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130b We don’t learn halachah…from any event till we are told the exact halachah in practice.


Halachah is not learnt from events


Our sugya explains that we must not learn practical halachah from any event.  In other words, a person who hears his rav rule a halachah for another must not learn therefrom to act likewise in similar circumstances as he might not know all the details of the previously ruled event and might consequently err in understanding the halachah (Rashbam, s.v. velo mipi ma’aseh).  The Meiri even adds that “any intelligent person should keep this principle close to his heart”.


The recorded customs of great halachic leaders: Still, we may rely on evidence cited by a great Torah scholar concerning a certain event enacted by another rav as it is reasonable to assume that he checked the details before recording them (Berachos 30b, Chulin 7a).  Indeed, over the generations several books have been authored based on the testimonies of faithful disciples of famous rabbis regarding their customs, such as Ma’aseh Rav by a pupil of the Vilna Gaon.  Rav Chayim of Volozhin, the Vilna Gaon’s outstanding pupil, in his written approbation to Ma’aseh Rav, mentions Sefer Maharil which was published by a disciple of the Maharil (Rabeinu Yaakov ben Moshe Mulin) after his passing.  Sefer Maharil details the customs of Ashkenazic Jewry as practiced about 600 years ago, especially the customs of the Maharil, and is often cited by halachic authorities.  The author, known as Zalman, writes in his preface that he hesitated to publicize the rulings and customs he had seen practiced by his mentor but that others had taken his records from him and had copied them.  Leket Yosher is another collection of customs listed by a pupil of Rabbi Yisrael ben Pesachyah Isserlin, author of Terumas HaDeshen.  


The most important work of this kind is Sefer Tashbetz Katan by a disciple of Maharam of Rottenburg.  Poskim attribute great reliability thereto, even describing many passages as “the Maharam wrote…” though the author was only his pupil.  


The secret kiddush: Poskim often had to cope with testimonies concerning customs or rulings practiced by previous halachic figures.  An example cited in Orchos Chayim (272, S.K. 6) mentions that the Divrei Chayim of Sanz zt”l was lenient and used to make the Shabos morning kiddush on brandy, drinking just a small amount, and many Chasidim understood the halachah to be so.  Still, the Gaon of Munkacz remarked that elder Chasidim and Torah scholars told him that the Rebbe would first make kiddush on wine in his room for reasons known only to him before making kiddush on brandy in public (Nimukei Orach Chayim, 272).  (There is no question of any superfluous blessing as the day kiddush consists only of one berachah, on the drink – wine or brandy alone, whereas the evening kiddush includes the blessing mekadeish hashabos, which must not be repeated unnecessarily).  At the end of one of his responsa, the Maharit reveals interesting evidence explaining a financial custom practiced by Mahari Ben Lev and writes: “Blessed is He Who has chosen the wise and their learning, who have said that we must not learn halachah from any event” (Shu”t  uPiskei Maharit Hachadashim, 13).





133a   My property should go to you and after your demise, to a certain other person… the line of inheritance can’t be interrupted (i.e., the bequeather cannot change the further order of inheritance).


Who authored Sefer HaChinuch?


An event in Barcelona aroused a stormy difference of opinions between the leaders of Spanish Jewry, the Rashba and the ReAH - Rabeinu Aharon HaLevi.  A certain person left only one daughter as his sole heir but commanded on his deathbed that if she would die without children, his estate should be distributed to charity.  The halachah is that “words commanded on a deathbed are as good as written and delivered” – i.e., they are halachically binding just as giving a written document and the Rishonim were requested to judge the validity of his bequest.


The Rashba held that the father’s bequest was invalid (Responsa, III, 122) as our sugya explains that if a person says to one of his heirs, “My estate should go to you and after your demise, to a certain other person”, his secondary bequest is invalid: After all, as soon as the bequeather dies, the heir acquires complete mastery of the estate and the previous owner’s wishes can no longer be considered.  In other words, the deceased can no longer determine what the heir does with the estate.  Rabeinu Aharon HaLevi did not negate this principle but asserted that such words commanded on a deathbed are valid if the deceased stipulated that at the heir’s demise, the estate should be distributed to charity.  The halachah was ruled according to Rashba (Shulchan ‘Aruch, C.M. 248:1; some of the discussion appears in the Responsa of Ritva, 79, and the altercation is mentioned by other Rishonim: the Meiri and Ritva on our sugya, for instance, express their opinions regarding both views) but their difference of opinions serves as definite proof for identifying the author of Sefer HaChinuch.


