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יא\ב ואינו יוצא לא לעדות מצוה ולא לעדות ממון ולא לעדות נפשות ואפילו ישראל צריכים לו


Self-sacrifice to save another


One of the basic questions regarding saving lives concerns endangering oneself while saving another and there are three opinions about this matter: (a) one is obligated to endanger oneself (Hagahos Maimoniyos, cited by Beis Yosef, C.M. 426); (b) one may endanger oneself (Sema’ in the name of several Rishonim); (c) one must not endanger oneself (Radbaz in Responsa, 1052).


Its ways are ways of pleasantness: Radbaz (ibid) even asserts that if saving another would irreparably harm one of a person’s limbs or organs, he is exempt from saving the person involved as “its ways are ways of pleasantness” and it cannot be that the Torah obligates someone to lose an organ. Still, he mentions that “happy is the lot of the person who can withstand such” but that we cannot obligate such behavior but merely recommend it as a measure of piety (midas chasidus). He adds that he witnessed an incident where someone whose ear was slightly wounded subsequently bled to death and therefore we should be very careful and someone who endangers himself acts with misdirected piety. 


The author of ‘Aruch HaShulchan (425:57) proves from our sugya that we cannot force someone to endanger his life to save another. The Torah says that a person who inadvertently kills another is confined to a city of refuge and may not leave till the death of the kohen gadol. If he leaves before then, the avenger – i.e., a relative of the person killed – may kill him. Our mishnah explains that an inadvertent murderer must not leave his city of refuge even to give testimony concerning a mitzvah or property affairs, even if “Israel needs him”. In other words, even if the entire people desperately needs his intervention, he must not leave his city and if he leaves, the avenger may kill him. We learn therefrom that a person is not obligated to endanger his life even to save the people of Israel.


Those who hold that one must endanger one’s life to save another could say that our mishnah determines that the Torah decrees (gezeiras hakasuv) that an inadvertent murderer must not leave his city of refuge till the death of the kohen gadol, even for the most exalted aim (Keli Chemdah, parashas Pinchas, os 1, etc., and see a lengthy discussion in Otzar Mefareshei HaTalmud on our sugya).


HaGaon Rav Meir Simchah of Dvinsk zt”l also offers “some support” for Radbaz’s opinion from the story in Sanhedrin 44b about a person who was condemned to death by a beis din but whose witnesses later admitted that they had lied. The sages said that, with all regret, they couldn’t prevent the death penalty as witnesses cannot retract their testimony (Makos 3a). Nonetheless, a person condemned to death may be saved if the hand of one of his witnesses gets cut off, as the Torah says, “The hand of the witnesses shall be first upon him” (Sanhedrin 45a). Why, then, didn’t the beis din command the witnesses who wanted to retract their testimony to cut off their hands to save the condemned? It can only be, then, that there is no obligation to save another by sacrificing a limb (even if they caused his death; see Or Sameach, Hilchos Rotzeiach Ushemiras HaNefesh, 7:8).





יא\ב היה עומד ומקריב


A kohen who discovers that he is a chalal


A few years ago a learned kohen came to the beis din of HaGaon Rav Shmuel HaLevi Wosner with a shocking tale. He recently uncovered some documents at his parents home indicating that his father married his mother when she was divorced. He thus discovered that he and his children were chalalim – i.e., disqualified from being kohanim. 


A firstborn son redeemd by a chalal: Aside from the fact that he had to redeem his own firstborn son, as a chalal must do, there was the difficult question as to all the firstborn whom he redeemed before his discovery. Many Acharonim pondered this question, based on our sugya. Rabbi Yehoshua says that if a kohen offered sacrifices in the Temple and was later found to be a chalal, his sacrifices were valid as the Torah says “Bless, Hashem, his might (cheilo)” (Devarim 33:11), interpreted by our sugya (12a) as meaning “even if he was a chalal.” (see Ritva on our sugya and Rambam, Hilchos Bias HaMikdash, 6:10, that this concerns even a definite chalal whereas according to Ramban on Kiddushin 66b, this concerns a dubious chalal)


We must thus determine, from the verse validating sacrifices offered by a chalal, if other acts performed before the discovery of his being a chalal are vaild. According to most halachic authorities, the Torah only validates sacrifices (Chavos Yair, 113; Tumim, 38; ‘Aroch Laner on Makos 2a; Beer Yitzchak, Y.D. 56; and see Yeshu’os Yisrael 31, S.K. 3, and Responsa Maharash, III, 123).


