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כב\ב כמה טפשאי


A sefer Torah and a Torah scholar that fell


Rambam (Hilchos Sefer Torah, 10:2) asserts that it is a mitzvah and also an obligation to honor a sefer Torah and wherever there is one, one should behave seriously and with respect. The Rishonim indicate that this obligation is from the Torah (d’oraisa), as we shall explain hereon (see the Mabit in Kiryat Sefer, Hilchos Sefer Torah, Ch. 10; Da’as Kedoshim, Y.D. 282, S.K. 1; Gidulei Hekdesh, Y.D. 282, S.K. 3).


What should be picked up first? A painful event occurred in Paks, Hungary. The rabbi of the town, HaGaon Rav Yoel Ungar zt”l, author of Responsa Riba, was honored with taking out the sefer Torah from the aron kodesh but tripped and fell with the Torah on his way to the bimah. His pupil rushed to pick him up and then picked up the sefer Torah (Mizkeres Paks, I, Ch. 5). The event aroused a discussion among the poskim as to whether it would have been correct to pick up the Torah first.


In our sugya Rava says, “How foolish are people who stand before a sefer Torah but do not stand before a great man, as the Torah says ’40’ and the sages decrease that by one.” In other words, those who do not stand before scholars act illogically as the sages interpret the Torah. The Torah, for example, says that “he will whip him 40 times” and Chazal explain that this means “40 less one”. It appears then from our sugya that the honor of talmidei chachamim takes precedence over the Torah’s honor since they interpret the Torah. Still, the Rishonim point out that the Gemara in Kiddushin 33b learns the obligation to stand before a sefer Torah from a kal vachomer: “We stand before its learners, shouldn’t we stand before it?” In other words, the Torah is greater than its learners as all their wisdom derives therefrom. It is obvious, then, that the honor of a sefer Torah has priority.


The honor of a sefer Torah has priority: The Ran and Meiri (Kiddushin, ibid) therefore conclude that the honor of a sefer Torah has indeed priority to that of its learners. Rava, however, wanted people to take heed also to stand before the sages who explain the Torah which they so respect. As for the halachah, the Derishah (Y.D. 282) writes that the honor of a sefer Torah takes precedence to that of its learners (see Tzitz Eli’ezer, XVII, 39). According to the Acharonim (Maharit, Pnei Yehoshu’a Kiddushin, ibid and Shevus Ya’akov §11, in parentheses), the sugyos are not contradictory. Rava speaks about pre-eminent sages who interpret the Torah and whose honor is greater than that of a sefer Torah whereas the Gemara in Kiddushin speaks about other learners of Torah to whom the honor of a sefer Torah takes precedence.





כב\ב דקיימי מקמי ספר תורה


May one sit during the hakafos on Simchas Torah?


Our sugya explains that it is an obligation to stand before a sefer Torah and the halachah was ruled accordingly (Shulchan ‘Aruch, Y.D. 282:2): “One who sees a sefer Torah being carried must stand before it and everyone should stand until it is put in its place or until it is no longer seen.” One should therefore stand when the Torah is lifted and displayed (hagbahah) but there is no obligation to do so when the aron hakodesh is opened. Nonetheless, some stand because of the honor of the sefer Torah (Taz, Y.D. 242, S.K. 13) and some stand during the reading of the Torah. In this section we shall discuss if one may sit during the hakafos on Simchas Torah and for this purpose we shall examine the sources for standing before a sefer Torah.


A sefer Torah on a raised bimah: The Rashba (Responsa, III, 281) remarks that there is no obligation to stand before a sefer Torah if it is on a bimah as it is in “another domain” (Remo, Y.D. 242:18). The bimah and its surroundings were customarily raised above the floor and the sefer Torah was considered as being in another place. By the same token, if a railing 10 tefachim high surrounds the bimah, it is in a different domain.


The Taz (Y.D. 242, S.K. 13) adds that the bimah itself constitutes a different domain even if it is not raised (see ibid, that its height must be 10 tefachim and its width and length 4 cubits; Pri Megadim on O.C. 141 [S.K. 3] mentions four tefachim). There is then basically no need to stand during the public reading of the Torah. Shulchan ‘Aruch (O.C. 146:4) indeed rules that “one does not have to stand when the Torah is read” and the Remo (ibid) adds that “some are stricter and stand” as those hearing the reading should imagine that they are then receiving the Torah at Sinai and at Sinai everyone stood (Mishnah Berurah, ibid).