The immense popularity of Sefer HaChinuch, a concise treatment of each of the 613 mitzvos, was matched by the mystery concerning its author, who left no hint of his identity aside from being “a Jew from a Barcelonian family”, as stated at the end of his preface.  For some reason, the first printers guessed he was Rabeinu Aharon HaLevi, a pupil of Ramban, a contemporary of the Rashba and prominent mentor of the Ritva (printing was invented in Europe only about 200 years after the completion of Sefer HaChinuch).  Almost all later editions follow suit and the author was also thus named by many poskim, including the Remo, Shach, Peri Chadash and Rabbi Akiva Eiger.


Was the Rashba his own “teacher”?  In his Rosh Efrayim, however, Rabbi Efrayim Zalman Margalios zt”l proved that the above identification is essentially wrong: The author of Sefer HaChinuch writes (in Mitzvah 400) that his teachers informed him that if the deceased commanded “…and after your demise, to a holy purpose (hekdesh)”, his will is invalid – in other words, in accordance with Rashba’s opinion.  The author of Sefer HaChinuch even raises several objections in conformity with Rabeinu Aharon HaLevi’s opinion but rejects them one by one.  We have obvious proof, then, that Rabeinu Aharon HaLevi did not write Sefer HaChinuch!   An encompassing examination of the work shows that wherever the author mentions his “teacher”, we find those same remarks in Rashba’s writings.  A bold estimation has recently been expressed that Rashba was, himself, the author, calling himself “my teacher” in the sense that his other works served as his instructors.  Similarly, Rashba authored Mishmeres HaBayis anonymously but the whole theory has yet to be clarified.


In the foreword to the Machon Yerushalayim edition of Minchas Chinuch the question of the authorship of Sefer HaChinuch is given halachic implications: In a certain case (388:22) the Shach rules that a person may claim he holds differently to Shulchan ‘Aruch, as Rashba and Sefer HaChinuch in the name of “his teacher”, disagree with Shulchan ‘Aruch concerning that halachah.  If, however, Rashba was the teacher (or author) of Sefer HaChinuch, we have only one opponent to Shulchan ‘Aruch and not two!





133b   Don’t be present where an inheritance is transferred 


Distributing assets to charity before one’s demise


Shemuel asserts that we must not assist a person to bequeath his estate to anyone aside from his natural heirs and the Gemara adds that the same applies even to transferring one’s property from a sinful son to a good son: the former could, after all, beget forthright children who could benefit from the estate.  The Chasam Sofer (Responsa, C.M. 151) explains that our Mishnah declares about a person who denies some of his estate from his heirs that “the Chachamim are displeased with him” but someone who completely excludes his sons from his estate is an outright sinner, as the Yerushalmi (Bava Basra 8:6) applies to him the verse: “…their sin will be on their bones” (Yechezkel 32:27).  Maharam of Rottenburg therefore ruled that if a person left a will saying that the very best shall be done with his estate, we must obey his wish and do the very best – by giving the inheritance to his heirs (Responsa Maharam bar Baruch, Prague ed. §998, cited by the Remo in Shulchan ‘Aruch, C.M. 252:2).  


Types of distribution: There is an apparent contradiction between the Remo’s above decision and his statement in the Laws of Charity (Y.D. 249:1), where he rules that before his demise a person may give as much as he wants of his estate to charity, even though throughout his lifetime one mustn’t grant over 20% of one’s assets for that purpose.  Some explain that the Remo meant giving of one’s estate to poor Torah scholars in order to earn that merit for the World to Come and, in this sense, the donation is regarded as a person’s individual need (see Shibolei HaLeket, II, 132).  Others, though, hold that a person must not grant all his estate to the poor but rather leave some portion to his heirs (see Responsa Maharam, ibid) while still other halachic authorities distinguish between a person who truly wants to donate to charity, who may do so without limitations, and someone who mainly wants to deny his children, who thereby commits a transgression (see Responsa Beis Yehudah, II, 52, and Responsa Igros Moshe, C.M., II, 50).


