[image: image1.jpg]“iwsmﬁm 7519.&?;;\ , . f' I ' I)\{rJ
o

F

1 -
:_’! YN MY Y95
~
[ ]
o
v

57 A% PRY YR Y AN By
-

%
URRI- R ]
4 MAPT YT NYY 1TINY é‘
<
v o
7} Q9
(-2 N
5> 5 >
i L
PP 10°T "UIN1 12712 IR D1 R0 "ROZIR TN MORIA 7 017 977 1070 TN 77002 D 271





[image: image2.wmf]
[image: image3.emf]
[image: image4.wmf]
[image: image5.jpg]Iy,

dicate 2 Daf !

Fonor the memory of your loued one iu the specials
edition Gemana of Meorot Hadaf Hayomi.

For only $360 a dedication will be listed in the Gemora on the
daf that corrosponds to the date you choose. Thousand of daf
hayomi leamers around the Jewish world will dedicate their
leamning that day in the memory of your loved one

Resenue youn date today!
Your donation allows us to continue and expand the ranks of
Torah leamers and add more shiurim to our growing network.

Order Gemarot for your home, school or shul and we will
doliver them to you at cost price!
For reservations and information or o order our
weekly publication and Gemarot call;
in the United States: 1866-252-1475, in Europe (U K): 0800-917-4786
Or e-mail: Dedications@meorot.co.il





7 Adar 5763                                        Shevuos 16-22                           בס"ד








Vol. 194














Contents:








(How may we say Tehillim for someone’s recovery?


(Why “Yosheiv b’seiser Elyon” is said at a funeral


(A berachah for a mundane act resulting in a mitzvah


(Three systems for calculating the shemitah year


(Why it is forbidden to dry ink on Shabos


(Encroaching on another’s boundary: exchanging names 


(Why do some women pray ma’ariv on Shabos?


( “All Israel are responsible for each other”: really all?














טו\ב   אסור להתרפאות בדברי תורה


How may we say Tehillim for someone’s recuperation?


Our Gemara cites Rabbi Yehoshua ben Levi, that it is forbidden to be healed with words of Torah and the halachah has been so ruled (Shulchan ‘Aruch, Y.D. 179; and see Rambam, Hilchos ‘Avodas Kochavim, 11:12; Bach, Y.D., ibid; Beer Sheva’, Sanhedrin 101a; etc.)  This refers to saying verses for a sick person’s recovery but our sugya explains that one may say verses for the healthy to protect them from harm (Shulchan ‘Aruch, ibid, 10).  Why?  What is the reason for not saying verses to heal someone ill, how is it that we do say Tehillim for the sick and in which instances is there no prohibition?  


It is obvious that those praying for the ill may say verses for their recovery, just as many prayers contain the verses “Please, G-d, please cure her”, “every disease that I put on Egypt I shall not put on you for I am Hashem your healer”, etc.  On must not, however, say a certain verse as a charm (segulah) for healing and there are two reasons for the prohibition.


The Torah must not be used: HaGaon Rabbi Yosef Rozin, author of Tzofnas Pa’neiach (on Rambam, 2nd edition, p. 71) explains that one who reads a verse as a charm uses it for his or someone else’s needs and the holy Torah must not be used.  Someone, though, who reads a verse for the healthy is not regarded as using the Torah as the healthy only need protection from disease.  Prevention is not regarded as action and is therefore not considered as using the Torah.  


The Maharsha (Sanhedrin, ibid), however, explains that the prohibition to read a verse as a charm for someone’s recuperation stems from the suspicion that the act might lessen the Torah’s honor: reading a verse as a charm equates the Torah to other remedies, creating an impression that the Torah is like a remedy which can’t prevent illness but only cure it.  We can now understand why it is allowed to read a verse for the healthy as, on the contrary, this proves that the Torah protects and saves us.


Apropos Tehillim, we should quote Sefer HaChinuch (mitzvah 512): “But they mentioned to say these psalms which rouse the souls of those who understand them to seek protection in Hashem, put all their trust in Him, permeate His fear in their hearts and rely on His kindness and goodness; with the awakening of this feeling they would doubtlessly be protected from all harm…The Torah does not forbid saying verses to instill good in our souls so that merit should protect us.”  