As for the halachah, Rav Wosner ruled that all the redemptions were invalid. The person involved then had to seek out all the firstborn he redeemed, some of whom had become fathers in their own right, and inform them that they had to be redeemed. In addition, he had to return the five sela’im he had received from each father. The save his embarrassment and trouble, HaGaon Rav S.E. Stern suggested that he give the money to another kohen who would redeem the firstborn, as we “credit a person without his knowledge”. The parents would then not have to know that their firstborn was re-redeemed. Still, since we assume that a person “prefers to perform a mitzvah by himself” – i.e., the mitzvos incumbent upon him – one should use this method only for the firstborn who cannot be located (‘Iyunei Halachos, p. 441).





יב\א הא בבנו והא בבן בנו


Is it a mitzvah to honor grandparents?


The poskim disagree as to if a person must honor his grandparents. According to the Maharik (shoresh 30), a person need not honor his grandparents whatsoever but the Remo (Y.D. 240:24) disagrees and rules that a person must honor them. The Remo relies on the Midrash on the verse “…he offered sacrifices to the G-d of his father Yitzchak” (Bereishis 46:1). The Midrash points out that Yitzchak is mentioned rather than Avraham to teach us that a person must honor his father more than his grandfather and we thus learn that a person must also honor his grandfather (see Rashi and Ramban on the Torah, ibid, who cite this midrash).


The difference between a grandfather who murders and a father who murders: In contrast, HaGaon Rav Shlomo Eiger zt”l (Gilyon Maharsha, Y.D., ibid, and see Beiur HaGera, S.K. 33) brings apparently irrefutable proof from our sugya for Maharik’s opinion. Our Gemara explains that if a person killed his son, his other sons must not kill him as avengers (goel hadam) as they must honor him whereas the son of the person killed may kill him. It appears, then, that a grandson does not have to honor his grandfather. 


Nonetheless, the author of Teshuvah Meahavah (I, 178, cited in Pischei Teshuvah, ibid) rejects this proof with an interesting innovation. In his opinion, if the avenger is the son of the person killed, he must kill the murderer also because of his father’s honor and he is unlike the avenger of another relative, who kills the murderer only because of the Torah’s specific command. Since, then, a person must honor his father more than his grandfather, he should prefer his father’s honor and kill his grandfather. If, however, honoring his father does not preclude honoring his grandfather, he should give them the same honor.


Since we have verified that a person must honor his grandparents, we must determine the source for such. The Munkaczer Rov, Rabbi C.E. Shapira zt”l (Responsa Minchas El’azar, III, 33) explains that we learn this obligation from a kal vachomer. In three generations, if the father must honor his father – the grandfather – surely the grandson, who must honor his father, must honor the person whom his father must honor (see also Bach, Shulchan ‘Aruch, Y.D., end of 240, as for the reason for honoring grandparents, and Sefer Chareidim, 12:3). Still, the Torah teaches us by recounting that Yaakov “offered sacrifices to the G-d of his father Yitzchak,” that one should prefer honoring one’s parents to honoring one’s grandparents (see Beiur HaGera, S.K. 34, concerning honoring one’s mother’s father).





יג\א ואלו הן הלוקין


Lashes on the eve of Yom Kippur


When there was no longer any official rabbinical ordination (semichah) or ordinated batei din (in direct sequence from Moshe Rabeinu), the penalty of lashes, likewise other penalties of beis din, became inapplicable. Nonetheless, Jews adopted the custom that everyone receives 39 lashes on the eve of Yom Kippur. The custom is mentioned by Rishonim (Machzor Vitri, 344; Raabi, 528; Rokeach, 212; Tashbetz Katan, 130; etc.) and the Tur rules accordingly (O.C. 607): “We have the custom in Ashkenaz (Germany and neighboring lands) that everyone undergoes 40 lashes in the synagogue after minchah, so that they take heed to repent.” In the distant past people would undergo lashes every day before ma’ariv to atone for their sins on that day (Tur, O.C. 237, as one reason for saying vehu rachum before ma’ariv).


