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In memory of


R. Yeshayahu Brill z”l


Son of R. Yitzchak z”l


(12 Nisan 5762)


dedicated by our friends


R. Avi Pearlmutter & Family, Givat Shemuel 























In memory of


R. Yosef Shpilberger z”l


Son of R. Tzvi z”l


(16 Nisan 5735)


dedicated by our friends


R. Shlomo & Tirtza Hauser, Tel Aviv





In memory of


Bia Mazuz z”l


Daughter of R. Yosef and Sharina z”l 


(20 Nisan 5761)





dedicated by her Family
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The Train of Life


A whistle of excitement escaped his toothless mouth.  Cold sweat covered his hands and he felt he would drop the new valise bought for the occasion.  As long as his memory stretched, he never had the opportunity to enjoy the pleasures of this world.  His first memory involved his father coming home with an odor of strong drink.  In a moment of truth he admitted that that was also his last memory of his father: a drunkard.  


He was the firstborn and therefore there was no room for argument: supporting the family was his role.  His mother continually ousted her drunken husband from the cabin to prevent his using up their meager savings and she grew vegetables in the garden.  He had to make up for the rest.


Once, when he was a child, he heard that there was a tall building in the big city where wise people taught children many things that would help them throughout their lives.  “Why should you study?” wondered his mother.  “Your whole life you’ll be a farmer anyway.”  


The years passed unnoticed.  He never learnt to count them, or even the months.  Spring, summer, autumn and winter were continually repeated.  After many such cycles of the seasons, he had his own cabin, a wife and three children as he continued to work the land with the same devotion.  He needed a name.  “Inshvak”.  The name was a shocking combination of his grandmother’s name and the name of the prison where his grandfather was incarcerated but we won’t deal with that matter now.  


Our story occurrs on one of the days of the early spring that Inshvak so liked.  All the good things in his life happened in the spring: He married.  His drunken father died.  He built a cabin.  And last spring he bought a fine horse, the first purchase for his meager farm.  He was sitting on a pile of hay with his arms spread to the sides, looking joyfully at the rural landscape that blended in the distance with a charming cluster of clouds: spring.


I was born here, he thought, as he viewed the fruitful land of the valley, and here I’ll die.  My whole life will pass in this forsaken place.  These thoughts aroused his dormant imagination.  If the next years will be like the previous ones, he’ll never have a chance…to ride a train!  Yes, we’ve come to the core of Inshvak’s dream: to ride a train – once, no more.


Since his poor childhood the train, which he had never seen, symbolized power and freedom.  Rare visiting wayfarers who described it increased his yearning to see the mighty metal hulk gliding on the endless rails.  “Each carriage is ten times bigger than your cabin”, said someone, kindling Inshvak’s excitement.  The uniformed workers, great pillars of smoke bursting from the engine’s boiler to the blue sky and the main thing: rapid speed without horses.  Just once.  He owed it to himself.  The old people of the village relate that he spent more money on his preparations than on the trip itself.  What didn’t he do?  He had himself photographed with his family, bought holiday clothes that he’d never had and fine valises.  And so forth.  After all, a train ride is not a minor event.  


The day came.  Like in the stories, the villagers gathered in joyful excitement around his home to accompany him on his way to realize his great dream while several of them silently hoped that he would bring each of them a present on his return from the big city.  Maybe the very thought of it excited the well-wishers who didn’t stop waving till the dust settled from the quickly departing wagon.  It happened in the spring, of course.  


He arrived in the city with a considerable amount of money that he’d saved to achieve his dream.  His heart beating fast and his spirit aroused, he stood in the railway station.  In his innocence, he thought that one train served the city and perhaps the whole country.  To his astonishment, he discovered that a number of gigantic trains were entering and leaving the station simultaneously.  He was awfully confused.  He didn’t know where to travel, which train to choose or which was the best.  Still pondering, he was pushed by the crowd till he found himself confronting a friendly man selling tickets.  “What ticket do you want?” he asked.  Inshvak made an effort and hearing the complaints of the person standing behind him, quickly announced, “The biggest ticket there is.”  Once in a lifetime.  He paid the cashier and held a train ticket.  Once in a lifetime.  His eyes dulled by tears, he approached the platform and entered the train.  He sat on a coarse bench along the side of the car and thought that his chair at home was much more comfortable.  But he immediately comforted himself with the thought that he must experience the ride as it is.  He could always rest at home.  