Reading the Torah on a low table: Apparently, if the sefer Torah is on a bimah lower than 10 tefachim, such as a low table, everyone should stand during the reading. Still, Magen Avraham (O.C. 146:4) adds another allowance: one is obligated to stand only if a sefer Torah is not in its place. During the reading, however, the appropriate place of the Torah is on a bimah so there is no obligation to stand. In the light of this innovation, Pri Megadim (Mishbetzos Zahav, O.C. 141, S.K. 3) adds that even if the Torah is not on the bimah but is being held by the chazan – such as while saying Yizkor – one does not have to stand, as it is in “its place”. At this time the appropiate place for the sefer Torah is in the chazan’s hands. 


Standing at the opening of the aron hakodesh: If we try to determine whether we must stand at the opening of the aron kodesh, we find that both of the above allowances are valid. After all, the aron kodesh is in a different realm from the synagogue and the Torah is in its place. Still, people have the custom to stand and it is told of HaGaon Rav Moshe Feinstein zt”l that even in his extreme old age at the end of the fast he would stand throughout Ne’ilah on Yom Kippur when the aron kodesh remains open (preface to Kuntres ‘Avodas HaTefillah for Yom Kippur, and see Responsa Panim Meiros, I, 74; Responsa Chasam Sofer, C.M. 73; Sha’ar Chayim on Sha’ar Efrayim,Hilchos Kerias HaTorah, 10, #19).


As for the obligation to stand during hakafos on Simchas Torah, we find that neither of the two allowances are applicable. The sefer Torah is not in another domain but with the congregation and is not in its place as it is being carried throughout the synagogue. Indeed, ‘Aroch HaShulchan (Y.D. 282:5) remarks that one should stand during the hakafos but may sit in the intermissions, when the sefer Torah remains in one place. When the Chazon Ish zt’l wanted to sit during the hakafos, he would hold a sefer Torah so that he was not obligated to stand before other sifrei Torah (Dinim Vehanhagos, 20:28). The author of Shmiras Shabos Kehilchasah (Ch. 24, note 118) writes that “in time of need” one may sit if the sefer Torah is encircled by people with less than three tefachim between them, such that they form a partition between the sefer Torah and the person sitting. 


For the sake of pilpul, we mention an interesting idea heard from a prominent scholar to be lenient about sitting during hakafos. In his opinion, a sefer Torah is regarded as being in its proper place during hakafos as it is not just being moved from place to place, but is presently being used in that way. 


The source for honoring a sefer Torah: Now that we have determined all the rules and details pertaining to honoring a sefer Torah, we should explore the sources that served the poskim. Pri Megadim (ibid) explains that the honor of a sefer Torah is learnt from the halachos pertaining to honoring a Torah scholar and when examining those halachos we discover that one must stand before him when he is walking. The poskim therefore concluded all the aforementioned rules, that there is no obligation to stand before a sefer Torah that is not defined as “going”.





כב\ב והוא רחום יכפר עון


And He is merciful and atones sin


In the far past people would undergo malkos (whipping) every day before ma’ariv to atone for the sins of that day. Some say (in the Tur, O.C. 237) that this custom left its imprint on the siddur by saying vehu rachum… “And He is merciful…” before ma’ariv. The verse contains 13 words, which the whipper says three times, as explained in our sugya, corresponding to the 39 lashes (Tur, ibid). The malkos were discontinued with the passage of time but the verse remained.


The Tur (ibid) explains, however, that “And He is merciful…” was instituted before ma’ariv as shacharis and minchah prayers were instituted corresponding to the daily morning and afternoon sacrifices and the sacrifices atone for sins. Ma’ariv does not correspond to any sacrifice and the sages therefore instituted the verse asking for mercy and forgiveness. 


HaGaon Rav Shmuel Huminer zt”l wrote in his ‘Olas Tamid (Ch. 33), in the name of the Zohar (Shemos 130a), that the souls in Gehinom get punished by night twice as much as by day. We therefore say “And He is merciful” for their souls. He adds that one should say the verse with heartfelt concentration to save those souls from the punishment of Gehinom. On Shabos, when there is no fire in Gehinom, there is no need to say vehu rachum before ma’ariv.