The method of lashing was similar to that obligated by the Torah as described in our Gemara (22b) – with straps from the hides of a calf and a donkey (Kolbo, 68). The person being lashed would lean toward the lasher, saying the confession (viduy) three times while the lasher said “Vehu rachum…” three times (Minhagim Tirna, pp. 100-101). In certain places the person being lashed would lie on the ground. The Imrei Eish of Ungvar would undergo lashes twice, once reclining as proscribed in our Mishnah, and once lying on the ground according to the general custom (recounted by his son in Zichron Yehudah, p. 99).


This custom, reinforced by the disciples of the Ariza”l, was practised at the courts of chassidic rabbeiim and even in Lithuania, as attested by the ‘Aroch HaShulchan (606:6). The author Tur Barekes (607), one of the great kabbalists and a disciple of Rabbi Chayim Vital, writes that the main point of lashes in our era is not the punishment but the shame. People would therefore be lashed in the synagogue after minchah in the presence of the congregation, to observe the verse “…and your brother will be shamed before your eyes” (Devarim 25:3), and as Chazal expounded: “Once he is punished, he is like your brother” (Makos 23a). Rabbi Chayim Falaji even strongly admonished those who refrain from lashes because of the shame: “How can he say that it is dishonorable? On the contrary, that is his honor and his humiliation is his exaltation.” According to Rabbi Yosef Chayim zt”l, author of Ben Ish Chai (Responsa Torah Lishemah, 150), someone who couldn’t undergo lashing on the eve of Yom Kippur should ask another to lash him after Yom Kippur.





יג\ב חייבי מיתות ב"ד...שאם עשו תשובה אין ב"ד של מטה מוחלין להן


What is repentance?


A person who was guilty of committing severe sins over a long period wanted to repent and turned to the chief rabbi of Prague, HaGaon Rav Yechezkel Landau zt”l, author of Noda’ BiYehudah, to request an order of repentance befitting him. From his reply we can learn the essence of true Teshuvah.


The main point of repentance is what is in the heart: In his long reply the Gaon mentions that neither the Tanach nor the Talmud indicates the number of fasts required to atone for each sin, though the mussar works mention such. If that person wants to fast accordingly, even all the years of Mesushelach would not suffice to fulfill his obligations. He therefore took the trouble to explain to him that the main point of teshuvah depends on the heart and not in punishing the body by fasting or other afflictions, proving it from our sugya. 


In our Gemara Rabbi Akiva says that the Torah decrees that a beis din does not forgive those condemned to death who repent. Apparently, why shouldn’t they be forgiven, as Yechezkel (18:24) says that one who repents has his sins erased? The Noda’ BiYehudah explains that the main point of teshuvah depends on a person’s heart. If the main point were the affliction of the body, this could be verified, as orders of repentance include rolling in snow, being exposed to stinging bees and other afflictions and the beis din could see if the person condemned to death undergoes them. “It must surely be, then”, writes the Noda’ BiYehudah, “that there is no basis for afflictions and fasts in the Torah but that the essence of teshuvah is utter remorse, which can take but one moment. If you say that repentance saves a person from the death penalty, there can never be a death penalty.” The threat of the death penalty would lose its deterring effect, as every condemned person would claim that he repented. The Torah therefore decrees that a beis din does not forgive those condemned to death who repent. He therefore mentions that “the main point of teshuvah is quitting to sin, confession with a broken heart…drawing near with fervor to love the Creator…” He emphasizes that “for a person who can slaughter his (evil) inclination by learning Torah… the Torah also weakens his toughness – I rule very leniently concerning fasts and afflictions.”


Nonetheless, the Noda’ BiYehudah asserts that one cannot forego afflictions altogether, especially since the Rokeach instituted fasts. He therefore instructed the penitent to fast three days a week during the winter for three years and on the eve of each new month during the summer (Responsa Noda’ BiYeudah, 1st ed., O.C. 35; see ibid as to redeeming fasts by giving charity).


We conclude with the statement of Yismach Moshe (parashas Naso), who supports the opinion of the Noda’ BiYehudah by explaining why we do not find any commandment to repent in the Torah except for confession. It is obvious, then, that the essence of repentance is remorse. If a person truly regrets his sin, he needs no command to repent; if he feels no remorse, a command would not help...