The car filled with people.  He had to cross his legs and put his valise on his knees.  There was no room.  The train slowly began to move and all the people, including Inshvak, moved from side to side with the train.  Click-clack, click-clack.  Once in a lifetime.  He looked out the window and seeing the passing clouds, gathered that the train was increasing its speed and that he’d finally achieved his dream.  The train suddenly slowed.  There’s a station, someone explained.  The train doesn’t travel to only one destination.  May it be so, he thought, as he somewhat longed for his beloved valley.  A long whistle announced their arrival at the station.  The cars screeched and finally stopped.  The doors opened and he saw to his alarm that many people were hiding under the objects stacked on the floor.  Without thinking twice, he stretched down on the floor and piled his valises, coat and other belongings on top of himself with the others’ help.  He’d already decided to experience the trip with all its details.  He would reckon the balance later.  If people lie on the floor, that’s what he’ll do.  Once in a lifetime.


Through a thin crevice he noticed the worried look of the others, waiting for the danger to pass.  He didn’t understand why, but he realized he had to do everything for the conductor not to notice him.  The scene was repeated at each station.  The night passed and morning came but at each station the travelers would hide from the conductor.  The trip was almost over but at the last station something utterly unforeseen occurred.  The sharp odor of the conductor’s leather boots induced Inshvak to sneeze loudly, toppling the objects that covered him and revealing him like a crawling infant.  He blushed with embarrassment.  He was discovered.  Once in a lifetime and even that one time without success.  Ashamed, he stood up, brushed off his clothes and went to his seat as the conductor loudly requested, “Your ticket, please.”  Inshvak showed him his “big” ticket.  The car was utterly silent.  Those sitting didn’t move, those standing watched with trepidation and those still hiding under their belongings just froze.  “You’re just crazy”, blurted the conductor.  “You have a first-class ticket and you’re crawling under a bench in third class.  Have you gone crazy?”  


While he was still looking at his ticket, someone explained that those hiding from the conductor had boarded without paying.  Ashamed and embarrassed, Inshvak made his way to the first class.  He had only five minutes left to observe the luxury, the comfortable seats, the waiters with bow-ties and the remains of the food.  The trip was over.  Once in a lifetime.  


HaGaon Rav Yaakov Yisrael Beifus, author of Lekach Tov, was kind enough to share this story, which bears a prodigious lesson.  At Mount Sinai we, the chosen people, earned a golden ticket that enables us to live in this world in the first class.  “We run and they run.”  We’re all on the same train, the route is well known but the choice is what car to travel in.  Once in a lifetime.
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לט\א   טרית טרופה





Who said it’s allowed to eat sardines?


Our mishnah explains that Chazal forbade eating a type of fish called teris terufah as the gentiles sold them in a crushed mixture and there was the suspicion that they contained non-kosher fish.  Chazal also forbade eating a fish known as chilak as it is always accompanied by similar non-kosher fish and since they are caught to together, it is hard to distinguish between them.  


The Turkish sardilash: The author of Sedei Chemed (Ma’areches Daled, os 4) mentions that in his location in Turkey people would eat sardilash – i.e., sardines – sold in big barrels without fear of the suspicion that characterized teris terufah.  But once he saw that the Tiferes Yisrael warned against sardines and herring pickled in barrels, he stopped eating them.  Still, the author of Levush Mordechai (§148) mentions that in 5672 (1912) people ate canned sardines.  The author of Lev Yehudah also mentions that during the mass migration to America before the First World War people were lenient and ate sardines because of the great difficulty in getting kosher meat and milk and because the prohibition was unclear.  


The author of Chelkas Ya’akov (Responsa, 30-31) explains that eating sardines is not forbidden as a result of our Mishnah as we must forbid only those varieties mentioned by Chazal (see ibid, who proves so from our sugya).  In addition, our sugya explains that it is allowed to buy chilak from an expert who sees to separate it from the fish that accompanies it as the accompanying fish impairs its taste and he is worried about his livelihood if it becomes known that he sells poor-tasting fish.  The firms that sell sardines also see that no other fish are mixed with them and there is therefore no fear of eating them.  


The obstacle to kashrus in big sardine factories: Nonetheless, HaGaon Rav Moshe Sternbuch (Teshuvos Vehanhagos, II, 382) remarks that big factories do not care if a non-kosher fish gets mixed in with their thousands of sardines as one fish does not harm the taste of the sardines.  In addition many different types of oil and additives are used nowadays and one should therefore only buy sardines with a reliable hechsher (HaKashrus by Rav Fuchs, Ch. 11, halachah 14; see ibid, that even if the can advertises “natural fish oil”, it could be that it is produced from non-kosher fish; or that there are materials produced from a hog’s pancreas).