We should mention that all the above refers to someone who is not mortally ill.  It is allowed to say Tehillim or other verses in any way for the mortally ill just as all prohibitions are permitted to save a life (Tosfos, s.v. Asur; Shulchan ‘Aruch, Y.D. 178:8).





טו\ב   שיר של פגעים


The value of the chapter Yosheiv beseiser Elyon


At the dedication of the Mishkan Sanctuary in the desert, Moshe said, “May it be His will that the Shechinah be present in the works of your hands Viyhi noam…- and may the pleasantness of Hashem our G-d be upon us and may the work of our hands be set up on us and…Him.”  He immediately added the psalm Yosheiv beseiser (Tehillim 90-91), one of the 11 psalms composed by Moshe and included by David in the book of Tehillim (Rashi, s.v. Veshir).  Moshe said this psalm to chase away demons (sheidim) and powers of impurity (tumah) from the site of the mishkan.  Our sugya explains that this psalm should also be said when areas are added to Yerushalayim or the Temple Mount so that the Shechinah may be present in a place free of the powers of tumah (see the Maharsha and Chasam Sofer on our sugya).  


He will rest in the shadow of Sha-dai: The Vilna Gaon zt”l offers an explanation for the words “He will rest in the shadow of Sha-dai” in this psalm.  The Shechinah was present among Israel before the sin of the golden calf but departed after the sin, as Hashem told Moshe: “…and I shall send an angel before you” (Shemos 33:2).  When the Sanctuary was inaugurated, the Shechinah returned and Moshe therefore said “He will rest in the shadow of Sha-dai” (Tehillim 91:1): He will rest – yislonan – from linah, “staying overnight.  In other words, from now on the Shechinah will not be absent from Israel even for one night (‘Avodas HaGershuni, Shir HaShirim, 3:4).  


This psalm includes wonderful hints that evidence its specialness.  The Midrash (cited in Chida’s Midbar Kedeimos, Ma’areches Vav, os 4) mentions that it contains over 800 letters but that it doesn’t contain the letter zayin, to hint that those who say it will not need weapons (zayin) and to hint that those who say it with full concentration are protected all seven days of the week, like the numerical equivalent of the letter zayin (see Rokeach, commentary on the sidur, 20, p. 101).  (It is interesting to note a remark we heard, that Yoshev beseiser contains 849 letters, equivalent to the numerical value of motzaei Shabos – “the outgoing (night) of Shabos”.  The words of the psalm “you will not be afraid from the fear of night” are also equivalent in their numerical value to 849).


Saying Yosheiv beseiser on motzaei Shabos: The author of Rokeach (ibid) adds that David put “A song for the day of Shabos” (Tehillim 92) next to Yosheiv beseiser to indicate that it is good to say this psalm on motzaei Shabos, as we are accustomed.  He also mentions that this psalm serves to protect those who observe Shabos as the initials of the words ki malachav yetzaveh lach lishmorcha bechol derachecha spell out kemil levad (“only a mil”), indicating that the angels protect those who stay within a mil (2,000 cubits) of the Shabos boundary.  


We should mention that a chevra kadisha says Yosheiv beseiser when adding a plot to a cemetery (Responsa Maharam Shik, 357) and that it is customarily said at funerals to protect the deceased from the powers of tumah (see Gesher HaChayim, Ch. 15).





טז\ב   צריך שהיה למלקות


A berachah for a mundane act resulting in a mitzvah


Chazal instituted a special berachah for each mitzvah a person is about to observe in order to direct his action for the sake of the mitzvah.  A basis rule of berachos on mitzvos determines that one should pronounce a berachah before their observation (Pesachim 7b). However, if there is still some connection with the mitzvah after its observance, he may still pronounce a berachah afterwards.  Someone, then, who dons a talis with tzitis and remembers that he did not recite the berachah of lehis’atef may do so if he is still wearing it, as Rambam says: “…as its observance continues” (Hilchos Berachos, 11:5).  In other words, his wearing the talis is a direct result and continuation of the mitzvah act of donning it and he may therefore pronounce a berachah while he is wearing it.  In this section we shall try to tread carefully along the paths outlined by the poskim.


