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ג\ב   כל הפוסק מדברי תורה ועוסק בדברי שיחה מאכילין לו גחלי רתמים


He who stops learning Torah is fed burning coals


Our Gemara cites Rabbi Levi’s saying: “Anyone who stops learning Torah and engages in conversation is fed glowing coals of furze (resamim, a thorny bush), as we are told: “…and the root of furze is their bread” (Iyov 30:4).  In other words, aside from the commandment  “…and you shall study it day and night” (Yehoshua 1:8) and the prohibition to speak idle talk (Yoma 19b), he who interrupts his learning for mundane conversation is fed “coals of furze”.  The Chafetz Chayim zt”l (Shemiras HaLashon, I, conclusion of the book, Ch. 2) explains that since coals of furze burn for 12 months (Bava Basra 74b), Rabbi Levi used them as a parable to hint at the punishment of the evil in Geihinom, which lasts 12 months.  Kisei Melech (on Tikunei HaZohar, tikun 18, 33b) says that his Torah is given over to impure powers (chitzonim).


This halachah is explained in the mishnah Avos 3:7:  “Rabbi Shimon says: ‘Someone who learns along the way and interrupts his learning to say “How nice is this tree” or “How nice is this field” is regarded by Scripture as though he is liable for his life’.”  The Tashbetz (Magen Avos, ibid) explains that such a person virtually announces that mundane conversation is more important to him than learning Torah and aside from neglecting the mitzvah of Torah study and talking idle speech, he disgraces the Torah.  The Maharal of Prague (Derech Chayim, ibid) adds that Hashem is constantly learning with His students who study Torah, so how could a person stop learning to speak mundane talk?  (See further in Sefer Chasidim, 944).  


HaGaon Rav Yaakov Risher, author of Responsa Shevus Ya’akov, writes in his ‘Iyun Ya’akov (on our sugya) that this matter even applies to a talmid chacham who learns profusely, as Rabbi Levi said: “Anyone who stops learning…”  And even though the mundane talk of talmidei chachamim requires study – i.e., it is not considered idle speech – nonetheless, since the Torah is compared to bread and water, one mustn’t interrupt its learning.  Therefore, someone who stops learning is punished with coals of furze, as we are told: “…and the root of furze is their bread”, measure for measure because he stopped sustaining himself on the bread of Torah.


What the Yosef Ometz was so distressed about: The author of Yosef Ometz laments (p. 268): “Ever since I began understanding, I have taken great pains to safeguard from this punishment for it is very common for someone who learns in a family room.  People also come and go to speak with him and thus require him to stop learning many times.”  Afterwards he mentions with great caution that one may interrupt learning in a place that is not the midst of a topic, such that one doesn’t have to repeat what one has learnt to continue studying.  As for the halachah, Mishnah Berurah (in Sha’ar HaTziyun, 285, S.K. 11) rules that someone who is saying the sidrah twice with the Targum is not allowed to interrupt in the middle of a subject.


In conclusion, we mention the practice of Rabbi Efrayim Zalman Margaliyos of Brod zt”l who, when forced to interrupt his learning for mundane talk, would take off the coat that he wore while learning;  the Belzer Rebbe zt”l would not speak mundane talk till he returned the book he was learning to its place (Shevet HaKehasi, I, 370; see BeToraso Yehegeh, Ch. 5:3).





ט\א   צא וחשוב כמה שנים אחר חורבן הבית


This year is not 5763?


“On the first of the week, 19 Adar II, in the year 5763 since Creation according to the number that we count here in Bnei Berak…”  Such a sentence, opening the kesubah, is familiar to anyone who has ever stood near a chupah and listened to the reading of the kesubah.  But why the addition of “according to the number that we count here in Bnei Berak”?  Is the same number not counted everywhere?  The Tashbetz (Responsa, I 301) saw fit to elucidate this topic, as we shall explain.


