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L’ilui             nishmas





R. Avraham Baruch Pixler z’l


Author of Birkas Av (4 Tishrei 5758),
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R. Avraham Tzvi Yisrael z’l
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 son of Mordechai Shlomo


Dedicated by Eliezer Pixler


 and family
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Dedicated by Meoros friend,


R. Shlomo Hauser


and family, Tel Aviv
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51a From an ox belly to the ground


Using an Ox to Measure a Lulav


There is a long-standing dispute over various halachic measurements of length or distance. Units of measurement such as the amah, the tefach, or the etzba are used frequently and must be defined. For example, a lulav must be at least four tefachim long (O.C. 650:1), a shofar must be at least four etzba’os (O.C. 586:9), etc. 


An amah is equal to six tefachim and a tefach is equal to four agudalim (Eruvin 3b), which the Gemara refers to as etzba’os (Haga’os Ashri, Eruvin 1:23, note 3).


How big is the average agudal? In order to determine the length of an amah and a tefach, first we must clarify the exact measurement of the agudal [literally: thumb]. Although reason dictates that the average agudal should be used, identifying an average thumb is also subject to controversy.


A glance at the two ways to measure an agudal cited by the Rambam (Hilchos Sefer Torah 9:9) highlights the difficulty involved in determining the standard measurement: 1) The width of the agudal is equal to the width of seven medium-sized barley grains pressed together. 2) The width of the agudal is also equal to the length of two medium-sized barley grains. When these two methods were tried in recent times, the results differed. Apparently the size of barley has changed and its length-to-width proportion is no longer the same as it was during the Rambam’s lifetime. According to one method, the average agudal is 2.4 cm long, while the other method produced a 2-cm agudal.


It is not our intention to present all of the explanations and calculations that apply to this question, but we should at least mention the two leading opinions in the practical application of this halacha.


HaRav Chaim Na’eh (Shiurei Torah) maintains that an agudal is 2 cm, and therefore a tefach would be 8 cm. An amah, which is made up of six tefachim, would be 48 cm.  


Meanwhile the Chazon Ish (cited in Shiurin Shel Torah 3:2) rules that an agudal should come out to 2.4 cm. Thus a tefach would be 9.6 cm. and an amah would be 57.6 cm.   


What does our daf have to do with this dispute over measurements? The Steipler zt’l (Shiurin Shel Torah 8:4) claims our daf offers proof that the Chazon Ish method is correct. Our sugya indicates that an ox’s belly is 4 tefachim from the ground, and according to HaRav Chaim Na’eh, this would be 32 cm. The Steipler writes that while in the Holy Land he never had an opportunity to measure the distance between an ox’s belly and the ground, but as he recalls, it is certainly much more than 32 cm.


�54a Breaking utensils is their “death”


Living Goblets and Dead Goblets


By stating “breaking utensils is their ‘death,’” our daf implies that a whole utensil is “alive.” The concept of a “live utensil” has halachic implications when saying kiddush and birkas hamazon on a cup of wine.


The Gemara (Berachos 51a) enumerates ten conditions needed to recite a berachah on a kos shel mitzvah [a glass of wine used when performing certain mitzvos]. One of these conditions is that it be “alive.”


Live wine: Some Rishonim (Rashi, ibid, s.v. chai, Tosefos, ibid, 50b, s.v. modim chachamim) explain that the Gemara means wine should not be diluted before pouring it into the goblet. Instead the “live” wine should be poured into the goblet before the water is added. However, other Rishonim (Rabbeinu Tam, Pesachim 108b Tosefos s.v. Sh’sa’an) explain that the Gemara means the wine should only be slightly diluted. And more water should be added when reciting the second berachah of Birkas MaMazon, which is comprised of thanks for the Land of Israel. The Rif (Berachos 38a) rules that the first berachah of Birkas HaMazon should be recited on un-diluted wine (O.C. 183:2; see also Mishnah Berurah, ibid, S.K. 6). Waiting to add water to the wine is a means of praising the Holy Land, demonstrating that its wine is of such high quality that it cannot be drunk without mixing it with water.