כג\ב בבית דינו של שלמה


Shlomo’s judgment as reviewed by Choshen Mishpat


Our Gemara discusses Shlomo’s judgment. A woman whose baby died took her companion’s baby and both women came to Shlomo with an identical claim: “Your son is dead and mine is alive.” In his great wisdom he discovered the mother of the living infant when he commanded for the child to be cut in half and divided between them. The true mother then cried that she relinquished her claim: “Just don’t kill him!”


Why did the mother of the dead child want another’s baby? Shlomo’s judgment serves as a basis for several rudiments of halachah, as we shall explain. Before we examine the details, let’s focus on the facts. What happened? Why did the mother of the dead child want another’s baby? 


According to the Midrash (Yalkut, Melachim, 175), they were widows without any other children. The mother of the dead child therefore wanted another infant that would exempt her from yibum or chalitzah. According to the Meiri (Beis HaBechirah on Yevamos 17b), the women were a daughter-in-law and a mother-in-law and the daughter-in-law lost her child. She did not want to wait for the other child – her brother-in-law – to grow up and grant her yibum or chalitzah and therefore claimed him as her own. The is also why she consented to his being cut in half as all her problems would be solved with his death (see similar interpretations in Chida’s Tzavarei Shalal, haftaras Miketz, and in the commentaries on the midrashim). 


According to Rabbi Yehudah HeChasid, the women were the widows of a rich man. In that era it was the custom to appoint the widow as the guardian of the orphans’ holdings till they reached maturity and she would also have earnings from those holdings. The mother of the dead child wanted to steal the other child to get control of a considerable income (Peirush Rabbi Yehudah HeChasid on the Torah). 


Shlomo’s judgment as a source for general rules: Shlomo’s judgment teaches us a number of halachic rudiments: a dayan must repeat each litigant’s statements, as Shlomo said: “This one says my son is alive…” so that the claims can be utterly clear (Yerushalmi, Sanhedrin 3:8) and the halachah was ruled accordingly in Shulchan ‘Aruch, C.M. 17:7. 


Issuing a verdict without testimony: The Rosh proved another halachah from Shlomo’s judgment. Every din Torah is ruled according to a testimony pronounced before the dayanim. Still, when the truth is obvious that a certain person is in the right, a dayan may pass judgment without testimony, like Shlomo who issued his judgment in his great wisdom. The Rosh repeats this rule three times (Responsa Rosh, Kelal 68:23, Kelal 78:3 and Kelal 107:6; see ibid as to his proofs from the Gemara), which was fixed as halachah (Tur, C.M. 65, and see Beiur HaGera on Shulchan ‘Aruch, C.M. 15:5, and Nesivos HaMishpat, ibid, S.K. 2).


The Torah on the custody of children: The poskim and commentators thus treated Shlomo’s judgment as a din Torah for all purposes and this has a meaningful halachic implication. Sometimes a beis din must decide as to which divorced parent may bring up his or her children. The Gemara (Kesubos 102b) and halachic authorities (Shulchan ‘Aruch, E.H. 82:7) explain rules for bringing up children, determined for one purpose – the child’s welfare – with no concern for a parent’s wishes (see Remo and Pischei Teshuvah, ibid, in the name of Responsa Radbaz). 


Signing a declaration to obey rulings: Batei din are accustomed to make litigants sign a declaration that they will obey the rulings. Apparently, since the only consideration is the child’s welfare, the parents are not regarded as litigants but as mere bystanders. In other words, we do not consider a parent as someone who claims “his” child but as a good person who desires the welfare of the person dearest to him. As a result, his declaration to obey the ruling has no validity as he is like an outsider who signs a declaration concerning a din Torah that has nothing to do with him. 


If this assumption is correct, Shlomo’s judgment was not a din Torah at all as there were no litigants since the parents were not contenders. Still, since the poskim and commentators regard Shlomo’s judgment as a din Torah, in which the women were litigants and in which each woman claimed that the child was “hers”, we must say that each parent has the right to bring up his child. Our sages’ regulations serve to arrange these rights but we should not conclude therefrom that a parent has no right to his child (HaGaon Rav Ts. Gertner in Yeshurun, Vol. VII, p. 505 and onwards).