Our sugya addresses different calculations of years, indicating that the Second Temple stood till 3828 years after the Creation.  The Gemara in ‘Arachin 10b also explains that the Second Temple was destroyed in a year following the shemitah.  Consequently, there should be no difficulty in calculating the shemitah up till today, as the year before the destruction, 3827, was a shemitah year.  The matter, however, is not at all simple because of two essential differences of opinions.


In what year was the Temple destroyed?  According to Rashi (s.v. Ki m’ayant), the Temple was indeed destroyed in 3828 and therefore 3827 was a shemitah year.  However, Rashbam (in Tosfos) disagrees and believes that the Second Temple was destroyed in 3829 but that that year is not included in the years of the Temple, as the Temple did not stand during all the months of that year.  Hence in his opinion, 3828 was a shemitah year.


On the other hand, Rambam (Hilchos Shemitah Veyovel, 10:5, in the name of the Geonim) combines the approaches of Rashi and Rashbam.  In his opinion, the Temple was destroyed in 3828, as in Rashi’s approach, but that year itself was a shemitah year, conforming to Rashbam’s opinion.  The Gemara explaining that the Temple was destroyed after a shemitah year refers to the year of mourning following the destruction.


We thus have two opinions.  According to Rashi the shemitah year was 3827 and according to Rashbam and Rambam, 3828.  A quick calculation will show that according to Rashi the last shemitah should have been in 5759 and according to Rambam, in 5760 whereas we observed the shemitah in 5761!


Did some confusion occur in the calculation of the years over the generations?  Or perhaps there are a few systems for calculating the years since the Creation?  Indeed, it is so.  There are different opinions as to if we should reckon the first five days of Creation as a whole year, as follows.


We assume, at least for the sake of counting years, that the world was created in Tishrei: “This day (Rosh Hashanah) is the beginning of Your deeds.”  However, 1 Tishrei is not the day on which the world was created but on which Adam was created, whereas the world was created five days previously, on 25 Elul.  Some count the years since Creation as starting on the sixth day of Creation – i.e., 1 Tishrei – but some (see the Maor on our sugya) count the first five days of Creation as a year in itself whereas the first 1 Tishrei starts the second year since Creation.  


All agree that the sages of the Talmud counted the first year of Creation as starting on 1 Tishrei but we have adopted the other opinion, that the first five days of Creation should be regarded as a year in itself.  We must therefore “move” the dates cited above.  In other words, according to Rashi 3828 was a shemitah year and according to Rambam, 3829 was a shemitah year (see Ki Hi Chochmaschem Uvinaschem, Ch. 16, as for the reason why we count the years so and see his explanation of the Vilna Gaon’s opinion; see further in Birkas Kohen on the Torah, 146, who devotes a lengthy discussion to the issue).  


If so, we have found out which year this is and all that remains is to clarify whether the halachah is according to Rashi or Rambam.  Indeed, all the poskim agree that we should follow Rambam and that we “should not budge from the custom” (see Chazon Ish, Hilchos Shevi’is, 3, S.K. 33, and Shemitas Karka’os, 2, note1).  We thus understand the formulation of the kesubah – “according to the number we count here” – for there was another custom, according to which this year would be 5762.


We conclude on an interesting grammatical note cited in Mishpat HaKesubah (sha’ar 2, Ch. 5).  While our sugya counts the years since the creation of the world, we write in the kesubah “since the creation of world”, without the definite article.  It seems, asserts the author, that as our reckoning of the years includes the first five days as a year in itself, the formulators of the kesubah did not want to write “the creation of the world”.