לח\א   כל שאינו עולה על שולחן מלכים ללפת בו את הפת אין בו משום בישולי עובדי כוכבים


Drinking coffee from the halachic viewpoint


Halachic issues keep time with the development of industry, new inventions or even the discovery of new foods that necessitated the opinions of leading poskim.  Hundreds of years ago, an Ethiopian shepherd fed his flock with an unfamiliar plant in a region known as Kafeh.  Once they ate from the plant, the goats started to jump and dance.  Surprised at the exciting discovery, he took a specimen of the plant and within a short while it became common in Ethiopia and Yemen.  The Moslems adopted the drink for its stimulating quality, which served them as a substitute for wine, forbidden by their faith.  The drink was coffee, which soon swept the world.


Coffee prepared by a gentile: Within a short time the question arose if the prohibition of bishul ‘akum (“cooking by a gentile”) pertains to coffee prepared by a gentile, who mixed roasted coffee beans with boiling water.  As coffee was discovered after Rabbi Yosef Karo finished his Shulchan ‘Aruch, it was not indicated in his work but later poskim discussed it, as follows.


Two conditions for bishul ‘akum: Our sugya explains that we mustn’t eat a dish prepared by a gentile if it bears the following two conditions: (1) it is not eaten raw but only cooked; (2) the dish is served at a king’s table to accompany bread.  


Apparently, as coffee is inedible without cooking, the first condition applies but the poskim have different opinions about the second condition.  Some believe that only a dish eaten with bread is forbidden whereas coffee is not eaten with bread (Ritva, and see Meiri and Radbaz, ibid; Peri Chadash, Y.D. 114, S.K. 6; Beer ‘Eisek, 105).  Still, others maintain that this condition only serves to impose stricter behavior.  In other words, not only is it forbidden to consume a food or drink that is taken alone but even if it is only eaten with bread, it is also forbidden.  As a result, coffee prepared by a gentile is forbidden because of bishul ‘akum (Rashba in Toras HaBayis, bayis 3, sha’ar 3; see Responsa Panim Meiros, II, 62).


The coffee becomes insignificant in water: Nevertheless, some poskim (Chochmas Adam, kelal 66:14; ‘Aroch HaShulchan, 113:22; Beer ‘Eisek, ibid; etc.) permit coffee cooked by a gentile, relying on Tosfos’ permission (above, 31b) to drink the beer of gentiles as the amount of grain, from which the beer is made, becomes insignificant (batel) in the water, to which bishul ‘akum cannot be applied as water needs no cooking to be drunk.  The same pertains to coffee, which is a small amount compared to the water and batel in it.  ‘Aroch HaShulchan adds that the grain and the coffee also assume a new form as having been solid, they become liquid and are therefore completely batel in the water (and see Pischei Teshuvah, Y.D. 114, S.K. 1, who disagrees in the name of Panim Meiros).  At any rate, many poskim ruled that a conscientious person should behave strictly (see Ben Ish Chai, parashas Chukas, os 16; etc.; and see Responsa Shevet HaLevi, II, 44).  


Drinking coffee in a café: A separate question developed among the poskim after the discovery of coffee, involving its being drunk in the coffee-houses of gentiles.  After all, Chazal forbade drinking beer where it is sold to prevent Jews from mixing with gentiles (above, 31b; Shulchan ‘Aruch, ibid).  Though many poskim ruled that coffee should not be included in this regulation, Radbaz (ibid) forbids drinking it “in the company of gentiles” “as several mishaps have occurred thereby and Jews are holy and it is not fitting that they should be with them in their parties.”  The Maharikash (Y.D. 114) also forbids it because of chasnus (that one shouldn’t come to marry them) and because of moshav leitzim (“a place of scoffers”) (see Zechor L’Avraham, 5760-61, p. 222 and further).


The regulation of the Va’ad Arba Aratzos: Kuntres HaSema’ even states that the Va’ad Arba Aratzos (the Council of the Four Lands) instituted at a German fair that “no one should bide his time in the drinking-places of gentiles and anyone staying there is included among the ‘rake and reckless’ and shall not be called a rav or a chaver and will not assume any public position” (see further in Bein Yisrael Lenochri, Y.D. 11:7; regarded roasting coffee beans, see Darchei Teshuvah, 114, and regarding instant coffee, see Shevet HaLevi, ibid).


לט\א   חבי"ת אסור בחותם אחד


The scandal of the vegetable deliveries


Last week we addressed Chazal’s regulation to stamp food that could otherwise be switched by a gentile for non-kosher products.  