טז\ב בקרנא דאומנא


The prohibitions of “Do not make yourself disgusting”


In the past bloodletting, a widespread medical practice, was implemented using a special horn whose sharp end entered a vein and drew blood. Our sugya explains that a person must not drink from such a horn and that someone who does so transgresses the prohibition of “do not make yourself disgusting” (Vayikra 11:43). Indeed, the halachah is that “it is forbidden to consume food that people find disgusting, or to eat or drink from…such as glass utensils used for bloodletting and the like. He should also not eat with dirty hands or on dirty utensils, as all these are included in the prohibition of ‘do not make yourself disgusting’”(Shulchan ‘Aruch, Y.D. 116:6).


The Rishonim disagree as to if the Torah prohibition includes any manner of eating in a disgusting fashion (Yereiim Hashalem, 73 – see ibid the remarks of To’afos Re’em; Semak, 80; Ritva on Makos 16b in the name of Ramah; see Beis Yosef, Y.D. 116) or if the prohibition only applies to eating the insects mentioned vis-a-vis “do not make yourself disgusting” whereas it was Chazal who added restrictions to this prohibition (Ritva on Makos, ibid; Levush and Peri Chadash, Y.D. 116).


Peri Chadash (ibid and 84) clarifies the rules pertaining to this prohibition. Food regarded as disgusting by everyone is forbidden even to an individual who is not disgusted thereby, but food mostly regarded as disgusting is allowed for those who are not fussy. A fastidious person (istenis) must not consume anything he considers disgusting, even if others accept such food.


How could Rabbi Yishmael’s mother drink the water from his feet? Many ask about the story told in the Yerushalmi (Peiah, Ch. 1, cited by Tosfos in Kiddushin 31b, s.v. Rabbi Tarfon) about Rabbi Yishmael’s mother, who revered her exalted son. On his return from the beis midrash she would wash his feet and drink the water. Apparently, such water is disgusting and must not be consumed. Zera’ Chayim (in the addition at the end of §7) solves this question by saying that she drank the water as a good omen (segulah; see ‘Alei Tamar on the Yerushalmi, ibid). Just as we may consume revolting food for medicinal purposes (Kelalim, Ma’areches Beis, 8), she could drink that water. 


According to HaGaon Rav Y.S. Elyashiv, it could be that after washing his feet thoroughly, she rinsed them in fresh water and drank it. According to HaGaon Rav Y. Silberstein, the water from Rabbi Yishmael’s feet was not considered disgusting as any mother with such a son would be eager to drink it! (Shabas Shabason, 91).


We can learn a basic rule concerning this prohibition from the following case, which occurred in the United States about 60 years ago.


An original idea for a healthy complexion: In our era some marketers of meat products add various substances – such as phosphates, colorants, water and the like – to lend a fresh appearance to the meat and increase their revenues. Butchers in former times would use subtler tricks to sell more. About 60 years ago butchers in New York would soak liver in blood to give it a fresh appearance. A certain rabbi claimed that they should immediately desist – among other reasons, because of the prohibition of “do not make yourself disgusting”. One must not, after all, drink from a utensil used for bloodletting even if it was rinsed and the livers are equally disgusting, having been soaked in blood. Still, HaGaon Rav Moshe Feinstein zt”l explained that there was no prohibition involved. After all, a person who eats something without knowing it is disgusting transgresses no prohibition. As consumers could not imagine that the liver had been soaked in blood, there is no prohibition to sell them such products (Responsa Igros Moshe, Y.D., I, 31, and see his reason for not worrying that people would eat the liver without washing off the blood).








From the Editor





The World of Torah


We have recently finished learning Sanhedrin and have started Makos and with Hashem’s help we shall soon finish Makos and begin Shevuos. We can surely say that the constant advancing through Masechtos accomplished by the learners of the Daf HaYomi lends each of them a feeling of pleasure and achievement that accompanies them day by day.


Every student of Gemara could describe from personal experience the great pleasure he derives from his learning, each according to his faculties and individual taste of joy. It is fascinating to hear about a person whose whole life was changed by the Gemara as he understood the power it contains even before he himself started to navigate the sea of the Talmud. 