Let us examine the case of someone who donned a talis by night, when the mitzvah of tzitzis does not apply.  May he pronounce a berachah on the tzitzis in the morning if he is still wearing it?  Apparently, he is no different from someone who puts on a talis by day, who may say a berachah afterwards.  On the other hand, there is a vast difference between the two instances: A person who dons tzitzis by day performs a mitzvah and the mitzvah continues as long as he is wearing the talis.  He may then say a berachah on the mitzvah even if he donned it long before.  In contrast, someone who puts on tzitzis by night observes no mitzvah and if so, that person never actually observed the act of the mitzvah.  Since we pronounce a berachah on an act, that person must apparently not say a berachah in the morning.


Nonetheless, the halachah was ruled that he may pronounce a berachah [of lehis’atef] (Remo, Shulchan ‘Aruch, O.C. 18:3)!  Why?  The only possibility we have is to establish an innovative rule that one may pronounce a berachah on a mitzvah resulting from a mundane act.  In other words, there is no need for the act to be a mitzvah.  It suffices if the mundane act results in a mitzvah.  The Shaagas Aryeh (32) proves this rule from our sugya.


An impure (tamei) person who enters the Temple transgresses a prohibition of the Torah and is punishable with lashes (malkos).  In our sugya (from Rava’s doubt, if there is a need for an elapse of time) it is evident that even a pure person who became tamei in the Temple and remained there is punished.  Apparently, he should be exempt from malkos as they are administered only because of an act.  That person entered the Temple when he was pure (tahor) whereas his remaining there cannot be regarded as an act.  This proves that we can make a connection between a “mundane” act – itself neither a transgression nor a mitzvah – and its result!  Therefore, a person who stays in the Temple willingly while he is tamei is punished and is not regarded as someone who committed a transgression without an act (Responsa Har Tzevi, O.C., I, 11).





טז\א   קדושה ראשונה קידשה לשעתה


Three systems for calculating the shemitah year


The residents of Eretz Israel are used to the cycle of the shemitah year, which visits our land every seven years.  We determine the shemita year according to the system of the Geonim, Rambam (Hilchos Shemitah Veyovel, 10:6) and Rashi.  Rabeinu Tam, however, calculated the years and claimed that the shemitah should be observed one year earlier while according to Raavad (Hasagos, ibid) we should include the calculation of the yovel year as was customary when the Temple stood and therefore every 50 years there are eight years between one shemitah and the next.  As for the halachah, all the poskim rule according to Rashi and Rambam, and the Maharsham (Responsa, Y.D., 192) asserts that the rabbis of Tzefas imposed general excommunication on anyone who observes the shemitah according to both calculations.


The Kesef Mishneh (ibid) addresses Rambam’s words, which appear in a letter about this topic, and points out a tremendous question.  Rambam writes that according to the Geonim, “the first sanctification consecrated the land for its time and for the future”.  In other words, the sanctification of Eretz Israel, which took effect with the entry of the Jews into the land, did not lose its effect when they left it.  If so, why don’t we reckon with the yovel in our era?


The Chazon Ish (Sheviis, 3, S.K. 5) addresses Rambam’s statement and explains the above question at length.  Apparently, if we would correct the statement to read “not for the future”, we’d have no problem: since Eretz Israel is not sanctified in our era, the yovel year – which depends on that sanctity – should not be observed and the shemitah years should be calculated without it.  Nonetheless, since the halachah was ruled that the first sanctification consecrated the land for the future, the letter can’t be corrected and the question remains (if the land was consecrated forever, although the halachos of the yovel are observed only if most of the Jews live there, the calculation of shemitah should reckon with yovel).





יז\ב   קרובי עבודה עבודה היא


Why is it forbidden to dry ink on Shabos?