When the consul pleaded that the arak be taken away: A Jew once left a barrel of arak for safekeeping at the home of a gentile consul.  A few days later the consul beseeched him to remove it as his servants were asking him for wine and he only had the arak to give them,.  He added that he tasted it himself and found it delicious.  The local rabbi, whom the Jew asked, referred the question to the Radbaz (Responsa, IV, 299), pointing out a few reasons to allow the use of the arak though it had stayed in a gentile’s home and its seal was broken.  The consul was rich, such that he had no need to steal the arak.  He also admitted that he had no other arak, such that there was no suspicion that it could have been switched.  The Radbaz replied that the regulation was valid as long as a gentile could derive benefit from switching the barrel, as rich as he may be.  Why should we rely on the consul’s word that he had no other arak?  And if he had no other arak, he could have switched it for a barrel of white wine resembling arak.  


Locking the refrigerator: Since we must keep close watch on food liable to be switched by a gentile, Rav Moshe Sternbuch (Teshuvos Vehanhagos, I, 486, and see further in Kashrus HaBayis) remarks that families that employ a gentile maid who might derive benefit from switching food and then leave her alone in the house should lock their refrigerators and pantries or label them with a sticker that would indicate having been opened (see Responsa Igros Moshe, Y.D., I, 61, that one should also worry about the utensils, lest the maid cook non-kosher food in them; and see HaKashrus, Ch. 9, S.K. 326, in the name of HaGaon Rav Y.S. Elyashiv, that in his opinion there is no such suspicion).  


Vegetable deliveries: the scandal and the solution: In recent years people have grown accustomed to order fruit and vegetables by phone.  A while ago it was found out that some shopkeepers were sending deliveries from warehouses unsupervised by the mashgiach in charge of the shop and that the appropriate terumos and ma’aseros had not been separated.  Recently, therefore, mashgichim have begun to stamp the crates of fruit and vegetables being sent out from the shops.


We conclude with a light pilpul in honor of Pesach.  It is forbidden to derive benefit from chametz that stayed in a Jew’s possession during Pesach but it is allowed to derive benefit from chametz that stayed in a gentile’s possession.  What about a Jew’s chametz that was deposited with a gentile before Pesach but not sold?  Apparently, it should be forbidden but according to Sdei Chemed (Ma’areches Chametz Umatzah, 8, os 31), it could be that we can “rely” on the gentile that he switched unsealed chametz for his own.  There is therefore a doubt if that chamtez was in the Jew’s possession during Pesach and it is allowed to derive benefit from chametz that doubtfully stayed in a Jew’s possession during Pesach.  All this is with the assumption that the gentile is not known as an honest person, does not fear the Jew and can derive some benefit from switching the chametz.





לט\ב





Chalav Yisrael and chalav ‘akum: a historical survey


The sugyos learnt during these days explain that Chazal forbade milk milked by a gentile (chalav ‘akum) lest the gentile mixed it with milk from a non-kosher animal, unless a Jew was present during the milking.  


Is all chalav ‘akum forbidden?  We should clarify if the decree pertains to all milk of gentiles, or only where there is a real suspicion that milk of a non-kosher animal was mixed in.  This is pertinent regarding gentiles whose herds contain only kosher animals.  The Rishonim and poskim (see Radbaz, IV, 1147; Responsa Chasam Sofer, Y.D. 107) had different opinions.  According to the Chasam Sofer, Chazal imposed their decree even if there is no non-kosher animal in the whole region but the Chazon Ish zt”l asserts that such milk is regarded as having been milked in a Jew’s presence as it is obvious that no non-kosher animal was involved (see Chazon Ish, Y.D. 41, S.K. 4).


Chalav ‘akum milk powder in wartime: According to the lenient opinion, there is no prohibition to consume chalav ‘akum as long as there is no suspicion that it was mixed with non-kosher milk.  This conclusion is also pertinent to our time, as the government controls milk marketing and imposes heavy fines for mixing in anything but cow’s milk.  Anyone defying the regulation risks a fine or might lose his license.  HaGaon Rav Moshe Feinstein zt”l (Responsa Igros Moshe, Y.D., I, 47) ruled that Chazal did not impose their decree in such a situation, though he asserted that he was not lenient for himself and that a conscientious person may behave strictly (see further in the article by HaGaon Rav Y. Efrati in Binesiv HeChalav).  Apropos, the Stiepler zt”l attested that his brother-in-law, the Chazon Ish, permitted milk powder made from chalav ‘akum in wartime, when milk was scarce, only for weak yeshivah students (Karyana D’igarta, II, letter 123).  In practice, the Orthodox communities of Europe and Eretz Israel behave strictly while those in the United States tend to be lenient, according to Rav Feinstein (Rav Efrati, ibid).  


