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74b   To place techeles for the tzadikim in the World to Come


If women make tzitzis


Women are exempt from positive mitzvos determined by stipulated times, except Shabos and holidays as they include negative commandments prohibiting labor.  Hence, they are exempt, for instance, from tefilin, limited to weekdays and not practiced on Shabos or holidays – and tzitzis, limited by the daylight hours.  Still, women may observe such mitzvos, are duly rewarded and, according to Rabeinu Tam, may pronounce a berachah thereon (Tosfos, Eiruvin 96a, s.v. Dilma; for the halachah, see different opinions in Shulchan ‘Aruch, O.C. 589:6).


If a woman ties tzitzis on a talis, the Rishonim disagree if the garment is kosher for a man to wear.  In other words, does his talis require tzitzis knotted only by a male?  According to Rashi (Responsa, §83), the Rosh (Gittin, Ch. 4, §46) and other Rishonim, tzitzis may be tied by women and the Rosh cites proof from our sugya: Rabbi Yochanan was on a boat and saw a jeweled chest in the water.  When a diver tried to raise it, a heavenly voice warned, “What do want with that chest?  It belongs to Rabbi Chanina ben Dosa’s wife to put techeles for tzadikim in the World to Come.”  The Gemara uses techeles to mean both the blue dye needed for tzitzis and tzitzis in general and the Rosh understands that Rabbi Chanina’s wife would use the chest to store tzitzis she will make and attach to the garments of tzadikim.  Rashi adds in his Responsa (ibid) that Rivam, one of the first Ba’alei HaTosfos, had his wife – Maras Balalat - tie tzitzis on his talis.  Still, Rabeinu Tam holds that a woman may not tie tzitzis on a man’s talis as a person exempt from a mitzvah cannot do it for another obligated thereby (Gittin 45b, Tosfos, s.v. Kol).  Maharam of Rottenburg, quoted in Beis Yosef  (O.C. 14), learns the same from the verse: “Speak to the sons [not daughters] of Israel…They shall make tzitzis on the corners of their garments: only the men-folk should make the tzitzis. 


Tzitzis made by a minor: A practical implication derives from the difference between the above reasons for disqualifying women from tying tzitzis: According to Maharam of Rottenburg, “making” tzitzis applies only to sons of Israel.  Tzitzis attached by a pre-bar-mitzvah boy, also a son, are therefore kosher if he is supervised by an adult instructing him to tie them lishemah, for the sake of the mitzvah (Mishnah Berurah, 14, S.K. 4).  According to Rabeinu Tam, though, such a boy is disqualified, being exempt from the mitzvah.


Back to our sugya, how do those disqualifying women from tying tzitzis explain the techeles to be attached by Rabbi Chanina’s wife?  Artzos HaChayim (on Shulchan ‘Aruch 14:1) remarks that the narrator, Rabbi Yochanan, believes that mitzvos will not be demanded in the Future to Come – i.e., after the resurrection of the dead (Nidah 61b) – and commentators explain that tzadikim will then observe mitzvos voluntarily.  Tzadikim and women will be equally exempt from mitzvos, so a woman may then knot tzitzis for a man.


Hagahos Maimoniyos (Hilchos Tzitzis 1:9) asserts that Rabbi Chanina’s wife will not tie tzitzis but only spin and twist the wool into threads ready for tying: spinning tzitzis, though demanded to be done lishmah - for the sake of the mitzvah - is only preparing for the main act of knotting it on the garment.  Women may therefore spin tzitzis threads for men’s use.  Shulchan ‘Aruch (14:1) rules that women may tie tzitzis but Remo asserts that men should be preferred to do so.  (Note: Peri Megadim, Korban Nesanel on the Rosh [ibid] and Nesiv Chayim on Shulchan ‘Aruch, ibid, hold that according to Rabeinu Tam, women, exempt from the mitzvah, are disqualified to even spin tzitzis whereas Maharam of Rottenburg, stressing “sons of Israel…should make tzitzis on the corners”, insists that males tie the tzitzis but allows women to spin them; Hagahos Maimoniyos, the Taz and the Vilna Gaon [S.K. 1] believe that Rabeinu Tam would agree with this latter opinion).