HaGaon Rav Tzvi Pesach Frank zt”l was asked an interesting question.  In former times people commonly used fountain pens and would dry the ink with blotting paper.  A Jew who served as an assistant to a gentile doctor wanted to know how the halachah related to such an act on Shabos.  On the one hand, it should be forbidden since as long as the ink is wet, the written words are not considered stable; one who dries them thus completes the work of writing (Chelkas Mechokek, 124).  On the other hand, though, the ink would anyway dry by itself and the blotting only serves to speed the process.  The question, then, is if we should forbid an action that speeds a melachah that would be accomplished without it.  


Our sugya explains that a non-kohen is forbidden to offer sacrifices and therefore, if he turns over the flesh of a sacrifice on the altar to speed its burning, he is punished with the death penalty.  We thus see, concludes the author of Har Tzvi, that the speeding of a process that would be accomplished anyway is regarded as a complete act and is forbidden (see Ritva).  


Based on this concept is the halachah of stirring (see Shabos 18b and Shulchan ‘Aruch, O.C. 152:1), according to which one must not stir the contents of a pot on a fire (or electric plate) on Shabos as the action speeds the cooking.  Someone who does so inadvertently must bring a chatas sacrifice.  Similarly, one who removes the lid from a pot on the hotplate must not put it back if the food is not completely cooked (see Shulchan ‘Aruch, O.C. 154:4) as covering the pot is also regarded as speeding the melachah (see Meleches Shabos by HaGaon Rav M. Stern, p. 101, that such an action should be avoided even if the food is cooked).





יט\א  דרב ששת מחליף


Encroaching on another’s boundary: exchanging the names of chachamim


Rabbi Shimon bar Yochai (Sifrei, Devarim, piska 188) said that it is forbidden to exchange the words of Rabbi Eliezer for the words of Rabbi Yehoshua or the words of Rabbi Yehoshua for the words of Rabbi Eliezer as we are told: “You shall not encroach on the boundary of your companion” (see ‘Eimek HaNetziv).  He thus wanted to warn the talmidei chachamim to cite statements in the name of those who said them (Sifrei Devei Rav).  Still, as cited in our sugya, when Rav Sheishes quoted Rabbi Akiva and Rabbi Eliezer in our mishnah, he sometimes exchanged their names.  Rashi, however, comments that this exchange only pertains to our mishnah, where Rabbi Eliezer and Rabbi Akiva derive the same halachah from different verses.  Since they do not disagree as to the halachah, Rav Sheishes was not heedful to avoid exchanging their names.  According to the Netziv (ibid), the prohibition to exchange names of chachamim stems from the possibility that in later generations people will want to discover a chacham’s opinion about a certain topic from his statement about another subject.  In his opinion, we still must understand why Rav Sheishes exchanged the scriptural sources of Rabbi Akiva and Rabbi Eliezer since the different sources show their opinions about other halachic topics.  Apropos, the commentators mention the Yerushalmi (Shabos ch.1:2), that the custom is not to rely on the sources of statements cited by Rav Sheishes as he was blind and sometimes heard a halachah without knowing who said it.  As a result, his exchanging the names of the Tanaim caused no real confusion (Mekor HaChesed on Sefer HaChasidim, os 586).





כ\ב   נשים חייבות בקידוש היום דבר תורה


Why do some women pray ma’ariv on Shabos?


Women are exempt from ma’ariv as it is a voluntary prayer which men accepted as an obligation but not women (Mishnah Berurah, 106, S.K. 4).  Still, some women have the custom to pray ma’ariv on Shabos.  In this section we shall examine that custom, based on two halachic rules: “All Israel are responsible for each other”; (b) whether kiddush on wine is from the Torah (d’oraisa) or a rabbinical decree (derabanan).


He who hears a statement is as though he said it: The custom is that the head of the family makes kiddush on wine on Shabos and the rest of the family are thereby exempt.  If the person pronouncing the kiddush has not yet observed this mitzvah, those who hear it fulfill their obligation as shomeia k’oneh – “he who hears a pronouncement is as though he said it”.  Still, sometimes the person saying the kiddush performs no mitzvah with his berachah such as if he has already made kiddush.  At this stage we apply the rule of “all Israel are ‘areivim i.e. responsible for each other”, which determines that every Jew is responsible for another Jew’s observance of a mitzvah.  Just as a cosigner (areiv) is responsible to pay a borrower’s debt, he may pronounce a berachah for another and exempt him.  