However, Chachmei Narvona (cited in Tosefos Eruvin 29b, s.v. k’dei; Pesachim, ibid; Bava Basra 97b s.v. sheyiten; and in Berachos 50b s.v. modim) prove from our daf that since “breaking utensils is their death,” the concept of life and death can also apply to utensils themselves. Therefore they disagree with the above opinions and explain that the glass itself must be a “live glass,” i.e., a whole glass. The halacha also follows this opinion, therefore kiddush should be made on a whole glass if possible (Mishnah Berurah 183:10).


Kiddush on a goblet with a broken base: The Magen Avraham (O.C. 183:5), citing the Maharil, rules that since one should recite a berachah on a “live glass,” even if only the base of a goblet is broken but the receptacle for the wine is entirely intact, it should not be used lechatchilah.


Kiddush using disposable cups: Contemporary poskim disagree over the use of disposable cups for kiddush. HaRav Moshe Feinstein zt’l (Responsa Igros Moshe, O.C. III §39) concludes from the Magen Avraham that a kos shel berachah must be becoming and important. Consequently a disposable cup should definitely not be used [note that he is more lenient under certain circumstances].


HaRav Eliezer Waldenberg shlita (Tzitz Eliezer XII §23), after citing HaRav Moshe Feinstein, points out that the Maharil’s prohibition against reciting kiddush on a glass with a damaged base is not because it is unbecoming, but rather because it is no longer in its original condition. Since Chazal stipulated the berachah only be said on a whole glass, lechatchilah one should not recite a berachah on a glass with a broken base. Although it is not a “broken glass,” it is clearly not a “whole glass” either.


On the other hand, a disposable cup is whole. The fact that people generally dispose of it after one use is not an indication that it has no importance, but rather that it has almost no value. Nevertheless, if such a cup has already been used, it should not be used for kiddush [See also Tzitz Eliezer, ibid and Responsa Shraga HaMei’ir §55, who discuss the viability of using a disposable cup for netilas yada’im].





54b A person is not compared to an animal


Is Helping to Load the Trunk a Mitzvah?


The Torah teaches, “You shall not watch your brother’s donkey or his ox fallen down by the wayside and hide yourself from them; you shall surely help him to load” (Devarim 22:4). Does someone helping another person load cargo into the trunk of a car fulfill the mitzvah of te’ina [loading] or does the mitzvah only apply to animals? 


Loading onto a person’s back: In addressing the mitzvah of loading and unloading many commentators cite the Rashba (Responsa I §252), who says that the mitzvah does not apply exclusively in cases where a load is placed on an animal’s back. Lifting a load onto the back of another person is also a means of performing the mitzvah.


However, Rabbeinu Peretz (cited in Shitah Mekubetzes) and the Radbaz (Responsa II §728) disagree. They maintain that someone who helps another person place a load onto his back is not performing the mitzvah because the verse mentions specific types of animals—“donkey or ox.” Our daf explains that when the Torah refers to a specific type of animal in a mitzvah that applies to all animals, it is an indication that the mitzvah applies to animals but not to people. The mitzvah of “You shall not muzzle an ox when it threshes” (Devarim 25:4) applies to all animals, but not to humans.


Based on this rule, how could the Rashba hold that the mitzvah also applies when placing a load on someone else’s back? HaRav Yechezkel Avramsky zt’l (Chazon Yechezkel, Tosefta Bava Metzia 2:12) explains that this mitzvah is really intended to assist the owner of the donkey to lift the load, but not to help the donkey that has to carry it. Therefore the Rashba’s rule does not contradict our daf, for the mitzvah is actually for the sake of people, not animals.


The Chazon Yechezkel cites a fabulous proof from our Mishnah, which enumerates the mitzvos that apply to animals, and mentions unloading—but not loading. This makes perfect sense according to Chazon Yechezkel for only unloading is for the sake of the animal. The Radvaz (ibid.), however, says the mitzvah of loading is intended to avoid cruelty to animals.


Whether helping someone else load his trunk is included in the mitzvah of te’ina depends on this machlokes Rishonim. If the mitzvah only applies to animals, by lending a hand one would certainly be fulfilling the mitzvah of loving his fellow Jew and the mitzvah of chesed, but the mitzvah of loading would not apply. However, according to the Rashba, who holds that the essential mitzvah of loading is to help a person manage his burden, it makes no difference whether one helps place the load on a donkey’s back, a person’s back or in a car. 





55a A goose and a wild goose are kilaiyim 


Who Permitted Eating Turkeys?