ז\ב   לעולם יסדר אדם שבחו של מקום ואחר כך יתפלל


Why we say pesukei dezimrah


Our sugya cites Rabbi Simlai’s exposition that “a person should always praise Hashem and then pray.”  According to Rambam (Hilchos Tefilah, Ch. 1), “It is a positive mitzvah to pray every day…and prayer has no fixed time from the Torah.  Therefore, women and slaves must pray, as prayer is a positive mitzvah not caused by time…that a person should plead and pray each day and praise Hashem and then request his needs…and then praise Hashem for the goodness that He has bestowed him, each person according to his ability.”  In other words, in Rambam’s opinion, the obligation to pray is from the Torah and even the order of prayer – praise, pleading and thanksgiving – is from the Torah.  When Ezra and his beis din instituted Shemoneh ‘Esreh, they arranged the first three berachos as praise, the last three berachos as thanksgiving and the middle berachos for requesting individual and general needs (see Lechem Mishneh, ibid, halachah 2; Pri Megadim, preface to Hilchos Tefilah; O.C. 89; Or Sameiach, Hilchos Tefilah, ibid).


Why Chazal instituted pesukei dezimrah: The Tur (O.C. 51) mentions our sugya – that a person should always praise Hashem and then pray – as one of the reasons that Chazal instituted pesukei dezimrah in shacharis but he does not mention if that is the main reason.  Indeed, from a difference of opinions in the Rishonim cited by the Tur (ibid, 52), we may learn that that reason is not agreed upon by all.  The Rishonim disagreed in the case of someone who didn’t have the chance the say pesukei dezimrah as to whether he may say them after Shemoneh ‘Esreh with the berachos of Baruch sheamar and Yishtabach.  Apparently, those poskim who negate saying pesukei dezimrah with the berachos after Shemoneh ‘Esreh believe that Chazal mainly instituted pesukei dezimrah to be said before Shemoneh ‘Esreh in order that a person should praise Hashem before his prayer.  Therefore, after Shemoneh ‘Esreh, he is not allowed to pronounce the berachos which are not said in their proper place.  But if the above reason is not the main basis for pesukei dezimrah, one could say them with their berachos even after Shemoneh ‘Esreh.  The halachah was ruled (Shulchan ‘Aruch, 52) that one must not pronounce Baruch sheamar and Yishtabach after Shemoneh ‘Esreh (see Mishnah Berurah, ibid, S.K. 8).


Mishnah Berurah (70, S.K. 2) rules that as women must pray, they should behave strictly and say pesukei dezimrah which, according to some poskim, are part of the praise that should precede prayer (see Responsa Machazeh Eliyahu, 15).  However, the author Shulchan ‘Aruch HaRav (ibid, 1) and ‘Aroch HaShulchan (100:1) disagree.  Nonetheless, they mention that though women don’t have to say pesukei dezimrah, they may pronounce the berachos of Baruch sheamar and Yishtabach in full: “…and why can’t they sing to Hashem, just like Miriam and all the women did at the parting of the Red Sea?”  (See Ishei Yisrael, Ch. 7, S.K. 38).


How long should pesukei dezimrah take?  Apropos pesukei dezimrah, it is interesting to note the amount of time that the leading authorities allotted to saying them: half an hour.  Worth taking note! (see Maharil, Hilchos Tefilah, p. 441; Responsa Maharam Mintz, 8, cited in Magen Avraham, 53, S.K. 5; see ibid).





ה\ב   שואלין בהלכות הפסח קודם הפסח שלושים יום





Questions about Pesach on Purim


During these days, 30 days before Pesach, we learn in our sugya that “one should ask about the halachos of Pesach 30 days before Pesach”.  One of the implications, as explained in our sugya, is that a rabbi should give precedence to such questions in this period (see Meoros HaDaf HaYomi, V, p. 266).


Two people once came to their Rav on Purim, one with a question about Pesach and the other with a question about Purim.  Whom should the Rav address first?  The Pri Megadim (429, Mishbetzos Zahav, S.K. 1) and HaGaon Rav Shlomo Kluger zt”l (Responsa HaElef Lecha Shelomo, I, 383) struggled with this interesting question, as follows.


Learning the halachos of Pesach on Purim: A simple calculation shows that Purim is the first of the 30 days before Pesach during which one must learn the halachos concerning Pesach.  According to Tosfos (Bechoros 57a), it would be ftting to count these 30 days starting with 13 Adar as the Pesach sacrifice is offered on 14 Nisan and most of the halachos concerning Pesach treat the sacrifice, but Chazal made no difference between the various holidays.