It is a positive mitzvah from the Torah to sanctify the day of Shabos, as we are told: “Remember the day of Shabos to sanctify it” (Shemos 20:8).  Our sugya explains that this mitzvah also applies to women even though they are exempt from positive mitzvos caused by time (mitzvos whose observation depends on a certain period, such as the arba’ah minim, the blowing of the shofar, etc.). Since zachor “remember” and shamor “observe” were said simultaneously, anyone commanded to observe Shabos must remember it with kiddush.  Women, who must observe the negative mitzvah of Shabos (“observe”) to refrain from melachah, must also observe its sanctification.  


Kiddush on wine: d’oraisa or derabanan?  Nonetheless, the Rishonim disagreed as to if kiddush on wine is d’oraisa.  According to Rambam (Hilchos Shabos, 29:6), the Torah’s command zachor only demands saying words in the praise of Shabos and Chazal instituted kiddush on wine.  On the other hand, Rashi (Berachos 20b, s.v. Kiddush) maintains that the Torah’s command does include kiddush on wine whereas Tosfos (on our sugya, s.v. Nashim) have their doubts.  


Men must make kiddush derabanan; women – d’oraisa: The husband, coming from shul, has already praised Shabos by praying and by saying Vayechulu and, according to Rambam, has fulfilled the mitzvah of kiddush d’oraisa as d’oraisa there is no obligation of wine.  The wife, though, is still obligated to say kiddush d’oraisa as she hasn’t prayed ma’ariv.  In this instance, the husband cannot exempt his wife from kiddush by the rule of “he who hears a pronouncement is as though he said it” as he is only obligated in kiddush derabanan whereas she is obligated d’oraisa.  


 “All Israel are responsible for each other: really?  Still, the wife may apparently be exempt from kiddush because of the rule of “all Israel are responsible for each other” and the husband is no worse than someone who has already made kiddush on wine, as we explained above.  Nonetheless, the author of Dagul Merevavah (271) has doubts as to if this rule applies to both men and women.  It could be, he asserts, that some Rishonim hold that men are not responsible for women’s mitzvos (he proves from the Rosh on Berachos, Ch. 3, that women are not responsible for each other and he therefore doubts if men are responsible for women).  Such a wife, then, cannot just hear kiddush on Shabos night from her husband but should rather make kiddush herself!  Therefore, those women are accustomed to pray ma’ariv on Shabos night and thereby observe the mitzvah of kiddush d’oraisa.  Their obligation then becomes identical to their husbands’ and they become exempt by the rule of “he who hears a statement is as though he said it”.


Still, according to this opinion, it suffices if the wife says Vayechulu before kiddush or even “good Shabos” and she doesn’t have to pray ma’ariv.  At any rate, this chiddush of the Dagul Merevavah is not agreed upon by the other poskim, who maintain that the rule of “all Israel are responsible for each other” applies to both men and women (see Rabbi Akiva Eiger in his remarks on Shulchan ‘Aruch 271 and in Responsa, 7, that the Rosh did not mean to say that women are not responsible for each other and the same is maintained by Mishnah Berurah, ibid, S.K. 5; still, see Beiur Halachah, 589, s.v. Venashim, who leaves this halachah in doubt, and see Shemiras Shabos Kehilchasa, Ch. 51:16).








From the Editor





A Tale of a Subaru


He skillfully parked the old Subaru between two sizable garbage wheel-bins and, still wrestling with the stiff handle that had made trouble closing the car’s window ever since the Lebanon War, he stared at a luxurious Volvo gliding past.  He made up his mind.  The time had come.


For 24 years he had toiled hard to build up his economic status, shirking no task.  Many still remember how he energetically washed the stairwells of apartment buildings in the middle of the night with a wide-brimmed hat hiding his face.  With the help of connections at that job, he developed his skills and began doing small repairs.  Here a door, there a window, a blocked up sink or a broken tile and within a few years he was able to employ two strong workers – Jibril and Chalil.