Whenever an unknown type of bird was discovered or brought from another continent, the question always arose whether the bird was kosher or tamei. Over the years our daf has become an important source used to clarify the halacha regarding unfamiliar fowl.


The halacha regarding a wild goose: The first bird to appear in the writings of the early poskim is the wild goose mentioned in our sugya regarding the halachos of kilaiyim. The Gemara discusses why according to Shmuel the wild goose and the domestic goose are considered two different species.


The Tzemach Tzedek (§29) tried to use our daf to prove that the wild goose is kosher. If it were not kosher, he asked, why did the Gemara search for various differences between wild and domestic geese? Wouldn’t the best proof be that since the wild goose is tamei and the domestic goose is tahor they are obviously two different species? Since the Gemara does not present this proof, apparently both are tahor. [See Responsa Chasam Sofer, Y.D. II §74, who refutes his proof.]


The signs of a kosher bird:  In principle, there are three indications that determine whether or not a bird is from a kosher species. The Shulchan Aruch (Y.D. 82:2) rules, “There are three signs of taharah: an extra finger, a crop and a gizzard that can be peeled by hand.” Nonetheless, the custom is not to rely on these signs of taharah unless there is a tradition handed down from our forefathers, indicating that they used to eat a particular species (Remo, Y.D. 82:3). 


The source for this custom: Rashi (Chulin 62b s.v. chazyuha) writes that during Talmudic times, Jews ate a certain kind of bird, relying on the signs of taharah. When they suddenly noticed that it claws its food like tamei birds, it became clear to them that they had checked the signs of taharah incorrectly. Ever since then the accepted custom has been to eat only birds for which there is a tradition.


From that point onward, whenever chachamim needed to decide whether a particular species was kosher, it was not sufficient to check for signs of taharah. They also needed to determine whether it was traditionally eaten by our forefathers. If not, it was ruled a forbidden species.


One tradition is not like the next: About a hundred years ago, when a new species of goose from deep in the Russian interior was brought to Warsaw, the Avnei Nezer (Responsa Y.D. §75) ruled that it should not be eaten. Although Jews who lived near the bird’s natural habitat had been eating it, a tradition is only considered reliable if it evolved in a place where talmidei chachamim lived.


Is there a tradition to eat turkeys? The turkey was imported to Europe from North America before the first Jewish communities were established there. The poskim point out that it is not clear how the custom of eating turkey spread, but since this is the reality, they discuss whether the custom should continue. The Netziv (Responsa Meishiv Davar II §22) writes that although our custom is not to eat birds that have no tradition of being eaten, this custom applies only to newly discovered species. Now that Jews eat turkey, we need not stop eating it for lack of an earlier tradition. 





55a The goose and wild goose are kilaiyim 


The Canary Island Lulav


As Sukkos approaches the question over the Canary lulav will inevitably be raised. This lulav was imported to Eretz Yisrael about a hundred and twenty years ago from the Canary Islands, which are located off the coast of Northwest Africa. Because of the tree’s unique beauty, many seeds were planted in the Sharon area and in Yerushalayim. Ever since their arrival in Eretz Yisrael there has been an ongoing dispute over whether they can be used for the mitzvah of arba’as haminim. A debate also raged among agronomists over whether it is the same species as the regular palm tree.


The sefer Arba’as HaMinim presents the various sides to the debate in detail. Some claimed that just as different types of apples have different tastes yet they are all apples, so too the Canary palm is like the regular palm despite its difference in shape, and dissimilarities in its trunk and leaves. On the other hand, others claimed that the Canary and regular palm are not the same species at all.


HaRav Moshe Feinstein zt’l was asked to address this controversy (Responsa Igros Moshe, O.C. IV §23). He ruled decisively that the Canary lulav is not kosher, and a beracha should not be recited on it under any circumstances. In his ruling he relies on our daf, where we learn that an external difference in the body of the wild goose, such as a long neck, is not enough to render it a different species than the domestic goose. Perhaps this distinction was the result of different habitats, but both types of goose could still be considered one species. Only the physiological distinction—namely that the domesticated goose lays a number of eggs at once, while the wild goose does not even form the second egg until the first one has been laid—indicates that they are in fact two species.