After all, it’s Purim today… Now that we have established that these 30 days start on Purim, what should the Rav do?  Pri Megadim (ibid) indicates that the person with a question about Purim should take precedence as, after all, today is Purim - but Rav Kluger writes (ibid) that the decision is not simple as Pesach is from the Torah whereas Purim is a Rabbinical decree.


However, according to Pri Chadash (ibid), “30 days before Pesach” is not a definite starting-point but, rather, Chazal meant the period between Purim and Pesach.  Could it be, he asks, that in Yerushalayim, where Purim falls on 15 Adar, people should be concerned with the halachos of Pesach on 14 Adar instead of with the halachos of the approaching Purim?  As for the halachah, Mishnah Berurah (429, S.K. 2) rules that “one should start on Purim itself”.


Preparing ornaments for Pesach on Purim: It is interesting to note that in the kinah for Tish’ah B’Av starting with Tziyon yedidos (#40 in the Kinos according to the Ashkenazim) it is mentioned (according to the commentary Kol Beramah) that people would prepare golden ornaments for Pesach on Purim as on Purim one should start preparing for Pesach.


We conclude with a number of hints for the obligation to learn the halachos of Pesach 30 days beforehand.  Maharil (Hilchos Pesach) cites in the name of the Rokeiach (244) the verses in parshas Hachodesh (Shemos 12:2-3) “…this month…speak to the whole congregation of Israel” In other words, during the month before Pesach one should discuss its halachos.  Pardes Yosef quotes a wonderful hint in the name of Lechem ‘Oni: The Midrash says: “ ‘And you will say, <It is a sacrifice of Pesach>.’(Shemos 12:27)  From here we learn to ask about the halachos of Pesach for 30 days.”  What does the sacrifice have to do with asking about halachos?  If we “slaughter” (zevach) the letters of Pesach – i.e., cut their numerical value in half – we get the following results.  Peh (80) becomes mem (40), samech (60) becomes lamed (30) and ches (8) becomes dalet (4), forming the word lamed (“learn”).  The letter lamed is also equivalent to 30, indicating that the halachos of Pesach should be learnt during the 30 days before the holiday.





ח\א   אם בא לומר אחר תפלתו


The customs of piyutim


One of the most expansive disputes, discussed by all Rishonim, was the dispute about the piyutim.  Many piyutim were composed over the generations, such as those known as krovetz (the initials of the verse [Tehilim 118:15] kol rinah vishu’ah beoholei tzadikim [Beis Yosef, O.C. 68]) and those known as yotzeros, since they are said in the berachah of yotzer or.


The Tur (O.C. 38) writes that though many of the piyutim were composed by great and holy primeval tzadikim, the Remah ruled that they must not be said as the mishnah in Berachos 11a says: “…a berachah that is short should not be elongated.”  Aside from that, the Tur adds that the custom should be done away with as some of the congregants use the time devoted to piyutim for mundane talk.


Two Ashkenazic customs: However, the Ashkenazim had two common customs.  Some say the piyutim instituted for the repetition of Shemoneh ‘Esreh but not the piyutim between Yotzer or and Shemoneh ‘Esreh whereas others had the custom to say all the piyutim.  HaGaon Rabbi Naftali Tzevi Yehudah Berlin zt”l, known as the Netziv of Volozhin, devotes a long and fascinating responsum (Responsa Meishiv Davar, I, 13) to the roots of these customs, based on Tosfos on our sugya and the Mordechai on Berachos (Ch. 3), as follows.  


An individual’s prayer must not be interrupted: Our Gemara concludes that a person may add requests in the berachah of shome’a tefilah and that after his prayer, he may request anything at length.  It seems, then, that one shouldn’t add lengthy prayers during the regular prayer.  Tosfos (s.v. Im ba) wonder why people have the custom to add lengthy selichos to the berachah of Selach lanu on fast-days.  They answer that only an individual is forbidden to add to his prayer whereas piyutim and requests may be added during the public repetition of Shemoneh ‘Esreh.  