Many sukkah balconies owe their existence to him and his skillful hands transformed hundreds of kitchens.  Over the years he exchanged the family’s cramped tenement for a spacious apartment.  He had everything to be thankful for: a big business, a luxurious home, a fine family, ample capital, good health and Hashem’s constant kindness.  Over the years his bank account accrued a considerable amount which could be called a firm economic basis.  His old dream had materialized.


	 He passed a callused hand over the cracked plastic of the steering wheel, caressed the gear rod that lost its head in a collision with a heavy sink, lovingly looked at the worn seats and knew that the time had come.  He remained seated, his imagination hovering on wings of the future.  He foresaw a sleek, silver colored car, equipped with digital switches at his command and, of course, electric windows.  His car would glide silently, absorbing any bumps in the road, and he would park it in a special driveway built by Jibril and Chalil.  He would get out, press the remote control, and tinted windows would rise as the luxurious vehicle locked.  A quiet hum, accompanied by a quick flash of all the car’s lights, would signal that the operation was accomplished.


	 A bothersome beep suddenly roused him from his dreams and he realized that he was pressing the horn as though it were a remote control.


	 He never made a considerable decision without consulting his faithful wife.  With sparkling eyes he described the car of his dreams, dazzling on the outside and plushy inside: three years of guaranteed reliability and no need to lean over the motor every so often in a desperate attempt to rouse it to life.  Ah – he leaned back in his armchair and stared at his cracked fingers that toiled so hard.  The time had come.  But she, to his surprise, refused.  “Absolutely not.  It doesn’t come into question.”  She understood the need to get a new, efficient car but was not prepared to buy a luxury vehicle, the object of her husband’s dreams.  Each of them insisted and they finally decided to present their argument to a Torah authority.  The couple went in the aged Subaru and soon arrived at the home of an eminent talmid chacham.


Eventually the door of the rabbi’s room opened and an obviously troubled couple stepped out.  “Next!” announced someone and our couple entered. The husband shook the rabbi’s hand vigorously, sat down and opened his heart.  “Baruch Hashem”, he weighed his words, “I have a big business, plenty of money and…”


	 Seeing his hesitation, the rabbi urged him: “Yes, yes, go on.”


	 “I also have a luxurious home…” His words again stuck in his throat.  His glance caught the old walls of the rabbi’s house, the metal bookshelves that had seen his beard when it was still black, the old-fashioned phone and the wooden benches that resembled shelves in a grocery.  


	 “Go on, go on.”


	 “Well, I want to buy an expensive car, more efficient than the one I have.”


	 “Use it in good health”, smiled the rabbi, “and travel on good journeys...” The rabbi sunk his glance into the Gemara that he perused between visitors but noticed that the couple were not ready to leave.  “Go on, go on.”


          “ER - my wife opposes the idea.”


	 “Why?”


	 “I’m afraid of ‘ayin ra’ah”, she said, “and that people could be jealous of us because of our success.”


	 “’Ayin ra’ah?”


	 “I’m very afraid.”


	 The rabbi removed his spectacles, drew near to the husband, looked into his eyes and asked, “Have you finished Shas?”


	  “What?”


	 “Can I examine you in Shas?”


The husband’s eyes widened in astonishment.  He already decided to check if he had come to the right address.  “No, I haven’t completed the Shas but what about…”


	 “Maybe you’ll allow me to test you in one seder – Nezikin or Nashim – whatever you want.”


	 “No!  I never finished any seder but what about…”


	 “Maybe I can test you in a certain tractate you know by heart.”


	 “No, I don’t know any whole tractate by heart but what about…?”


	 “Dear boy, can I test your knowledge of one chapter of any tractate?”


	 “That also not”, the husband replied in wonder but his determined character didn’t give up: “What about the car?”�	 “Yes, we’ve come to the car.  In my opinion, your wife doesn’t have to worry about ‘ayin ra’ah.  You haven’t finished Shas, a whole seder you don’t know, you don’t know an entire tractate by heart, nor even one chapter!  Who, then, could be jealous of you?”