By tracing the Canary lulav’s history in Eretz Yisroel, writes HaRav Moshe Feinstein, we see that even after a number of experiments agronomists were unable to alter the bitter taste of the Canary palm’s fruit, which cannot compare with the sweet dates from the regular palm tree. Neither can its bitterness be attributed to the change in climate since the trees do not produce sweet fruit in their original habitat either. Therefore, the Canary palm and our native palm are two different spe 








From the Editor





A Birthday Present for HaRav Meir Shapira zt’l


“I have given you two precious diamonds,” said HaRav Meir Shapira zt’l, “Daf HaYomi and Yeshivas Chachmei Lublin. Watch over them like the apple of your eye.” Thousands of Jews from all over Europe were gathered to mark the opening of the yeshiva’s new building, and he took advantage of the occasion to make an appeal for Daf HaYomi.


R. Meir Shapira zt’l has a unique zechus. Many ideas, even good and worthy ones, die off and are soon forgotten, but he dedicated himself to the Daf HaYomi concept, developing and nurturing it with all of his insight and ability. R. Meir knew that Jews would always need a daf, a blatt Gemara, to vitalize their souls every day, and he remained committed to this grand vision.


In preparation for last week’s National Gathering of Meoros HaDaf HaYomi Communities, HaRav Chaim David Kovalsky shlita, Rav and head of the Daf HaYomi Teachers’ Beis Medrash, together with HaRav Shmuel Eliezer Stern shlita, of the Meoros HaDaf HaYomi Rabbinical Committee, went to the home of HaRav Shmuel HaLevi Wosner shlita, the Rav of the Zichron Meir neighborhood and the Rosh Yeshiva of Yeshivas Chachmei Lublin, both in Bnei Brak, to ask for his blessing.


 “As a rule,” said HaRav Wosner, “Rav Meir Shapira’s every thought and impulse was dedicated to a single goal: to increase and fortify Torah study.


 “If you listen carefully to the following story,” he said, “you will gain a better understanding of who my teacher, HaGaon Rav Meir Shapira zt’l, really was.”


 “My rav and mentor at Yeshivas Chachmei Lublin was born on 7 Adar 5647 (1887). We talmidim were like his own children. He had a big heart filled with goodness. His love for us was unlimited, and our admiration for him was beyond words. If one of us had the honor to serve him or speak with him privately, that day was like a Yom Tov.


 “One winter day a bochur came up with a good idea. With reverent awe he approached HaRav Shapira and asked him what kind of gift he would like to receive from the yeshiva students for his birthday.


 “R. Meir replied immediately. `The whole Shas. I want the whole Shas! On the 7th of Adar, I want all of you to finish the entire Shas. If each of our two hundred and fifty students is willing to study a few dapim, together we can finish the entire Shas.’


 “On that day a great din emanated from the beis medrash. Everyone stayed from morning till night. R. Meir sat in the mizrach poring over his Gemara. Whenever he looked up, his eyes shone with happiness and his heart overflowed with joy at the sight of his talmidim studying so intently. At nightfall, as the talmidim finished learning their quotas, the simchah that burst out defied description.”


HaRav Wosner shlita recalls that at the time there was an extraordinary ilu’i [genius] named Yosef Baum studying at the yeshiva. He had decided to finish all of Bava Basra, 176 dapim, in a single day, in honor of the Rav’s birthday. Yosef Baum sat glued to his bench, studying without interruption. He didn’t take his eyes off the Gemara. As darkness began to fall, those sitting near him noticed that Yosef was suddenly missing. Following a brief search they found him in his room with a Gemara, studying with incredible concentration. He turned to his friends and asked them to leave him alone for a while. “I have another ten dapim left,” he said.


If this is what the talmidim were like, we can gain a bit of insight into HaRav Shapira’s own spirit and character, which had the power to motivate 250 talmidim to rise to the occasion.


When he had finished speaking, HaRav Wosner blessed all those who take part in the Meoros Daf HaYomi enterprise. “I am sure that my rav and mentor, HaRav Meir Shapira zt’l, and the gedolim of his generation, are now in the World of Truth, serving as advocates for Meoros HaDaf HaYomi, which has merited such tremendous harbatzas Torah.”


The rabbanim from Meoros also visited the home of the Gerrer Rebbe shlita. The Rebbe gave them a warm blessing for success in their undertakings and was visibly excited about Meoros’ many activities.