74b   The Jordan emerges from the cave of Pamias…and rolls down to the Great Sea.


The borders of Eretz Israel


The frontiers of Eretz Israel determine many halachos.  First of all, in his commentary on Rambam’s Sefer HaMitzvos, Ramban rules that conquering and living in Eretz Israel even today is one of the 613 mitzvos (Mitzvos Sheshachach, mitzvah 4).  Many mitzvos, such as terumah, ma’aseros and kedushas shvi’is apply only to produce grown in Eretz Israel and one must not leave Eretz Israel except in certain circumstances (Rambam, Hilchos Melachim 5:9).  We must therefore be familiar with its borders.  Being in Eretz Israel or not even affects non-agricultural mitzvos such as mezuzah – a person renting a home in Eretz Israel must affix a mezuzah forthwith whereas abroad he is exempt for the first 30 days; a meal honoring a housewarming (chanukas habayis) in Eretz Israel is a mitzvah meal (se’udas mitzvah) but not abroad (Responsa Be’er Sheva’, 70); and many other daily or periodic mitzvos differ in Eretz Israel and abroad.  The essential borders are stated in Bemidbar 34.  During and after Talmudic times, the local Jewish population became extremely sparse and invaders changed the names of many places such that knowledge of the original borders based on the places named in the Torah and Prophets became vague and halachic authorities toiled to identify them.


The current importance of the south border: The hardest and most important border to identify now is to the south: hardest as, being at least semi-arid, the region was always sparsely peopled and most important for kedushas shvi’is as vegetables planted in Eretz Yisroel during Shemitah (the seventh year) are sefichin and forbidden to eat.  The Aravah plain, between the Dead Sea and Eilat, has become a great agricultural success and the south border of Eretz Israel crosses it somewhere.  South of the border is outside Eretz Israel and its produce, free of Shemitah restrictions, may always be consumed and anywhere.  Poskim express different opinions as to the border’s location.  In his Derech Emunah on Rambam (Hilchos Terumah 1:7), HaGaon Rav Chayim Kanievski suggests a solution based on our sugya:


Yerucham is in Eretz Israel but not Mitzpeh Ramon: Our Gemara says that seven seas and four rivers surround Eretz Israel.  Rav Kanievski lerans from a similar usage of surround in the Yerushalmi (Kilayim, Ch. 9, p. 39) that those bodies of water are understood to completely surround the country.  Where, then, are the rivers or seas to the south?  Rav Kanievski finds a solution in the Brayso cited in our gemara: “The Jordan emerges from the cave of Pamias…and rolls down to the Great Sea (the Mediterranean c.f. Bechoros 55a).”  Hence some kind of “extension” of the Jordan River also surrounds the southern border of Eretz Yisroel, from the southern tip of the Dead Sea till the Mediterranean!  According to the Geonim, the Brook of Egypt (Nachal Mitzrayim), mentioned in Bemidbar 34:5 as our southwest border, is Wadi El Arish, which flows from the central Negev to the Mediterranean.  Slightly north of its headwaters starts Nachal Tzin, flowing eastward from Mount Ramon and eventually drying out in the Plain of Sedom, close to the Dead Sea. (Subterranean waterways could complete the course). Tzin is mentioned in Bemidbar 34:3-4 as part of the south border. We assume, then, that Wadi El Arish and Nachal Tzin are the rivers surrounding Eretz Israel on the south, referred to homiletically as extensions of the Jordan.  Yerucham, north of that line, is therefore in Eretz Israel while Mitzpeh Ramon is not, being too much to the south.  Still, Rav Kanievski and HaGaon Rav Y.S. Elyashiv agree that though this assumption is strongly supported by sources in the Talmud and Rishonim, the exact southern border cannot be determined till Mashiach’s arrival (see Mishmar HaLevi on Bechoros, ibid).





75a   Hashem will make a meal for the tzadikim from the Livyasan.


Who will slaughter the wild ox at the Future meal?