The rule instituted by the rabbis of Fez: About 400 years ago, on 10 Kislev 5371, the rabbinate of Fez, Morocco, instituted a rule that a deathbed will should be written only in the presence of a Torah scholar to warn the person about transgressing the prohibition of denying the rightful heirs.  The ruling was signed by the leading authorities of Fez, including HaGaon Rav Eliyahu Ibn Chayim (see a discussion in Kesef HaKodoshim on C.M. 282 as to if the scribe recording the will transgresses the prohibition of “Before a blind person put no obstacle”).


How could Avraham bequeath his entire estate to Yitzchak?  Many commentators have consequently toiled to explain how Avraham could deny Yishmael his inheritance and give it all to Yitzchak (Bereishis 25:5).  Ba’alei HaTosfos explain (ibid) that when Avraham and Yishmael became circumcised, they also became converts and the halachah is that “a convert is like a child without relatives”.  Yitzchak, though, was born after Avraham circumcised himself and was therefore considered his son.  Moreover, the commentator Be’er Sheva (on Sanhedrin 91a) stresses that we must not deny a disobedient son his inheritance because he may beget worthy offspring: Sarah had already prophesied that Yishmael would never beget any worthy offspring.





133b   Don’t be present where an inheritance is transferred, even from a bad to a good son and certainly not from a son to a daughter.


Shtar chatzi zachar: an ancient custom that disappeared


As we quoted above, the Chachamim are displeased with a person who distributes his estate to those who are not his heirs.  Still, customs were instituted which the leaders of each generation regarded as important for their era (see Maharsham, II, 224).  A topic of inheritance discussed by the Rishonim was the shtar chatzi zachar, a document granting a daughter a status equal to half that of a son’s in an estate.  The custom has not been practiced for many years and is virtually obsolete, but it was common among European Jewry for many centuries from the end of the era of the Rishonim about 650 years ago.  We shall now try to examine the nature of this important document.


Between the generation of the Tur, who does not mention the subject, and that of the Maharil (see Maharil, 88) a new custom became common among European Jewry: Before the chupah the bride’s father would give his son-in-law a shtar chatzi zachar, granting his daughter part of his estate.  The formula of the document gradually changed due to certain problems that eventually arose: The first documents granted a daughter half the portion falling to any son as a gift were the father then to depart, but did not apply to property acquired by the father after giving the shtar.  A long while sometimes elapsed till the father’s demise and the father’s property at the time of the wedding sometimes dwindled or disappeared, leaving the daughter nothing of the estate.


The purpose of the document, though, was to endear the bride to her husband, who would realize that she was so loved by her father that he considered her important enough to inherit him (Responsa Chasam Sofer, E.H. 168).  Succeeding halachic authorities sought to improve the document, such that the daughter could inherit assets acquired after the presentation of the shtar, and ruled that the father should give his daughter a document that he owes her an immense amount to be paid one hour before his demise.  The document also stipulated that if the heirs wish, they could grant her a status equal to half that of a male heir’s and thus avoid paying the debt.  Sons almost always preferred the latter course, as the amount of the debt was so huge as to persuade them to do so.  


The document’s name – shtar chatzi zachar – is somewhat misleading as we may think that the daughter actually gets half a son’s portion, but this is not so.  A daughter receives no part in her father’s real estate, only in the remaining property.  The Chasam Sofer explains that the reason is similar to why she is given the status of only half a son: The poskim did not want to completely uproot a mitzvah of the Torah – that sons, and not daughters, inherit – and, by the same logic, they granted her inheritance rights only concerning chattels and not real estate, to stress that by Torah law she has no inheritance. (We learn that daughters don’t inherit if there are sons from the incident of Tzelofchod’s daughters in Bemidbar 27 and that inheritance concerned land; the Torah explicitly says that daughters inherit land only if there are no sons.  Although the same applies to chattels, the poskim avoided instituting a ruling that would contradict an explicit statement in the Torah).  A person once wanted to grant his daughter a shtar zachar shalem, a document giving her a portion equal to that of a son’s but the Chasam Sofer reproved him and stressed that he would never help him to formulate such a document (Responsa Chasam Sofer, C.M. 123).