The couple were struck dumb.  They understood.  With no further ado, they said their farewells and left the room.


A month later the couple returned to the rabbi, who greeted them graciously while they were obviously excited.


	 “Yes?”


	 “I’ve come to be tested in the chapter of Eilu metzios…”


At that moment there was no one happier than the owner of the Subaru: For a long while he sat before the rabbi and, page by page, related the contents of the chapter.  


	 Jibril and Chalil noticed that their employer was busy with a most urgent matter.  In every free moment he would sit on the tool chest, take out a book and read the close print.  


	 He understood the message well.  Today he knows what a person should attend to and spreads his story so people should learn the lesson.  “We live in this world”, he says.  “We can’t ignore it but a smart person distinguishes between the important and the trifling, between the truth and imagination, between the contents and the shell around them and between the essence and mere appearances.  Torah is the main objective and everyone should strive for it.  All of us should aspire to its study and observation.  Everything else is possible and permissible and only human but we mustn’t forget the vital essential.”
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L’ilui nishmas R.Reuven Gombo z’l,son of  R. Tzvi z’l  And his wife,Freidel Gitel  daughter of R. Shmuel z’l.
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Daughter of R. Yosef z”l (10 Adar 5761)


dedicated by her Family
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Halachic discussions cited in this leaflet are only intended to stimulate thought and should not be considered  psak halacha.
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The Ner Tamid  Edition


of tractates


Makot- Shevuot


Is now available for distribution


to individuals Shuls and schools


at cost price!


 $7 Dollars (Plus S&H)


To order your copy call:


in the United States:


1866-252 1475,


in Europe (U.K.):


0800-917 4786


Or e-mail to:


Dedications@meorot.co.il
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כ\ב   זכור ושמור בדיבור אחד נאמרו


A Proper Rest


 “Zachor - remember and shamor - observe were said in one statement”.  The scholars of Rav Sherira Gaon’s beis midrash explained that Hashem thus testified that the second Tablets of the Law, in which it is written “observe”, are identical in their reliability to the first tablets, in which it is written “remember” (Maharam Elshakar, 102).


HaGaon Rav Moshe Sternbuch adds that it is well-known that the whole world recognizes the need for a weekly day of rest.  The Torah therefore says “observe” – refrain from work on Shabos – but “remember” that the essence of this day is spiritual rest, similar to the World to Come (Ta’am Veda’as, Shemos, p. 151).





יח\ב   להבדיל ולהורות


Between the Animal That Will Not Be Eaten


The Gemara in Yoma 82b recounts the story of two pregnant women who desired a certain food that they smelled on Yom Kippur.  Rabbi advised that someone should whisper to them that the day was Yom Kippur and thus perhaps quiet their appetite.  One of the women obeyed and had the merit to give birth to Rabbi Yochanan.  Her companion, who ate on Yom Kippur, gave birth to a son who became a sinner.


Rabbi Akiva Eiger zt”l revealed a wonderful allusion to this story.  The Torah says “to distinguish between the pure and the impure and between the animal (chayah) that is eaten and the animal that will not be eaten” (Vayikra 11:47).  If you want know which infant will be a pure tzadik and which an impure sinner, look well at the pregnant woman (also called a chayah in the Tanach) who ate on Yom Kippur and who bore a sinner and at the chayah who didn’t eat, who gave birth to a tzadik (Telalei Oros, Vayikra, I, 226).





טז\ב   השתחוואה זו פישוט ידים ורגלים


Why the Staipler Yelled


The Stiepler gaon, Rabbi Yaakov Yisrael Kanievski zt”l, was once walking in the street.  Suddenly he tripped and fell flat on the sidewalk with his arms and legs outstretched.  At the sound of his yells, the bypassers quickly picked him up and asked him where he was bruised.  “Nothing happened to me”, he replied.


 “But you yelled so loudly”, they insisted.


 “Not because of the pain”, he answered.  “I was simply afraid of the Torah’s prohibition: ‘…and a lying stone you will not put in your land to bow down on it’ (Vayikra 26:1), that we mustn’t bow down on the bare ground.”
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ז'-י"ג אדר א'
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