In these pages the Gemara describes the significant Future meal for the tzadikim.  The main portions served will be the Livyasan and the wild ox, called behemos in Iyov 40:15-24.  Tzadikim in the World to Come will not apparently need food or drink and we shall try to interpret the meaning of this event as best we can.


Rabeinu Bechayei wrote his Biblical commentary in Saragossa about 700 years ago and, in Bereishis 1:21, explains the Future meal in its simple, intellectual and kabbalistic aspects.  The simple interpretation – in the name of his teacher, Rashba – is that the World to Come includes some eating and drinking as certain foods impart the especially high levels of comprehension that will then be attained.  The food will resemble the man, the spiritual sustenance that nourished the people who first received the Torah.  Rabeinu Bechayei surmises that the meal will be held at the end of the era when souls still inhabit bodies; afterwards there will be no corporeal existence and tzadikim will be nourished by the glow of the Shechinah.  The Vilna Gaon explains that the meal will be a sublime revelation of the Torah’s secret meanings.  HaGaon Rav Yitzchak Izak Chaver, a disciple of the Gaon’s disciples, elucidates our gemara accordingly: The aggadah that Hashem killed the female Livyasan and castrated the male indicates that He prevented the revelation in this world of the reasons for the mitzvos and the Torah’s secret meanings so that people should have free will to accept the yoke of Heaven without clearly seeing and understanding the whole truth (see Michtav MeEliahu,V,p. 202).


The Gemara in Chulin 67b states that Livyasan is a kosher fish and, according to the Rishonim, this fact needed to be stressed although it carries fins and scales, the indication of a kosher fish since our gemara also describes Livyasan as a snake or alligator (see He’Aruch, entry KA, and Raaban, 69).  (In modern Hebrew, livyasan is used for “whale”, an adaptation with no historical basis as whales are marine mammals without scales and not fish. The gemara (Avoda Zara 40a) tells us that marine mammals are not kosher to eat.  Midrash Rabah asserts that Hashem will eventually sic the wild ox on Livyasan.  The ox will gore Livyasan and tear the creature apart, Livyasan will stab him with his fins and behead him and their meat will provide the anticipated meal.  The tzadikim will ask Hashem how they can eat an ox not halachically slaughtered and Hashem will reply that He intends to give a new Torah.  In the opinion of some commentators, this means Hashem will order a singular, temporary ruling to eat the ox (Yefeh Toar) but according to others, this midrash believes mitzvos will not be then required (see Nidah 61a and Maharatz Chayos’ commentary).  


The Gemara in Nidah (ibid) explores the question if mitzvos will still be demanded at the resurrection of the dead and our sugya (74a) refers to the issue in connection with burying a person in a talis with tzitzis.  According to Tosfos (74a, s.v. Paski), Rabeinu Chayim Kohen Tzedek ruled this should not be done, in opposition to the Gemara in Menachos 40a, as we maintain that mitzvos will not be demanded in the Future to come.  But what about Rambam’s ninth rudiment of Judaism, that “the Torah will not be replaced, nor will the Creator give us another”?  HaGaon Rav Elchanan Wasserman zt”l explained quite simply that the Gemara itself says that mitzvos will eventually not be required: The statement has, as said, halachic implications and, as such, is part of the Torah given at Sinai and surely no new Torah!





76a-b   The Chachamim say that he acquires it only by pulling it or renting where it stands.


How is chametz sold?


A fundamental principle, clarified by Tosfos in our sugya, provides a fine solution for selling chametz.  Chattels may be acquired by meshichah: if the person acquiring the item pulls it toward him.  Tosfos (s.v. Sefinah) explain that our sugya concerns someone wanting to sell a boat only by meshichah yet the purchaser may still do so by renting the place where it stands.  Acharonim add that though the owner stipulated meshichah, renting is equally effective as with meshichah the purchaser is regarded as pulling the article onto his premises; renting the area where it lies similarly engulfs it into his premises.  This reasoning solves a serious problem concerning the sale of chametz.  Most methods of acquisition are valid only between Jews and not reciprocal with gentiles.  As there is almost no undisputed purchasing method for a non-Jew to acquire chattels, the remaining solution is to sell him the chametz or chametz utensils for money and by meshichah.  What can we do, though, if the items are located in many homes or businesses, making it impossible for the gentile to pull them all?  Tosfos’ simple solution would be to rent out the places containing the chametz to the non-Jew which in essence is identical to a kinyan meshichah on the chametz (Toras HaKinyanim, II, 8, S.K. 205).