The Mordechai (ibid) explains the matter differently.  In his opinion, the prohibition only refers to prayers concerning the needs of an individual whereas prayers for the needs of the general public may be said.  As proof, in the first three and last three berachos of Shemoneh ‘Esreh one mustn’t add even short individual requests but nonetheless, Chazal instituted Zochreinu lechayim (“Remember us for life”) in the Ten Days of Repentance, though that request is not essentially connected with the first berachah.  


The difference between Tosfos and the Mordechai brought forth the two customs common among the Ashkenazim.  Some behaved according to the Mordechai, that piyutim concerning the needs of the congregation are not considered an interruption in prayer, and therefore had the custom to say piyutim even between Yotzer or and Shemoneh ‘Esreh.  Others behaved according to Tosfos – that an individual must not add piyutim, even those concerning the needs of the congregation – and therefore said piyutim only during the public repetition of Shemoneh ‘Esreh.  


The Vilna Gaon’s custom: The Netziv, who served as Rosh Yeshivah of the famous Volozhin Yeshivah, also explains the Vilna Gaon’s custom practised at his institution, not to say any piyutim, even during the repetition of Shemoneh ‘Esreh, except during the Ten Days of Repentance and on Purim.  The Gaon’s custom is based on a statement in tractate Soferim (19:8), that “with difficulty they allowed” saying Zochreinu lechayim.  We learn therefrom that only due to the fear of the Judgement, prevalent in those days, Chazal permitted us to plead “Remember us for life”, though the basic halachah is that one shouldn’t add requests to Chazal’s formula of prayer (see ibid for further proof).  On Purim they added a prayer to publicize the miracle.











From the Editor





Stories Sent by Readers:


 First Selection


In celebration of our coming 200th issue, we have opened our archives and discovered dozens of stories and anecdotes sent in by readers.  We offer the first selection in their original form, aside from necessary abridgements.





16 Kislev 5763


I grew up in a European country as the son of scrupulously observant parents, descendents of Rabbanim in Germany.  To make a living, I had to leave home at a young age.  My mother o”h, a graduate of the Rabbi Shimshon Refael Hirsch School in Frankfurt, a tzadekes and the daughter of a talmid chacham, provided me with solid foundations for a life of undiluted yidishkeit.  Among other things, she told me that a Jew should always carry a candle.  I didn’t understand why, but Mother told me, so I always kept a candle in my briefcase.  


In 5716 I reached a remote town in France.  The frost was severe and the temperature approached 25 degrees below zero.  The cold lasted for several weeks, during which one could only stay in a well-heated place.  A few weeks before Chanukah I bought a bottle of olive oil.  On the first night of Chanukah I returned to my lodgings earlier than usual to observe the mitzvah on time.  The oil was frozen solid.  I put it on the kerosene stove in my room and it slowly melted, though remaining somewhat clotted.  For hours I tried to light it with no success.   Defrosted olive oil, I discovered, can never again be lighted.  I was despondent: alone abroad, far from Jews and for the first time without a Chanukah light.  I began to think of what my mother would have done and remembered the candle that had accompanied me for years.  On that night “light and joy” in its simple meaning pervaded me.


A while ago I retired and came to live in Eretz Israel.  B”H  all our children are Bnei Torah. I’m a regular reader of Meoros and learn a Daf HaYomi shi’ur every day.