Later they visited the home of HaRav Ahron Leib Steinmann shlita, who blessed them warmly and was noticeably moved when he spoke of the great revolution taking place in many communities that have joined the “union of Meoros Daf HaYomi communities.”


*     *      *


The evening was planned down to the last detail. Renowned talmidei chachamim and speakers, dozens of rabbanim from the Meoros Beis Medrash, and leading public figures were on hand to express their appreciation for the project. Certainly HaRav Meir Shapira zt’l would have been overjoyed to take part in the event. Representatives of some forty communities from every corner of Eretz Yisrael—Ashkelon, Givatayim, Herzliyah, Tel Aviv, Ramat Gan, Ra’anana, Shoham, Bnei Brak, Kadima, Givat Shmuel, Ashdod, Netanya, Rishon Letzion, Petach Tikvah—were in attendance, all sitting together to celebrate the siyum of Seder Nashim and the beginning of Seder Nezikin.


To mark the completion of Maseches Berachos during the first Daf HaYomi cycle, R. Meir Shapira wrote a letter that he distributed throughout the Jewish World. The following is an excerpt from that letter, dated 4 Kislev, 5684 (1923):


We must make every effort possible to strengthen ourselves in order to spread Torah study in every city or town and in every Jewish settlement around the world. The study of the Daf HaYomi should be considered a sacred obligation for every ben Torah.


Strengthen yourselves, dear brothers, and increase the honor given to our Torah. Everyone should encourage one another to study HaDaf HaYomi both privately and publicly. May Hashem grant us the privilege of finishing the Shas in Yerushalayim, with all hearts full of the knowledge of Hashem.


Raise high the banner of Torah! Hashem will be with you, valiant warrior!


With yearning for the holy Torah,


Rav Meir Shapira


*      *      *


Two years of feverish activity, effort and considerable investment have yielded fruit: more than one thousand new learners have joined the Meoros Communities. “With Hashem’s help,” says HaRav Kovalsky shlita, “during the coming year we aspire to reach a goal of 2,700 Jews studying in the various Meoros Communities, and then we, too, will be able to complete as many dapim as are in the Shas every day.”


When asked about the spread of Daf HaYomi programs in his area, the gabbai of a large beis knesses in Tel Aviv was surprised by the question. “Starting to take shape? R. Meir Shapira’s idea is not just starting to take shape. It breathes, it is alive, and it is running from place to place. This revolution is unstoppable. In every city, town and moshav the news is spreading: Jews are learning Torah.”








With the Blessings


of the Torah,


The Editor
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55a It is a good omen if someone sees a tes in a dream


What is a Good Number?


Our daf says that seeing the letter tes in one’s dream is an auspicious sign. Many commentaries have tried to explain why dreaming about the letter tes is a good sign. HaRav Yosef Chaim offers the following interpretation:


The numerical value of tes is 9. This number symbolizes eternal strength. Why is that?


When we double the number 9 it becomes 18. The digits of the number 18 add up to 9. And when 9 is multiplied by any single-digit number the same phenomenon appears—the digits of the numbers 27, 36, 45, etc. also add up to nine. Nine is perpetual and is a good sign.











Pearls from the Daf
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50a Anyone who says Hashem waives sins may his life be waived


A Child of Kelm


A clever child once asked the Alter of Kelm why our Gemara says that a harsh punishment is meted out to “anyone who says Hashem waives sins.” Is Hashem not full of pity and compassion, as mentioned in the Thirteen Traits?


Replied the Alter of Chelm, “I will answer by recounting an event that took place in the city of Vilna, which I witnessed firsthand. A pauper approached a rich Jew of Vilna and asked him for a loan. The rich man took a small sum of money from his pocket and handed it over to the poor person.


Deeply disappointed, he remarked, “People say that you’re a good person. If so, why are you lending me such a piddling sum?” 


Said the rich man, “My dear friend, had I been as kind as you would like, I would not have given you even that small sum, for it would have gone to others long ago…”


“My child,” said the Alter, “you must realize that if Hashem had unbound pity on murderers and thieves, they would multiply and the world would suffer terribly from them. Limiting pity is also a form of compassion.”


(Taken from Michtav MeEliyahu III, p. 336).
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