His graying beard reveals nothing of his past. He studies all day in one of the vibrant batei midrash of Bnei Brak and from the morning, when they start to toil on a new sugya, he can be heard in lively dialogue with his team of colleagues surrounding him. After a long discussion his hand automatically turns his yarmulka around and again he plunges into the Gemara.


 “When I was young”, he recounts, “after the Six-Day War and, with Hashem’s help, the wondrous victory over our enemies, I began to wonder about the meaning of life. I couldn’t settle down anywhere. I was confused. My soul gave me no rest. I took a pack on my back and, with funds readily available from home, I started to wander the land. 


 “I tread the paths of the Golan, exhausted the Negev and even explored the alleys of Gaza, Shechem and Ramallah till one day I wound up in Meah Shearim. With the spirit of battle I entered the place, so famous for its unrelenting struggles for religious issues but I found a sleepy neighborhood with a quiet shuk. Mustachioed Arabs sat on the curbs, waiting for work, while Arab women carried baskets of juicy figs on their heads along the treacherously narrow sidewalks. 


 “I suddenly heard a cry. An old man shouted in Yiddish. I didn’t understand what he said but I immediately heard a young voice shouting back at him in the same aggressive tone. Then it became silent again, but only for a moment. A few seconds later their voices combined in a mysterious melody of joyful chanting. I was highly curious. I had already seen a youth quarrelling with an old man and had heard people of disparate ages singing together but I never saw a pair arguing and singing simultaneously. It was strange. I followed the voices and soon observed the pair through an arched window facing the street.


 “The old man was murmuring while his tobacco-stained finger gently followed the words in a large book, line by line. The youth closed his eyes, creased his brow and rested his head on his hand, his other hand constantly curling his long sidelock. He sat attentively, knotted up in suspense and straining with exertion. The old man’s chant filled the antiquated room, blending with the ancient latticed windows. It seemed to caress them and return to the room to be repeatedly intoned… till the arrival of Mashiach. 


 “I entered the room with respect for the holy atmosphere. The ornate fading aron kodesh revealed that this was a synagogue. I covered my hair-locks with a colored kerchief and silently sat on a creaky old bench. I sat for a long while. I also learnt to close my eyes, concentrate and meditate. I just couldn’t curl my sidelocks. The magical tune charmed me intensely. I yearned to learn it but I suddenly realized that the large tomes being studied were like notes for the tune and that it couldn’t be sung just ordinarily. 


 “I slowly approached the pair. The man now seemed much older, compared to his pleasant voice, and the youth was a mere child: a great-grandfather with his great-grandson. The man turned his head toward a whistling tea-kettle in a small room and the boy silently rose and soon brought him a steaming cup of tea. The man’s warm smile encouraged me to ask, ‘What are you doing with these books?’


 “The man kept silent for a long while, nodded to himself and weighed his words: ‘We are busy searching and examining how to perfect all our actions and conduct from the day we were born till…’ and he pointed toward the Har HaMenuchot cemetery. ‘You should know, young man, that the happiest moments of my life are when I discover something I didn’t know. We always want to correct mistakes, remove the weeds and make headway on the path of truth.’


 “I left exhilarated. People usually hide defects, cover up sins, silence critique and obfuscate errors while these two were in an utterly different world – the world of Torah. 


 “The path to the truth was still long and strewn with obstacles but I acquired the basis in that beis midrash in Meah Shearim.”


3He concludes his tale with emotion, repositions his yarmulka and plunges again into the Gemara with a quiet and ancient intonation.
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(Those wishing to share an interesting story or anecdote with an instructive lesson may send it to Meoros HaDaf HaYomi, POB 471, Bnei Berak 55102, or by fax 03 5780243.)


With the blessing of the Torah 


The Editor
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יא\א מהו לכתוב שם אחספא


A Hint in the Verse


It has been related in the name of Rabbi Eliezer Dan Ralbag that the decision explained in the Gemara, that David was allowed to write Hashem’s name even if it would be later erased in water, is hinted in the Torah. We learn the prohibition of erasing Hashem’s name from the verse “You shall not do so to Hashem” (Devarim 12:4) whereas the next verse says “except to the place that Hashem will choose”. That is, for digging the foundations for the Temple – the place chosen by Hashem – the act is allowed (Meichal Mayim Chayim).





