overcome the distressing state of affairs the Jewish Nation is currently facing. May it be His will that through the zechus of studying Torah we see the coming of the Mashiach speedily in our days.


With the Blessings


of the Torah,The Editor
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30a He who wants to be a chassid


Shemoneh Esrei Teaches Mussar


When praying before the Creator, writes R. Yonasan Eibeshitz, a Jew can come to understand the kind of life he should lead (Ya’aros Dvash, Drush 3). 


The Ben Yehoyada (in our sugya), writes that these remarks by R. Yonasan Eibeshitz can be used to elucidate the Gemara’s advice to one who aspires to be a chassid [pious Jew]: to fulfill “matters of berachos.” While praying Shemoneh Esrei we should accept upon ourselves the task of fulfilling the very same things we are asking of Hashem.


Magen Avraham [Shield of Avraham]: From the first berachah, in which we exalt Hashem for His kindness toward us and for remembering the kind deeds of our Patriarchs, we must learn to do acts of loving-kindness to others and follow the way of our forefathers.


Mechayeh Meisim [Who resuscitates the dead]: The words of the second berachah “rofeih cholim u’matir asurim” [heals the sick, releases the confined] also contain guidelines for proper conduct, for we, too, are commanded to heal the sick and release the confined.


Atah Kadosh [You are holy]: From this berachah, in which we praise Hashem’s holiness, we aspire to strengthen ourselves in holiness and sanctity.


Atah Chonein [You graciously endow man with wisdom]: From this berachah, in which we implore Hashem to bestow wisdom and insight, we realize the importance of making efforts to help gain Torah knowledge and wisdom.


Hashiveinu Avinu [Bring us back, our Father]: In this berachah, we say, “Return us, our Father, to Your Torah, and bring us near, our King, to Your service,” for we are commanded to bring wayward Jews closer to our Father in Heaven.


Slach Lanu [Forgive us]: Just as we ask HaKadosh Baruch Hu to forgive us for our sins, so too, we must forgive those who taunt and antagonize us.


Re’eih Na Be’anyeinu [Behold our affliction]: We must also help deliver others from their persecutors who afflict them.


Refa’einu [Heal us]: In this berachah we entreat Hashem to heal the sick; similarly it is incumbent upon us to visit the sick and seek ways to cure them.


Bareich Aleinu [Bless on our behalf]: Just as we ask Hashem to shower us with blessings, we also should shower our money upon the needy.


Teka Beshofar [Sound the shofar]: This prayer inspires us to elevate ourselves until we have removed any obstacles on our part that could delay the arrival of Mashiach Tzidkeinu.


HaShivah Shofteinu [Restore our judges]: We must heed the word of our spiritual guides and the dayanim, since we ask for the restoration of our true judges from our illustrious past. 


Velamalshinim Al Tehi Tikvah [And for slanderers let there be no hope]: During this tefillah we must remember and remind others to take care not to hear or speak lashon hara.


Al HaTzaddikim [On the righteous]: This tefillah refers to the righteous and the devout and enjoins all Jews to follow their ways. Thus surely we must honor the tzaddikim and become closer to them.


VeLiYerushalayim Ircha BeRachamim Tashuv [And to Yerushalayim, Your city, may You return in compassion]: This is a prayer for the building of Eretz Yisrael, may it be built speedily in our days. We must assist those who live there and even make efforts to live there.


Es Tsemach [The offspring of Your servant David may You speedily cause to flourish]: A person should await the coming of the Mashiach, expecting him all the time.


Shema Koleinu [Hear our voice]: Just as we ask Hashem to listen to our prayers, so we must keep in mind that when another Jew asks us for something and we can help him, we should not, chalilah, send him away empty-handed.


Retsei [Be favorable]: We entreat Hashem to accept our service and ask to behold the Temple service and His return to Zion. We are reminded to be servants of Hashem and to guard the purity of our eyes for the imminent revelation of His Shechina.


Modim Anachu Lach [We gratefully thank You]: We must always keep in mind that all good things do not happen on their own; everything comes from Hashem.


Sim Shalom [Establish peace]: We beg Hashem to establish peace for us and for all of His nation Yisrael, and surely we ourselves should seek to make peace and pursue it.


May the sweet words from the “flowing honey” (Ya’aros Dvash) of R. Yonason Eibeshitz be an inspiration to us all.
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