77b   If he sold the yoke


When people say “dollars”, what do they mean?


If a nation’s official currency is a dollar – US, Canadian or otherwise – people using the term are assumed to mean dollars issued by their government.  What should we assume, however, where it is not the official currency though, perhaps, accepted as legal tender?  Do people mean actual dollars or should they agree to accept the equivalent of a previously stated dollar amount in local currency?  


A yeshivah in Yerushalayim purchased a sefer Torah for $22,000.  When the yeshivah secretary brought the dealer an equivalent amount in shekalim he insisted on US$.  The yeshivah administration countered that they had meant payment in shekalim equal to US$22,000 and the sides came to a beis din, who based their decision on our sugya.


The gemara devotes much discussion to sales whose details were not sufficiently elaborated and resultant misunderstandings.  Someone, for example, told another he wanted to buy a “yoke”, thinking the seller understood he was to include the ox bearing the yoke in the deal.  Some people, after all – though not many – call an ox a “yoke”.  (Loosely expanding the idea, we now refer to “holiday packages”, variously interpreted as travel arrangements, accommodations, tours, etc., which, if not well detailed, may cause misunderstandings).  The seller, once being paid, claimed he only meant to part with the yoke, never imagining the ox was to be included.  Rabbi Yehudah and the Chachamim disagree on the topic and the halachah was ruled according to the Chachamim: the seller may give the buyer only the yoke, though the price could be construed to include an ox, as the vast majority of people use “yoke” to mean just that.  The seller may keep the full payment, regarding part of it as a gift.  Rashbam (s.v. Verabanan) believes this rule holds only if the seller has been paid as “one who claims anything from another must produce proof”.  According to RaN and Ramban, though, our seller always has the last say – if they agreed on a price for a “yoke’ and the seller gave it to the buyer without an ox, the seller may demand the full previously stated price – and Beis Yosef rules accordingly (C.M. 205).  


If, then, most people use a term to mean something specific, no one can claim something else was understood, even if there are people who so construe it.  Where US$ is not the official currency and the economy is unstable, some may use dollars to mean the fixed value of an item for sale, unaffected by market changes and payable in local currency according to the rate for dollars when sold.  The simple, popular meaning of dollars, however, is American money and the beis din ordered the yeshivah to pay the sofer $22,000 in US currency (Piskei Din Yerushalayim, Dinei Mamonos Uveirurei Yahadus, III, p. 41).


Still, the above decision reflected the opinion of that beis din and the contemporary economy.  In Eretz Israel today, while long-term inflation has been waning, we cannot rule unequivocally that dollars have one meaning only.  Local custom prevails and real estate prices marked in dollars are understood as payable in shekalim whereas in other economic sectors, such as the diamond exchange, payment is understood to be strictly in US$. (A separate discussion exists whether paying enough shekalim to buy dollars at the selling rate is considered like US$ currency) 








From the Editor





Mama, Your Prayer Has Been Heard


HaGaon Rav Menachem Zvi Berlin recounted a tale from the Cantonist era, a story treasured for generations as a paradigm of deep faith and heartfelt purity.  


During most of the 19th century the Tsarist regime was absolutist and tyrannical.  The Tsar focused his wrath on Jews, refusing to protect them from exploitation and pillage.  Young boys were snatched from their parents in broad daylight to be trained as soldiers in faraway camps known as cantons; these and other horrendous edicts classed the Tsars among the worst oppressors of our people throughout history.  A small light appeared in the sea of cruelty: An only child of a widow was exempted from the decree – an only child of living parents, not; orphans of both parents, not! – such was the compassion of the Tsar who had no qualms that his royal wisdom and noble magnanimity knew how to bestow mercy on his lowly subjects.