יא\א אימותיהן של כהנים


No Shnorrers in a City of Refuge


As inadvertent murderers had to remain in their city of refuge till the death of the kohen gadol, the mothers of the kohanim gedolim would provide them with food and clothing to appease them and prevent them from praying for their son’s death. Apparently, though, the kohanim gedolim themselves should have worried about it rather than their mothers.


The ‘Aroch Laner on our sugya solves this question in a number of ways, including the following conjecture. If the kohen gadol would bountifully sustain the murderers in the cities of refuge, the lazy, the unemployed and other shnorrers would try to enter the cities, claiming that they were inadvertent murderers. But since the mother of the kohen gadol sustained them, they refrained from doing so lest she die in her old age. They would then have to remain in the city till the death of her son without the sustenance they so craved.





יא\ב ויצו אל ביתו ויחנק


Achisofel’s Advice


Our sugya tells the story of Achisofel, who choked himself once he saw that his advice was not obeyed. Apropos, the Ben Yehoyada’ mentions the tale of the heretic who came to the Noda’ BiYehudah and vaunted that he had transgressed every prohibition in the Torah except for suicide. The Noda’ BiYehudah replied, “You can’t transgress that prohibition as you would be observing the mitzvah of “…and you will eradicate the evil from your midst”.





יב\ב ושמתי לך מקום


A Sukkah As a City of Refuge


The Chiddushei HaRim offered the following interpretation:


When an inadvertent murderer feels extremely guilty, till he finds no place for his conscience, Hashem provides him with a special place. But as long as he feels at ease, the city of refuge does not accept him. We therefore learnt above that the archangel of Edom will not be saved since he will think that Botzrah will serve him as a city of refuge. If he chooses his own place, that is a sign that he has not yet experienced the proper feelings of guilt.


The grandson of the Chiddushei HaRim, the Sefas Emes, added:


That is the essence of the sukkah. After the guilt and remorse felt on Rosh HaShanah and Yom Kippur, a person finds no place for himself. Hashem comes and gives him a special place: the sukkah.





יד\א אמר ר"ע...באיטליז


Torah and Only Torah


Our Gemara cites Rabbi Akiva, that he met Rabban Gamliel and Rabbi Yehoshua in a butcher-shop where they were buying meat for Rabban Gamliel’s son’s wedding. Rabbi Akiva asked them a complicated halachic question. Why does Rabbi Akiva relate where he met them and the purpose of their visit?


According to Rabbi Yisrael Lifshitz zt”l, author of Tiferes Yisrael, the long narrative points out that Rabban Gamliel, the leader (nasi) of all Israel, and Rabbi Yehoshua, his av beis din, were busy with preparations for the wedding and went to a humming market. Even so, Rabbi Akiva did not hesitate to approach them with utterly uncommon questions, knowing all the while that they were completely involved in the holy Torah. They, too, were not ashamed to reply in public: “We haven’t heard about it.” 


 “To teach you that in all their transactions they were only involved in the Torah and the fear of Hashem” (Tiferes Yisrael, Kerisos 3:7).











הודעה חשובה


ללומדי הדף היומי


החלה חלוקת 


הגמרות המהודרות


מסכתות מכות-שבועות


ממהדורת "נר תמיד"





At Cost 7$ (Plos) S&H


For reservations or information call:


in the United States:


 1866-252 1475,


in the U.K.: 0800-917 4786


Or e-mail to: 


Dedications@meorot.co.il
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L’ilui nishmas


R. Reuven Gombo z’l, son of 


R. Tzvi z’l  And his wife, Freidel Gitel


daughter of R. Shmuel z’l.




















Distribution Centers Outside Israel


UK London: Yechezkel Ebert


 8700-416000(0) +44


Manchester: Samuel Kahn 07976402928


Belgium: Rav Yaakov Senderovicz 0475-263759


Brazil/ S.Paulo:Rav Yehosha Pasternak 011-30513955


France: Rav Yehuda Buchinger  333-88140301


New Jersey: Perry family (201) 871-5850


Los Angeles: Rav Shmuel Levinger 


(818) 509-8880


Montreal: Rav Shmuel Tzvi Lex  (514) 274-4160


Switzerland:Rav Rafael Mosbacher


 O1-462 00 30


 outside of Israel:  (718) 253-6218
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