כד\ב כיון שהגיעו להר הצופים קרעו בגדיהם


Tearing clothes over the destruction of Yerushalayim and the Temple


Our Gemara describes the great sorrow of Rabban Gamliel, Rabbi Elazar ben Azaryah, Rabbi Yehoshua and Rabbi Akiva who, on approaching Mount Scopus on their way to Yerushalayim, tore their clothes because of the destruction of the holy city and the Temple. Many paragraphs in Shulchan ‘Aruch discuss the timing of the obligation, the type of tear and if women and minors must do so, etc., when they see the cities of Judea, Yerushalayim and the Temple in their desolation. In this section we shall focus on two issues: if the obligation is applicable today and its application to Jerusalemites.


Tearing one’s garment when seeing Yerushalayim and the Temple in their destruction stems from the Gemara in Mo’ed Katan 26a: “As soon as he reaches Mount Scopus, he should tear.” In other words, someone who sees the site of the Temple from afar must tear his garment. The halachah has been ruled accordingly (Rambam, Hilchos Eivel, 9:2, and Tur Shulchan ‘Aruch, O.C. 561), that someone who sees Yerushalayim or the site of the Temple must rend his garment if he has not seen them in the past 30 days. 


 (Some have asserted that the rending is intended to arouse people to feel sorrow for the Temple’s destruction [see ‘Ir HaKodesh Vehamikdash, III, 17:1:4]. Nonetheless, HaGaon Rav Moshe Feinstein [Responsa Igros Moshe, O.C., V, 37] remarks that we should not seek reasons for halachos learnt from the Tanach. It is obvious that if the rending is meant to arouse sorrow, one should not tear one’s garment on Friday afternoon to avoid sorrow on Shabos. Still, if some have the custom not to tear their garments on Friday afternoon, we can also explain their custom without this reason as tearing arouses sorrow even if it is not meant for such and one should not begin Shabos in sorrow. See ibid and Eretz Yisrael, 22:11).


Till the end of the British mandate one could see people viewing the site of the Temple in wonder and pain and tearing their clothes. In recent decades the custom has become somewhat neglected and halachic authorities have been asked to discuss it. We shall first discuss the obligation to rend one’s clothes upon seeing Yerushalayim, a requirement in itself. 


Rav Feinstein (Responsa Igros Moshe, O.C. IV, 70) asserts that the sight of Yerushalayim no longer obligates tearing as the city has been built up and because foreign nations no longer rule it. He mentions that the obligation remains for those parts of the country still ruled by foreigners. Still, HaGaon Rav S.Z. Auerbach zt”l wrote in his Minchas Shlomo (I, 73) that a regime is considered authentic only if its leaders can do as they wish. The halachah is (Rambam, Hilchos ‘Avodas Kochavim, 7:1) that “it is a positive commandment to destroy idolatry…and in Eretz Israel it is a mitzvah to pursue it till we eradicate it from the whole of our land.” The present regime cannot destroy sites of idolatry and therefore there is an obligation to tear one’s garment also for Yerushalayim.


Must Jerusalemites tear their clothes? The obligation to rend one’s garment upon seeing Yerushalayim and the site of the Temple is agreed upon by all poskim but they disagree about resident Jerusalemites (we shall not discuss the question as to who is considered a resident of Yerushalayim). According to Radbaz (Responsa, 646), and the Chida (Birkei Yosef, 661), a Jerusalemite is also obligated if he has not seen the Western Wall for 30 days. Eliyah Rabah (661, S.K. 8) disagrees and believes that a Jerusalemite is obligated only if he is absent from Yerushalayim for 30 days. Responsa Divrei Yatziv (89) writes that the leading authorities of Yerushalayim ruled according to Eiliyah Rabah because of the Jerusalemites’ poverty: if they had to tear their garments whenever seeing the Western Wall after 30 days, they would remain without clothing. 


HaGaon Rav Y.S. Elyashiv rules that Jerusalemites are also obligated to rend their garments. He takes care to go on the roof of the Breslav Yeshivah near his home to view the site of the Temple from time to time to avoid a lapse of 30 days. His grandson, Rav A.Z., adds that when his grandfather was asked that one could only see the dome of the mosque built on the site from that position, he replied that there could be no greater view of destruction than seeing a mosque on the site of our holy Temple (see further discussion in Rav M. Tikotchinski’s Eretz Yisrael, 22; Peas HaShulchan, 3; Orchos Rabeinu, II, p. 149; Nit’ei Gavriel, Ch. 100).