With blessings M. Adler Yerushalayim





Rav A.S. Singer of Raananah recounts a stirring experience from the Holocaust:


It happened at the onset of the Holocaust in Nova Mesto, Slovakia.  We were exiled there from Bratislava (Pressburg) when the Germans wanted to make the city Judenrein.  My parents and brothers were sent to Auschwitz-Birkenau but I managed to hide in different places, finding food and lodgings.  I also hid in the synagogue and the remaining old Jews brought me food.  Within a few days I assumed the role of shamash of the shul but one morning no one arrived for shacharis.  I immediately understood that during the previous night all the Jews had been seized and sent to the camps.  I stayed till dark and then left the synagogue to find a safer place.  My conscience bothered me for leaving the synagogue abandoned.  I reached a hiding-place and fell asleep.  I dreamt I was standing in the forsaken shul, empty of benches or tables.  Even the aron kodesh was gone.  I looked around and suddenly noticed an opening to the attic.  I took a ladder, went through the entrance and discovered sifrei Torah.  Upon waking, I said, “Ribono shel ‘olam, if you save me from these murderers and I come back intact, I’ll rebuild this holy place.”  HaGaon Rav Shimon Sofer, grandson of HaGaon Rav Shimon Sofer, the Rabbi of Krakow and the son of the Chasam Sofer zt”l, had served in the shul.


A long time passed.  The Nazis suffered one defeat after another.  I was arrested as a spy but later released.  Immediately I returned to the synagogue, went up to the attic and discovered 22 sifrei Torah!  A gentile neighbor told me that an SS soldier had put them there, apparently to sell.  Among them was a small sefer Torah with silver ‘atzei chayim, an heirloom from the Chasam Sofer.  With Hashem’s help, I had the merit to re-establish the synagogue, which served Jews who survived the Holocaust. 





Chanukkah 5763


To the Editor of Meoros HaDaf HaYomi:


I greatly enjoy your publication.


In honor of my father z”l, Rav Aryeh Gradenwitz, one of the eminent educators in Bnei Berak, we published a memorial booklet for the family, including an as yet unpublished story about the Chazon Ish involving my father.


One of the immigrant children from Teheran staying at the Beis Avos dormitory of the Ponivezh Yeshivah was unwilling to don pyjamas, change clothes or wash.  This condition lasted a long while and the manageress of the institution, Mrs Munk, couldn’t find a solution.  The problem was brought to my father’s attention but the boy stood fast: he wouldn’t wash or change clothes, such that his health and welfare were at risk.  Eventually the Chazon Ish was approached, who requested that the boy be sent to him.  When he came he revealed his secret and explained that from his experience in the Holocaust, any garment that he would take off would never return to him!  


 “Don’t you rely on Mrs Munk?” asked the Chazon Ish.


 “I rely on no one”, replied the boy.


 “And do you rely on me?”


 “On you I rely”, answered the lad.


The Chazon Ish dismissed the boy and called my father and Mrs Munk, telling them not to pressure him.  “There’s a solution”, he said.  Every night the boy would come to the Chazon Ish to change and put on pyjamas, leaving his clothes with the Chazon Ish, who lived next to Beis Avos, and in the morning he would get his clothes back.


B. Gradenwitz,Yerushalayim





Apropos the Gemara that a gentile who observes Shabos is punishable by death, I want to share this amazing story.


A newly observant couple were brought to HaGaon Rav Y.S. Elyashiv as they encountered a serious problem.  The wife was a chain-smoker and couldn’t stop smoking on Shabos.  Before Shabos was over she was always impelled to light a cigarette.  They had tried all possible methods with no success.


“Are you Jewish?” asked the Rav.  


“Of course.”


“And your mother?”


The woman finally remembered that her grandmother’s mother was a gentile, married to a Jew.  


“Undergo conversion according to halachah and you will surely be able to observe Shabos.  Hashem protected you to be exempt from the halachah that a gentile who observes Shabos is punishable by death.”  


And thus it was!


A.K.,  Yerushalayim





A graduate of the Or Yisrael Yeshivah in Petach Tikvah sent us this letter:


A celebration was held for the inauguration of a sefer Torah on the occasion of the yeshivah’s 20th anniversary.The donor, Reb Y.A. Lintzer, read the following address:


I decided to have this sefer Torah written when I was in a labor camp with tens of thousands of Hungarian Jews, wearing the yellow badge, close to the end of the Second World War.  About 60 years ago we were building fortifications for the German army in the Polish forests near Krakow.  At the end of our work, the mud severely hampered our walking.  To ease the way, Hungarian soldiers, acting on the orders of the Germans, put sheets of leather under our feet.  When we stepped on the sheets I realized to my horror that they were parchments from a sefer Torah.  I then decided that if Hashem would grant me life and the opportunity, I would write a sefer Torah to atone for the Torah’s disgrace that I was forced to commit.  