A shtar chalitzah in exchange for a dowry: The shtar chatzi zachar became an integral part of any dowry and, as the Shav Ya’akov states (C.M. 20), no shiduch was finalised without it!  Leading halachic authorities arranged such documents for their relatives and we have, for example, the well-known prenuptial contract of Rabbi Akiva Eiger zt”l mentioning a shtar chatzi zachar and a similar contract that he wrote for his granddaughter, also including such a document (see more examples in the encyclopedia Rinah Vishu’ah Beoholei Tzadikim).  Some versions of the shtar from different eras feature still another interesting codicil: In exchange for getting a shtar chatzi zachar, the new husband would give the bride a document signed by his brothers promising free chalitzah.  In other words, if he would die without children, they would not deny her chalitzah or demand payment therefor.  The Chasam Sofer (Responsa, C.M.186) mentions an alternative custom whereby the husband, in exchange for a shtar chatzi zachar signed an additional sum to her kesubah (alimony document).  


Though the above custom was very common among European Jewry, it was never practiced by Oriental or Sephardic Jews and halachic authorities from the latter communities do not mention it, with the exception of a Moroccan ruling in a later period which resembled the Ashkenazic shtar chatzi zachar (see Responsa Yaskil ‘Avdi, C.M., VI, 22).


It is hard to pinpoint when the custom of the shtar chatzi zachar ceased.  The Remo mentions it at least four times (C.M. 281:7, etc.) and the Maharsham (Responsa, II 224) discusses it, explaining that it disappeared because “with our many sins, no beis din has strong authority and people adopt gentile customs”.  


Wills today: Though we no longer usually grant a shtar chatzi zachar upon marrying off daughters, great leaders have continued to give their daughters a portion equal to half that of a son’s in appreciation for their care and to prevent discord (Mishpat HaTzavaah, pp. 169 and 172).  A fully detailed shtar chatzi zachar may be seen in Nachalas Shiv’ah, a work composed many centuries ago and containing the exact formulations of all sorts of documents, and a broader discussion may be found in the pamphlet Beis Aharon VeYisrael, Vol. 63, p. 78, and in Shuras HaDin, II, p. 337.





134a   Solstices, equinoxes and geimatriaos


The use of geimatria


Our sugya remarks that Raban Yochanan ben Zakai mastered all the secrets of the Torah, including geimatriaos, the numerical values of significant words.  As a whole, the Torah is generally interpreted in any of four ways, corresponding to the letters of pardes (“an orchard”): pei stands for peshat, the simple meaning; reish for remez, the hinted meaning; dalet for derush, the homiletic interpretation; and samech for sod, the secret Kabalistic meaning.  Geimatriaos are remez - hinted meanings and include several methods.  We may discover hinted meanings according to the numerical values of letters or by using the AT BaSH (alef-tav/beis-shin) method, where alef – the first letter in the alphabet – replaces tav – the last, beis replaces shin, etc. and vice-versa.  A well-known example of geimatria appears in Nazir 5a: A person who vows to be a nazir (neither cutting his hair, nor drinking wine, nor becoming ritually impure, etc.) without specifying for what period, is bound to keep his vow for 30 days as the verse says “holy will he be (yihyeh)” (Bemidbar 6:5) and the letters of yihyeh equal 30.  The Gemara in Shabos 70a says that the number of principle Shabos labors – 39 – is learnt by geimatria (see Rashi, ibid, s.v. Devarim).  We even find that a number explicitly mentioned by the Torah is interpreted by geimatria: In the War of the Kings Avraham “armed his pupils…318” (Bereishis 14:14) and the Gemara in Nedarim 32a states that his pupils were none other than Eliezer, the letters of whose name equal 318.  (In his commentary on the Torah, Rashi cites this geimatria as the simple interpretation of the verse; see Sifsei Chachamim and Keli Yakar, who remark thereon; in our sugya Rashbam explains that geimatriaos means notrikon, the ability to interpret words as initials or divide them into other words, but other commentators remark that our sugya lists geimatria and notarikon separately).