In Eretz Israel most farms are owned by Jews, though the milking is done by foreign gentile workers.  The workers are not afraid of a fine, as it would be imposed on the owners.  In this case we rely on the halachah that if the milking is done on the Jew’s premises, the gentile is reluctant to mix in non-kosher milk as he is afraid that the Jew, who is surely G-d fearing and scrupulous, might catch him in the act.


Is fear of fear considered fear?  The trouble is that not all farmers are tzadikim.  The gentile milkers fear the farmer, who doesn’t fear the halachah but rather the government.  Did Chazal allow chalav ‘akum in such a situation?  According to HaGaon Rav Y.S. Elyashiv, the mashgiach does not have to be present during the whole milking process.  It suffices if he visits the site from time to time without prior notice.  The fear of the mashgiach, together with the milkers’ and the farmer’s apprehension, create a perfect combination for the consumer who cares about the strict halachah.  Another reason to ignore the suspicion that non-kosher milk is mixed with kosher milk is that non-kosher milk is now much more expensive than kosher milk (Binesiv HeChalav, p. 40).  HaGaon Rav M. Gross asserts that where the milkers are Jews, supervision should be performed once a month and where they are gentiles, five times a month during the milking (Binesiv HeChalav, p. 105).  








(Those wishing to share an interesting story or anecdote with an instructive lesson may send it to Meoros HaDaf HaYomi, POB 471, Bnei Berak 55102, or by fax 03 5780243.)


With the blessing of the Torah The Editor








מא\א   המוצא שברי צלמים


The Cane That Was Long on One Side


A Hungarian rabbi received an unusual gift from the king: a cane of pure silver topped with a golden cross.  Having no choice, the rabbi took the cane and removed the cross.  A while later, the rabbi came to the king and the latter was shocked to see that the cross was removed.  


 “Why did you remove the cross?” asked the king.


 “Because the cane was too long and I had to shorten it.”


 “And why didn’t you shorten it from the other end?”


 “Because”, smiled the rabbi, “the lower end was the right size.  It reached exactly down to the ground but the upper end was too high” (Eish Das)





מד\א   לקחתי ואשרוף אותו באש


How the Gold Was Burnt


In his commentary on the Torah (Shemos 32:20), Ibn Ezra remarks that some ask how the gold of the golden calf was burnt.  After all, when heated, gold only melts.  He and other commentators (see Torah Sheleimah, ibid) therefore prove that by adding other materials, even gold can be burnt.  The Chida (Chomas Anach, Shemos, ibid) asserts that since such materials exist, the gold burnt miraculously as if such a material was added and “He who tells oil to burn can tell vinegar to burn”.  Still, Abarbanel comments that the Torah does not say that the gold was burnt.  Only the ornaments that decorated the calf were burnt.  The verse (ibid) says “and he took the calf…and burnt in fire” but does not say that he burnt it in fire.  And Devarim 9:21 says “and your sin, that you made <es – with> the calf, I took and burnt it in fire”.  What did he burn?  The sin – that is, the ornaments that decorated the calf.





מד\א   מקום יש בראש שראוי להניח בו שתי תפילין


Better to Be Called Ignorant


The Divrei Chayim of Tzanz zt”l believed (Responsa Divrei Chayim) that the Gemara means two tefillin placed on the head side by side.  In his opinion, then, it is a custom of the ignorant to use a mirror to pinpoint the tefillin in the middle of one’s head as, at any rate, they are in their proper place, but other poskim disagree.  When HaGaon Rav Yizchak Zev of Brisk zt”l was staying with a Tzanzer chasid in Kinitza, he used a mirror to position his tefillin.  His host did not want to remark anything but left a copy of Divrei Chayim on the table, open to the relevant responsum.  The Gaon immediately understood his intention.  “Since you’re a Tzanzer”, he said, “I’ll answer you with a story about the Divrei Chayim himself.  Once it rained on the first night of Sukkos but the Divrei Chayim remained in his sukkah.  People remarked that the Gemara says that if it is raining, someone who stays in the sukkah is called a hedyot (‘a simpleton’).  ‘Better I should be called a hedyot’ he replied, ‘but still observe the mitzvah of sukkah.’  In the same vein, it is better that I should be called ignorant but still observe the mitzvah of tefillin” (Shefa’ Kodesh – Tzanz).
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