From the Editor





Those Who Observe Mitzvos Are Not Harmed


Veteran learners of the Daf HaYomi may enjoy reading the following two stories. Almost everyone who sets aside learning time has encountered an occasion to cancel his shi’ur for “just” one day. Withstanding one’s inclination, clearly knowing that we are in Hashem’s world and that we lose nothing if we do His will, imbibes a person with elation at his successful exercise of self-control. 


The following stories, from two of our readers, somewhat exemplify King Shlomo’s statement, “He who observes a mitzvah will not be harmed” (Koheles 8:5).


 “At the end of the Second World War,” starts A.N., “a few Jewish survivors remained in Poland. The communist regime did not allow them to leave the blood- and tear-soaked country to come to the land of their forefathers. After four years of yearning, in 5710, a narrow crack opened and many survivors, including Rav Avraham Yisrael Erenberg – who told me the following tale, rushed to emigrate to the Holy Land. 


 ‘En route to Eretz Israel, we arrived one Friday in Venice. On Shabos morning the place hummed with Italian merchants who seemed to appear from nowhere with their colorful wares. The merchants worked well and displayed merchandise unavailable in Poland and goods salable in Eretz Israel.


Commerce started to bloom. I can’t judge people who had suffered so bitterly and who now rushed to buy any available wares. I stood in silence. It’s Shabos today! Shabos! The commotion continued as the travelers’ spent all their money and the piles of “bargains” rose. Apples were the most desired merchandise. They were sold in 5-kilo crates and many travelers bought a few crates to sell in Eretz Israel, where we hoped to arrive in a few days. A number of them approached me and graciously offered me loans to buy apples. I thanked them for their generosity and gently explained that I devote Shabos to the Creator. They nodded sympathetically and went away.


In the evening we received instructions to move our belongings to the docked Galilah which would bring us to Eretz Israel. With great excitement I organized my few belongings and while those around me loaded their apples with the help of trolleys and Italian porters, my wife and I and our two children found places on the Galilah. 


Within three hours the ship was packed with men, women and children and masses of baggage. The captain eventually commanded us to move our bundles, crates and valises to the hold, except for our personal belongings. With the energetic aid of the sailors and officers, all the cabins were emptied despite the travelers’ vociferous protests.


We went to bed in pleasant anticipation, going home to the land of our hopes at last. In the morning we realized that we were still in Venice. We were informed that due to some delay the ship would only depart later that morning. I put on my talis and tefillin and, standing on the deck, thanked the Creator for all that He had done for me throughout my life till that day when we were to depart for the land that my forefathers longed for, but never reached.


After a while the port resumed its vibrant activity. The same merchants, informed of the boat’s delay, rushed to offer their wares. I hurried with my few dollars to the makeshift marketplace, where I had a pleasant surprise. Customers were few as most of the travelers had exhausted their funds on the previous day, and the price of the apples dropped drastically. I bought a large number of crates and had time to choose the best. No one pressured me, and every few minutes I hauled another crate into my cabin, covering them on the boat for fear of ‘ayin ra’ah. At 11 in the morning the ship departed. I kept the apples in my cabin, as no one protested, and during the voyage I aired them and kept them in good order.


With Hashem’s help, we arrived in Haifa on Friday afternoon and were referred to the immigration gate. Merchants who wanted to purchase whatever goods they could from the immigrants came on Sunday morning. The cargo was taken out and the immigrants’ eyes darkened at the sight of the apples. Some were rotten, some looked baked, but none of them were edible. They were only fit for the garbage. On the other hand, my apples were good, fresh and appetizing. Of course, I sold them at a good price and our fine profits helped us to first get along in Eretz Israel’”


We conclude with an occurrence of 30 years ago, contributed by Rav D.V.


Today a Talmid Chacham and Rosh Kollel, he was a newly married avreich when he had an unforgettable experience, the impression of which has accompanied him ever since. At the time of his wedding he resolved, with his wife’s wholehearted consent, never to interrupt his learning sedorim for mundane matters. His wife encouraged him and for a few weeks he fulfilled his responsibility with no undue hardship. 