Geimatria is one of the 32 methods by which the Torah is interpreted, as listed in the Beraisa of Rabbi Eliezer ben Rabbi Yosei HaGelili, printed at the end of most editions of tractate Berachos (p.48b).  In contrast to the Thirteen Methods by which the Torah is interpreted – appearing in every sidur – the 32 methods are not used to determine halachah but only serve as supports or indications for halachos already accepted as being handed down from Moshe at Mount Sinai (Rambam on the Mishnah in Nazir, ibid; Rosh, ibid) or to explain verses or Midrashim.  Aside from the geimatriaos in the Talmud and Midrashim, commentators throughout the generations have extracted very many interpretations by this method, notably Rokeach ‘al HaTorah and the commentary of Rabeinu Yaakov, son of the Rosh, known as Ba’al (author of) HaTurim  (the monumental halachic compendium).  A present-day edition of the latter commentary cites the Tiferes Shlomo of Radomsk that the author simply called it Peirush Ba’al HaTurim to prevent disdain and to impress people that the commentary was written by a recognized halachic authority.  


The Mordechai also relies on geimatria in his commentary on Berachos, Ch. 8, §192: The Gemara quotes the verse “Thus the Children of Israel will eat their bread, impure among the nations” (Yechezkel 4:13) and stresses that one’s hands must be dried after being washed for eating bread.  “Their bread, impure (lachmam tamei)”, says the Mordechai, has the numerical value of “without drying one’s hands (belo niguv yadayim)”!  The Tur cites the Mordechai (O.C. 158) and emphasizes that we may learn therefrom that we can pronounce the blessing ‘al netilas yadayim before drying our hands as drying them is part of the obligation.


A generation ago, the famed Steipler Gaon, HaRav Yaakov Kanievski zt”l, published his huge collection of geimatriaos at the end of his Birkas Peretz on the Torah.  The Gaon showed that an interpretation by our sages or Rashi is often a geimatria of the relevant verse.  We are told, for instance, that “the L-rd blessed the seventh day and sanctified it” (Bereishis 2:3) and Rashi comments that “He blessed it with the mon” – giving a double portion on Friday mornings – “and sanctified it with the mon”, by not causing the people to gather it on Shabos.  “And He sanctified it (vayekadesh oso)” equals “He blessed it with the mon and sanctified it with the mon” in geimatria + 1 for the words themselves!  (This method of geimatria is called ‘im hakolel – i.e., + 1, added for the word or words being calculated).


According to Tosfos Yom Tov on Avos 3:18, geimatria derives from the Greek geometria – geometry, or the art of measurement and calculation.  Others, though, explain the word as a notrikon – i.e., a division into other words.  In his list of principles in Halichos ‘Olam, the Beis Yosef offers that geimatria may be expanded to mean gai mituraya: “a vale from mountains”.  Interpreting a verse is like turning mountains into a plain as halachos are sometimes learnt in apparently impossible ways.  We find another interesting remark in Rabbi Yehudah HeChasid’s explanation of the verse “…for it is not something empty from you” (Devarim 32:47), the numerical value of whose words add up to geimatriaos (679).  Yalkut Me’Am Lo’ez adds that “for it is not something” in the same verse equals the numerical value of gematria: 267.











From the Editor





A Quarter of an Hour


A crowd of people squeezed their way through the narrow corridor into the apartment of the mourning family, filing past two worn and frayed white shirts draped over hangers suspended from an ornate chandelier.  The roomy elevator delivered a stream of visitors.  Many came to comfort the relatives of the deceased, who had succeeded in business and also wisely invested in his portion in the World to Come.  Each visitor knew him from one event or another but no one could decipher the mystery of the shirts hanging in the parlor.  The signs pinned to the shirts were a further dilemma, only adding to their wonder but we save this detail for later.


The deceased’s identity was not revealed to us and we respect the family’s desire to remain anonymous, but the tale is true, as attested by HaGaon Rav David Hilel, one of the roshei yeshivah at Birkas Efrayim Yeshivah in Bnei Berak, who troubled to check the particulars.


A small ship packed with Jewish refugees who succeeded to escape from Europe a short while before their relatives turned to ashes, finally reached an American port.  A frail boy with lifeless eyes sat below deck.  He had escaped alone from his homeland to the uncertainty of the broad ocean and now faced a strange new country.  Everything was so big, making him feel quite small and lost.  Rising weakly, he made his way down the gangplank, tightly holding a frayed bag with all his possessions – or, to be exact, half of them.  The bag held one white shirt while he wore an identical one.