After the war we discovered that we lost almost our entire family.  Together with my wife o”h, both our families lost 24 relatives: fathers, mothers, brothers, sisters and their children.  Out of the two big families, only five of us were left.  Today I accomplish our ambition to write a sefer Torah in memory of the many relatives lost in the Holocaust.  The funding was from monthly reparations received from Germany.  In my youth I saw the Torah defiled and downtrodden to the lowest depths.  Today I have the privilege, in my old age, of seeing the Torah at the height of its splendor while people sing, dance and yearn for it.  How fortunate we are to witness this!





And from Petach Tikvah we travel to England.  


To the Editor of Meoros:


I see fit to recount an event that occurred in Stamford Hill, London.  It happened in the home of one of the honored residents who is extremely careful of avoiding lashon hara’.  


A person once came to him to seek advice about his employer, using lashon hara’. At that very instant a loud bang was heard and they saw that a picture of the Chafetz Chayim had fallen, on which was written, “Guard your tongue from evil”.  The picture had been firmly affixed to the wall near the table where they sat.  The framed glass shattered into pieces!


With the blessing of the Torah, D.Y.





We conclude this selection with a brief letter from the Machaneh Yehudah market in Yerushalayim.


To the Editor of Meoros:


I begin with heartfelt thanks for your weekly publication.  I can see how much effort you devote to it.  Since a tremendous number of people take your publication and are especially eager to get it, please send us 1,000 copies each week.  We invite you to see how many people come each Friday to request it and what kind of people – seemingly so far from Torah – but who can’t do without it.  


With thanks,


The staff of Candy-Shai Sweets Store


*********************


























In memory of


R. Gershon z’l, son of  R. Betzalel z’l


And R. Yehuda z’l ,


son of  R. Eliyahu z’l


dedicated by their Families
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Avodah Zarah


Though the Kenesses HaGedolah banished the evil inclination for idolatry (Yoma 69b), Chazal said that someone who commits certain sins is as though he worships idolatry (see Seder Ya’akov, p. 340, for a list of 28 transgressions of that type).  It seems, asserts Seder Ya’akov, that just as learning tractate Kerisos is a segulah for rectifying sins punishable by kareis (Likutei Halachos, Kerisos, in the name of the Ari z”l), learning Avodah zarah is a segulah to rectify those transgressions described as being equivalent to idolatry.





ג\א   והקב"ה מקדיר עליהם חמה


Titus’ Thoughts About a Sukkah


Our sugya relates that in the future the gentiles will ask Hashem to try them with observing mitzvos.  Hashem, who deals fairly with his creatures, will ask them to observe the mitzvah of the sukkah but will then shine the sun with such intensity that they, who did not agree to sacrifice themselves to observe mitzvos, will rebel and leave their sukkos.


Hashem will try the gentiles with the sun and not with something else, such as a torrential downpour, because when their forefather Titus was returning home after destroying the Temple (Gitin 56b), huge waves threatened to drown him.  He said that Hashem only controls the water, just as he drowned Pharaoh and warred against Sisera with the stream of Kishon.  To prevent his descendents from speaking likewise, Hashem will smite them with the sun (Toras Moshe, Vayikra 37:2).





ה\ב   שואלין בהלכות הפסח


We Ask and Expound


It is told that the Rabbi of Mannheim – where the Enlightenment (Haskalah) had taken hold – once refused to deliver a derashah on the Shabos before Pesach.  He explained to his wondering congregation that the halachah says that shoalin vedorshin - we “ask and expound” the halachos of Pesach but if there is no one who asks, we shouldn’t expound (darshan)…  








cont'd on next page
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