It was 5:00 on Thursday afternoon. The young man was learning in the Mir Yeshivah when he suddenly remembered: fish for Shabos. It was his responsibility to buy the fish, which he usually did at lunchtime. He moved about agitatedly. A bustling fish shop stood nearby, but it would be closed by the end of seder. He only needed a few minutes to buy fish and return to navigate the sea of the Talmud. Yes, no, yes, no – no!


 “I forgot about the fish, finished my regular learning late in the evening, and started out for home in Giv’at Shaul. On the way into my neighborhood, at the entrance to Yerushalayim, I noticed an Arab merchant with a big crate of fresh fish! To my joy, the fish were kosher and I bought a big one.


“Thirty years have gone by and I still haven’t seen anyone selling fish at that intersection! I never found out if he was Eliyahu Hanavi… For me, it was enough that Hashem brought that anonymous Arab to my neighborhood with a crate of fish after I kept my seder. I’ll never forget the taste of that fish! He who observes a mitzvah will not come to harm!”
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Those wishing to share an interesting story or anecdote with an instructive lesson 


may send it to Meoros HaDaf HaYomi, POB 471, Bnei Berak 55102, 


or by fax 03 5780243.


With the blessing of the Torah 


The Editor
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dedicated by her Family
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dedicated by his Family











cont'd on next page








       המשך מעמוד קודם











Makos 18-24





























cont'd on next page








       המשך מעמוד קודם














Pearls





מהדורת הש"ס  "נר תמיד"


בהוצאת "מאורות הדף היומי"









































כב\א רבי יהודה אומר ארבעים שלימות הוא לוקה


40x39 or 39x40


In our sugya Rabbi Yehudah and the Chachamim disagree as to whether the Torah commands 40 or 39 lashes. 


It is related that the Chiddushei HaRim was learning our sugya when he was about to be examined by his future father-in-law. The latter asked him how a person could undergo an identical number of lashes (malkos) according to Rabbi Yehudah and the Chachamim. 


It could very well be, replied the Chiddushei HaRim. Let us suppose that a person transgressed 39 prohibitions punishable by malkos. He is also an agent of a beis din and it happened that he punished a person with 40 malkos. According to the Chachamim, he transgressed the prohibition of lo yosif - adding to the required number of lashes - and he therefore transgressed 40 prohibitions, for each of which he must be punished with 39 malkos. According to Rabbi Yehudah, the number of malkos is always 40 and therefore the agent did not transgress that prohibition, leaving him with 39 sins, each one obligating him to suffer 40 lashes. The number of malkos is therefore agreed upon by all and amounts to 39x40=1,560 (Pardes Yosef).


Some have offered another possibility. According to Rabbi Meir (Makos 4a), false witnesses also undergo malkos because of their false testimony, aside from the punishment incurred because of the commandment of “you will do to him as he schemed”. According to the Chachamim, they do not undergo malkos because of false testimony. As Rabbi Meir’s opponent is usually Rabbi Yehudah, we may assume that the Chachamim are Rabbi Yehudah while the Chachamim in our mishnah are Rabbi Meir. Now, if a person transgressed 38 prohibitions and also gave false testimony that someone is liable to malkos, according to Rabbi Meir he undergoes malkos twice because of the false testimony, resulting in 40 sets of 39 lashes. According to Rabbi Yehudah, he must undergo malkos only once and the number of malkos amonts to 39x40. The result is also identical: 1,560 (Zikaron Basefer).
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Halachic discussions cited in this leaflet are only intended to stimulate thought and should not be considered  


psak halacha.








L’ilui nishmas


R. Reuven Gombo z’l, 


son of  R. Tzvi z’l 


And his wife, Freidel Gitel


daughter of R. Shmuel z’l.




















Distribution Centers Outside Israel





UK London: Yechezkel Ebert


 8700-416000(0) +44


Manchester: Samuel Kahn 07976402928


Belgium: Rav Yaakov Senderovicz 0475-263759


Brazil/ S.Paulo:Rav Yehosha Pasternak 011-30513955


France: Rav Yehuda Buchinger  333-88140301


New Jersey: Perry family


 (201) 871-5850


Los Angeles: Rav Shmuel Levinger 


(818) 509-8880


Montreal: Rav Shmuel Tzvi Lex  (514) 274-4160


Switzerland:Rav Rafael Mosbacher


 O1-462 00 30


 outside of Israel:  (718) 253-6218
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