The empire, though, kept expanding.  More soldiers were needed and officers in remote outposts, desperate to cover up desertions and casualties, often overlooked the exemption.  Thus, a troop of infantrymen descended on a faraway Jewish hamlet to induct fresh recruits by force.  They could do as they wished in that benighted corner of the kingdom and the news of their arrival spread like wildfire.  Parents made all efforts to hide their children – knowing that, indoctrinated in the army, none would reach adulthood as an observant Jew.  The soldiers were prowling the village, enraged at their elusive prey, when they spied an unsuspecting boy walking alone, unaware of his frantic plight.  Avremel’s father died before his birth and his mother, left on her own, had no time to see to his constant care, overworked as she was to provide a meager subsistence for herself and her beloved son.  The soldiers swiftly collared him and tossed him into their carriage as the villagers peered at the frightful scene through tightly closed shutters, unable to imagine how to inform his mother of her misfortune.  Huddled at home, people wanted to help but knew they were powerless.  Staring in tears, they saw the intruders roughhousing with the boy as his bloodcurdling cries only spurred the soldiers’ amusement.  As he was thrown like a ball from one side of the street to the other, some army vehicles started to leave town and Avremel fell under the wheels and was crushed to death. The troop left the village, abandoning his body, and people silently gathered at the scene in uncontrollable tears.


First of all, they had to decide how to inform Avremel’s mother.  A group of friends eventually assumed responsibility and headed for her employer’s home.  Cautiously, with a subdued countenance, the eldest visitor began to describe the event, only gradually adding the harsher details to somewhat soften the impact of their mission.


Just hearing of her son’s abduction, Avremel’s mother already started imagining his becoming a hardened soldier, estranged from his heritage and assimilated with all sorts of gentiles in a long course of military service.  Wringing her hands, she lifted her eyes to Heaven: “Sweet Father, I beg of You.  My son, the only one I have, has always been the source of my happiness, the joy of my soul.  If I’ve lost him to the evil gentiles, take him to You!  Take his pure soul under Your throne before it gets stained and led astray.  I don’t want him subject to those defiled beings.  Better he should die a Jew than live like a gentile!”


The elderly Jew then murmured, “Mama, your prayer has been heard.  Hashem has taken him back to his fold and your son has died the death of a holy Jew!”  Within a few hours the village was teeming with throngs of people from the surrounding area.  The widow’s powerful faith and fortitude quickly became known and everyone came to the funeral to accompany Avremel to his Father in Heaven.  Walking beside her son’s small body covered with a talis, and still overwhelmed with grief, she never stopped thanking and praising the Creator for saving him from the talons of forced conversion.  


This, said the wise of that generation, was David’s intention in Tehilim (88:12): “Will your kindness be told in the grave, Your faith in devastation?”  Sometimes, if a person’s faith is threatened, Hashem shows His mercy by removing him from this world.  The astoundingly steadfast lifestyle of the old-time Jewish villages, modest and unassuming but striving to obey His will, stay close to Him and merit eternal life, inspires us with courage and fortitude.  We can learn much from their unwavering adherence to the tree of faith and deep awareness that Hashem constantly oversees His world with kindness and mercy.





With the blessing


 of the Torah,  The Editor
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R. Reuven Gombo z’l, 
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L’iluy           Nishmas





R. Nisan Kelman z”l





Son of R. Meir tzvi z”l


(20 Sivan 5761)





dedicated by his family
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Dearly remembered 
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(23 Sivan 5760)


dedicated by his Family
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74a   Every 30 days


To Yell “Moshe Is True” in This World


Traveling in the desert, Rabah saw Korach’s rebels in a deep pit.  His guide said that every 30 days they roll there from Geihinom to shout “Moshe is true and his Torah is true!”  Rabbi Nachman of Breslav zt”l remarked that they had to return to this world to make their proclamation as poignant cries for repentance and forgiveness are not heard in Geihinom but only in our world (Likutei Moharan, 10:9).





75b   What is meshichah?  Either a person calls an animal and it comes or hits it and it runs before him.