“If Your Torah were not my cherished preoccupation, I would have perished in my destitution.”  A magnanimous Jewish organization helped to arrange the boy in a yeshivah with other fugitive youths and he began to apply himself to his studies.  From morning till night he plunged the depths of the Talmud and became a thorough ben Torah. As he progressed in knowledge and piety, amassing a vast spiritual treasure, his material wherewithal that had been provided by his parents dwindled to almost nothing.  At first he took care to wear one shirt during the week and the other, better one on Shabos.  After a few months he realized that his weekday shirt had simply lost all semblance of a piece of clothing, so he started to wear his Shabos shirt the whole time.  His Shabos shirt, though, soon resembled the other, so he went back to using the “weekday” one for weekdays and the other for Shabos.  He continued to learn, ignoring the condition of his shirts, which were becoming thinner and more frayed from day to day.  The Torah was till an intoxicating elixir of life, never to be resisted.


The shirts, however, began to show holes in their backs and the boy simply became helpless.  He finally realized that he was left without clothes and no longer had a choice: Till then he had learnt day and night but now he had to seek some livelihood just to eat and dress normally.  


But no!  He couldn’t even think of it.  He donned his jacket, which completely covered his shirt, and continued to learn in the beis midrash.  How good it was to pursue the Torah in Hashem’s abode!  There is no people like ours. No other nation begets children so faithful to their heritage.


A boy, though, is still a boy.  He wore his jacket comfortably in the beis midrash like many others but in the dining-room such dress was considered unusual and despite his indefatigable will to scale the heights of learning and piety, he was too ashamed to wear his jacket while eating.  He therefore decided that just after prayers, while everyone else was taking their time in the beis midrash, he would run to eat in the dining-room and return to his place of learning.  No one could then see that he ate in a jacket!  


And so he prayed, ran to eat and ran back to learn.  If, at this point, we were giving some public address, we would raise our voice in excitement: This sweet boy profited a quarter of an hour after each meal as a result of his running back and forth from the dining-room.  In that quarter-hour his colleagues ate leisurely while he would sit waiting for his study partner in the beis midrash.  


Well, he indeed had a quarter of an hour and he decided that it was too long a time to waste so he chose to start learning tractate Zevachim.  Each day he learnt a little – first the Gemara and Rashi, then Tosfos, very slowly.  Weeks and months passed by, each day with a quarter of an hour after each meal and he stayed with threadbare two shirts, his jacket and the quarter of an hour which became worth its weight in gold.  He finished Zevachim and continued to Menachos, finished Menachos and reviewed Zevachim and so on till he became expert in knowing both tractates and their commentaries by heart!  


Our hero departed this world after a long and fruitful life and his children, returning from his burial, opened his will: 


“My dear children,  All sorts of people will probably come to comfort you during my shiv’ah.  In the locked drawer in my office I keep a cloth bag with two frayed shirts with holes in their backs. Please put each shirt on a hanger and attach to each a sign, one saying Zevachim and the other Menachos, for the merit of my soul and to impress on the visitors the incomparable value of a quarter of an hour and how much it can be used.”


Out of all his successsful activities, buildings he constructed for Torah and companies he founded, the deceased chose to display the two faded shirts to demonstrate the real and glorious truth: Time is the dearest commodity.


With the blessing


 of the Torah


The Editor
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 son of Tzvi z’l


And his wife, Freidel Gitel,


 daughter of Shmuel z’l.
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130b   Till we are told the exact halachah in practice.


A Din Torah


In his Lekach Tov, HaGaon Rav Y.Y. Beifus recounts that the Chazon Ish zt”l once told a story about a person who summoned another to a din Torah concerning a financial dispute.  The claimant wanted to know his chances of winning and came to the rav with an accomplice who acted the role of the defendant, describing the same circumstances of the real case and the rav promptly ruled that the claimant was right.  After a while, the real din Torah was referred to the rav and, to the claimant’s shock, his arguments were rejected and he lost the case!  The claimant was beside himself and told the rav about the deception he had enacted with his friend, expressing his astonishment at what had occurred.


“It’s now quite obvious”, replied the rav, “that the first time you came you didn’t ask for any true ruling and I therefore didn’t earn Hashem’s help, given to those who must decide halachah.  Without His help, our human understanding may err.  Today, though, you came with a real case and I therefore earned Hashem’s help.”











L’iluy     Nishmas


Beruriah Chasidah Schwartz z”l


Daughter of R. Moshe Yeshayahu Gututer z”l


(24 Av 5751)


dedicated by our friends


 R. Moshe Schwartz & Family, Raanana
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