A People Acquired by Meshichah


There are two ways to acquire an animal by meshichah: to call it to come to you or to strike it to run before you.  Rabbi Bunim of Pshischa zt”l asserted that when Hashem wants to persuade the Jewish people to return to Him, He may likewise choose to call them gently or afflict them to repent out of fear.  Hence, we beg Hashem: “Pull me and let us run after You!” (Shir HaShirim 1:2).  “Pull me” is moshcheni: If You want to acquire us by meshichah, let us run after You but do not afflict us, such that we run away from you! (Midrash Simchah)





75a Moshe’s face was like the sun and Yehoshua’s like the moon and how shameful this is!


Our Gemara recounts that when Moshe passed away and Yehoshua replaced him, the elders said, “Moshe’s face was like the sun and Yehoshua’s like the moon and how shameful this is!”  The Gerer Rebbe zt”l, author of Penei Menachem, once entered his beis midrash and noticed piles of books that had not been returned in proper order on their shelves.  “The midrash says”, he remarked, “that Moshe asked Hashem to allow his sons to lead the people after his demise.  Hashem replied, though, that it was Yehoshua who always came the first of all to Moshe’s meeting-tent to arrange the benches and mats and stack them away in the evening when everyone had left.  Should he not, then, lead the people in your stead?  (Yalkut Shim’oni, Pinchas, 776).  The elders therefore said, “How shameful this is!  Had we not been too proud to arrange the benches, we too could have merited that exalted position!’” (Ginzei HaKodesh; in this interpretation, likening Yehoshua to the moon is a compliment: no one could be like Moshe but Yehoshua reflected Moshe’s attributes more than anyone and was utterly humble before him just as the moon gets all its light from the sun).





The Elders


In his Ya’aros Devash (II,4), HaGaon Rav Yehonasan Eibeschitz zt”l cites Rabeinu Tam, that during the 40 years of their wandering in the desert, the Jews never inaugurated the months according to witnesses seeing the new moon but followed a mathematical calendar, as Hashem covered them with Clouds of Honor that hid the moon.  Those born in the desert, then, had yet to see the sun and moon, so only the elders, who remembered how they looked, could compare Moshe to the sun and Yehoshua to the moon.


According to HaGaon Rav B.M. Ezrachi, the younger people could have thought that when Moshe was Yehoshua’s age, his face was also like the moon.  The elders, though, who constantly knew Moshe, attested that he had always resembled the sun.


The “Fans” of the Former Rabbi


Near Kovno there was a community whose leaders were known for complaining about each new rabbi and demeaning him in comparison to the previous one.  A certain dispute came to the attention of Rabbi Y.E. Spektor zt”l, who remarked that he then understood why it was the elders who compared Yehoshua to Moshe: Those who always complained against Moshe and now became subject to Yehoshua became Moshe’s admirers and started to complain about Yehoshua that his face just resembled the moon and the Gemara therefore declares, “How shameful this is!” (‘Iturei Torah)





75a   Scorched by his companion’s chupah


Scorched by His Companion’s Tent


Rabbi Chanina says that in the World of the Souls each person is scorched by his companion’s chupah  Rebbe Yisrael of Ruzhin zt”l said that our major reward in the World to Come is for mitzvos accomplished for their own sake with no boasting or ulterior motives.  Each person, then, gets scorched by the other’s chupah in the sense that he discovers the other’s good deeds that were hidden (mechupim), giving the impression that he was an average person.





74a   I cut off a corner of his talis


Why the Taz Refused a New Talis


Rabeinu Tam quotes the elders of Lotir (Tosfos, s.v. paski) that tzitzis attests to a person’s observance of the entire Torah: The numerical value of tzitzis is 600 and, with the eight threads and five knots, we have 613, the total number of mitzvos in the Torah.  The Taz once had a talis that became so threadbare that the women of his congregation bought him a new one. He surprised them, though, when he preferred his old talis, explaining it would eventually attest that he never had extraneous thoughts during Shemoneh ‘Esreh(Tuvecha Yabi’u, II, p. 54).
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